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MESSAGE

The Department of Guru Nanak Sikh Studies, Panjab University is putting in

its best to bring out the fifth issue of its journal, Panjab Journal of Sikh Studies.

I  appreciate the fact that being bilingual and inter-disciplinary, the journal will

take into account  religious, social, political, economic, literary as well as legal

aspects. This is being done with a view to motivate the faculty and research

scholars, so as to direct their energies and talent towards research relating to

Sikh studies and the region of Punjab from the past to contemporary times.

I take this opportunity to wish  success to this issue of the Panjab Journal

of Sikh Studies.

Raj Kumar

Vice Chancellor

Panjab University, Chandigarh
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I congratulate Professor Jaspal Kaur Kaang, Chief Editor, the Editorial Team,

and the Staff associated with the publication of the research journal Panjab

Journal of Sikh Studies, Volume V.

It is very encouraging to note that the research papers are bilingual,

interdisciplinary and raise questions relevant to critical research.

I hope that this research journal will continue to critically explore new areas

of research in the field of religious and cultural studies of Punjab.

Dean of University Instruction

Panjab University, Chandigarh



EDITORIAL

The Panjab Journal of Sikh Studies has carved a niche for itself in the field of

academics and research. We have received immense encouragement in the form of

response from scholars as well as researchers. The Journal is a yearly refereed

publication addressing research in diverse areas of Sikh and Punjab studies. Its

interdisciplinary scope is comprehensive enough to cover various aspects ranging

from religious, literary, social, cultural, political, economic and contemporary issues.

While its focus is the region of Punjab, it includes writings on Sikhs and Punjabis

living in other parts of the world as well. The Panjab Journal of Sikh Studies welcomes

articles that are interdisciplinary in nature and deal with recent advancements in

research of different subjects. The Journal  also aims at promoting the work of young

scholars in the field of Sikh and Punjab studies. It provides an opportunity to both

faculty and students to produce insightful research at the local and regional level

that will add new dimensions to existing state of knowledge.

The editorial board consists of Professor Reeta Grewal, Professor Sheena

Pall, Professor Gurpreet Kaur and Dr. Jagtej Kaur Grewal. This board is advised and

support by an Advisory Committee, which consists of eminent scholars working in

the areas of Sikh and Punjab studies in various disciplines. All articles are

independently and confidentially refereed.

We are extremely grateful to the contributors for providing extensively

researched articles. We are greatly indebted to Professor Karamjeet Singh Registrar

for helping us in this endeavor. We express our gratitude to the  referees for their

expertise and generous cooperation. Thanks are also due to the editorial board for

their hard work and support. We also wish to thank Prince, Rupinder Singh, Pooja and

Parmveer Singh JRF of Department of Guru Nanak Sikh Studies for providing valuable

computer skills and to Mr Jatinder Moudgil, Manager, Panjab University Press, for

the publication and printing of this issue.

We would like to record our thanks to the Honourable Vice Chancellor, Professor

Raj Kumar for his constant support and inspiration towards the publication of this issue

of the Panjab Journal of Sikh Studies.

Jaspal Kaur Kaang, Chief Editor
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hoxw zrUrI nhIN hY dUjw auhnW dy pyprW iv`c ilKIAW geIAW gurbwxI dIAW qukW dI Su`Dqw dI izMmyvwrI
vI auhnW dI hI in`jI rUp iv`c bxdI hY[
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Sri Gur Panth Prakash: 

Its Text, Context, and Significance 

Gurinder Singh Mann* 

 

Sri Gur Panth Prakash (―The Rise of the Honorable Guru Panth/Sikh 
Community‖) authored by Rattan Singh Bhangu (d. 1846) offers a poetic rendering of 

Sikh history in 163 episodes (sakhis).1 It opens with the origin (utapati) of the Panth 

under the guidance of Baba Nanak (1469-1539; ss. 1-10), refers to its growth under his 

eight successors (ss. 11-12), and presents its expansion (pasara) during the period of 

Guru Gobind Singh (Guru 1675-1708), the tenth and the last in line of Sikh personal 

Gurus (ss. 14-29). Built on this foundation, the second part of the narrative traces the 

accomplishments of the Panth from 1708 to the establishment of Sikh political 

supremacy in the Punjab under Ranjit Singh at the turn of the nineteenth century (ss. 

30-163).  

Emanating from a strand in early Sikh literature that dealt with issues such as what 

it meant to be a Sikh, the nature of a Sikh congregation (sangat), the amalgamation of 

these sangats under the banner of the Sikh Panth, and the activities of the leading Sikhs 

of their times, Sri Gur Panth Prakash pioneered a genre of writing that focused on the 

status and mission of the Panth in the post-Guru period.2 The tradition of exegesis of 

the text in a public setting, which started soon after it was committed to writing, 

continues to date within some groups of the Panth, and four of its printed editions are 

presently in circulation.3 Subsequent authors borrowed the title of Sri Gur Panth 

Prakash for their texts, and many later scholars have used it to construct their narratives 

of eighteenth-century Sikh history, examine concepts such as Sikh sovereignty and 
martyrdom, and have analyzed its contents to establish its significance within Sikh 

literature (see Bibliography).4 

It is fair to claim that Sri Gur Panth Prakash has attracted more extensive attention 

both among taksali scholars (educated in the taksals, indigenous Sikh schools of 

education in the Punjab) as well as university-based academics in the past century than 

any other early Sikh historical document, and it seems reasonable to assume that the 

information pertaining to its text, the milieu of its making, and its place within Sikh 

literature would be firmly established.5 An examination of these issues could then offer 
a useful case study in which one could assemble basic facts about an authoritative Sikh 

text, scrutinize the nature of wisdom that has gathered around it, assess the way its 

contents have been incorporated within current scholarship, and reflect on the 

implications of these details for the overall field of Sikh studies.  

Working along these lines, this essay is divided into three sections. I begin by 

shoring up the important details of the prevailing wisdom about Sri Gur Panth Prakash. 

In the second section, I briefly comment on four issues: the accuracy of its printed text; 

its assigned date of compilation; its author’s credentials; and its use in Sikh scholarship. 
In the last section, I attempt to flesh out the significance of the text as a source of Sikh  
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history. In a brief conclusion, I assess the light that the above discussion sheds on the 

state of the field of Sikh studies at the turn of the twenty-first century. The select 

bibliography at the end lists ten manuscripts of Sri Gur Panth Prakash (two new ones 

and eight others that have been referred to in existing scholarly writings), and a 

bibliography of the editions and scholarly writings available on the text, respectively. 

The Received Wisdom 

Vir Singh (1872-1957), a major literary figure of his times, was instrumental in 

defining the parameters of scholarly discussion on Sri Gur Panth Prakash. His edition, 

first published in 1914 and then revised in 1939, was replicated in the ones released in 

1984 and 2000. The recent edition appearing in 2004, however, has a larger base that 

includes Vir Singh’s text and information from two manuscripts presently available at 

Guru Nanak Dev University, Amritsar (MS 276) and Panjab University, Chandigarh 

(MS 797), respectively. In the process, Balwant Singh Dhillon, its editor, also added an 

extensive apparatus with meanings of difficult words, explanations of people, places, 

and mythological allusions.The result is an extremely helpful and reader-friendly text.  

Regarding the information on the composition of Sri Gur Panth Prakash, the text 

contains details about the author as well as the time of its composition.6 The Bhangu 

family story begins with Maihtab Singh of Mirankot, who assassinated Massa Ranghar, a 

Hindu Rajput administrator working for the Mughals, for defiling Darbar Sahib, Amritsar, 

in 1740 (s. 92). Maihtab Singh was eventually captured and executed in Lahore. His son, 

Rai Singh (d. 1810), overcame the Mughal pressure on the family and eventually emerged 
as a leader in his own right, married the daughter of Sham Singh (d. 1739), the founder of 

the Sikh detachment that later came to be known as the KarorSinghiaMisal, and the 

couple had four sons, among whom Rattan was the third in line (s. 156).7 Bhangu’s year 

of birth is placed around 1785, and we know that he died in 1846.8
 

Sri Gur Panth Prakash also offers information about the impetus for its own 

creation (ss. 1-2). It reports that during one of his trips to Ludhiana from his four-
village estate centered at Bharhi some twenty-five miles away, Bhangu heard that Bute 

Shah, a local scholar cum scribe (munshi), was commissioned by the East India 

Company officials to write Sikh history. He was dismayed to consider how someone 

who had no direct access to sources of information for writing Sikh history and might 

not even have the requisite sympathy for the subject could accomplish this task. He 

shared his concerns with Captain William Murray (1791-1831), who was the public 

face of the local army chief, Colonel David Ochterlony (1758-1825; jarnail ahe tha 

mali kaptan, jih janat hai bahut jahan, s. 2:10). Murray agreed to listen to Bhangu’s 

version of Sikh history, and it seems that the two had several sittings discussing this 

subject beginning around 1809.  

Despite this information on the context and the time of composition of Sri Gur 

Panth Prakash, Vir Singh went on to propose that Bhangu had kept on working on his 

creation for thirty some years and had brought it to its completion in 1841. He based his 

identification of this specific year on a verse that supposedly appears in the concluding 

section of the text and reads: bikram basu grahi ahi sasi bitat bhai su sal (s. 163:13). 

Vir Singh explained the opening segment (basugrahi ahi sasi) in terms of eight gods 

(basu), nine planets (grahi), eight precious stones (ahi), and one moon (sasi). He then 
reversed the sequence of 8981 to generate 1898, and declared this to be the Samat 

(Indian lunar year corresponding to 1841 CE) of the completion of the text. This cryptic 

way of recording the date does appear in the colophons of few eighteenth-century 
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manuscripts, but is certainly not a routine feature of dating early Sikh manuscripts.9 In 

any case, Vir Singh’s interpretation of this verse was accepted as the authoritative 

judgment, and the year of the completion of Sri Gur Panth Prakash was fixed as 1841. 

This came two years after the death of Ranjit Singh (1780-1839), the most powerful 

leader to appear in Sikh history, and provided the context for the interpretation of its 

message. 

Vir Singh also considered Sri Gur Panth Prakash to be an indispensible source of 

Sikh history, and those who followed him endorsed his judgment whole-heartedly. Its 

contents have been put to effective use to construct the period of the rise and fall of 

Banda Singh’s leadership (d. 1716), the emergence of Sikh detachments (misals) in the 

mid-eighteenth century, and for commenting on the concerns of the Panth following the 

death of Ranjit Singh. Santa Singh (1928-2008), a taksali scholar and a political leader 
of considerable weight, thought the text important enough to call for the creation of an 

audio-commentary for circulation within the Panth, and Surjit Singh Hans, a university-

based Sikh historian, registered his admiration for the text and its writer by declaring 

Bhangu to be a ―great historian,‖ in whose hands ―Sikh historiography‖ reached a ―ripe 

maturity.‖
10 

Revisiting This Wisdom 

Vir Singh’s revised edition of Sri Gur Panth Prakash is presently in its eighth reprint 

and continues to be the most popular text. In his doctoral thesis completed in 1990, 

Harinder Singh examined Vir Singh’s method of establishing the printed text. Being the 
only scholarly writing to have dealt with an issue of such fundamental importance, his 

work deserves attention. His thesis is divided in two parts. The first section (1) traces 

sociocultural developments in the Punjab around 1900, (2) introduces Vir Singh’s 

contribution to Sikh literature, and (3) details his process of editing Sri Gur Panth 

Prakash. The second section on editing brings into focus the differences between the 

versions of the text appearing in its manuscripts and their reincarnation in print form. 

Harinder Singh points to both stylistic and substantive variations between the two. The 

latter category includes deletion of the passages that were related to ―Hindu gods and 

goddesses,‖ sanitization of the mythological associations with the Gurus, and the 

replacement of the term ―Hindu‖ with ―Sikh.‖ He connects these changes to Vir Singh’s 

belief that ―Sikhs‖ were a community distinct from the ―Hindus,‖ which he argues was 
not prevalent in Bhangu’s times but had developed only in the closing decades of the 

nineteenth century.11 

The second section of the thesis contains a reproduction of Vir Singh’s text along 

with extensive footnotes cataloguing his deletions, additions, and modifications of the 

original text. This extensive apparatus is culled from the information available in three 

manuscripts of Sri Gur Panth Prakash: MS 276, MS 797, and one in the private 

custody of the Rarewala family (see Bibliography). The changes shown here are 

presented as evidence to support the author’s contention that Vir Singh harmonized the 

text with Sikh thinking of 1900. 

The author’s argument that Bhangu and the Sikhs of his time saw the Panth as part 

of the Hindu fold and his broader understanding of Sikh history around 1900 are 

questionable, but that is not our primary concern.12 For us, the real value of Harinder 
Singh’s work lies in the light it sheds on Vir Singh’s understanding of his editorial 

entitlements and, even more important, the fact that this edition of Sri Gur Panth 

Prakash, which is the basis of all subsequent printed versions, does not follow the 
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original and thus cannot serve as a dependable source for scholars interested in a close 

reading of this document.  

Dhillon’s edition of 2004 incorporates Harinder Singh’s editorial apparatus and 

comes up with a conflated text containing numerous additions and modifications to Vir 

Singh’s text. Although a seemingly complete and thus more impressive text than the 

earlier editions, it does not adhere to the basic criterion of textual scholarship in which 
one establishes the original text on the basis of the earliest available manuscript and 

then notes the variants developed in subsequent versions to help the reader understand 

the later changes. It is thus fair to claim that all the existing editions of Sri Gur Panth 

Prakash are helpful in their own specific ways, but none of them follows strictly what 

one could consider the textual approach expected of a critical edition. 

Let me illustrate this with reference to the opening and closing sakhis of Sri Gur 

Panth Prakash as they appear in the above editions. The details of the opening section 

with 32 verses are as follows: 

Editor Title  First Sakhi  

Vir Singh *Prachin Panth Prakash khalse ji ki adi utapati ki sakhi 

J.S.Sital Sri Gur Panth Prakash khalse ji ki adi utapati ki sakhi 

Santa Singh *Prachin Panth Prakash     khalse ji ki adi utapati ki sakhi 

H. Singh Sri Gur Panth Prakash    khalse ji ki adi utapati ki sakhi 

B.S. Dhillon  Sri Gur Panth Prakash   sakhi sri khalse ki utopati ki 

*Prachin Panth Prakash appears on the title pages, but both these texts open with ―Sri 

Gur Panth Prakash.‖ The word ―utapati‖ also appears as ―utopati.‖ 

In the extant manuscripts (for MS1 and MS2 introduced here, see Bibliography) these 

details appear as follows: 

MS Title  First Sakhi Verses 

MS 1 Sri Gur Panth Prakash sri khalse ki utpati ki 

  uthanko ka prasang turio 34 

MS 2 Sri Gur Panth Prakash sri khalse ki utpati ki 

  uthanko ka prasang turio 34 

MS 797 Sri Gur Panth Prakash sri khalse ki utpati ki  

  uthanko ka prasang turio 34  

MS 276 Sri Gur Panth Prakash sri khalse ki utopati ki   

  uthanko ka prasang turio 32 

Three observations are in order. First, the entries above confirm the title of the text 

to be Sri Gur Panth Prakash. The significance of ―Sri‖ in the eighteenth-century texts 
is yet to be fleshed out, but here it may suffice to emphasize that this title appears 

consistently in the manuscripts and the text cannot be arbitrarily entitled Prachin Panth 

Prakash or Gur Panth Prakash, as many others have done in their writings.13 

Second, the substitution for the ―Section on the origin of the Khalsa begins‖ (sri 

khalse ki utpati ki uthanko ka prasang turio) with the ―Story of the origin of the 

Khalsa‖ (khalse ji ki adi utopati ki sakhi) misses the distinction between a sakhi (story 

or episode) and a parsang (section), which seems to have implications for establishing 



  Sri Guru Panth Prakash: Its Text, Context and Significance   5 

PANJAB JOURNAL OF SIKH STUDIES 

breaks within the text. Dhillon counts the total number of sakhis in his text as 163, Sital 

as 170, and Vir Singh as 199; the other two do not include a table of contents or number 

the sakhis providing their understanding of this issue. The ―100‖ at the closing in the 

earliest extant manuscript seem to mark the original numbering of total sakhis (see 

below MS 1). 

 
MS 1, f.414 

A look at the contents of the opening section also offers interesting results. 
Following Harinder Singh’s text, Dhillon’s edition replaces the first verse available in 

Vir Singh’s edition with the one that appears in the manuscripts, but the rest of the text 

is reproduced without any change. The table below shows that the situation in the 

manuscripts goes beyond the variant reading at the opening verse. Instead of thirty-two 

verses available in all the printed texts, this sakhi in the three manuscript versions 

contains the numbering of thirty-four verses.  

Editions   

MS 1 1-34 1-16, blank left for 17, 18-19, blank left for 20, 21-34 

MS 2 1-34 1-16, 17 *(addition 1), 18-19, 20 **(addition 2), 21-34 

MS 797 1-34 1-16, blank left for 17, 18-19, blank left for 20, 21-34  

MS 276 1-32 Blank spaces are collapsed and their numbers deleted 

*1: so britant sunahu tum sabh man lai, jaki mahima amu vadiai /17/ 

**2 reads: aisi rit Gura ne dhariTurkan ki jar Guru ukhari /20/ 

These details although limited in scope help us understand the problems of 

precision in the existing printed text as well as the history of the early manuscripts. 

For instance, the internal evidence within the text of MS 1 raises the possibility of 

its being the original manuscript that could have been created by the author himself (see 

the detailed note in Bibliography). 

 
MS 1, f.2 
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And there is basis to assume that two distinct lines emerged from it. MS 797 and MS 

276 constituted the first, and MS 2 belonged to the second. The scribe of MS 797 

followed the original text, left the blank spaces intact, but the scribe of MS 276, 

copying directly from MS1 or MS 797 or some other source at his disposal collapsed 

the gaps, recorded the thirty-two available verses, and numbered them accordingly. 

 

MS 797, f.2  

 

MS 276, f.2 

The scribe of MS 2, however, filled these blanks and completed the sequence of 

thirty-four verses. It is hard to know whether he was more enterprising than the others 

and dug out these verses from some other source and inserted them in the blank spaces, 

or he followed a different line of manuscripts of the text that already carried the 

complete text.  

The fact stands that by 1842 the opening sakhi of the text carried thirty-four verses 

in one of the lines of its manuscripts, and for some inexplicable reason, these two 

verses are not available in any of the printed editions. Though scanty, the information 
above provides us a window into the genealogy of manuscripts of Sri Gur Panth 

Prakash.14
 

 
MS 2, f. 2 
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A brief look at the concluding section, entitled ―The Revising [of the Text] in a 

House [in the Precinct of the Darbar Sahib, Amritsar]‖ (bunge sudhare ka prasang), 

further adds to this type of textual variants between the manuscripts as well as between 

the manuscripts and the printed editions. In the editions of Vir Singh and Dhillon, this 

section contains nineteen and fourteen verses, respectively. The opening sequence of 

fourteen verses common to both these editions appears in the extant manuscripts as 
follows:  

MS 1 The section is absent 

MS 2 10 verses (1 to 7  are present; 8 to 11 are absent; and 12 to 14 

are recorded and numbered as 8 to 10, f. 380) 

MS 797  10 verses (1 to 7 are present; 8 to 11 are absent; and 12 to 14 

are recorded and numbered as 8 to 10, f. 247) 

MS 276  10 verses (1 to 7  are present but 8 to 14 are absent, f. 331).  

Its last folio is lost, so no clear assessment can be made. 

The absence of this section in MS 1 points toward its being appended to the 

original text later. In MS 2 and MS 797 above, it is composed of ten verses, which 

expanded further in the sources that served as the sources for the printed editions 

carrying fourteen and nineteen verses.  

The verse on which Vir Singh based his dating of Sri Gur Panth Prakash in 1841 

is numbered 9 in the manuscripts above and 13 in the printed versions. This provides us 

the opportunity to examine the dating of the text. One can begin this discussion by 

reiterating the fact that this sakhi and, as a result, the verse in question does not appear 

in MS 1. A close look at the verse presents interesting results. As it stands, it is rather 

inexplicable. The author made a great effort to generate this cryptic way of recording 

the year of completion of the text but did not see the need to give details of the month 

and the day, which is a routine part of this type of notation. A later colophon that 

follows this verse in Vir Singh’s edition announces that the copying was completed on 

―the evening of Tuesday, Chet 2, Samat 1915‖ (1858 CE).15 

When subjected to close scrutiny, Vir Singh’s interpretation shows further cracks. 
Translated literally, the words do not generate the date he assigned to them. Taken in its 

entirety, the verse literally means that ―1898 good years have passed‖ (bikram basu 

grahi ahi sasi, bitat bhai so sal, s. 163:13), which implies that Samat 1899 (April 1842-

March 1843) is underway when the text was completed. And this date does not jibe 

with the colophon present in MS 2, which records the text was prepared between 

February 26 and March 26, 1842 ne likhi pothi. Phagan chi pothi likhi si sial vich 

sampuran hoi hai ji 1898). 

 
MS2, f. 380 
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The writing of MS 2 thus precedes to the date of the original text as deciphered by 

Vir Singh (April 1842-March 1843). Furthermore, no matter what year we cull from the 

words under discussion here, the number here does not connect with the verse that 

follows: ―reciting there [the text] daily [we] were ecstatic‖ (path krote nit tahan rahe 

nihal nihal). 

The only option left for us, then, is to have a careful look at this verse in MS 2 (f. 
381) and MS 797 (f. 247). This effort brings forth interesting results. In both these 

texts, the verse reads: bikram baras grahi ahis s[h]i bitat bhai su sal, which would 

translate into ―many years passed this way at the home [of the author],‖ which then 

smoothly runs into the next verse that reports of ―having great fun with its daily 

recitations there‖ (path krote nit tahan rahe nihal nihal).16
 

 

MS 2, f. 380 

 

MS 797, f. 248 

There is thus no basis in the existing manuscripts for a conclusion of 1841 as the 

date of Sri Gur Panth Prakash’s compilation, and I suggest that we abandon this 

century-old wisdom. It is, however, hard to avoid the historiographical question: why 
has no scholar to date felt the need to look into Vir Singh’s dating? Even Harinder 

Singh, who is extremely critical of Vir Singh’s editing, did not notice this detail and its 

implications. Was it the stature of Vir Singh in the field that stopped others to question 

his judgment? Answer to the question is necessary.  

In any case, the key issue of the date of compilation of Sri Gur Panth Prakash 

needs to be addressed. With the earliest extant dated manuscripts compiled in early 

1842, the documentary evidence at our disposal confirms that it was written before that 

year. The availability of ten manuscripts (see Bibliography), however, point to a period 

of some length for their copying. We know that the activity of manuscript creation had 

largely come to a close with the printing press taking over the production of texts from 

the late 1860s onward, and it would be unusual for a text completed in the early 1840s 

to generate a large corpus of manuscripts in the next two decades or so, of which ten 
were extant until mid-twentieth century, and five are presently accessible. 

The information provided by Bhangu about the text’s creation is significant (s. 1, 

parsang 2). As mentioned earlier, he reports that he narrated the original version of this 

account to Captain Murray, who worked for Colonel Ochterlony, the chief overseer of 

the military affairs related to the Punjab from January 1809 to October 1814.17 He also 

mentions being shown some version of Bute Shah’s writing before starting on his own 

project (uska likia hame dikhiao, s. 2:6). This explanation of the context of the 



  Sri Guru Panth Prakash: Its Text, Context and Significance   9 

PANJAB JOURNAL OF SIKH STUDIES 

composition of Sri Gur Panth Prakash fits with the Company officials’ effort to gather 

information about the beliefs and aspirations of the powerful regional groups from the 

mid-1760s onward.18 

The creation of Sri Gur Panth Prakash thus occurred within the same setting that 

gave rise to Bakhat Mal’s Khalsanama (1807), Bute Shah’s Tvarikhe Punjab (1809), 

Khushwaqt Rai’s Tarikhe-i-Ahwal-i-Sikhan(1811), and Malcolm’s Sketch of the Sikhs 
(1812).19 It is fair to assume that Bhangu created his work after Bute Shah’s opening 

section (daftar) was completed, and it came to closure before Colonel Ochterlony’s 

departure from the Punjab in late 1814. This period would explain his reference to the 

incursion of the Khalsa army (fauj) under Ranjit Singh into the cis-Satluj area in 1807, 

as well as a complete absence of any mention of his activities afterward.20 

At this time, Ranjit Singh was ―The Raja of Lahore,‖ the title that appears on the 

treaty he signed with the Company officials in 1809, and was beginning to climb 

toward the pinnacles of glory that he ascended in the decades that followed.21Bhangu 

associates him with Gurbaksh Singh, who had fought and died to protect the sanctity of 

the Darbar Sahib, Amritsar; he envisions his emergence as the leader of the Panth and 

expects him to fulfill the dream of establishing Sikh sovereignty over the Punjab.22 

It is also interesting that Bhangu narrates how Nadir Shah took the Mughal throne 
and the Kohinoor (takhat-i-tausi nou kota joau . . . ik hira tha pandavan vala s. 89:25), 

two symbols of Mughal sovereignty, to Iran. He had no doubt that the loss of the 

Mughals’ political power was part of the divine retribution for their unjust rule. Yet, he 

makes no reference to the arrival of Kohinoor in the treasury of Ranjit Singh in June 

1813. It is difficult to believe that Bhangu did not know about this unique Sikh 

acquisition, or that he knew but did not see the need to mention it in his narrative.23 

Given the tenor of Bhangu’s thinking, one cannot help but argue that he would have 

seen the arrival of Kohinoor in the Khalsa Darbar at Lahore as a divine sign confirming 

Sikh legitimacy as heirs of the Mughals.  

In the absence of any dated manuscript of Sri Gur Panth Prakash prior to 1842, 

however, it is hard to fix the time of completion of the text with absolute certainty, but 
the period between the years 1810 and 1813 seems to make the most sense for the text’s 

creation, which would also explain the multiplication of its copies in the subsequent 

half century or so. In addition, this dating would offer a reasonable explanation for 

Bhangu’s silence on the rise of the Khalsa Raj under the leadership of Ranjit Singh.  

As for the life of the author of Sri Gur Panth Prakash, in 1984 Jit Singh Sital 

proposed the year of his birth in the mid-1780s, and this date became the authoritative 

judgment on this important issue. However, there are three basic problems with this 

dating. First and most important, Sital provides us no source for this information. 

Second, it is hard to envision Bhangu writing the type of text he did while in his mid- to 

late twenties. Finally, this date does not jibe with the few details we have of his family. 

For instance, we know the years of death of his paternal and maternal grandfathers 

Maihtab Singh (1745) and Sham Singh (1739), which implies that his parents were born 
in the 1730s, if not earlier. If that is so, it is strange to imagine the birth of their third 

child in the mid-1780s, and one more following him afterward. Given this context, it 

seems more appropriate to fix Rattan Singh’s birth in the middle years of the third 

quarter of the eighteenth century.24 

The text of Sri Gur Panth Prakash makes it clear that its author was a person of 
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considerable learning with access to wide range of Sikh sources, which included the 

Guru Granth and historical documents ranging from the Puratan Janam Sakhi(1580s), 

Gurdas Bhalla’s Vars (pre-1630), Sainapati’s Sri Gur Sobha (pre-1710), and Sukha 

Singh’s Sri Gur Bilas (1797).25He also refers to his access to non-Sikh documents, 

some of which were written in ―Sanskrit, Bhakha, and Farsi.‖
26 

He mentions various groups of people that provided him the required information 
before or during preparation of his text (ss. 68:25; 75:2; 98:1; 100:24). These included 

―the old and wise people,‖ who had ―firsthand‖ experience of the happenings they 

narrated, and others who had only heard about the details of the events that they shared 

with him. He also refers to his parents as his source of information,27 and his own 

intuition or experience (anubhav) shaping his understanding of the developments 

presented in Sri Gur Panth Prakash.  

Bhangu’s concerns regarding Bute Shah’s limitation in accessing sources of Sikh 

history as well as the absence of sympathy on his part in dealing with the subject, his 

awareness of Murray’s interest in historical chronology (raj malayo Singhan jim sabh 

bhanti likhao sal, s. 2:22), his interest in the context (kaun sal au kali kaun desh aur 

thai, s. 4:1) and in the fact that the readers or the listeners would use their own 

judiciousness in sifting the truth in his narrative (sach jhuth kar lahu niara, s. 2:20) put 
him far ahead of his times on the issue of how history could and should be written.28 

The text under discussion thus is the creation of a substantial figure with a 

considerable family and cultural capital, who had acquired the best that the late 

eighteenth-century education in the Punjab had to offer, and who felt obligated to 

inform the East India Company officials of an accurate account of the history of the 

Panth.29 As a self-appointed spokesperson of the Panth, he discussed these issues with 

Captain Murray and then committed them to writing (jihi bidhi kahi Angrezani sangi, 

rakhon uthanaka soi prasang, s. 1:3) for the use of fellow Sikhs.30 The title Sri Guru 

Panth, the divisions of the narrative into the sakhis, the medium of poetry with the use 

of dohras and chaupis––all are firmly rooted in the Sikh religious and literary ethos.31 

Its public recitation started in his lifetime (path krote niti tahan rahe nihal nihal, s. 
163:13) and continues until today. 

The previous generation of scholars has made use of Sri Gur Panth Prakash in 

their writings, but the absence of a critical edition and the dating of the text in 1841 

have curtailed their efforts to some degree. Writing in 1975, Hans, a great admirer of 

the text, translated verses 8 to 11 from the concluding section in Vir Singh’s edition, 

and built on them what he thought to be the primary purpose of Bhangu’s writing. 

 

He who reads and listens to the book 

will be filled with militant determination 

I have completed the Panth Parkash and written of the Panth 

along the lines it developed 
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Having listened to this, any, who fights in the battlefield,  

will be too enlightened to run away 

 He will join the company of martyrs as indistinguishably 

as a bubble is lost in water 

For Hans, Bhangu wanted the Sikhs to believe that ―they can get what they like if 

they stake their heads for the Guru;‖ they ought to be ―in a state of alert for the 
impending emergency,‖ and as a result the text ―is less of a history of the Sikhs and 

more of an exhortation to make supreme sacrifice with typical Sikh abandon.‖32 This 

interpretation served as the basis for other scholars who wrote on Bhangu.33 

The fact stands that the verses Hans quotes above are not present in any of the 

manuscripts of the text mentioned earlier. Vir Singh actually notes that these four 

verses are not available in ―one‖ of the two manuscripts at his disposal (see the picture 

above). When and how these verses entered the text of Sri Gur Panth Prakash is a 

separate issue, and it should suffice to point out that these are not available in the early 

manuscripts and at this point in our knowledge there is no evidence to attribute them to 

Bhangu.34 

The interpretation of Bhangu’s text during the past century was thus based on a 

text that was problematic, and it was framed within the context of its having been 
completed in 1841. The assumptions on which most historians worked were twofold: 

Ranjit Singh’s rule helped the Sikh concept of sovereignty to evolve, and the chaotic 

circumstances that followed his death created a situation in which people like Bhangu 

evoked the tradition of martyrdom to inspire their fellow Sikhs to defend their right to 

rule as well as to urge the East India Company officials to leave the affairs of the Sikh 

court at Lahore alone.  

The revised dating of Sri Gur Panth Prakash calls for an altogether different 

context of Bhangu’s understanding of Sikh sovereignty. In my view, it is not the 

anxiety of the post-Ranjit Singh years,but the excitement of its opening decades of the 

nineteenth century with Sikh saffron flags (nishan/jhanda) fluttering everywhere in the 

regionthat underlies the author’s vision.35Bhangu seems to intuitively feel that the time 
for the realization of the blessing of Baba Nanak and Guru Gobind Singh had come, 

and his narrative carries a prophetic dimension, the details of which would unfold in 

Sikh successes under the leadership of Ranjit Singh in subsequent decades.  

Looking Ahead 

Agreeing with the existing scholarly consensus that Sri Gur Panth Prakash is a 

major source of Sikh history, I believe that it is time for a fresh look at its significance. 

We can do so in three stages. In the first, we assess Bhangu’s treatment of the early 

Panth, which he presents as having been founded by Baba Nanak, nursed by his eight 

successors, and assigned a special status and mission by Guru Gobind Singh. In the 
second, we will comment on his narrative from around 1710-1750, and lastly we would 

look at his rendering of Sikh history from 1750 to the writing of his text. Unlike his 

predecessors and contemporaries, Bhangu’s focus is on the post-Guru period of the 

Panth.36 

In this framework of thinking, Bhangu’s presentation of the Guru period in Sri Gur 

Panth Prakash is brief (ss. 1-30 of the total of 163), and its importance does not lie in 
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what he reports but how he gathers his information. He bases his account on the early 

Sikh texts and in the process offers useful data about the sources at his disposal. For 

instance, he refers to Baba Nanak’s compositions, takes details about his life from the 

text we now know as the Puratan Janam Sakhi, and even suggests the reader consult 

this document for additional information if interested (janam sakhi puratanai dekho 

jisai hoi chahi, s. 4:45).37Bhangu’s presentation of Baba Nanak’s life also indicates that 
he had access to the literary corpus now known as the Miharban Janam Sakhi (s. 3) and 

the Janam Sakhi Bhai Bala(s. 4). 

 

MS 1, f. 14 

For the later Gurus, he refers to the writings of Gurdas Bhalla (Bhai Gurdas tin 

bachan uchare, Gur sang bratavai Sikh sidaq na hare,s. 76:12), Guru Gobind Singh’s 

Japu (s. 16:16), Akal Ustat (s. 16:10), 32 Svayyie (ss. 16:9; 88:8-9), Khial (s. 14), and 

Zafarnama (s. 58.2: 58-59), and a set of late seventeenth-century compositions, 
including Apanhi Katha (ss. 13 and 16), Chandi di Var (s. 16:8), and Sainapati’s Sri 

Gur Sobha, completed around 1708 (s. 26:2). His primary source for Guru Gobind 

Singh’s life is Sukha Singh’s Sri Gur Bilas.38 

In addition, Bhangu’s references to these sources reflect an interesting hierarchy of 

their use within the Panth around 1800. While he considers the ―old‖ Janam Sakhi 

(puratanai) as the authoritative document for Baba Nanak’s life, he is aware that the 

Miharban Janam Sakhi and the Janam Sakhi Bhai Bala were created by groups with 

whom the mainstream Panth is not to have any interaction (minhe masandan bartiyo 

nahi, ss. 16:13; 58.2: 62; 76:5). He is particularly harsh in condemning Baba Hindal 

and his followers, who compiled the Janam Sakhi Bhai Bala (ss. 79:11, 34 and 40). Yet 
we see the miraculous happenings associated with Baba Nanak in both these schismatic 

narratives quietly spilling into his own story. The manuscripts at our disposal provide a 

backdrop to understanding how these stories were melting into each other. Among 

these, one detects a clear popularity within the Panth for the Puratan Janam Sakhi, an 

increasing acceptance of the Janam Sakhi Bhai Bala, and a somewhat tenuous survival 

of the Miharban corpus around 1800.39 

A different set of issues surfaces in relation to the period of Guru Gobind Singh. 

Although he directly quotes from the compositions such as Apanhi Katha, Khial, and 

Zafarnama, he does not mention the text that later emerged as the Dasven Patishah ka 
Granth, and came to be known as the Dasam Granth beginning in 1900.40 His 

references to the authority of Sukha Singh’s Sri Gur Bilas parallel those of the Puratan 

Janam Sakhi and Baba Nanak. In current scholarship, the text is believed to have been 

completed in 1797 at Anandpur, but its prominent appearance in Sri Gur Panth Prakash 

raises questions about the year of its origin.  

Three issues are involved in Bhangu’s rendering of the tenth Guru’s life. First, how 

does one explain the popularity of Sukha Singh’s Sri Gur Bilas within the Panth in a 

decade or so from its creation in 1797? Second, how do we understand the authority 
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Bhangu assigns to this text within the context of his categorical denunciation of the 

Sodhis of Anandpur under whose auspices it was compiled (s. 71)? Finally, what sense 

can we make of Bhangu’s complete silence about Kuir Singh’s Sri Gur Bilas, which is 

presently dated in 1751?41 

His narrative of the eighteenth century is situated against the backdrop of his belief 

that Guru Gobind Singh elevated the Sikhs to rule the land of the central Punjab 

(majha), and no impediment could prevent them from realizing this mission (hazuron 

patshahi Khalsai dai, s. 29:27). For Bhangu, given Guru Gobind Singh’s blessings, 

Banda Singh captured Sirhind and was all set to establish the Khalsa Raj. The unity 

between Baba Nanak and Guru Gobind Singh that reflected on the legend of the Sikh 

coins of this period—―Coin struck in both worlds, [under] Nanak’s sword’s guarantee/ 

Victory of Gobind Singh, king of kings, [achieved under] the God’s grace‖—

reverberates firmly in Bhangu’s narrative.42 For him, the story of the Panth that started 

with Baba Nanak is reaching its fruition with the Sikhs taking over both the spiritual 

and temporal responsibilities (din and dunia). 

Banda Singh’s effort, however, collapsed, and Bhangu finds this hard to explain. 

His way out of this dilemma is to relate this development in terms of Banda Singh’s 

personal lapses, which ranged from his not showing respect to ―Mata Ji,‖ the wife of 

the tenth Guru, to his moral infringements. Bhangu’s narrative of the first half of the 

eighteenth century is thus based on secondhand accounts, and reflects his interpretation 

of how and why these events unfolded the way they did.  

Once we reach Bhangu’s description of the post-1750 period, the significance of 

his account is of much higher order. Here his parents and their peers were the makers of 
Sikh history, and he himself an eyewitness to the events of the time. We have no reason 

to question his claims to this effect, and many of these observations appear in writing 

for the first time in Sikh literature. Given his range of interest in the affairs of the Panth, 

he is able to present a thick-textured account of Sikh religious, political, and social life 

of the period as he saw it.  

First and most important, Bhangu confirms Sikh belief of his time that Guru 

Gobind Singh formally transferred his personal authority to the Panth, and hence the 

title of his text ―The Rise of Sri Gur Panth.‖43 For him, the antecedents of this decision 

could be seen in the position of the sangat in early Sikh history.44 Once Guru Gobind 

Singh took the nectar of the double-edged sword (khande di pahul) from the ―five 
Singhs‖ (panj bhujangi jo bhae Gur unte pahul line, s. 16: 20), it made him part of the 

community, and his authority was formally passed on to the Khalsa Panth.45 

In addition, Bhangu emphasizes the continuation of the Guru Granth as the heart of 

Sikh religious life of his time and anyone interested in finding the Sikh beliefs should 

read its text (kichhaku bahv gur sabad bichar, kahon dekh Sri Granth majhar, s. 5:2). 

His primary interest in the Guru Granth is in institutional terms. The text enjoyed the 

central authority within the Panth, and Bhangu put his categorical support behind the 

belief that no one can tinker with its contents, regardless of his stature within the Panth 

(s. 88:11-12).46 Sikh places of worship were the houses of the Guru Granth (gurdwara). 
The text was placed on a cot on a high platform, covered in expensive cloth, and a 

canopy put above it.47 As the authority within the Panth, the text of the Guru Granth 

accompanied Sikhs in battles (tin main Granth turat thai doi, ik Amritsariai Damdamiai 

joi, s. 132:111), and Bhangu mentions Lakhpat Rai, a Hindu Rajput working for the 

Afghan administration, making efforts to destroy the manuscripts of the Guru Granth.48 
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Bhangu reports that the formal Sikh devotional life of the period comprised four 

layers: the recitation of the contents of the Guru Granth (Guru Granth banhi parhi 

Guru Nanak pag dhar dhain, s. 152:37), addressing supplication to it (parhai banhi 

ardaso karai, s. 68:3), taking vak (―uttering,‖ Sri gurvak un pai furmaia, s. 151:18), 

which meant opening the text and reading a composition on the top left-hand corner and 

considering that as the divine answer to the supplication offered earlier, and the 
distribution of the blessed food (karhah vartiyo kar ardas, s. 120:89)The recitation of 

the contents of the Guru Granth was an essential part of Sikh religious life from the 

early period in Sikh history, and we have evidence that uninterrupted reading of the text 

(akhand path) was performed in the 1790s.49 

Bhangu offers interesting observations about the institution of ―supplication‖ 

(ardas) as it unfolded during his time. The term appears in the writings of Baba Nanak, 

and it is certain that this practice started at the very founding of the Panth.50 By 1700, 

we have references to a person whose duty was to perform ardas (ardasia), and Bhangu 

reports such pictorial details as to how this person stood and performed it with folded 

hands (ja ardasian kari ardas, hath jorh kharh hazuri pass, s. 58:9). In his narrative, he 
alludes to the actual text of the ardas performed at two points. The first reports Guru 

Gobind Singh’s using the opening lines of the Chandi di Var to invoke help from his 

predecessors, and the second refers to Sikhs’ supplication to die with their long hair 

intact (Satguru sikhi sang nibhai sis kesan ke sath, s. 152:48).51 As for as I know, this is 

the first reference of this kind in Sikh writings. 

His description of the role of vak from the Guru Granth is woven into a fascinating 

narration of one of the sunset prayer sessions at Darbar Sahib, Amritsar, in 1861. The 

Sikh leaders have dips in the holy pool, gather in the presence of the Guru Granth, touch 

their foreheads in front of it before sitting, listen to the evening prayers (rahiras), and then 
do their ardas. After the prayer service, a Brahman from Kasur makes an appeal: the local 

commander has taken his wife away and the Sikh leadership is his only source of help. In 

response to the request, the leaders return to the presence of the Guru Granth offer another 

ardas, and the Sikh sitting in attendance with the text reads the vak.  

Bhangu quotes Guru Arjan’s Var52 to have appeared as the vak. Its content was 

interpreted as a signal for the Sikhs to attack Kasur. This was part of their duty to help 

the hapless and have the Brahman’s wife released from the custody of a tyrant in 

accordance to their beliefs in divine justice (s. 138:1-29). Here, then, is the meeting of 

the Guru Panth in the presence of the Guru Granth at the holiest Sikh site of Darbar 

Sahib, Amritsar. Bhangu refers to another incident where an ardas was performed and 
the vak came from Guru Arjan’s Sukhmani (Sri Granth vak un phurmaya, huto ju madh 

Sukhmani dharaya, s. 150:18). The depth of the collective Sikh remembrance of these 

public supplications and the divine replies that came in response to them reflect the 

harmony between the beliefs and actions of the Guru Panth.  

As for the content of Sikh religious beliefs, Bhangu is not interested in giving us a 

catalogue of normative beliefs but rather shows them practiced among the Sikhs of his 

time. This brings the Sikh code of conduct and belief to focus (aur rahit jo Satigur kahi, 

usi rahit so rahita vahi, s. 58.2:62), and he presents it at the personal level (for a model 

Sikh male, see s. 76:1-4; and a model Sikh female, see s. 85:1-10), as well as the 
collective level.53 

The rise of the Panth’s political power during Bhangu’s lifetime resulted in the 

building of Sikh places of worship. Bhangu provides an account of the building of the 
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gurdwara at the site where the Mughal commander of Sirhind had beheaded the two 

younger sons of Guru Gobind Singh. After the Sikh capture of the town in the early 

1760s, its older residents were gathered to find the precise location of the happening 

(bridh purash uhan puchh bulae, asthan pate un sabhai batae, s. 148:4). The site 

having been marked, Sikh flags and war drums were planted there (jhande gaddo au 

nagare dharao, bahao Singh ehan puj karao, s. 148:19). The next morning, a platform 
was built, and a text of the Guru Granth covered in cloth with a canopy above it and 

five weapons in front of it was ceremonially placed there (s. 148:20-21). A Sikh was 

appointed to take care of the text and the site, and a land grant was assigned for its 

maintenance (s. 148:22-25).  

For Bhangu, the political mission of the Panth has been an indivisible part of its 

thinking since its very inception.54 He builds on the belief prevalent among mid-

sixteenth-century Sikhs that Baba Nanak was the ―master of both the spiritual and the 

temporal matters (din duni sacho patishah), but in his grace he gave the political power 

to Mir Babur (1483-1530), the founder of the Mughal dynasty.‖55 Three generations 

afterward, Babur’s descendants began to misuse their power and eventually forfeited 
their right to rule. The martyrdom of Guru Arjan (1606) and Guru Tegh Bahadur (1675) 

provided the concrete instances of this failure. 

As a result of Mughal injustice, Guru Gobind Singh decided to ―destroy them and 

elevate the Sikhs‖ to the position of power.56 The Sikhs were then turned into Singhs, 

assigned a visible identity, and the mission to struggle against injustice.57 For Bhangu, 

the Guru was the ruler of the Anandpur area in the 1690s (s. 18), and even after the fall 

of the town, he kept his regal status and traveled like a king (baje nagare jhulahin 

nishan parhahai banhia kis karain na kanh, s. 26:2).58 During his lifetime, he blessed 

the Panth to rule over the central Punjab.59 

Reiterating Baba Nanak’s status as the temporal and spiritual head of the Panth, 

Guru Gobind Singh elevated the Sikhs to the level of the rulers (rajas). The Panth was 

to bring divine justice to the earth and its members were not to accept any authority 

except that of the Divine.60In line with the literature and the ideas popular at Anandpur, 

Bhangu is convinced that it was the turn of the Sikhs to rule, and any disturbance in this 

scheme would be an infringement of the divine design. The milestones on this path to 

Sikh power included their arrival in Delhi, their imposition of revenue on its residents, 

and using this collection to build the gurdwaras in the early 1780s (ss. 156-158).61 

Sikh sacrifice was part of the narrative of bringing divine rule on earth (Vahiguru ji 

ki fateh), and Guru Gobind Singh himself provided the model for this (Sikhan kaj su 

Guru hamare, sis dio nij sanh parvare, s. 101:27). Bhangu describes the scene of Sikh 

prisoners being taken through the streets of Delhi (s. 62:16-19), Mani Singh’s death (s. 

88:57-59), and that of many others including his own grandfather, Maihtab Singh, to 

show this struggle. In the process, he underlines the Sikh ability to withstand physical 

pain while reciting their sacred compositions from the Guru Granth.62 They had the 

obligation to claim the Panth’s right to rule over the land as blessed by their Gurus.63 

Bhangu also provides us a good sense of the social makeup of the Panth around 
1800. He is understandably focused on presenting the mainstream activities, but in the 

process refers to divisions within Sikh society. He registers the continuation of the 

fissures that had developed during the Guru period (Mine, Dhirmalie, Ramraie, 

Hindalie) and also introduces the ones that had surfaced in the later period. These 

groups include the followers of Banda Singh (ss. 58:2; 69-70); Gulab Rai Sodhi, a 
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cousin of Guru Gobind Singh, who occupied Anandpur after the departure of the Sikhs 

from there in 1704 (s. 73); and the descendants of Gangu Shah, a Masand in early Sikh 

history (s. 76-77).64 The divisions here were based on the recognition of personal 

authority of these leaders, on the one hand, and the changes they introduced in the 

conduct of those who looked up to them for guidance, on the other. For instance, 

Bhangu condemns Banda Singh for tinkering with the Khalsa salutation, wearing red 
instead of blue, banning the consumption of meat eating, and so on,65 and Kharak Singh 

in the line of Gangu Shah for reintroducing the administering of the ―nectar of the feet‖ 

(kahio une charan pahul leven, s. 76:19), which he sees replaced with the khande di 

pahul in the Panth (Sikh kahe ham adi pahul khande, s. 76:20). 

He also presents the regional divides within the Panth, which from his point of 

view had important political overtones. He finds it hard to reconcile with the fact that 

the cis-Satluj/Malwa chiefs accepted the suzerainty of the East India Company, and 

emphasizes that the tradition of subservience has been with this branch of leadership 

since the very beginning of its history. For Bhangu, these people never had loyalty to 

the Panth (ss. 132:137; 133:20; 134:1) or its mission to establish sovereignty. For him, 
there is no doubt that the religious center of the Panth is Amritsar, its political power is 

based in the Khalsa Darbar at Lahore, and the Sikhs of this area reflect the blessings of 

the tenth Guru.  

Bhangu also refers to the divisions within the Panth that were based on the 

diversity of early social background of the Sikhs (s. 15:22-24). As for the norm, 

Bhangu is categorical that, having undergone the ceremony of khande di pahul, all 

Sikhs stand on equal footing.66 The backgrounds of Sikh leaders such as Jat (erstwhile 

nomads), Khatri (urban upper-caste Hindus), and so on, always appear when they are 

introduced in Bhangu’s narrative. The personal qualities of a leader obviously mattered 
most, and many prominent ones among them came from the lower castes, but the 

simple fact of his mentioning these details is noteworthy. The institution of langar, the 

communal sharing of food, was foundational to Sikh society and it was thriving during 

this period, but the location of erstwhile untouchable caste groups that had joined the 

Sikh fold is not always clear in his account.67 

The Panth around 1800 thus comprised people of diverse backgrounds, who all 

worshiped and followed the Guru Granth, the repository of the divine wisdom revealed 

to them, believed in the authority of the Guru Panth, and considered the land of central 

Punjab (majha) to be a divine gift for them to rule over (s. 29:17-18). For anyone to 

speak ill of the Panth raised real fury (khote bachan vahi mukho uchare, ham jivat vahi 
Panth dhadhkare, s. 95:26), and the Sikh enemies were not only restricted to the 

Mughals and the Afghans, but included Hindu Rajputs such as Massa Ranghar and 

Lakhpat Rai, who worked for the rulers.  

Bhangu’s depiction of Sikh society helps us trace the aspiration of the Panth from 

its start at Kartarpur, crystallization at Anandpur, and evolution during the eighteenth 

century. Historians have examined this look back into the past with varied degree of 

success. In my view, however, scholars also need to register that this significant text 

appears at the cusp of Sikh history, and could be seen as a threshold to understand the 

Panth’s response to the new developments that began to unfold with the arrival of the 
Europeans around 1800. A number of questions can be raised, such as which aspects of 

Sikh religious, political, and social thinking remained intact, which underwent 

modification/transformations, and which disappeared altogether from the overall 
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framework presented in Sri Guru Panth Prakash. I believe that scholarly conversation 

constructed around these issues would bring a more effective understanding of the 

developments that unfolded within the Panth in recent times.68 

Conclusion 

In the light of the above discussion of Sri Gur Panth Prakash, it is useful to briefly 

reflect on the state of current Sikh scholarship. The availability of its several editions, 

reprints, and audio-commentary indicates that there is interest in reading Sikh texts 

within the Panth. Scholars who have worked on this document range from Sikh savants 

such as Vir Singh, a literary giant, and Santa Singh, a political leader of considerable 

reckoning, to several university-based academicians in the Punjab and the West (see 

Bibliography), and reflect a wide diversity of training in the field. The enterprise of 
Sikh history writing at present is thus multilayered and vibrant. 

The publishing houses that have produced and sponsored these editions include the 

Shiromani Gurdwara Parbandhak Committee, the premier Sikh organization managing 

historic gurdwaras in the Punjab; a Patiala-based Nihang establishment; ―Bhai Vir 

Singh Sahit Sadan,‖ a Sikh forum in New Delhi; ―Fateh,‖ a group of young Sikhs in the 

United States that was active in the 1990s, and Singh Brothers, a commercial 

publishing house based in Amritsar. The Institute of Sikh Studies, a Sikh forum in the 

Chandigarh area sponsored a translation of the text in English.69 This list reflects the 

complex and diverse context of the field, which goes beyond the academic concerns 

generally associated with university-based studies, scholars, and publishing agencies.70 

Our discussion of Sri Gur Panth Prakash also points to the critical zones in the 

field that need addressing. Although four printed editions, two manuscripts of the text 

(MS 276 and MS 797), a doctoral thesis, and a set of scholarly essays in Punjabi as well 

as in English are easily obtainable, the issues related to its date of completion, precise 

contents, and the life story of its author largely remain where Vir Singh left them a 

century ago. Given the nature of scholarship around this early nineteenth-century text, it 

is hard to believe that the information pertaining to the documents created in the 

previous centuries could be any better. I already alluded to the need for revisiting 

current scholarly understanding of the texts of both Kuir Singh and Sukha Singh in the 

light of what Bhangu has to say or does not say about them in Sri Gur Panth Prakash.  

One cannot overemphasize the fact that an effective use of information available in 

early sources requires a clear understanding of their dating and contexts of their 

making. Thanks to the work of the previous generation of dedicated scholars, source 

materials to accomplish this task are present in the public institutions of the Punjab. The 

Bibliography below confirms that manuscripts of Sri Gur Panth Prakash and the 

essential scholarly wherewithal required to create a critical edition are available. One 

cannot help but hope that scholars and institutions interested in the development of the 

field will address this fundamental need with the urgency it deserves. 
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The internal evidence points to this manuscript being the earliest with the possibility of 

its being the original. Its physical features include the frequent appearance of yellow 

paste and corrections made above the original writing. The blank spaces in the text with 

independent numbers are allocated for verses to be filled. Some verses are later 

recorded, most likely in the same hand but different ink. The final sakhi (numbered 163 

in printed editions) is absent here. 
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II. More easily accessible manuscripts of Sri Gur Panth Prakash: 
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Date of compilation: Unrecorded 

Number of folios: 1-247 
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b. Present location: MS 276 Guru Nanak Dev University, Amritsar 

Date of compilation: last folio missing 

Number of folios: 1-331 
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III. Manuscripts that are referenced in scholarly literature. With the exceptions of 

numbers 3 and 4, the locations of the remaining are presently unknown. 

1.  1842. In the custody of Bhagwant Singh, Khanpur, Sangrur. 

2.  1858. Mentioned in the colophon, see Vir Singh’s edition of 1939. 

3.  1866. Ff. 1-314. MS 35. Moti Bagh, Patiala. This seems to be the manuscript that 

Vir Singh referred to in his text.  

4.  Undated. With opening and closing folios lost. Balwant Singh Dhillon of Guru 

Nanak Dev University has a digital copy of this. 

5.   Undated. Associated with the Rarewala family. 
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6.  Undated. Known to have been available in the library of Punjab University, 

Lahore. 
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Puratan: 1588, 1670, 1690, 1730, 1731, 1734, 1757, 1758, 1772. 

Bala: 1658, 1713, 1724, 1739, 1755, 1760, 1768, 1781, 1799, 1800. 

Miharban: 1754, 1776, 1780, 1802, 1828. 

40.  Beginning with the 1870s, efforts have been made to attribute this text to Guru Gobind 
Singh and thus obtain it the status of ―secondary Sikh scripture.‖ In the light of debates 
raging around this text within the present-day Sikh community, the absence of any reference 

to it in Sri Gur Panth Prakash becomes extremely important. 
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41.  See note 9 above.  

42.  For a discussion of this development, see Surinder Singh, Sikh Coins (New Delhi: Manohar, 

2004), 41. 

43. Ab ham Khalsai dayon gurayi, dayon tika Khalsai lai, s. 19.2:7; Guru Khalso Khalso Guru, 
kahi gayo Guru bhayo jab turu, s. 108:63; Satigur kahayo tho ham singh piare, putar potre 
eie hamare, s. 88:8. For this position, see Rahitname, edited by Piara Singh Padam [1695] 
(Amritsar: Singh Brothers, 1995), 66-67; Kavi Sainapati, Sri Gur Sobha, edited by Ganda 

Singh [pre-1710] (Patiala: Punjabi University, 1988), 170.  

44. Guru Granth main likhiayo joi, Sikh sangat kahai sat su hoi, s. 108:38; Gur sangat sangat 
gur ahi, gur sangat man bhed kachhu nahi, s. 88:13). 

45. Yo Satigur kam sabh Khalasai diyo, mukhtayar Khalsa sabh than kio . . . jahi jahi panj 
bhujangi hoi, gurdware tul man layo soi, s. 17:2-4). 

46.  For the same position on this issue, see Kesar Singh Chhibbar, Bansavalinama Dasan 
Patshahian ka, 136. 

47. Banvai tharho chauki dhari upar chandovo tani . . . chauki ko turat takhat banhaya, sath 
rumalan khub dhakaya, s. 148:20-21. 

48. Granth pothi hath avahi vahi, madh dariai dubavai tahi, s. 115:6; Gur ko nam kahanh 
hatayo, pothi Granth tain khuh dubaiyo, s. 115:27. 

49.  Sarup Singh Koushish, Guru Kian Sakhian, edited by Piara Singh Padam and Garja Singh 
[1790] (Patiala: Kalam Mandir, 1986), 177. 

50. From Farsi arz-dosat, the term ardas appears twenty-seven times in Baba Nanak's 

compositions. 

51. Both the opening section associated with Guru Gobind Singh and the protection of uncut 
hair are part of the present-day Sikh ardas.  

52.  In Rag Basant, Guru Granth, page 1193 in the standard printed edition.  

53. Rahit jahan the thorhe Sikh, nikal gai vai bahu fauj pikh, s. 56:8; sayanan ne yo bat batai, 
larhai ke phat kahai su dhai, milan bhajan ih sar doi, larh mar mukanh adha soi, s. 112:41; 
girayo pariyo jo gilajo pavai, nahin khalso us mar gavavai, s. 154:21. 

54. Mari kahayo shah sacho koi, asan kahaya shah Nanak joi; mari kahayo bhayo Nanak faqir, 
un shai ki kia tatbir; hamai kahayo vahi shahin ko shah, din duni sacho patshah, s. 2:35. 

55.  For the earliest reference to this, see Puratan Janam Sakhi, 128-129. 

56. Guru Gobind sun gusa aia turk nash hit panth banhai, s. 14:5; Sikh ubaran dishat 
sangharan, s. 14:11. 

57. Singhan panth kab luk chip hoiyo, singhan Panth kab luke lukiyo. Singhan panth dange ko 
bhaio, Singhan janam sang shashataran laiyo, s. 15:7. 

58. Kavi Sainapati, Sri Gur Sobha, 156-157. 

59. Madh Punjabah raj kamavahi,…Sri Satgur unko kahi dayo, s. 17:20; ham rakhat patshahi 
dava,… patshahi chad kim lahain nababi, . . . ham patshahi Satigur dai hanai hanai lai, 

jahin jahin bahain zamin mal tahin tahin takhat banai, s. 84.1:36-39. 

60. Khalsa hovai khud khuda jim khubi khub khudai, an na mania an ki ik sache bin patshah, s. 
15:37. 

61.  This important chapter of Sikh history is yet to be adequately constructed and its 
significance properly assessed. Bhangu’s parents would have known Baghel Singh, the core 
leader who gathered sufficient military strength to build a gurdwara in Chandani Chowk 
right next to the Mughal seat of power in Red Fort, Delhi.   

62.  For Banda Singh’s execution in Delhi, see Amandeep Singh Madra and Paramjit Singh, 

Sicques, Tigers, or Thieves, 43-48.  

63. Ham ichha surgai nahi ham ichhia Khalsai sang, larhno marno nahin darain chahain 
Turkan son jang, s. 152:630. 

64.  In this text, there is only one reference to an Udasi named Gurbaksh. He is reported to be the 
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caretaker of the site of the cremation of Guru Tegh Bahadur’s head in Anandpur (s. 71). 
Bhangu’s silence about these people does not look like an anomaly if one takes into 
consideration their absence in sixteenth-century narratives as well as rahit literature created 
around 1700. I believe that the issues such as the precise meaning of the term ―udasi,‖ their 
relationship with Sri Chand, the son of Baba Nanak, and their association with the Panth are 

yet to be adequately addressed.   

65. Suho tho jo Guru hatayo… Vahiguru ki fateh hatai…masi mad ke nerh na ave, s. 58,2:32-33. 

66. Ikai sunahire sabhi ralai, bhin bhet kicch rakhan na pai, char baran au ashram char, tag 
tiko dai tirhagi utar, s. 16:12. 

67. Given Baba Nanak’s rejection of the caste divisions and his close association with Mardana, 
who came from the lowest rung of the caste hierarchy, it seems fair to assume that these 
people ate along with others in the langar. It is not entirely clear as to how this aspect of 
Sikh thinking evolved in the eighteenth century. Bhangu writes of Sham Singh, his 

grandfather, feeding the people ―from Hindustan‖ with him and ―taking care‖ of the lowest 
ones (Hindu hoi tis khulavai nal, nich hui tis karai pritpal, s. 156:10). For another complex 
reference to this issue, see Kesar Singh Chhibbar, Bansavalinama Dasan Patshahian ka, 
187-188. 

68.  Note that there is no reference to Rattan Singh Bhangu in Harjot Oberoi’s Construction of 

Religious Boundaries (New Delhi: Oxford University Press, 1994), the best-known book on 
nineteenth-century Sikh history among Western academics.  

69. Sri Gur Panth Prakash, 2 vols., translated by Kulwant Singh (Chandigarh: Institute of Sikh 
Studies, 2006).  

70.  This complex texture of Sikh scholarship is not always clear to those who largely work with 
English writings on the Sikhs.  

71.  Working under the leadership of Ganda Singh (1900-1987), Sikh taksali scholars such as 
Shamsher Singh Ashok (1903-1986) and Piara Singh Padam (1920-2001) did wonders in 
collecting the rare Sikh manuscripts. Davinder Kaur at Punjabi University, Patiala; Sardara 

Singh at Guru Nanak Dev University, Amritsar; Mritinjay Kumar at Panjab University, and 
others continued this work. These collections are being digitized, which will further help 
their accessibility. 

 



 
Sikh (Nirmala) Perspective on Historical Shrines of 

Guru Nanak (Late 19th Century) 

Sulakhan Singh (Retd.)* 

 

Pandit Tara Singh Narotam is a well known Nirmala Sikh scholar whose  
contribution to the Sikh literature is commendable.1 His literary creations can be 
divided into four categories: exegetical, lexicographical, theological and doctrinal. 
From his exegetical and doctrinal writings, Narotam‟s affiliation with the Nirmala 

School of thought and his Vedantic interpretation of Sikh history and religion becomes 
very clear. Interestingly, Narotam is of the view that Guru Nanak was an incarnation of 
Vishnu and he confirmed to the path of the Vedas and did not deviate that path 
anywhere except in idol-worshipping which he has rejected firmly. He held that 
waheguru is another name of Vishnu only and it could not refer to the nirguna concept 
of God. He considered that mukti, was a bodiless state. In his view, bani included in the 
Guru Granth Sahib was a revolution like the Vedas. His expression is highly 
sanskritized in the manner of the Nirmala school of thought and philosophy. He was 
well versed in the Vedic, Sanskrit and Puranic lore.2 It may be noted that most of his 
works were published posthumously.3 

I 
For the purposes of better historical analysis of Sri Guru Tirath Sangreh (1884) 

and for proper understanding of his perspective on Sikh Shrines in general and the 
historical Shrines of Guru Nanak in particular, it may be worthwhile to know Pandit 
Tara Singh Narotam‟s social and intellectual background, though in brief. He was born 
in 1822 at Kahlwan village near Qadian in Gurdaspur district of Punjab. In his twenties, 
he joined the Dera of Gulab Singh Nirmala at Patiala. There, he gained some 
knowledge of the Sikh literature from Gulab Singh, a well known Nirmala Sikh scholar. 
He got education in Sanskrit and Vedic literature from Amritsar and Banaras. It is 
important to note that for his literary attainments, he had received patronage from the 
rulers of the Patiala state. Significantly, he had established a Nirmala Dera at Patiala 
known as Dera Dharm Dhuja. He stayed at this place for a very long period. It was in 
1875, he became „Sri Mahant‟ of the Nirmal Panchayati Akhara at Haridwar after the 

death of his predecessor Mahant Kuberia. He died at Patiala in 1891.4 

II 
Sri Guru Tirath Sangreh, as stated before, is one of the famous works of Pandit 

Tara Singh Narotam, written during the period of Sikh resurgence. It was completed in 
1884. It is very largly based on the information, collected by his disciple and close 
associate Giani Gian Singh, who had personally visited several sacred sites and shrines 
of the Sikh gurus of considerable historical importance.5 It is significant to note that 
even Narotam has acknowledged this fact.6 Significantly, Giani Gian Singh also wrote 
an account of the Sikh gurus and got it published in 1921 as Gurdham Sangreh.7 

Narotam has also consulted Suraj Parkash of Bhai Santokh Singh as an important  
 

*Department of History, Guru Nanak Dev University, Amritsar. 
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source of his information.8 On the whole, Sri Guru Tirath Sangreh contains very 
valuable information on the location and historical significance of the Gurdwaras of the 
Sikh gurus.  

The Sikh Shrines mentioned by Pandit Tara Singh Narotam in his work may be 
classified into different categories. Very large number of Gurdwaras and historical sites 
are found associated with the Sikh gurus,9 the Sahibzadas or the sons10 and wives of the 
Sikh gurus.11 There are also several references to the Gurdwaras which are associated 
with the prominent Sikhs contemporary of the Sikh gurus.12 Narotam‟s work also 

contains brief information on the Mughal rulers, who were contemporary of the Sikh 
gurus.13 It may be added here that a brief description of  the Sikh Misls, too, has been 
given by Pandit Tara Singh Narotam.14 

Over five hundred Gurdwaras or sacred spaces of the Sikh gurus (501) have been 
mentioned by Narotam, of which, over five dozen (64) are connected with Guru Nanak 
alone. Rest of the shrines of the Sikh gurus are found numbered in this way: seven 
associated with Guru Anged Dev; eleven with Gur Amar Das; nine with Guru Ram 
Das; thirty- three with Guru Arjan Dev; seventy-nine with Guru Hargobind; twenty -six 
with Guru Har Rai; five with Guru Harkrishan; hundred with Guru Tegh Bahadur; and 
one hundred sixty-seven with Guru Gobind Singh.15 It may be noted that the number of 
Gurdwaras associated with Guru Harkrishan was much less. This is so partly perhaps 
due to the fact that the eighth Sikh Guru left for heavenly abode quite young. Hence, he 
did not get the opportunity to serve the Sikh Panth for a long time. Notably, Narotam‟s 

work  contains rare information on the historical shrines of Guru Gobind Singh. This is 
perhaps due to the fact that the period of Guru Gobind Singh‟s life and mission 

witnessed heyday of the Sikh religion and history. The creation of the Khalsa in 1699 
by him added a new dimension to separate identity of the Sikh Panth. Moreover, Guru 
Gobind Singh is well known for multifarious activities and new shape he gave to the 
Sikh religion. That‟s why the number of the Gurdwaras associated with him is perhaps 

much larger.16   

Significantly, Narotam‟s work contains considerable information on actual events  
of the lives of the Sikh gurus including the places of their birth and marriage, as well as 
the places where they raised dug/constructed, tanks and wells in accordance with the 
need of the Sikh community. For instance, the baoli at Goindwal was very famous.17 
Narotam has given information about the merits of making pilgrimage to such holy 
places.18 For instance, he has reiterated, that one can have some special benefits by 
making pilgrimage to places like Baoli Sahib at Goindwal19 and the tank (sarovar) at 
Ramdaspur (Amritsar). Religious merit has been mentioned by the Sikh Gurus 
themselves in their bani recorded in the Adi Granth.20 He has also given various other 
reasons for raising the Sikh Gurdwaras.21 He has  mentioned the exact directions or 
location of each Sikh shrine.22 Narotam‟s information on the places of the Sikh martyrs 

is very important.23 

III 

Sri Gur Tirath Sangreh contains the account of the Gurdwaras from the birth of 
Guru Nanak till the death of Guru Gobind Singh.24 Narotam has mentioned over five 
dozen (64) shrines of Guru Nanak, of which nearly two dozen depict various incidents 
of the life of the Guru. Among these, the most significant ones include the birth place of 
Guru Nanak at Nankana Sahib and various other shrines located in its surroundings 
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constructed to commemorate incidents of Guru Nanak‟s early life. They are Kiara 

Sahib, Mal Sahib and Tamboo Sahib.25 At Sultapur Lodhi, the Gurdwara Ber Sahib and 
Sant Ghat Sahib signify Guru Nanak‟s stay at that place. Both the sons of Guru Nanak, 
Baba Sri Chand and Baba Lakshmi Das were born there.26 Gurdwara (Kandh Sahib) is 
located at Batala, constructed  in memory of Guru Nanak‟s marriage at that place.

27 

Various other shrines of historical importance, noted by Pandit Tara Singh 
Narotam, include Gurdwara Nanakmatta in Nanital district of Uttarakhand28 and 
Nanakpiao Gurdwara in Delhi.29 Guru Nanak‟s Gurdwara at Pakhoke, (near Dera Baba 

Nanak, Gurdaspur) where the in-laws of the Guru lived and Ajita Randhawa, a devout 
Sikh of the Guru, also served Guru‟s family and his sons.30 Guru Nanak founded the 
town of Kartarpur Sahib on the banks of Ravi now in Pakistan. It is said that when the 
place was flooded, Guru Nanak‟s eldest son, Baba Sri Chand placed the container, 
(gagar) having his father‟s ash, on the other side at Pakhoke.31 Near Batala, Achal 
Batala is a place where Guru Nanak had religious discussions/debates with the Jogis 
and composed his composition called Sidh Gosht.32 The place where Guru Nanak died 
is called Dera Guru Nanak (Dera Baba Nanak).33 

IV 

To conclude, it is important to state that Pandit Tara Singh Narotam‟s Sri Guru 
Tirath Sangreh, is the first and foremost work on the Sikh shrines. Its historical 
significance lies in the fact that it deals with a variety of Sikh shrines. Significantly,  
majority of the shrines associated with Guru Nanak were being controlled by the Udasi 
and Nirmala Mahants, during the late 19th century. The work also provides some 
information on the Sikh sacred relics of historical importance. Apart from this, 
Narotam‟s work also throws considerable light on the evolution and importance of the 

institutions of the Gurdwara in the Sikh way of life and the development of the Sikh 
religion and community. Lastly, it may be pointed out that unlike his contemporary or 
Sikh scholars, who have written on the shrines of the Sikh gurus, Narotam does not 
mention the income of the Gurdwaras, both from the offerings as well as state 
patronage or revenue-free land grants offered to them by the Sikh rulers. 
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ih eh fusk eh G;w tkbh rkro sb/ oyh. ;qh uzd ih e/ ;w/A w/ T[jb/ gko pDk.4. 

32 Ibid., pp.26 : 
  nub tNkb/ Pfjo ;/ d' e'; dyD R, r[od[nkok w/bk fPt oksqh ek ckrB w/ R, fBowb/ R ^ 

nub wjKd/t ek Bkw j?. fJ;ek fPtkbk sbkp e/ phu pDk j?. sbkp gZek j?. sbkp e/ gZSw 
gk;/ f;ZXK ;kE uouk eo r[o'A B/ ‘f;X r'PN’ pkDh pDkJh. JhjK ;/ ub sbtzvh ;/ wodkB/ e/ 
p/N/ e' b/eo r[o{ ih B/ ‘e[ow’ gj[zukfJnk.4. 

33 Ibid., pp.27-28 : 
 d/jok r[o{ BkBe^eoskog[o ;/ shB e'; okth e/ T[ob/ gko R, d/jok ;kfjp ;wkX r[o{ BkBe ih 

R, T[dk;h 3 ;zws R:M: n;{ tdh RR Gkt PokX'A eh d;wh e' i'sh i's ;wkJ/.HHHJhjK ;/ jh 
ijK ejK p/dh ;kfjpIkd/ c?b/ . fJ; d/jo/ e/ ;whg ‘;oih’ Bkw tkbk e{znK j?. fJ; ek ib 
row eo/ feow ub gVs/ ;[D/ j?.4. 



  

Islam, Baba Nanak and the Contemporary Muslim Society 

 Mohammed Habib* 

 

To discuss about Islam, Baba Nanak and the Contemporary Muslim Society one 

should first know about the very creed of Islam in the words of Baba Nanak. Baba 
Nanak expressed in his Bani  about the real spirit of Islam when addressing 

contemporary Muslims. He begins from the concept of Almighty in Islam and the 

Arabic word of Allah. In ‘Gurbani’ itself the word of Allah is generously used for the 

Almighty Creator. The meanings of the word are the most suited to express the pure 

identical concept of Almighty Creator. It is reflected in Gurbani at least in 17 times. 

This word to the Creator is particularly used in the holy Qur’an as it has no number and 

no gender. It is appropriately reflects the Idea of oneness and uniqueness of the Creator 

as mentions in Gurbani:- 

nbkj gkez gke j? ;e eoT[ i/ d{;o j'fJ]1 

Allah paknm Paak hai, sak karo je doosar hoe 

In this background it seems fit to mention some of the hymns of Baba Nanak which 

were expressed in the context of Islam and Muslims. These hymns proved that Baba 

Nanak’s teachings bear universal values which guided the contemporary society as well 

as quite relevant to the current situations also.  

Islam in its true sense as expressed by Baba Nanak also is not a part of any 
tradition, culture and ideology propounded by anyone. In fact, it is the 

acknowledgement of the Almighty and in Nanak’s words acknowledgement of his 

‘Hukum razai’. By accepting Him one gets solace and peace. By surrendering to His 

will known as ‘Hukam’ one gets his blessings and feels his warmth and closeness. It is 

also mentioned as a ‘Deen-e-Qayyam’ the eternal faith because from the very beginning 

‘Hukam’ prevails. It is also known as ‘Deen-e-Fitrat’ the way of Nature. Laws of the 

Nature are also ‘Hukam’ of the Creator. Therefore, men is required to lead their life as 

per eternal ‘Hukam’ and ‘Fitrat’ by realizing the Creator and surrendering his own will 

(which granted by the Creator to make choice of right or wrong) to the will of the 

Almighty. The Almighty besides showing His presence in the signs of eternity and 

nature expressed His will or ‘Hukam’ through prophets as a sign to realize him and 
guidance towards righteousness or the way how to surrender to his will in their 

activities of life. It was expressed in the very beginning of existence of mankind to first 

man Adam. Then time and again it was reminded in human history. At last the guidance 

reminded through prophet Muhammad(s) and preserved in the Qur’an. On the bases of 

this guidance prophet Muhammad(s) developed a righteous society and government. 

Later on with the expansion of this society and its polity and state other rules and 

regulations also were required. Therefore, to understand the ‘Hukam’ of Almighty in 

other matters also Muslims reflected on the basic sources of the Qur’an and the way of  
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prophet Muhammad(s) known as ‘Hadith’ to develop new rules and regulations which 

is known as ‘Shara’ or ‘Shariat’. However, with the passage of time old feudal political 

system which was transformed by divine guidance or Islam again taken over righteous 

Islamic society in the disguise of dynastic Muslim ‘Khilafat’. As a result Shara or 

Shariat was also impacted or adopted as per feudalistic way of life with the change of 

time. Reason why Muslim society begins loosing Islamic spirit and becoming ritualistic 
and customary. Now more importance had been given on dry Shariat laws instead 

realization of the Almighty and acknowledging His ‘Hukam’ in life. In this back drop 

Sufi movement also took place in Muslim society which emphasized the divine 

realization than old age Sharia which also required rethinking as per change of society 

and polity. In the context of Punjab and India this was the time period of Baba Nanak. 

Though he represents the composite society of India but gives the prime importance to 

the realization of the Almighty and associate himself with no conventional religious 

community of the time. He doctrine the realization of the Almighty with the term of 

‘Naam’ and ‘Hukam’. It seems that to Baba Nanak ‘Hukam’ means to understand the 

will of the Creator in yourself, in cosmic order as well as God’s communication in 

human history through selected ones as he did not reject in his Bani the idea of the 

Divine revelation. Similarly ‘Naam’ has been taken identical to notify the Creator or 
His any attribute by focusing on any one can develops a bond of his being with 

Supreme Being. These doctrines seem quite similar with the meanings of Islam as 

mentioned earlier. To further elaborate, Islam means peace acquired by submitting your 

will to the will or ‘Hukam’ of the Almighty. It is ‘Deen-e-Qayyam’, as it is in eternity. 

It is ‘Deen-e-Fitrat’, as it is the way of the Nature as it is in the cosmic order. The 

Qur’an mentions this fact that everything what is in existence submit to the Creator. 

Now you o people! who deny the Creator will seek any other way than that (3:83)  

That seems the reason why Baba Nanak to whom realization of the Creator and 

universal values were more important than customs and rituals. So he advocated the 

values which are required to humanity forever and condemned the contemporary 

system and society. 

w[;bwkD[ ejktD[ w[;eb[ ik j'fJ sk w[;bwkD[ ejkt?] 
ntfb nT[fb dhB[ efo fwmk w;eb wkBk wkb[ w[;kt?] 
j'fJ w[;fbw[ dhB w[jkD? woD ihtD ek Gow[ u[ekt?] 
op eh oikfJ wzB/ f;o T[gfo eosk wzB/ nkg[ rtkt?] 
sT[ BkBe ;op ihnK fwjozwfs j'fJ s w[;bwkD[ ejkt?]2 

Musalman Kahavan Muskal ja Hoe ta Musalman kahavey 

Awal Aoal Din Kar Mitha Maskal Mana Maal Musavey 

Hoe Muslim Deen Muhaney Maran Jeevan Ka Bharam Chukavey 

Rabb Ki Rajai Manne Sir Uppr Karta Manne Aap Gawavey 

Tao Nanak Sarab Jiya Mehramatt Hoe Ta Musalmaan Kahavey 

Baba Nanak said it is difficult to be called a Muslim; one has to be so, to get 

himself called a Muslim. First he ought to accept the Deen (Religion as presented by 

Prophet Muhammad) as sweet (good), and then with this scraper, let him scrub his ego 

clean and let his pride of possession be scraped away. To becoming the true follower of 

the Islamic faith let him breaks the illusion of his life and death. And heartily submit to 

the Will of Rab (God), worship the Creator and efface self-conceit. Says Nanak, If he is 
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merciful to all creatures; then he is truly acclaimed as a Muslim.3 He said about their 

mechanical following of Sharia:-  

;o? ;ohnfs eofj phukW] 
fpB[ p{M/ e?;/ gktfj gkW] 
f;de[ efo f;idk wB[ efo wy[;{d[] 
fij fXfo d/yk fsj fXfo wT[i{d]4 

Sra Sriyat kareh Vichaar 

Bin Boojey Kaise Pawey Paar 

Sidak Kar Sijda Man Kar Maqsood 

Jeh Dhir Dekha Teh Dhir Maojood 

People think of religious laws and regulations (Sharah and Shariyat). But without 

understanding of God, how can they swim across the world to their Almighty? Make 

Islamic faith and the truth your bowing and let the knowledge of mind and 
understanding of self be your object of life. Then, whatever direction you see, you will 

find God’s Presence.5 

Baba Nanak suggested that Shariat or any kind of social order must comes out 

from the realization of the Creator. To the same direction Quran called the people. This 

is the very purpose of Islam itself. Moreover, Baba Nanak presented in the context of 

universal proven values to the Muslim religious phenomenon. He said:- 

gzfi fBtkik tys gzfi gzik gzi/ BkT[] 
gfjbk ;u[ jbkb d[fJ shik y?o y[dkfJ] 
uT[Eh Bhnfs okf; wB[ gzithA f;cfs ;BkfJ] 
eoDh ebwk nkfy e? sk w[;bwkD[ ;dkfJ] 
BkBe i/s/ e{fVnko e{V? e{Vh gkfJ]6 

Panj Niwaja Wakhat Panj Panja Panje Nao 

Pehla Sach Halal Due Teeja Khair Khudaiy 

Cahothi Neeyat Raas Man Panjwi Sift Sanaiy 

Karni Kalma Aakh Ke Ta Musalman Sdaiye 

Nanak Jete Koodeyaar Koode Koodi Paye 

These are five prayers, five times for prayers and their five names. The first is 

truthfulness; second the honest earning (Halal Rozi) and third Charity in the name of 
Khuda (self-existed God). The fourth is honest mind and fifth is Praise of God. Utter 

the Kalma of good deeds and then call yourself a Muslim. Says Nanak, without the 

good deeds, all the liars shall obtain what is altogether false.7 He further said:- 

fwjo w;hfs f;de[ w[;bk je[ jbkb[ e[okD[] 
;ow ;[zBfs ;hb[ o'ik j'j[ w[;bwkD[] 
eoDh ekpk ;u[ ghW ebwk eow fBtki] 
s;ph ;k fs;[ Gkt;h BkBe oy? bki]8 

Mehar Maseet Sidak Muslla Hak Halaal Quraan 

Saram Sunnat Seel Roja Hoh Musalmaan 
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Karni Quaba Sach Peer Kalma Karam Niwaj 

Tasbi Sa Tis Bhawsi Nanak Rakhe Laaj 

Make mercy your mosque, faith your prayer-mat and just and honest living your 

Qur`an. Honest labor your circumcision, good conduct your Roza (fast) and become a 

Muslim. Make pious works your Kaba, truth your Pir (spiritual guide) and good deeds 

your Kalma and Namaz. Says Nanak, His Will shall become your rosary, and then He 

will protect your honor.9 

pkpk nbj[ nrw ngko[] 
gkeh BkJh gke EkfJ ;uk gotfdrkW] 
s/ok j[ew[ B ikgh e/sVk fbfy B ikD? e'fJ] 
i/ ;T[ ;kfJo w/bhnfj fsb[ B g[iktfj o'fJ] 
ehwfs feB? B gkJhnk ;fG ;[fD ;[fD nkyfj ;'fJ] 
gho g?ekwo ;kbe ;kde ;[jd/ nT[o ;jhd] 
;/y w;kfJe ekih w[bk dfo dot/; o;hd] 
poefs fsB eT[ nrbh gVd/ ojfB do{d]10 
Baba Allah Agam Apaar 

Paaki Nayi Pak Thai Sacha Parwdigaar 

Tera Hukam Na Japi Ketda Likh Na Jane Koe 

Je Sao Sayar Melieh Til Na Pujawey Roe 

Keemat Kiney Na Paayia Sab Sun Sun Akhaey Soe 

Peer Pekaamar Salik Sadik Sohade aur Saheed 

Shekh Masayak Kaaji Mulla Dar Darwesh Raseed 

Barkat Tin Ko Agli Parde Rehan Darood 

In the above hymn Baba Nanak elaborates the ultimate reality as an endless beauty 

and eternal truth which cannot be expressed in words and cannot be adored in any 

prayer or worship.  

e[dofs efo e? tf;nk ;'fJ] 
tys[ thuko/ ;[ pzdk j'fJ] 
e[dofs j? ehwfs Bjh gkfJ] 
ik ehwfs gkfJ s ejh B ikfJ] 
;o? ;ohns eofj phukW] 
fpB[ p{M/ e?;/ gktfj gkfo] 
f;de[ efo f;idk wB efo wy;{d[] 
fij fXfo d/yk fsj fXfo wT[i{d[]11 

Kudrat Kar Ke Vasya Soe 

Wakhat Vichare Banda Hoe 

Kudrat Hai Keemat Nahi Paye  

Ja Keemat Paye Ta Kahi Na Jaye 

... 

 Sidak Kar Sijda Man Kar Maqsood 

Jeh Dhir Dekha Teh Dhir Mauzood 

Baba Nanak narrates He created the Creative Power of the Universe, within which 
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He dwells. One who reflects upon his allotted span of life, becomes the slave of 

God. The value of the Creative Power of the Universe cannot be known. Even if its 

value were known, it could not be described. Some think about religious rituals and 

regulations, but if one realizes the truth through purification of soul then wherever one 

look will feel the Divine presence. 

i/ os[ br? egV? ikwk j'fJ gbhs[] 
i' os[ ghtfj wkD;k fsB feT[ fBowb[ uhs[] 
BkBe BkT[ y[dkfJ ek fdfb jS? w[fy b/j[] 
ntfo fdtki/ d[Bh e/ M{m/ nwb eo/j[]12 

Je Ratt Lagge Kapde Jama Hoe Paleet 

Jo Ratt Peeweh Mansa Tin Keo Nirmal Cheet 

Nanak  Nao Khudaiye Ka Dil Hachay Mukh Leho 

Awar Diwazey Duni Ke Jhoothe Amal Kreaho 

Baba Nanak states that if garments gets polluted with blood stains, how can their 

mind be pure those who suck the blood of human beings? By that hymn he 

emphasizes to the purity of the conscience and the character as the core of the 

religion. 

rT{ fpokjwD eT[ eo bktj[ r'pfo soD[ B ikJh] 
X'sh fNZek s? igwkbh XkB[ wb/SK ykJh] 
nzsfo g{ik gVfj es/pk ;ziw[ s[oek GkJh] 
S'vhb/ gkyzvk]  
Bkfw bfJn? ikfj sozdk]13 

Gau Birhaman Kao Kar Lawoh Gobar Taran Na Jayi 

Dhoti Tika Te Jappmali Dhan Malecha Khayi 

Antar Pooja Pareh Qateba Sanjam Turka Bhai 

Baba Nanak criticizing the ritualistic behavior of the brahmanic outlook , who 

was the leader of masses of that time and inspires them to leave all the false practices 
and connect with the Creator through realization of true name. 

ekdh e{V[ p'fb wb[ ykfJ] 
pqkjwD[ Bkt? ihnk xkfJ] 
i'rh i[rfs B ikD? nzX[] 
shB/ UikV/ ek pzX[] 
;' i'rh i' i[rfs gSkD?] 
r[o go;kdh J/e' ikD?] 
ekih ;' i' T[bNh eo?] 
r[o go;kdh ihts[ wo?] 
;' pqkjwD[ i' pqjw phuko?] 
nkfg so? ;rb/ e[bsko?] 
dkB;pzd[ ;'Jh fdfb X't?] 
w[;bwkD[ ;'Jh wb[ y't?] 
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gfVnk p{M? ;' gotkD[] 
fi;[ f;fo dorj ek Bh;kD[]14 

Kaadi Kood Bol Mal Khay 

Brahmin Naway Jeea Khae 

Jogi Jugat Na Janey Andh 

Teene Ujade ka Bandh 

............................... 

Musalmaan Soi Mal Khowe 

Pdea Bhoojhe So Parwaan 

Jis Sir Dargeh Ka Nisaan 

Baba Nanak states that society depends for guidance on Qazi, Brahmin and Jogi 

but they themselves are following corrupt practices. Moreover, the three of them 

devised their own destruction by their evil practices. Nanak advised them how they 

should be in their act. But it is not possible without the Grace of Guru, he who knows 

the One Lord. He saves himself, and saves all his generations as well. That person is 

wise who cleanses his heart and that person is Muslim who removes his impurities. 

BktD ub/ shoEh wfB y'N? sfB u'o] 
fJe[ GkT[ bEh Bkfsnk d[fJ Gk uVhn;[ j'o] 
pkjfo X'sh s{wVh nzdfo ft;[ fBe'o] 
;kX Gb/ nDBkfsnk u'o f; u'ok u'o]15 

Nawan Challe Teerthi  Man Khote Tan Chor 

Ik Bhao Lathi Nataeya Due Bha Cahdias Hor 

Bahar Dhoti Tumri Andar Vis Nikor 

Sadh Bhale Annateya Chor Se Chora Chor 

Baba Nanak states that they go and bathe at sacred shrines of pilgrimage, but their 

minds are still evil, and their bodies are thieves. Some of their filth is washed off by 

these baths, but they only accumulate twice as much. Like a gourd, they may be 

washed off on the outside, but on the inside, they are still filled with poison. The holy 

man is blessed, even without such bathing, while a thief is a thief, no matter how much 

he bathes. 

efb eksh oki/ ek;kJh Xow[ gzy efo T[vfonk] 
e{V[ nwkt; ;u[ uzdqwk dh;? Bkjh ej ufVnk]16 

Kal Kaati Raje Kasayi Dharam Pankh Udrea 

Koodh Amavas Sach Chandrma Desey Nahi Keh Chadea 

Baba Nanak critically examined the administrative setup of his times in this hymn. 

He states that the Dark Age of Kal Yuga is the knife, and the kings are butchers; 

righteousness and the truth has sprouted wings and flown away. In this dark night of 
falsehood, the moon of the truth is not visible anywhere. 

Baba Nanak was so immersed in the realization of the Creator that he said again:- 

e{V[ okik e{V[ goik e{V[ ;G[ ;z;ko] 
e{V[ wzvg e{V[ wkVh e{V[ p?;DjkW] 
HHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHHH 
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e{V[ fwmk e{V[ wkfyT[ e{V[ v'p/ g{W] 
BkBe tykD? p/Bsh s[X[ pkM[ e{V' e{V[]17 

Kood Raja Kood Parja Kood Sab Sansaar 

Kood Mandap Kood Maadi Kood Besanhaar 

........................................................... 

Kood Mitha Kood Makheo Kood Dobey Poor 

Nanak Vakhaney Benti Tudh Bajh Koodo Kood   

He declared that false is the King, false are the subjects; false is the whole world... 

He said that false is sweetness; false is honey...Nanak speaks this prayer: without 

realization of you, O Lord! Everything is altogether false. 

The Bani and expression of spiritual experience of Baba Nanak reflects that he was 

in real sense a pioneer of universal values in society and crusader against social evils. 

To him ‘‘pdc?bh r?pkBk y;w[ Bk ikDJh’18 the evildoer is a demon who knows not the 

God. In thsi very hymn he delivered the message of social harmony ‘‘okj d't? fJe[ ikD? 
;'Jh f;M;h’19

 If a person recognize the Creator to him there is no difference in the ways 

of Hindus and the ways of Muslim or any other religious practice. However, in 

skepticism he himself becomes worthless to whatever faith he may belongs.20 

;' ihftnk fi;[ wfB tf;nk ;'fJ] 
BkBe ntW B iht? e'fJ] 
i/ iht? gfs bEh ikfJ] 
;G[ jokw[ i/sk feS[ ykfJ]21 

So Jeevea Jis Man Vasya Soe 

Nanak Awar na Jeevey Soe 

Je Jeevey Patt Lathi Jaye 

Sab Hraam Jeta Khich Khaye 

Baba Nanak narrated the truth of life. He said that living is the one who has true 
name in his heart and those who merely live focusing only on worldly life shall depart 

in dishonor. 

wk;[ wk;[ efo w{oy[ MrV/ frnkB[ fXnkB[ Bjh ikD?] 
eT[D[ wk;[ eT[D[ ;kr[ ejkt? fe;[ wfj gkg ;wkD/] 
r?Avk wkfo j'w ir ehJ/ d/tfsnk eh pkD/] 
wk;[ S'fv p?f; Be[ geVfj oksh wkD; ykD/]22 

Maas Maas Kar Moorakh Jhagde Gyaan Dhyaan Nahi Janey 

Kaun Maas Kaun Saag Kahawe Kis Meh Paap Samaney 

Gainda Maar Home Jagg Kiye Devtea Ki Baaney  

Maas Chod Bais Nak Pakdey Raati Manas Khaaney 

Baba Nanak said that all those who fight in the name of eating habits of others are 

unwise and questioned them on how they distinguish between the vegetables and the 

meat as both are cooked by cutting the living things. He exposed the hypocrisy of the 

people who don’t hesitate to harm their fellow men and burnt animals in rituals but 

hate meat eating. 
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wk;j[ fBzw/ wk;j[ izw/ jw wk;? e? GKv/] 
frnkB[ fXnkB[ eS[ ;{M? Bkjh us[o[ ejkt? gKv/]23 

Masoh Nimme Masoh Jammey Ham Masey Ke Bhande 

Gyaan Dhyaan Kach Sujhey Nahi Chatur Kahawey Pande 

He further elaborated the point that every one of you came out from the meat 
itself. He addressed Pandit and all the fanatic religious leaders who are fighting on the 

petty issues without realizing the truth and still proving themselves as intelligent.  

y[ok;kB y;wkBk ehnk fjzd[;skB vokfJnk] 
nkg? d';[ B d/Jh eosk iw[ efo w[rb[ uVkfJnk] 
J/sh wko gJh e[obkD/ s?̂ eh dod[ B nkfJnk] 
eosk s{z ;GBk ek ;'Jh] 
i/ ;esk ;es/ eT[ wko/ sk wfB o';[ Bk j'Jh]24 

Khurasan Khasman Kiya Hindustan Daraya 

Appe Dos Na Deyi Karta Jam Kar Mughal Chadeya 

Eti Maar Payi Kurlaaney Te Ki Dard Na Aya 

Karta Tu Sabna Ka Soyi 

Je Sakta Sakte Kao Marey Ta Man Ros Na Hoyi  

In Babar Bani Baba Nanak explains the issues of political nature and gave an 

account about the tyranny of the Mughal army on innocent Indians. He even 

complained to the Creator about his plans and questioned about why he is not feeling 

the pain of the people who are crying for help. 

In fact in Baba Nanak’s contemporary time was going on turmoil a due to certain 

socio-political reasons. The society was degenerated as a whole from the Kings to the 
commoners. The Kings were cruel. In the words of Guru Nanak they were Butchers in 

real sense. They were mostly power crazy invaders. Human values were trampled 

underfoot. Priestly class was mainly fanatic and interpreting religion as suits to their 

own vested interests. The masses were timid and were accepting tyranny as their fate. 

Guru Nanak gave voice to their agony. His description of the contemporary situations 

presented a vivid picture of the overall milieu of the medieval India. This was the 

picture of feudal medieval India. If one have a cursory look of present democratic India 

the situation is not different from that time. The difference is only of the characters. In 

fact cruelty, corruption, fanaticism, and communalism had reached at the height of the 

limits. Human Values still are ruthlessly trampled under the feet of the power politics. 

Guru Nanak as  a torch bearer of the universal values became the light house to guide 

the humanity. His guidance would always remain relevant to the society as every social 
fabric is always in need of the natural universal values. When humanity deserts the 

natural values, it results in the misfortune for the society as the Divine wrath. Thus, 

Guru Nanak guided to the way of nature. 

Baba Nanak was such a kind of personality who had impacted a large segment of 

society and influenced the people across the religious traditions and cultures of the 

world. If one studies Guru Nanak’s life and his poetic spiritual expressions known as 

‘Bani’ without any bias, it will be a surprised revelation that he was an ideal and 
pioneer of universal values. The hymns of his Bani are loaded with high moral and 

spiritual practical teachings. To him humanity and human values were more important 
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than any faith, religion, culture, sect, community, language and region. He appeared on 

universal portal with universal ideas and values. Therefore, his ideas are cross culture 

and cross religion. To him religious and ethical values are meaningless unless they are 

not reflected in your character. Guru Nanak when asked always identifies his faith, 

caste and community as submission to divine and a person who is associated with 

‘Sachch Naavo’- the truth:- 

jwoh ikfs gfs ;u[ BkT[] 
eow Xow ;ziw[ ;s GkT[]25 

Hamari Jaat Pat Sachch Naavo 

Karam Dharam Sanjam Sat Bhavo 

From the above hymn it is very much clear that he taught the lesson of a specific 

religiosity to whole humanity without any discrimination. The lesson which he taught is 

that there is no cast, no creed, no religion until anyone not submit to the ultimate truth 
with true heart. The true submission means the true thought and righteous character. 

That righteous character must become your religion and your identity on which one 

may feel proud. Without connectivity with nature and the Creator, all kinds of identities 

of caste and creed are hollow and meaningless. The concerning hymn is of universal 

value. It was not only relevant to the contemporary society but also to the present 

society. If the people of Indian subcontinent to whom Baba Nanak addressed as the first 

recipient of his teachings applied only this single hymn in their lives in true spirit. It 

will not be an exaggeration to say that all socio-political confrontations which 

degenerated the society will became a thing of past. The peace and the prosperity will 

prevail in this region rather than border conflicts, communal feuds, merciless bloodshed 

and massacres on the name of valueless hollow identities, struggle for communal power 
and jingoism on nationalities. That caste and communal struggle is what Baba Nanak 

mentioned as poison which seems root cause of  current and old age socio-political 

unrest. He expressed this fact in his hymns as :- 

iksh d? fenk jfE ;u[ goyhn?] 
wj[ok j't? jfE wohn? uyhn?]26 

Jaati de kya hath sach parkhiye 

Mahura howai hath mariyie chakhiye 

In the above hymn poison is a beautiful simile to illustrate the meaningless 

religiosity based on caste and community but devoid of divine attachment. That is 

poisonous to the whole fabric of society, Baba Nanak put it as a challenge also to lick 

the poison to prove your superiority of caste and community. In another part of same 
hymn he further elaborate that The sovereignty of the True Lord is known through out 

the ages. The person, who obeys and surrenders at His will becomes noble in His Court. 

It means the ultimate source of sovereignty and freedom from all kinds of evils is to 

surrender before the Almighty who is unique and all pervasive. This fundamental 

source of Universal values was advocated by Baba Nanak in these words:-  

;u/ eh f;oeko i[r[ i[r[ ikDhn?] 
j[ew[ wzB/ f;odkW dfo dhpkDhn?]27 

Sache ki Sarkar Jug Jug Janiyiey 

Hukam manney Sirkar dar Dibaniye
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It is universal truth and eternal fact that when human mind and soul submit to the 

universal order of all prevailing supreme power with full devotion the blessings of 

enlightenment showered upon them which resulted in the establishment of just society. 

Thus, universal values became the part of social life. Therefore, Baba Nanak repeatedly 

mentions this golden rule in his ‘Bani’ or hymns. In another hymn he further mentions 

that all above is ‘Sach’- truth and from this root comes out ‘Sach aachar’ means truthful 
living. He says :- 

;uj[ Uo? ;G[ e' T[gfo ;u[ nkukW]28 

Sachoh orai sabh ko, upar sach aachar 

If a person belongs to any caste, community and tradition is not able to enlighten 

his heart with sincere submission to the ultimate reality, he remains ritualistic and 

carries the hollow vanity of cost and community whole life. The vanity of any kind is 

barrier which block the progress of soul to the truth as a result life remains devoid of 

truthful living. In the expression and Kalam (Bani) of Baba Nanak the vanity and proud 

of worldliness is known as ‘Homey’ which is rapidly condemned by him as a main 

source of evil. He himself had shown the way that how to come out of this barrier of 

evil and falsehood. He expressed the way in another hymn in these words:- 

fet ;funkok j'Jhn? fet e{V? s[N? gkfb] 
j[efw oikJh ubDk BkBe fbfynk Bkfb]29 

Kiv Sachiara hoyiey kiv koodai tutai paal 

Hukam razai chalna, Nanak likhiya naal 

The above hymn elaborates that the only panacea to come out of falsehood is 

submission to the will of the Almighty. This is in consonance with the concept of ‘Razi 

ba Raza’ of Sufi understanding of Islam which means to accept the Raza of Allah in all 

conditions. 

BkBe ihtfsnk wfo ojhn? n?;k i'r ewkJhn?] 
tki/ pkMj[ f;zCh tki? sT[ fBoGT[ gd[ gkJhn?]30 

Nanak Jeevtea Mar Rahiye Aisa Jog Kamaiye 

Waajey Bhaajoh Singhi Wajhey Tao Nirbhoh Pad Payiye 

Baba Nanak states that to attain the true knowledge one has to renounce the 

worldly pleasures, egos and complexes and be in tune with the Almighty to attain the 

truth. 

In the context of social  welfare Baba Nanak characterized a noble person as ‘xkb 
ykfJ feS[ jEj[ d/fJ’31 means the person who eats what he earns through honest labour 

and by his hands shares with others that person alone knows the true way of God. 
Others who not realize the divine, the ritualistic Mulla and Yogi are astray people.  

Baba Nanak warned the people that there is no heaven, ‘Bhist’ no emancipation 

‘Mukti’ without righteous dead. He says, grabbing rights of others is like eating the 

meat of swine for Muslims and meat of cow for the Hindus. He further repeats that if a 

person becomes the source of falsehood then he will certainly obtain falsehood. He 

mentions:-  

je[ gokfJnk BkBek T[; ;{no T[; rkfJ] 
r[o ghW jkwk sk Go/ ik w[odkW B ykfJ] 
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rbh fG;fs B ikJhn? S[N? ;u[ ewkfJ] 
wkoD gkfj jokw wfj j'fJ jbkb[ B ikfJ] 
BkBe rbh e{VhJh e{V' gb? gkfJ]32 

Hak Paraya Nanaka Os Sooyar Os Gaye 

Gur Peer Hama Ta Bhrey Ja Murdar Na Khaaey 

Gali Bhisat Na Jayiye Chutey Sach Kamaye 

......................... 

Nanak Gali Koodiyi Koodo Koodi paye  

The message of Guru Nanak was a seed of universal values which sprouted in later 

on in social phenomenon. These efforts of Baba Nanak brought changes in the society 

of his times. The present society is also in need to listen to his voice so that the 

widespread communalism, corruption, casteism and nepotism could be transformed in 

peace, harmony, justice and equality. Baba Nanak through the medium of his Bani 
presented and rejuvenated natural universal values which are more or less part of all 

religious patterns in various forms. Islam as a faith and practice is also presented and 

reminded by the Almighty through the ages. It may not be considered as a commodity 

of a particular community. In fact the Creator is one, humanity is one and Universal 

Values are also same. The differences which ever are visible are due to the cultural 

manifestation and interpretations of the similar values in different situations. In nut-

shell we require to adhere to the teachings of Guru Nanak which inculcate the Universal 

values and give the message of peace and harmony as he was the pioneer of the 

Universal Values in true sense.  
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Guru Nanak’s Contribution towards Humanism 

Iqbal Singh Dhillon* 

 

If we delve deep into various philosophical formulations on human concerns that 
have emerged in the past from time to time, we discover that Guru Nanak had actually 
initiated a movement in Humanism towards the close of the 15th century CE. We also 
learn that he had acquired rich erudition and vast information on every field of 
knowledge including the universe as well as the human life before he jumped into the 
arena with a definite philosophy dealing with relationship between man and the 
universe. This becomes amply clear from his compositions included in the Gurbani-
Granth**.  

Attempts made previously in elaborating the contribution made by Guru Nanak 
towards the welfare of humankind generally describe him as a prophet who after having 
revelations from God launched an exclusive faith in the 15th century CE and it, 
eventually, came to be known as ‘Sikh Religion’. Such a view was presented forcefully 
by scholars like Bhai Gurdas, a writer of 16th-17th centuries CE who is widely venerated 
by the adherents of Sikh faith. He wrote about Guru Nanak as below: 

ikjo gho irs r[o[ pkpk.1 

(Nanak was a spiritual guide and he was a religious teacher of the whole 
world.) And 

wkfonk f;ek irfsq ftfu BkBe fBowb gzE ubkfJnk.2 

(Nanak influenced people far and wide throughout the world with his 
doctrine and he launched a religion free from impurities.)  

Such assertions find more eloquent and elaborate descriptions in different versions  
of Janam-Sakhian (compilations of episodes out of Guru Nanak’s life history) laced 
with mythical anecdotes depicting Guru Nanak asa purely religious personage often 
performing miracles (Bhai Gurdas, too,  has included a number of such episodes in his 
writings) Further, Guru Nanak’s ‘religion’ is shown to have been promoted by his nine 
successors as religious guides till the times of Guru Gobind Singh who lived up to the 
first decade of the 18th century CE. But, on the other hand, deeper studies made in the 
modern times reveal that Guru Nanak’s greatest contribution to humanity is that, right 
at the fag end of the fifteenth century CE, he conceived and put into practice the 
approach of  ‘Humanism’, a concept which has came to be understood completely by 
the intellectuals of the western part of the world as late as in the first half of 20th century 
CE. His mission, actually, included outright rejection of institution of religion as he 
__________________________________ 

*  Former Director Youth Welfare Panjab University, Chandigarh.  

** The book deemed scripture by the adherents of Sikh faith is designated as ‘Sri Guru Granth 
Sahib’. Here, for the sake of convenience, it is being referred to as ‘Gurbani-Granth’. ‘Bani’ or 
‘Gurbani’ are the traditional titles assigned to the compositions included therein. 
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made a beginning with the slogan Bk e'Jh fjzd{ Bk w[;bwkB* „Na koi Hindu na 

Musalmaan’ i.e. No one is a Hindu or a Mohammedan)3 advocating thereby that 

everyone is born as a human being and not as a practitioner of any particular religion.  

I 

The term „Humanism‟, in the modern times, stands for a doctrine which rejects 

miracles, fanaticism and religious dogma altogether, recognizes value and agency of a 

human being and accepts only the use of reason, morality and justice for ensuring 

welfare of human beings. „Humanism‟ has emerged as the foremost ideology focusing 

on human concerns and it has been duly recognized as such at the international level. 

The doctrine of humanism has evolved out of Italian scholar Marcus Tullius 

Cicero‟s concept of „humanitas‟ given by him more than two millennia earlier. The 

concept of „humanitas‟ included 

i. Benevolence towards one‟s fellow humans. 

ii. Values imparted by humane learning gained through the study of old classics 

(bonaelitterae  i.e. “good letters”). 

During the period of Renaissance in the European countries initiated chiefly by 

Petrarch in the 14th century CE as a reaction to Christian scholasticism, „humanitas‟ 

became the guiding principle and its broadened area came to incorporate in it 

i. human dignity and potential, 

ii. status of humankind in nature, and  

iii. significance of reason and evidence of the senses in understanding truth. 

Besides Petrarch, other prominent humanist scholars of this period were the Dutch 

theologian Erasmus, the English author Thomas More, the French writer Rabelais and 

the Italian scholar Mirandola. While the Renaissance humanism retained element of 
religiosity and influenced Protestant Reformation, humanism of the period of 

Enlightenment covering the 17th and 18th centuries CE marked a radical departure from 

religion. At the dawn of 19th century CE English language adopted the proper term of 

„Humanism‟ which came as translation of German „humanismus‟ given by Freiderich 

Niethammer. The focus of humanism of the 19th century CE brought further progress 

from the study of ancient classics initiated in the Renaissance period or reaction against 

religious dogmatism in the Enlightenment age to the philosophy centered on 

humankind. Humanism, now, encompassed any perspective which was committed to 

the centrality and interests of human beings. Further, it came to refer to the belief that 

reason and autonomy were the basic aspects of human existence and that the foundation 

for the ethics and society is autonomy and moral equality. Concepts of existentialism, 

utilitarianism, pragmatism, naturalism, personalism and Marxism emerged as different 
shades of modern humanism.  

However, traversing through such an evolutionary process, „humanism‟, during the 

19th century CE, came to be associated with two slightly different approaches viz.  

„Religious Humanism‟ and „Secular Humanism‟ both imparting primacy to human 

concerns. Many humanistic organizations were set up in European and American 

countries. The Ethical Culture initiated by F. C. S. Adler promoted another form of 

humanism under the name of Ethical Humanism.During the first half of the 20
th

 century 
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CE Secular Humanism and Ethical Humanism were combined in to one doctrine which 

was designated as Modern Humanism or simply „Humanism‟ (with capital „H‟). 

Modern Humanism came to advocate the following: 

i. It is the human being who is to be brought at the focal point if human interests 

are to be served properly. 

ii. A human being can serve as an efficient medium of productive efforts aimed 
at promoting human concerns. 

iii. Utilization of human potential is the best way to ensure human welfare.  

Four main ingredients of  Modern Humanism are accepted as under:  

i.   Human welfare  

ii.  Human rights  

iii.  Human dignity  

iv.  Human ethics 

The organizations promoting Humanism in different countries joined hands in 

organizing the first World Humanist Congress at Amsterdam in 1952 where 

International Humanist and Ethical Union (IHEU) was formed having its headquarters 

at Amsterdam. At this Congress, it was agreed upon to issue a joint statement of the 

fundamental principles of Modern Humanism. The proposed statement was called “The 
Amsterdam Declaration”. This statement was updated at the 50th anniversary of World 

Humanist Congress held at the same venue in 2002 CE. The 2002 statement came to be 

known as “The Amsterdam Declaration 2002” which has become the official defining 

statement of World Humanism. The text of “The Amsterdam Declaration 2002”4 is 

reproduced as under: 

Humanism is the outcome of a long tradition of free thought that has inspired many 

of the world‟s great thinkers and creative artists and gave rise to science itself. 

The fundamentals of modern Humanism are as follows: 

1. Humanism is ethical: Humanism affirms the worth, dignity and autonomy of the 

individual and the right of every human being to the greatest possible freedom 

compatible with the rights of others. Humanists have a duty of care to all of 
humanity including future generations. Humanists believe that morality is an 

intrinsic part of human nature based on understanding and a concern for others, 

needing no external sanction. 

2. Humanism is rational: Humanism seeks to use science creatively, not 

destructively. Humanists believe that the solutions to the world‟s problems lie in 

human thought and action rather than divine intervention. Humanism advocates the 

application of the methods of science and free inquiry to the problems of human 

welfare. But Humanists also believe that the application of science and technology 

must be tempered by human values. Science gives us the means but human values 

must propose the ends. 

3. Humanism supports democracy and human rights: Humanism aims at the 

fullest possible development of every human being. It holds that democracy and 
human development are matters of right. The principles of democracy and   human 
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rights can be applied to many human relationships and are not restricted to methods 

of government. 

4 Humanism insists that personal liberty must be combined with social 

responsibility: Humanism ventures to build a world on the idea of the free person 

responsible to society, and recognizes our dependence on and responsibility for the 

natural world. Humanism is un-dogmatic, imposing no creed upon its adherents. It 
is thus committed to education free from indoctrination. 

5. Humanism is a response to the widespread demand for an alternative to 

dogmatic religion : The world‟s major religions claim to be based on revelations 

fixed for all time, and many seek to   impose their world-views on all of humanity. 

Humanism recognises that reliable knowledge of the world and ourselves arises 

through a continuing process of observation, evaluation and revision. 

6 Humanism values artistic creativity and imagination and recognises the 

transforming power of art: Humanism affirms the importance of literature, 

music, and the visual and performing arts for personal development and 

fulfillment. 

7. Humanism is a life-stance aiming at the maximum possible fulfillment: 

Humanistic fulfillment is attained through the cultivation of ethical and creative 
living and offers an ethical and rational means of addressing the challenges of our 

times. Humanism can be a way of life for everyone everywhere. 

II 

Guru Nanak was not merely a social reformer or one prominent among saints of 

Bhakti movement of India. Nor was he the founder of any new religion as such. He 

was, actually, an activist with clear doctrine of Humanism ingrained in his mind to 

which he yearned to give practical shape in an organized manner. He, however, termed 

„Humanism‟ as „Dharam‟, an ideology and a way of life different from an 

institutionalized faith. He said 

wzB? wr[ B ub? gzE[] 
wzB? Xow ;/sh ;BpzX[]5 

(the one who continues to maintain ideal relationship with the creative 

cosmic system does not adhere to any organized faith but, instead, follows 

a lifestyle based on pure Humanism.) 

Guru Nanak did not float any concept of spirituality. He did not believe in concepts 

of soul, the Supreme soul, anthropomorphic God, deities, incarnation, heaven-hell, life 

before birth or after death, supernaturalism etc. though he had definite and clear vision 

of the cosmos and the relation between the human-self and the cosmic order. So, he did 
not postulate any concepts of spirituality as are found propounded by the heralds of 

different religions or incorporated in different scriptures. He only visualized a 

relationship of symbiosis between the human „self ‟ (whom he designates as the 

„smaller self‟) and the cosmic order whom he calls the „bigger-self‟. This symbiotic 

relationship is at the level of body and mind only and no soul, spirit or supreme-spirit is 

deemed to be involved in it. Guru Nanak‟s concept of symbiosis is totally a rational and 

scientific yet an innovative postulation. This concept is found delineated in his 

compositions such as  
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wB wfj wkDe[ bkb[ Bkw[ osB[ gdkoE[ jhW]
;u[ tyW XB[ Bkw[ j? xfN xfN rfjo rzGhW]6

( The human self has its significance and worth on account of presence  of 

the elements of the creative cosmic system enshrined in it.) 

Guru Amar Das, the second in the line in succession to Guru Nanak, further 

elaborates the symbiotic relationship between the human self and the cosmic system as  

wB s{z i'fs ;o{g[ j? nkgDk w{b[ gSkD[]7
 

(The human self, as a sub-system, is not only an ingredient but also a 

replica of the creative cosmic system.) 

We can put Guru Nanak‟s humanistic approach briefly as under: 

For Guru Nanak, as for any other modern humanist, man is not the centre of the 

universe but man needs to be placed at the centre of all human endeavours devoted to 

the care of the human concerns. 

Guru Nanak, like any other modern humanist, does not attribute to human 
consciousness primacy over the forms and forces of nature or over the process of 

universal creation. For him human-self is part and parcel of the bigger-self  the cosmic 

system. 

Guru Nanak, like any other modern humanist, does not repose faith in any divine 

„theistic‟ being. For him a definite Cosmic Energy-Centre is the creator of the universe 

functioning as a well-ordered system, the „bigger-self‟.  

Guru Nanak, however, does not forbid others from believing in a supreme ethical 

entity of their imagination provided it is imagined as formless and the faith remains 

monotheistic and free from any ritualistic activities. This arrangement is seen as having 

a therapeutic effect for keeping human ego under restraint. 

Guru Nanak accomplished the job of shaping the concept of Modern Humanism at 
the dawn of 16th century CE. He initiated and conducted an organized movement in 

Humanism and devoted whole of his life to the preaching of this doctrine as its leader. 

His nine successors from Guru Angad to Guru Gobind Singh continued with their 

struggle till the dawn of the 18th century CE. 

The elements of Humanism promoted by Guru Nanak and expressed through 

Gurmatt, the philosophy enshrined in the Gurbani-Granth, can be enumerated as under: 

1. The central theme of the compositions included in the Gurbani-Granth is an 

assertion of faith in one absolute formless Reality visualized as a Cosmic 

System and its sub-systems governed by a set of Universal Principles. 

2. This Absolute reality as the cosmic energy-centre is the source of whole 

creation.  

3. The absolute Reality so envisioned is both supreme and abstract yet immanent 
to the creation which makes up the universe. 

4. The Universal Principle is transcendent only in the sense that it exists in 

abstract and not in concrete form and its functioning is beyond human control. 
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5. The Universal Principle is imminent in the sense that it comprises innumerable 

sub-principles governing the whole phenomenon living or non-living on the 

earth or beyond it. 

6. The Universal Principle and its sub-principles give rise to a well- ordered 

universal system, a bigger self, of which human self is a component 

howsoever small or marginal. 

7. Human self is enjoined upon to attain realization of the above-mentioned 

Cosmic System as a bigger self and the mutual relation between the two. 

Human self is further instructed to be aware of this relation at every moment 

of its existence.  

8. To be born as a human being is a rare privilege. Only humans possess the 

capability of the realization of the mutual relation between the human-self and 

the cosmic self (addressed to as „the bigger self ‟). Through such a realization, 

a human being goes further to be helpful to the fellow human beings and the 

other species. 

9. It is not necessary for a human being to renounce the world in search of this 

realization. Having attained such a realization through earnest effort, a human 

being is expected to lead a routine but ethics-based social life.    

Guru Nanak‟s doctrine of Humanism and its four ingredients as indicated above 

find powerful expression in the Gurbani-Granth (also known as „Guru Granth Sahib‟ 

among the adherents of Sikh faith) compiled by Guru Arjan in 1604 CE. Prominent 

four aspects of Modern Humanism viz. Human welfare, Human Rights, Human Dignity 

and Human Ethics as expressed through Gurbaniare being presented in the following 

paragraphs illustrating the same through quotes drawn out of Gurbani.  

Human Welfare includes efforts made to improve upon the life-situations of those 

who are under-privileged or those who have suffered from one or the other calamity. 

Such philanthropic efforts are made irrespective of caste, creed, race, gender, region 

etc. of the beneficiaries. Human welfare can also be described as social welfare, social 

service or humanitarian deeds to be performed without any material or immaterial gain 
in view. Guru Nanak and his successors in the movement launched a number of human 

welfare projects. Gurbani inspires the human beings to live beyond self and to be 

always ready for joining the human welfare activities.  

xkfb ykfJ feS[ jEj[ d/fJ] 
BkBe okj[ gSkDfj ;/fJ]8

(The one who earns by the sweat of one‟s brow and shares a part of one‟s 

earnings with the needy is the person who knows the right path of human 

life.) 

ftfu d[Bhnk ;/t ewkJhn?]
sk dorj p?;D[ gkJhn?]9

(If one keeps engaged in the service to others during one‟s life one earns a 

lofty status for oneself in the society.) 

A lot of awareness has grown the world over regarding human rights during the 

last one century. Human rights accrue to one because of one‟s being a human being and 
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everybody deserves access to human rights irrespective of one‟s religion, country, 

gender, race, colour, language, position or status.  Guru Nanak and his successors had 

launched a movement for protection  and restoration of human rights about four 

centuries prior to the modern world acquired awareness about human rights.  

je[ gokfJnk BkBek T[;[ ;{no T[;[ rkfJ] 
r[W ghW jkwk sk Go/ ik w[odkW Bk ykfJ]10

(Depriving others of their rights to gain personal benefits is a sinful act. 

Such acts can be equated with eating carcasses and persons indulging in 

these do not find favour with pious persons.) 

Human dignity is a positive trait that provides one with the feeling of self-
importance which saves one from inferiority complex. A person blessed with human 

dignity finds himself or herself at a respectable status in the society. Guru Nanak and 

his successors in the movement realized the necessity of imparting human dignity to the 

individuals especially to those from downtrodden sections of the society and they made 

special efforts in this regard. Gurbani also preaches how an individual can lead life with 

dignity and self-esteem. 

;G[ e' T{uk nkyhn? Bhu[ B dh;? e'fJ]
fJeB? GKv/ ;kfin? fJe[ ukBD[ fsj[ b'fJ]11 
(Consider everyone to be at high status because no one is lowly; all have 

been created by the same cosmic creative force and all are empowered 

equally without any discrimination.)

nto i'fB s/oh gfBjkoh]
fJ;[ Xosh wfj s/oh f;edkoh]12 

(Humans are the superior-most species in the world. They should feel 

proud that they are the rulers of this earth.)

Human beings need a set of basic norms of ideal human behaviour for adopting an 
ideal life-style. Such basic norms are also called ethical or moral principles which 

determine the human values essential for setting up a peaceful and balanced human 

society maintaining a healthy and positive atmosphere. Guru Nanak and his successors 

in the movement not only preached at a big scale in favour of human values, they and 

their associates presented themselves as actual models of morality through their own 

life-style. Gurbani lays special stress upon adoption of healthy ethical principles in 

human life.  

p'bhn? ;u[ Xow[ M{m[ B p'bhn?]13

(Always speak the truth and adopt it as your primary ethical principle. 

Never tell a lie.) 

S'vj[ ekw eq'X p[fonkJh] 

jT[w? XzX[ S'vj[ bzgNkJh]   

(You should abandon lust, anger and evils. You should abandon ego and 

conflicts as well.) 

There are, in fact, additional ingredients such as Human Equality, Human 
Equanimity, Human Self-study, Human Cognition, Human Struggle, Human 
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Brotherhood, Human Development and Human Environment incorporated in Gurbani. 

These prominent humanistic elements can also be similarly illustrated through Gurbani. 

Guru Nanak had wide-ranging erudition supplemented by the experiences of 

different odysseys he had undertaken in his life-time to far-off regions, he was able to 

spread his humanistic message far and wide. Not only this, Guru Nanak initiated a 

movement in Humanism which was conducted by him as its leader and his nine 
successors for more than two centuries, a phenomenon unparalleled in the whole of the 

world. He could not have any intellectual interaction with the Europe because of 

geographical conditions. His was, therefore, an independent and original thought 

process which encompassed proper Humanism as conceptualized by the Europeans and 

Americans in 20th century CE.  All the major elements of Modern Humanism were 

present in Guru Nanak‟s philosophy.  

(Adapted from the author‟s recently published book „Nanak and Humanism‟). 
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The Bhatt Wahis as a Source to Study  
Guru Hargobind Sahib Ji  

Tejinder Pal Singh* 

 

There is a great misconception among the scholars about Guru Hargobind Sahib. 
They compare Guru Hargobind Sahib with Guru Nanak Dev Ji by saying that Sikh 
Religion started by Guru Nanak Dev ji was peaceful till Guru Arjan Dev Ji. But when 
Guru Hargobind Sahib took over the Guruship, he started new trends by wearing two 
swords and started military excercises. For example, Gokal Chand Narang1 has 
understood this subject as ‘change’ rather than continuity, which is copied by many 
scholars without understanding. Frederic Pincot considers it a hindrance in the path of 
Nanak.2 Cunningham saw the personal nature of Sri Guru Hargobind Ji.3 McLeod 
added it to the immediate crisis.4 Toynbee could not even understand this ‘mystery’.5 
While Sri Guru Nanak Dev Ji was the Guru Hargobind Ji. 

According to Sikh tradition, Sri Guru Hargobind took Prakash (birth) with the 
blessings of Baba Budha Ji. Baba Budha ji had already made clear statements about the 
expanse of Sri Guru Hargobind Sahib, that Guru Sahib would prosper. He will be a 
great warrior, would build the Akal Takht and wear the swords of Miri-Piri. 

This paper has two parts. In the first section, Sri Guru Hargobind is depicted as the 
continuation of Sri Guru Nanak Dev ji. In this context, references to contemporary 
literature such as Varans of Bhai Gurdas, Bhai Nand Lal and Sri Dasam Granth Sahib 
etc. have been recorded. In the second section, some of the life details of Sri Guru Har 
Gobind Ji have been given from one of the important sources of Sikh History i.e  Bhat 
Wahis. 

I 

Bhai Gurdas was one of the prominent Sikh personalities, who has interpretated  
Gurbani. According to him, Nanak-Jot came in the form of Sri Guru Hargobind Ji : 

The five cups symbolise five Gurus and the sixth Guru, a great Guru, sat on 
the throne, 

Arjan changed his body and appeared in the form of Hargobind.6 

Sri Guru Arjan Dev Ji transformed himself into Sri Guru Hargobind Ji as 
marvellous and wondrous : 

The Guru and the Lord are one, Hargobind is ever in bloom, Marvellous 
meets the marvellous and wondrous with wondrous.7 

Bhai Gurdas has repetitively described the continuity of Nanak-Jot in his Vaars : 

The True Guru Nanak Dev was the Guru of Gurus 
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Angad merged in the Unknowable and Impenetrable in the state of equipoise 

Amar merged in the Eternal and perceived the Unknowable 

Ramdas through the Lord’s Name destroyed the vices and oozed out ambrosia 

Guru Arjan through service presented the gift 

Guru Hargobind churned the ambrosia of the Impenetrable...8 

That is, Guru Nanak became the Guru of the Gurus, who merged himself into Guru 
Angad Dev Ji and connected him with almighty. This divine process continues from 
Guru Amar Das Ji, who bestowed Guru’s Amrit to Guru Ramdas Ji. He destroyed the 
five evils with the help of Sabad. After that Guru Arjan received the Guruship from 
Service (Sewa). Guru Hargobind Ji churned the word Amrit and became unknowable. 

 Sri Guru Gobind Singh ji approves the unity of Gurus in the Bachitra Natak: 

Nanak Assumed the body of Angad and spread religion in the world. 

Then he was named Amar Das as if a lamp was lit by the lamp. 

When the time of boon came, Ram Das became the Guru. 

Granting him the old boon Guru Amar Das left for his heavenly abode. 

Sri Nanak was accepted as Angad Guru and (Guru) Angad was identified as 
(Guru) Amar Das. 

Guru Amar Das was called (Guru) Ram Das and this mystery was understood 
by the saints but the stupid ones could not follow it. 

Ordinary persons considered them in different forms but some rare ones 
understood them as one. 

Those who knew them as one attained (all) the high spiritual stages but 
without understanding (the mysteries) nothing can be procured. 

When (Guru) Ram Das merged in the Lord he offered the seat of Guruship to 
(Guru) Arjan Dev. 

When (Guru) Arjan Dev went to the abode of  the Lord, (Guru) Hargobind 
was established in his place.9 

 Bhai Nand Lal Ji clarifies that Guru Nanak Dev Ji’s Jot was transferred in 
Guru Angad Dev Ji, blessed by the great Lord, which further merged into Guru Amar 
Dass Ji and this process continued till tenth Master10 : 

hamū nānak asatō hamū aṅgad asat 

hamū amaradās afazalō amajad asat. 

hamū rāmadāsō hamū arajun asat 

hamū haragōbind akaramō ahisan asat.11 

II 

 The second section of this paper deals with Bhatt Wahis. In this part are given 
possible references pertaining to Guru Hargobind Sahib Ji as described in the Bhatt 
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Wahis. Before going through these references, it will be fruitful to have a look on the 
brief description of Bhatt Wahis. 

 It is to be mentioned here that the records of Bhatt Wahis are of great significance. 
Though many of the sources of 17th to 19th century have recorded the history of Guru 
Hargobind Sahib Ji, but Bhatt Wahis play vital role in defining some of the major 
incidents from the life of Guru Hargobind Sahib Ji than other sources. 

 It needs to clarify that we do not have access to the original Wahis. So this section 
of paper purely rely upon the ‘Notes’ of Bhatt Wahis taken by Giani Garja Singh (1904-
77), a renowned Sikh Scholar12. He took great interest in Bhatt Wahis, as the source of 
Sikh History. He managed to approach Bhatt Wahis by paying a huge amount to their 
custodians. During the analysis of Bhatt Wahis, he has made some notes which are 
available in Dr. Ganda Singh Reference Section of the main Library and Punjab 
Historical Department of Punjabi University, Patiala. Otherwise also, in the last decade 
of eighteenth century, Bhai Chhaju Singh Bhatt transcribed these Bhatt Wahis into 
Punjabi script. After a great toil and spending long time, Giani Garja Singh was able to 
search them and after analysing he took some notes. The notes prepared by him are of 
great importance to the Sikh academic circles. But unfortunately none of the scholars 
have analysed this work in detail yet. In this regard, Gyani Gurdit Singh states that :  

The recently found information regarding the Bhatts of Punjab has uncurtained 
the so called intelligentsia of our times that  how ignorant we are about these. 
The information regarding the history and literature of Sikhs is still untouched 
and the theory and dialogues organised without taking these on account are of 
no use.13 

It is clear from above discussion that Bhatt Wahis are of great importance. The 
number of these Wahis is very huge. Generally, the Bhatts belonged to well-off 
families. The word Bhatt is of Sanskrit language, meaning bard, minstrel, panegyrist, 
poet who sings praises of a king and warriors in the royal court.14 Bhatts were Bards 
who used to keep the record of daily events. These Bhatts lived in the forts of the kings. 
They used to recite the stories of brave kings and their ancestors. At the time of Guru 
Amardass Ji, one of these Bhatts named Bhikha came into Sikh fold. After sometime, 
he came in the haven of Guru Arjan Dev Ji along with his friends where they recited 
some Hymns (Sawiyas) in the praise of Sikh Gurus, which were recorded in Sri Guru 
Granth Sahib by Guru Arjan Dev Ji.15 Importantly to be mentioned here that the Bhatts 
of Sri Guru Granth Sahib and Bhatt Wahis are not the same. Bhai Santokh Singh while 
writing Sikh history declared the Bhatts as the Avtars of Vedas : 

Ik ik vēd chatur vapu dhārē pragaṭ nām tin kahōṃ asas,Pūrav sāmavēd kē ih 
tē mathurā jālap bal haribas, Puni rigavēd kalay jal nal trai kalasahār 
chauthē gini as, Bhaē yajūr kē ṭalay salay puni jalay bhalay upajē dijabas, 
Bahur atharavaṇ dāsuru kīrati gani gayand sadaraṅg suchār, Kamalāsan kō 
bhikkhā nām su ih sabh tē bhā adhik udār.-16 

Bhatts constantly visited their patron families reciting panegyrics to them and 
receiving rewards. They used to collect information about the births, deaths and 
marriages in the families. This was a kind of livelihood for the Bhatts due to which they 
use to keep some books (Wahis) along with them17 to write the names and addresses of 
their clients where ever they go. Moreover they used to record the special incidents of 
the kings. On some special occasions of these recorded incidents, Bhatts used to recite 
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the stories of these kings and motivate the youngsters. As these Wahis were the source 
of livelihood of the Bhatts, they used to keep these Wahis very carefully. It is also 
mentioned here that Bhatts were not scholars/historians, nor their aim was to write the 
history of their clients. It was purely their business by which they used to provide food 
and shelter for their families.  

Bhatts were found in groups and divided their areas. Due to which Wahis are 
named behind different regions, descents and villages like Bhatt Wahi Multani Sindhi, 
Bhatt Wahi Talaunda, Bhatt Wahi Karsindhu, Bhatt Wahi Bhadson, Bhatt Wahi Poorbi 
Dakhni, Bhatt Wahi Jado Bansian Ki etc. 

Bhatt Wahis have deep relation with Sikh history. As mentioned above, Bhatts 
came into Sikh fold at the time of third Master, Guru Amardass Ji. It is from the time of 
Guru Amardass Ji to the 18th century, the history of various renowned Sikhs has been 
recorded in the Bhatt Wahis. Guru Hargobind Sahib Ji is one of those, whose detailed 
account is present in this rare and important source of Sikh history.  

Bhatt Wahis describe the life story of Guru Hargobind Sahib Ji in detail, 
specifically his battles. Events related to his life in Bhatt Wahis are as follows: 

Birth 

According to the the scholars, Sri Guru Hargobind Ji was born on 9 June, 1595 AD 
but Bhatt Wahis indicates this date as 1647 Sambat (1590 AD): 

Gurū arajan jī mahal pañchamāṃ bēṭā gurū rām dās jī kā pōtā srī ṭhākur dās 
jī dā bans srī haridās jī kī sūrajabansī gōsal gōt dā sōḍhī khatrī nē grehi mē 
mātā gaṅgā jī kē udar thī grām baḍālī praganā gurū chak kē malhān sammat 
sōlā sai santālīs māh asāḍh dihu ikīs gyā savā pahir raiṇ rahī ēk chamatakārī 
bāl paidā hūā jis kā subh nāu srī hari gōbind jī rākhā kul prōhat siṅgh jī kō 
mānā gurū kī kaṛāhī kī.18 

According to the testimony of another Bhatt Wahi: 

Badhāī lī Srī Harigōbind jī kī bēṭā gurū arjan jī mahal pañcham kā pautā 
Gurū Rāmadās jī kā sambat sōlān sai santālīs māh asāḍh dihu ikīs savā pahir 
raiṇ rahī mātā gaṅgā jī kē udar thī grām baḍālī pragaṇā gurū chak mē ēk 
chamatkārī bāl paidā hūā nāu Srī Harigōbind jī rākhā. Kul prōhat siṅghā kō 
mānā. Gurū kī kaṛāhī kī. Athitī garīb gurbē kō dān dīā.19 

After the martyrdom of Guru Arjan Dev Ji, in view of the circumstances, Guru 
Hargobind Sahib Ji established his place in Malwa area at Droli. Mata Ganga Ji 
(mother) and Mata Damodari (wife) accopmanied him. At that time, Droli was a thick 
forested area. After living about a year and a half, Guru Sahib came back at Goindval. 
That is what Bhatt Wahi tells: 

Gurū Harigōbind mahal chhaṭā bēṭā Gurū Arjan jī kā bāsī gurū kā chak 
pragaṇā nijhriālā sammat sōlā sai traiseṭh jēṭh māsē sudī ashṭamī kē dihu 
Gōindwāl sē jaṅgal dēs grām ḍarōlī pragaṇā ḍagrū bhāī sāīndās kē greh mē 
āayē. Gailōn Mātā Gaṅgā dēī tē istarī Damōdarī jī āee. Ek barkh chhē mās 
ḍarōlī grām mēi bās karakē Gōindwāl āēe.20 

According to the testimony of Bhatt Wahi, Baba Gurditta, the first son of Guru 
Hargobind Ji was born at Droli:  
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Badhāī lī guraditā kī, bēṭā Gurū Harigōbind jī mahal chhaṭē kā pōtā Gurū 
Arjan jī kā sambat sōlān sai paisaṭh asū kī pūrnimā kē dihu mātā damōdarī kē 
udar thīn. Subh gharī janam hōā grām ḍarōlī kē malān jaṅgal dēis mēin. Bhaṭ 
bihārī kō mānā. Gurū kī kaṛāhī kī.21  

Guru Hargobind Sahib Ji was arrested and imprisoned in the fort of Gwalior after 
being returned to Goindval. Scholars have given different dates of Sri Guru Hargobind 
Sahib’s release from the fort. Bhatt Wahis is the first written text in this context which 
clearly tells us about the release of Guru Hargobind Sahb Ji. It states that Guru Sahib 
was released in sambat 1676: 

Gurū Harigōbind jī mahal chhaṭā bēṭā Gurū Arjan Dēv jī kā sōḍhī khatrī chak 
gurū kā prgaṇā nijharaālā sammat sōlān sai chhihatr kattak māsē krishanā 
pakhē chaudas kē dihu Gurū jī bāvan rājayōn kē gail gaṛh guālīar sē bandhan 
mukat hūē.22 

Naik Hari Ram performed Deepmala in the joy of Guru Sahib’s release. Guru 
Hargobind Sahib Ji left Gwalior after spending one day at Hari Ram’s house :  

Nāik harīrām darōgā bēṭā nāik harbans lāl kā chandar bansī jādav baṛhatīā 
knāvat nē bandī chhōṛ Gurū Harigōbind jī kē bandhan mukat hōnē kī khushī 
mēi deepmālā kī. Ek divas nāik harīrām kē greh mēi nivās karkē gwālīar sē 
bidāigī lī. Rāstē kā pandh mukāi āagrē āi nivās kīā.23 

After this, Guru Hargobind Sahib Ji comes to the land of the Punjab with Jahangir: 

Gurū Harigōbind jī mahal chhaṭā bēṭā Gurū Arjan Dēv jī kā gaṛ gwālīar sē 
bandhan mukat hōē. Bādashāh jahāṅgīr kē gail madhar dēsh āē sammat sōlān 
sai chhihatr maṅgsar prabishṭē satāī kē dihu klānaur pragnā baṭālā mēi Gurū 
jī kā ānā pāi Bābā Buḍhā jī Rāmadās bēṭā Sughē Randhāvē kā Gurdās bēṭā 
Isar Dās Bhallē kā Mathrā bēṭā Bhikhē bhaṭ kā Prāgā bēṭā Gautam Chhibar 
kā Balū bēṭā Mūlē Jalahānō kā hōr sikh fakīr darshan pānē āē.24

 

After coming to Punjab, Guru Hargobind Sahib Ji first of all went to village Hehar, 
near Lahore, to pay grievance after the death of Prithichand. Bhatt Wahi tells about this: 

Gurū Harigōbind jī mahal chhaṭā Gurū Arjan dēv jī kā pōtā Gurū Rāmdās jī 
kā paṛpōtā Bābā Thākur Dās jī kā bans Haridās jī kī sūraj bansī gōsal gōtar 
sōḍhī khatrī tāū Gurū Prithīchand kī makān dēin Gōindwāl sē grām hēhar 
pragnā paṭī Gurū Mēharbān kē ghar āē sāl 1677 pōkh prabishṭē aṭhāī dihu 
gaē sukarbār kō. Sāth Gurū Arjan Sāhib bēṭā Gurū Mōharī jī kā pōtā Gurū 
Amardās jī mahal tījē kā. Bābā Buḍhā jī Rāmdās bēṭā Sughē Randhāvē kā. 
Gurdās bēṭā Isar Dās bhallē kā. Balū  bēṭā Mūlē Jalhānō kā āiā.25 

Guru Hargobind Sahib Ji contributed a lot in the development of Sikhism by 
performing number of tasks. Out of these works, establishment of new towns was 
prominent job. Guru Sahib established Sri Kiratpur Sahib in 1620 AD. It is crystal clear 
that Guru Sahib wanted to awakenthe people who were being tortured for centuries by 
naming this city from spiritual instinct. Guru Sahib wanted to establish a new 
brotherhood by keeping the people away from traditional rituals. Under this scheme, 
Guru Sahib settled people of different castes, occupations and classes in the same city. 
According to the testimony of Bhatt Wahi: 
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Gurū Harigōbind jī mahal chhaṭē nē bēṭā Gurditā jī kō nagar jaūbāl bhāī 
harīē baṛōg kē ghar bhējā gail Gurū Bābā Srī Chand jī āē. Kamlīē almast kō 
sāth lai kē gail Bābā Buḍhā Bhāmdās siṅghā prōhat khēmā chandnīā āiā sāl 
sōlā sai trāsī bēsākh mās kī pūrnamā kē dihu. Gurū bābā jī kē pāman hāthōn 
sē pōṛī gāḍī baulī kā ṭakk lāyā. Nagrī kā nāu Kīratpur rākhā.26 

Though Guru Hargobind Sahib Ji had good relations with contemporary ruler 
Jahangir, but after his death Shah Jahan succeeded him. He started disturbing Guru 
Sahib and became his enemy. As a result, armed struggle started between the Sikh 
religion and the Mughal empire. Meanwhile, Guru Sahib fought four wars with the 
Mughals: First at Hargobindpur (1628 AD); Second at Amritsar (1630); Third at 
Mahraz (1632) and the last fourth at Kartarpur (1634).27

 

It is mentioned here that Guru Sahib did not fight these wars for any worldly 
purpose, but it was only part of Guru Nanak Dev Ji`s mission. It is notable that the 
mission of Guru Nanak Dev Ji was the establishment of the ‘Halemi Raj’, which he 
created during his sixth form. The wars fought by Guru Hargobind Ji were a viable 
form of the theory of miri-piri, whose direct relation was to give full freedom to the 
human being, while raising the mind-setness under the institution of the Guru. It is also 
worth mentioning here that Guru Hargobind Sahib Ji did not start any new thing by 
adopting the Miri-Piri swords, but it was the continuation of ‘Jugati’ adopted by Guru 
Nanak Dev Ji. Moreover, Guru Hargobind Sahib Ji won four battles, but his purpose 
had always been defensive only. He did not acquire an inch of territory as a result of 
these victories. There was something far greater involved in this warfare than a mere 
dispute over a hawk or a horse.28 A detailed account of these wars is given in Bhatt 
Wahis, which is as under :  

First battle :  

According to Bhatt Wahi Multani Sindhi, the first battle took place at Ruhela (Sri 
Hargobindpur) on September 28, 1621 L 

Māṇḍan bēṭā Udai kā pōtā Nāthū kā paṛapōtā Jalhē kā Bihārī bēṭā Māṇḍan 
kā sūrajbansī gōtam gōtar chānaur udānē. Dhūṛā bēṭā Gōdaṛīē kā pōtā Ran 
Mal kā paṛpōtā Rāmā kā sūrajbansī Bhāṭhaur bans lākhan kā Rāmā kā 
Ramānā sambat sōlā sai aṭhatar ashaj prabishṭē anāī. Grām Ruhīlā praganā 
Baṭālā mēi Bhagavānā bēṭā Kānhē kā ghēraṛ gōtar bāsīkalā naur kē jūjh kar 
ghāil hūē. Bhagavānā ghēraṛ matā is kā bēṭā Ratan Chand ghāil hōā. 

Bachan Gurū kā 

Ruhīlā nām kahē is jōī. 

tā kā kām ḍhīlā sab hōī. 

Srī Gurū Harigōbind purā nāmu prabh rākhā. 

Srī mukh tōn satigur pun bhākhā. 

Mann bach mān basō īhān aāi. 

ann dhann kī rahē kamī nā kāi.29 

Bhatt Wahi Multani Sindhi looks at the battle of Sri Hargobindpur as two clashes - 
first on September 28, 1621. In this clash Bhagwan Das Gherad was killed. Second 
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clash took place after 2-4 days on October 4, 1621. In this clash one of the sons of 
Bhagwan Das Gherad, Ratan Chand and Chandu- son of Karam Chand were killed. In 
fact, this fight should be considered as a ‘war’ : 

Nānū bēṭā Mūlē kā pōtā Rāū kā paṛpōtā Chāhaṛ kā chandarbansī bhārduājī 
gōtar puār bans bīñjhē kā bañjharaunt jalhānē sāl sōlā sai aṭhatr katik 
prabishṭē tīj kē dihu grām Ruhīlā praganā Baṭālā kē malhān Gurū kā bachan 
pāi Ratnā bēṭā Bhagvānē kā Karmā bēṭā Chandū kā bāsī Klānaur kō mār kē 
mrā. Gailō Mathrā bēṭā Bhikhē kā pōtā Raīē kā paṛpōtā Narsī bhaṭ kā bans 
Bhagīrat kā kaushish gōtar gauṛ brāhmaṇ Parāgā bēṭā Gautam kā Bhārgav 
gōtar chhibar brāhamaṇ hōr raṇ jūjhatē Gurū kē jōdhē sāmē māthē raṇ mēi 
jūjh kar marē. Gurū kī mat gurū jānē. Aagē Gurū bhānē kā khabind.30

 

Second Battle (Amritsar):  

This war is known as the battle of Amritsar in the Sikh history. According to 
Gurbilas Patshahi VI, the immediate reason for the war was that the Sikhs caught the 
Royal Bang and refused to return to the Mughal soldiers near Amritsar (currently back 
of the Khalsa College) in the village of Gumtala. Secondly, Guru Sahib was to adopt 
military policy for self-defense. 

There were many reasons for this fight, but due to the fact the Sikhs had increased 
power, due to which the opponents began to feel the fear of losing their sovereignty. 
The statement ‘Taj BajTumre Sab Lene ‘of Gurbilas Patshahi VI gives the testimony of 
this fact.31Bhatt Wahi Multani Sindhi tellls about the date of this battle i.e Sambat 1691 
(14 April, 1634 AD), which seems to be correct:  

Ballū bēṭā Mūlē kā pōtā Rāū kā paṛpōtā Chāhaṛ kā chandarbansī bhārduājī 
gōtar puār bans bīñjhē kā balvaut radaut jalhānā sāl (sammat) sōlā sai 
ikānamē baisākh prabishṭē 17 Gurū Chak kē malhān (asthān) Gurū kē hukam 
gail sāmē māthē Murtāzā Khān kō mār kē jūjhā. Gailō Kīrat bēṭā Bhikhā kā 
pōtā raīē kā paṛpōtā Narsī kā bans Bhagīrat kā kaushish gōtar gauṛ brāhmaṇ 
raṇ mēi jūjh kar mrā.32 

Third Battle (Mahraj) 

Sangat started coming from afar when Guru Hargobind Sahib Ji started living with 
his army at Bhai Rupa after leaving the place Bhai ki Daroli. Chaudhary of Kangar and 
one of the disciple of Guru Sahib, Rai Jodh also gathered here. The Sangat coming 
from Kabul under the leadership of Gurbax Rai and Tara Chand had two great horses, 
which were forcefully captured by the Faujdar Kasam Baig of Lahore. The Sangat had 
seen horses in the army of Shah Jahan and the Sangat wanted that these horses should 
be with the Guru. 

Lla Veg with his four companions attacked Guru Sahib and other Sikh devotees 
with his 30,000 soldiers. According to the testimony of Gurbilas Patshahi VI, Guru 
Hargobind Sahib Ji had only 3,000 soldiers. Besides this, the Sardars of the Malwa 
region gave the Guru Sahib a staunch support. Also, Rai Jodh of Kangar helped the 
Guru Sahib, along with 1000 associates. This battle took place on December 16, 1634, 
at Maraj (Mehraj, near Barnala). According to Bhatt Wahi : 

Sukhā bēṭā Māṇḍan kā pōtā Udai kā paṛpōtā Nāthū kā sūrajbansī gōtam gōtar 
udānā sāl (sammat) sōlā sai ikānamē pōkh prabishṭē 17 maṅgalvār kē dihu 
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mahirāj kē malhān Gurū kā bachan pāi dō gharīān divas khalē sāmē māthē 
jūjh kar mrā.33 

Fourth Battle (Kartarpur) 

The fourth battle fought by Guru Hargobind Sahib Ji with the reign of time is 
known as battle of Kartarpur in the Sikh history. The immediate reason for this war was 
Paindey Khan. He was once a general in the army of Guru Hargobind Sahib, but due to 
some of the reasons he became rebel and left Guru Sahib. This battle of Kartarpur was 
held on 1634 AD, which was won by Guru Sahib in just one and a half day. Bhatt Wahi 
tells about the martyers of this battle : 

Fattā bēṭā Dharmā kā Amīā bēṭā Dharmā kā pōtē Bhōjē kē paṛpōtē Ran Mal 
kē ramānē sūrajbansī gōtam gōtar kē rānōr bans Lākhan kā jōdhān nē Gurū 
kā bachan pāi Kartārpur kē malhān praganā jalandhar sammat sōlān sai 
ikānamē baisākh prabishṭē 29 ravībār kē dihu ran jūjhtē suraō gail sāmē 
māthē jūjh kar suās dīyē. Aagē Gurū kī gat Gurū jānai.34 

According to Bhatt Wahis, after the fourth battle of Kartarpur, Guru Hargobind 
Sahib Ji faced two another clashes at Kartarpur. It is not appropriate to call these 
clashes a war. The detail of these is as follows: 

Kishnā bēṭā Kaulē kā pōtā ambīyē kā paṛpōtā Udaikaran kā chandarbansī 
gōtar chāhmān (chuhān) āaṭhmē sē kurā, hjābat, āmbiānā sāl sōlān sai bānmē 
baisākh prabishṭē tīj sōmbār kē dihu Gurū kā bachan pāi kartārpur kē malhān 
praganā jalandhar sāmē māthē jūjh kar mrā. Aagē Gurū bhānē kā pābind. 
Gurū kī gat Gurū jānai.35 

Another Bhatt Wahi records: 

Naṭhīā bēṭā Ballū kā Mādhō bēṭā Ballū kā pōtē Mūlē kē paṛpōtē Rāū kē 
chandarbansī bhārduājī gōt kē puār bans brījhē kā bañjharunt sāl (sammat) 
sōlā sai bānmē baisākh prabishṭē ikkatīs maṅgalbār kē dihu kartārpur kē 
malhān pragnā jalandhar Gurū kā bachan pāi Asmān khān jhāṅgaṛī gail 
bhiṛē. Tīn pahir ghōr judh hūā. Gurū kē pālak Paindē Khān nē Gurū jī tē bār 
kīā jō khālī giā. Gurū jī kē partāmē bār sē Paindē Khān mārā giā. Gurū kiān 
kī jīt hōī. Bhāī Mādhō raṇ bhūmī mēi sāmē māthē jūjh kē mrā. Naṭhīā Gurū kā 
jōdhā kaī raṇ jūjhatē sūrōn gail laṛ kē ghail hūā. Hōr kaī sūrē sāmē māthē lar 
kar shahādatān pā gaē.36 

Bhatt Wahis also indicates some another clashes of Guru Hargobind Ji. For 
example, Bhatt Wahi Talaunda, Pragna Jind mentions another battle of Guru Sahib at 
the place of Phagwara in sambat 1692 (1635 AD): 

Dāsā bēṭā Ballū kā Suhēlā bēṭā Ballū kā pōtē Mūlē kē paṛpōtē Raīā kē 
chandarbansī bhārduājī gōtar puār. Jaggū bēṭā Dharmē kā pōtā Bhōjē kā 
sūrajbansī gōtam gōtar raṭhaur ramānā bāsī lāḍbā pragnā thānēsar sammat 
sōlān sai bānamē jēṭh mās kī saṅgarānd budhbār kē dihu phagbāṛā praganā 
jalandhar kē malhān pāchhē ā rahī turak fauj gail sāmē māthē jūjh kar mrē. 
Aage Gurū kī gat Gurū jānai. Gurū bhānē kā āp pābind.37 

Joti-Jot: 

Guru Hargobind Sahib Ji passed his last years of life at Kiratpur Sahib. Guru Sahib 
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lived about ten years from the battles of Kartarpur and Phagwara till his death. While 
residing at Kiratpur, Guru Sahib faced the demise of Baba Budhanshah, Baba Gurditta, 
(Mata) Marwahi ji etc. He also attended the marriage ceremony of (Guru) Hari Rai Ji. 
At last after choosing (Guru) Hari Rai Ji his successor, Guru Hargobind Ji died on 
March 3, 1644 AD.38 

To conclude, we can say that it is just an exercise to disclose the contribution made 
by Bhatt Wahis with special reference to Guru Hargobind Sahib Ji. Bhatt Wahis are not 
only deep as a subject, unique and exceptional, but also one of the important sources of 
the Sikh history. Because of the importance of the Bhatt Wahis, a re-examination of the 
Sikh history is required to understand the faith. The Sikh history, institution and 
heritage can be understood only if we have the proper grasp of the Sikh thought pattern 
and for this it becomes more important to have a look on these sources of history.  
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37. dk;k p/Nk pZb{ ek ;[j/bk p/Nk pZb{ ek g's/ w{b/ e/ gVg's/ oJhnk e/ uzdopz;h Gkod[nkih r'so/ 

g[nko. iZr{ p/Nk Xow/ ek g'sk G'i/ ek ;{oipz;h r"sw r'so om'o owkBk pk;h bkvpk gqrBK 

EkB/;o ;zws ;'bK ;? pkBw/ (1635 JhH) i/m wk; eh ;zroKd p[Xpko e/ fdj[ crpkVk gqrBK 

ibzXo e/ wbjkB gkS/ nk ojh s[oe c"i r?b ;kw/ wkE/ i{M eo wo/. nkr? r[o{ eh rs r[o{ 

ikB?. r[o{ GkB/ ek nkg gkfpzd.GN tjh sbT[Avk gqrBK ihAd. 

38. s/ik f;zx s/ rzvk f;zx, f;Zy fJfsjk;, gzikph :{Bhtof;Nh, gfNnkbk, 2006, gzBk 45H 

 



 

An Analytical Study of Guru Nanak’s  

Philosophy of Human Rights 

Kirandeep Singh* 

 

Sikhism is the most youthful and scientific religion of the world. The historical 

backdrop of Sikhism is, in reality, the story of battle for human rights. One noteworthy 

human rights development began with the introduction of Guru Nanak Dev Ji. During 
the period of Sikh gurus, human rights were terribly smashed by dictatorial rulers. Guru 

Nanak, first Sikh guru battled for the safeguarding of human rights and raised his voice 

against social evil, imbalance, religious restraint, misuse of women and corruption of 

human qualities. The religious, political and social conditions prevailing in those times 

was a severe attack on human rights. Individuals were turned out to be childish, 

extremist and negative beings. Humankind was being utilized ever as a means and 

never as an end. Imbalance, unfairness, deceitfulness, misdirection and misuses were 

indecencies which dissolved the premise of society. In such a terrible, harsh and vicious 

condition one can't dream of presence of human rights. Guru Nanak needed to 

demonstrate the general population the way of salvation and stir them against political, 

financial and social oppression. 

Guru Nanak explicitly supported human rights for individuals. In Guru Nanak's 

vision, every single person has human rights simply because he is a human. But the 

rulers do not grant these rights, yet they guarantee the violation of their rights. It was 

very difficult to fight for human rights in such a critical situation where there was only 

exploitation and violation of rights. Guru Nanak criticized the brutalities of the leaders 

of his time. Guru Ji stated: 

hku prwieAw nwnkw ausu sUAr ausu gwie ]  
guru pIru hwmw qw Bry jw murdwru n Kwie ]1 

He remained against the ruler with no fear and hesitation. He condemned the 

unfairness being done by the leaders of his time. We have many hymns of Guru Nanak, 

in Guru Granth Sahib Ji which demonstrated the miserable and regrettable conditions of 

those times, where the governing authorities suppressed their citizens and disregard the 

human rights like: 

kil hoeI kuqy muhI Kwju hoAw murdwru ]  
kUVu boil boil Baukxw cUkw Drmu bIcwru ]  
ijn jIvMidAw piq nhI muieAw mMdI soie ]2 

Guru Ji showed his anger and denounced in strong words the immoral rulers and 

dishonest individuals, who damage the privilege of individual rights. They have been 

called dogs, butchers, and wolf in sheep's clothing. 
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According to the philosophy of Guru Nanak, corruption is the main driver for the 

violation of human rights. Guru Ji prompted the general population to carry on with a 

genuine life and secure living by fair methods. He urged his adherents to fight for their 

rights and for the rights of others. He additionally cautioned them against the unsafe 

impact of corruption. He enthusiastically contended that standards should be set down 

to protect their rights, no matter what, even at a mind-blowing expense and even at the 
cost of one’s life. Guru Ji was in favor of democratic rule where people should have 

right to choose their leaders and should enjoy full authority of their rights. He even 

stated that the rulers should rule with decency, equity, graciousness and sympathy 

.They should carry out their responsibility, as an order from God: 

bMnu bdIAw kir DwvxI qw ko AwKY DMnu ] 
nwnk vyKY ndir kir cVY cvgx vMnu]3 

Guru Nanak came into contact and conflict with the political orders of his times. 

He suffered a lot because of unjust and pitiless rulers. This drove him to give profound 
idea to political framework that the general public would require a superior social, 

monetary life and good recovery. All the Sikh gurus fought against the political 

oppression of the Mughals by sorting out the Sikhs into a well knit network. In the 

opinion of Guru Nanak it was the blame of the general population to compromise with 

the requests of the oppressive rulers without segregating the privilege from the off-base. 

Guru Nanak did not acknowledge the infringement of human rights by the rulers, If the 

ruler abused any human privileges of individuals, it is obligation of the general 

population to oppose him and if the political framework isn't as per need of the 

circumstance, it must be changed and supplanted by new one. So the general people 

must know about their rights and plan for the correct utilization of it at whatever point 

the need emerges. There are numerous instances of Sikh gurus like Guru Arjan Dev Ji, 

Guru Tegh Bhadur Ji, Guru Gobind Singh Ji who remained against unfair principle and 
committed their life in battling against persecution. Indeed, even the utilization of arms 

is required against oppression and treachery. Guru Nanak rebelled against exploiters 

and educated to serve the humanity at all cost.  

Another human right according to the philosophy of Guru Nanak focuses on right 

to work. Guru Ji says that the maker of the universe has himself relegated some work to 

each being. It suggests that God has blessed everybody with the capacity of doing some 

sort of work. Guru Ji stated: 

Awip aupwieAw jgqu sbwieAw ]  
ijin isirAw iqin DMDY lwieAw ] 4 

Subsequently everybody ought to take part in some beneficial work to win his 

occupation. God Himself has allocated certain occupation to everybody in this universe. 

As per Guru Nanak, if somebody is unfit to do any work or lacks any business, it is 

obligation of others to care for him. For this reason, the arrangement of 'Daswand' was 

begun. Guru Nanak gave an idea of earning one’s livelihood through rightful means and 

to give some part of it as donation or charity. Guru Nanak emphasized on essential 

three brilliant standards: Kirat Karna, Naam Japna, Vand Chhakna, implies man ought 

to procure his work by fair innovative work, he should remember the name of God and 

he should share the fruits of his labor with his fellow beings. He taught his supporters to 

work, gain, spend and give out of their income to the penniless. This leads an individual 
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to the perfect way of life. As it is said by Guru Nanak: 

Gwil Kwie ikCu hQhu dyie ]  
nwnk rwhu pCwxih syie ]1]5 

Guru Ji also laid emphasis on the individual’s right to work as one will engage in 

work only if one has right to  work. It also implies that one has the right to fulfill one’s 

essential needs. According to Guru Nanak: 

kudriq krnYhwr Apwrw ] 
kIqy kw nwhI ikhu cwrw ] 
jIA aupwie irjku dy Awpy isir isir hukmu clwieAw ]1]6 

Guru Nanak stresses the people’s right to work when he says that the creator of the 

universe has himself assigned some work to every being. It implies that God has 
endowed everyone with the ability of doing some kind of work.7 

It was Guru Nanak who started the promotion for each person's entitlement to work 

and satisfy his basic needs. Later on the privilege to work and ideal to essential need 

were likewise included in Universal Declaration of Human Rights 1948 under articles 

23 and 25, as indicated by which everybody has the option to work and free decision of 

the business and everybody has the option to satisfy the fundamental needs of life like 

nourishment, garments, lodging, restorative consideration and other social 

administrations and so on. Thus, the Indian Constitution likewise conceded this 

privilege to practice any calling to the general population of India. 

Guru Ji also emphasized on right to religion freedom. Numerous dedicated Sikhs 

laid down  their lives for the reason for honesty, to maintain the Sikh confidence and 

for verifying fundamental human rights like equity, freedom, fairness and opportunity. 
Under ideal of opportunity Guru Nanak gave exceptional weightage to freedom to 

religion. Freedom of religion implies each individual is qualified for opportunity of soul 

and the privilege to uninhibitedly maintain practice and propagate any religion or 

confidence of his own decision. Any section of the general population has the option to 

set up furthermore, keep up foundations for religious   purposes. No individual can be 

constrained to make good on regulatory obligation for advancement of a specific 

religion. A few holy people and religious reformers approached all through India so as 

to defend the Hindu society. For the privilege of opportunity of religion, ninth guru, 

Guru Teg Bahadar, laid down his life in 1675, in Delhi. A few Brahmins from Kashmir 

moved toward him to same them from persuasive transformation to Islam by the then 

rulers. The Guru himself was not a devotee of the confidence of those Brahmins yet he 
represented the privilege to opportunity of practicing any religion and set out his life for 

the cause.8 

Guru Nanak's promotion for this privilege of individuals is very apparent from his 

judgment of the leaders of his occasions who denied the general population, particularly 

the Hindus, of this privilege to practice their religion as indicated by their very own 

decision. To quote him: 

Awid purK kau Alhu khIAY syKW AweI vwrI ] 
dyvl dyviqAw kru lwgw AYsI kIriq cwlI ]9 
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Guru Nanak likewise tended to the freedom of culture which means that any 

section of the general population have an unmistakable language, content or culture of 

its own and people have right to save it without any obstruction . It isn't the privilege of 

the ruler or authorities to force their own language or culture on the general population 

of the state. Man will be allowed to pursue his preferred way of life and to speak the 

language in the field of his culture and language. He was of the opinion that man ought 
to be allowed to pursue the way of life and language of his own choice. Guru Nanak 

commandingly denounced the leaders of his time for forcing their way of life and 

language on people in general. With the approach of Muslim rulers, the Hindus began 

adopting the Islamic method for living. Guru Nanak condemned the Hindus for 

shedding their own way of life and language under the weight of the ruling class and 

embracing the way of life and language of the ruling class, to satisfy them. To quote 

Guru Nanak: 

gaU ibrwhmx kau kru lwvhu gobir qrxu n jweI ] 
DoqI itkw qY jpmwlI Dwnu mlyCW KweI ] 
AMqir pUjw pVih kqybw sMjmu qurkw BweI ] 10 

Guru Nanak also focused on the teaching of humanistic qualities in man through 

proper education. How beautifully he sums up the social role of education like: 

ividAw vIcwrI qW praupkwrI ] 11 

Guru Nanak believes that only that education is meaningful and worth which 

dispels ignorance and leads to enlightenment. He said: 

dIvw blY AMDyrw jwie ]  
byd pwT miq pwpw Kwie ]  
augvY sUru n jwpY cMdu ]  
jh igAwn pRgwsu AigAwnu imtMqu ]12 

Guru Nanak likewise underlined the accomplishment of divine learning. It is with 

such information that redemption is achieved. From the bani of Guru Nanak we come 

to know the substance of training of education. Guru Ji underscored that instruction 

ought to be founded on right activities, sportsmanship, awareness of other's 

expectations, order of life and good faith. However, it ought to be God focused. The 

Guru's lessons are scientifically true, dynamic and progressive in nature. Guru Nanak 
was absolutely against any sort of exploitation and corruption .He always regards the 

rights, duties and the privileges of all the human beings and others around us. Guru 

Nanak over and over focused on that there can be no equity without social equity Guru 

Nanak himself chose to remain at poor woodworker's (Lalo) home and declined the 

welcome of a rich trader Malik Bhago to share nourishment served from his evil gotten 

pay. Malik Bhago abuses poor and sucks the human blood. Master Nanak has likewise 

criticised those individuals who never shunned sucking the human blood. As indicated 

by him:  

jy rqu lgY kpVY jwmw hoie plIqu ]  
jo rqu pIvih mwxsw iqn ikau inrmlu cIqu ] 13 
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In a conclusion, Guru Nanak gave us a unique philosophy that scientifically and 

logically has universal acceptability. Guru Nanak and his nine successors worked to 

redefine these religious, political and social values for mankind. Modern age has 

created such problems that need immediate solutions. In this context Guru Nanak’s 

message is relevant to play creative role. So man needs to have a fresh look at the 

whole situation. It is the dire need of the hour to understand and implement the 
philosophy of Guru Nanak. This is the only way to save humanity from degeneration. 
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Bhai Kahn Singh Nabha on Guru Nanak:  

With Special Reference to Gurmat Prabhakar 

Parminder Singh* 

 

Bhai Kahn Singh Nabha is a well known Sikh scholar and Encyclopaedist, whose 

contribution in the field of literature is exemplary. In his life time from 1860s to 1930s 

various socio-political and religious changes were sweeping the region.1 Bhai Kahn 
Singh was born on 30 August 1861 at village Sabaz Banera in the princely state of 

Patiala, to Narain Singh and Har Kaur. His father was head priest of Gurudwara Baba 

Ajapal Singh under Nabha state. Baba Kahn Singh is a well known Sikh scholar, known 

for his exemplary writings and service of the Punjabi language through his writings. 

Under various circumstances and in the company of learned people, he gave a shape to 

new ideas and left a treasury of his scholarly works for the future generation. The 

present paper intends to focus on various ideas of Guru Nanak presented by Bhai Kahn 

Singh in his book Gurmat Prabhakar. 

According to Shamsher Singh Ashok, there are around 28 books and poetry of 

Bhai Kahn Singh. There are some unpublished works. He says that the initial writings 

of Bhai Kahn Singh are on polity and poetry. Sukhjeet Kaur has divided Bhai Kahn 
Singh‟s works into three parts, original works, edited works and unpublished works. 

Original works are Raj Dharam, Natak Bhavarth Depika, Hum Hindu Nahin, Sharab 

Nishedh, Tika Vishnu Puran, Sad Ka Parmarath, Tika Jaemani Asavmedh, Thagg 

Leela, Gurshand Diwakar, Gurshabad Alankar, Gurshabad Ratnakar Mahankosh, 

Chandi Di Vaar (Commentary) and Chhepa Shabad Di Utpatti. The edited works 

comprise of Smasya Poorti (Kaav Sangrah), Gurmat Sudhakar, Gurmat Prabhakar, 

Roop Deep Pingal, Anek Arth Kosh, Naam Mala Kosh, Gurmat Martand. Pahad Yatra, 

Vilayat Yatra, Ikk Yotish Granth, Guru Mahima, Vaedagi Ate Sehat Sabandhi Ikk 

Granth, fall under the third category that is unpublished works. There are some writings 

in English also. Along with this, Bhai Kahn Singh also wrote many poems.2 Devinder 

Singh Vidayarthi has divided Bhai Kahn Singh‟s works in three phases. Phase one 

comprises Sri Guru Granth Sahib De Pariyae, Raj Dharam, Natak Bhavarth Depika, 
Tika Vishnu Puran written in Hindi and Braj. These writings are considered as court 

writings, because in those days books were written and presented in the court of the 

ruler. Maharaja Hira Singh of Nabha and Bhai Kahn Singh both can be considered as 

the authors. Second phase covers Hum Hindu Nahin, Gurmat Sudhakar, Gurmat 

Prabhakar, Gur Gira Kasoti, Smasya Poorti (Kaav Sangrah), Sad Ka Parmarath, 

Sharab Nishedh, Vilayat Yatra, Safarnama England, Ikk Yotish Granth and Itihas 

Bagariyan talk about Sikh religion as independent writings of Bhai Kahn Singh. Thagg 

Leela, Gurshand Diwakar, Gurshabad Alankar, Gurshabad Ratnakar Mahankosh, 

Anek Arth Kosh, Roop Deep Pingal, Ukat Bilas, Maan Manjiri Naam Mala, Chandi Di 

Vaar, Gurmat Martand, Guru Mahima Ratnawali, Presidential Speech on behalf of 

Maharaja Hira Singh Nabha at Khalsa College Amritsar on 12th April, 1904, Presidential 
Speech of Bhai Kahn Singh Nabha on 3rd of April, 1931 at Sikh Educational 
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Conference at Amritsar, Personal Diaries and Ras Chamtkaar Chandrika come under 

the third phase writings of Bhai Kahn Singh.3 

Among all above mentioned works, Gurmat Prabhakar has been brought into use 

for the present research paper. The paper has been divided into three sections. Section 

one deals with detailed information of the primary source. Section two talks about the 

references of gurbani of Guru Nanak, mentioned by Bhai Kahn Singh Nabha which 
points out various aspects of society, religion and polity. Bhai Kahn Singh has quoted 

various gurus, but the focus of present work is on interpretation of Guru Nanak‟s 

gurbani by Bhai Kahn Singh Nabha, form special point of view of various aspects. 

Third section is compiled as the conclusion. 

I 

Gurmat Prabhakar, or Sikhism as illuminator, is among one of the most important 

works of Bhai Kahn Singh Nabha. It was published in 1922 by Sri Gurmat Press 

Amritsar. The book is in a format where text and explanations go together. Wherever, 

there are some terms which are not easily understandable these have been marked with 

special symbols, which are further explained in the references by Bhai Kahn Singh 

Nabha. The book includes the introduction, index and a preface with the name of Bhai 

Kahn Singh at the end.4 

There are total 656 pages of the book. From first to last gurmukhi words, carrying 

significant meanings are explained by Bhai Kahn Singh Nabha. There are a total of 843 

words that have been explained according to the Sikh code of conduct. These words are 

related to the inner as well as outer world of the human being. On one hand, guidance 

for living a good life with some rules regulations is provided and on the other hand, 

information related to real spirituality and religion is provided. As it is clear from the 

name of the book, Sikhism illuminates each and every aspect of the life. The 

uniqueness of the book is the explanation of every word according to the Sikh code of 

conduct. It is said when the book was written society was facing many changes. Due to 

competition among various socio-religious reform movements, all religions were with a 

mission of increasing their numbers. Bhai Kahn Singh, due to his association with the 
Singh Sabha, is considered to have produced literature which is supposed to work as a 

guide or lamp of light for all the path seekers. It becomes clear by the study of the book 

how Sikhism is presented as the path showing lamp of light of knowledge. 

II 

fpB T[gwk irdh; eh fpB;? B nzfXnkok.5 
Bin upma jagdish ki binsey na andhiyara. 

Bhai Kahn Singh says that praise of God is necessary. One must praise and 

worship the God for removing the darkness of ignorance. All kind of worldly praises 

are useless. If one has praised the real God. 

r[o[w[fy p{M? ;pd gshi?] T[;sfs fBzdk fe; eh ehi?]6 
Gurmukh boojhey sabad patijey, ustat ninda kiski kijey? 

It is said that one should not indulge in praise or backbiting. Shabad of the Guru 

gives patience. After that one doesn‟t go into any argument.  
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ip br d[Bhnk ojhn? BkBe, feS ;[Dhn? feS ejhn?.7 

Jablag duniya rahiye Nanak, kichh suniye kichh kahiye. 

 Here, Bhai Sahib has focused on the way one should live. One should patiently 
listen to others and then speak also. This speaking and listening are the real elements of 
a civilized life.  

�� ��ਿ�� �� 	ੰਿ��, ��� 
�ਿ�� 
��� 
���।8 

Ik dekhya ik manneya, iko sunya sravan sarot. 

There is only one God no one else is above Him. He, the Almighty, should be 
accepted and worshipped. 

i?;h w? nkt? y;w eh pkDh, s?;Vk eoh frnkB t/ bkb'.9 

Jaesi ma avey khasam ki bani, taesda kari gyan ve lalo. 

No predictions are accepted in Sikhism, everything comes from God.  

i/sk ;w[zd ;kro Bho Gfonk, s/s/ nT[r[D jwko/, dfJnk eoj[ feS 
fwjo T[gktj[, v[pd/ gEo sko/. 

Jeta samund sagar neer bhareya, tete augan hamarey, daeya karoh kichh 

mehar upavaho, dubdey pathar taarey. 

Ardas/ prayer is the only medium to talk to Almighty. One should pray to God, to 
be kind and grace them. 

gfjb? gjo?? o?fD e/ tDikfonk fwsqk pkbe p[fX nu/s] 
yho ghn? y/bkJhn? tDikfonk fwsqk wks fgsk ;[s j/s[]HHHHH 
d{i? gjo? o?fD e? tDikfonk fwsqk Gfo i'pfB w? wfs] 
nfjfB; ekfw ftnkfgnk tDikfonk fwsqk nzX[b/ Bkw B fus]HHHH 
shi? gjo? o?fD e? tDikfonk fwsqk, ;fo jz; T[bEV/ nkfJ] 
i'pB[ xN? io{nk fiD? tDikfonk fwsqk nkt xN? fdB[ ikfJ]HHHH 
uT[E? gjo? o?fD e? tDikfonk fwsqk fpofX GfJnk sB[ yhD[] 
nyh nzX[ B dh;Jh tDikfonk fwsqk ezBh ;[D? B t?D] 
nyh nzX[ ihG o;[ Bkjh oj/ gokeT[ skDk] 
r[D nzsfo Bkjh feT[ ;[y[ gkt? wBw[y nktD ikDk]HHHH 
r[D ;zifw ikt? u'N B ykt?, Bk fs;[ izwD woDk] 
ekb[ ikb[ iw[ i'fj B ;ke?, GkfJ Grfs G? soDk] 
gfs ;/sh ikt? ;jfi ;wkt? ;rb/ d{y fwNkt?] 
ej[ BkBe gqkDh r[ow[fy S{N?, ;ku/ s/ gfs gkt?.10 
Pehle pehre raen ke vanjarya mittra, balak budhh achet. 

Kheer piye khilaiye, vanjarya mittra maat pita sut het. 
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Doojey pehre raenkey, vanjarya mittra, bhar joban maemat. 

Aehnas kaam viyapya, vanjarya mittra, andhuley naam na chit. 

Tijey pehrey raenkey, vanjarya mittra, sarhans ulthadey aye. 

Joban ghatey jaroor jiney, vanjarya mittra, aav ghatey din jaye. 

Chauthey pehrey raenkey, vanjarya mitra, birdh bheya tan kheen. 

Akhi andh na disayi, vanjarya mittra, kanni suney na vaen. 

Akhi andh jeebh ras naahi, rahe parkao tana. 

Gun antar naahi kyo such pavey? Manmukh avan jana. 

Gunsanjam javey chot na khavey, na tis jamman marna. 

Kaaljaal jam johey na saakey, bhaye bhagat bhaey tarna. 

Patseti jaavey sehaj samavey sagal dookh mitavey. 

Kaho Nanak prani gurmukh chhotey, sachey te pat pavey. 

Here the whole journey of human being is presented by Guru Nanak. Life of 

human being is metaphorically presented equal to night. Like the night, human life is 

divided into four parts. In the first part, birth of child and love and care by the parents is 

mentioned. In the second part, child becomes adult and forgets God who sent him/her 

on the earth. Third part of human life approaches and body becomes weak. Fourth part 

of life is old-age when one cannot hear and see anything. Here Guru Nanak says that 

one must keep in mind the Almighty who sends the human on the earth. Only by 

following him, the journey of human life can be fruitful otherwise one has to follow the 

cycle of birth and death again.  

j[ew T[gkJ/ d; nT[skok, d/t dkBt nrDs ngkok, wkBfj j[ew ;[ 
dorfj g?M?, ;ku fwbkfJ ;wkfJdk.11

 

Hukam upaye das avtara, dev danav agnat apara, meneh hukam so 

dargahey paejhey, saach milaye samayeda. 

Bhai Kahn Singh says that the ten incarnations, as considered in some religions, are 

also under the will of God. Almighty had created them. He is above all. In Sikhism, He 
is known as Akal Purakh and Waheguru.  

fiBh nksw uhfBnk gqwksw ;'Jh.12
 

Jinni atam chineya parmatam soyi. 

It means that those who assess themselves from within and live an ideal life as 

prescribed by the Gurus are following the path of God and they can be the form of God. 

Grfs eo fusbkfJ jfo f;T[, S'v wBj[ nzd/f;nk.13
 

Bhagat kar chitlaye har seo, chhod manho andeseya. 

All kind of sorrows are finished by the worship of Almighty. Here, Bhai Kahn 

Singh, with references of Guru Nanak advices to worship the Almighty. 

;' feT[ wzdk nkyhn? fis[ izwfj okikB<14
 

So kyo manda akhiye jit jameyh rajan? 
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Here focus is on the importance of woman. According to Guru Nanak, a woman, 

who accepts the seed from a male, then converts it into a child and by suffering the 

pains, gives birth to human, she shouldn‟t be condemned. She should always be 

respected and worshipped. 

fpB fgo g[oy B ikDJh, ;ku/ r[o[ e? j/s fgnko.15
 

Bin pir purkh na janayi, sacheygur kae het pyar. 

It means that only husband should be loved and cared by a woman. On the other 

side, it focuses on the spiritual concepts where all humans are considered as females 
and almighty is only male.  

;G/ t/bk tys ;G, i/ nmh GT[ j'fJ. BkBe ;kfjp wB t;?, ;kuk 
BktD j'fJ.16 

Sabhey vela vakhat sabh, je athhi bhao hoye. Nanak sahib man vassey, 
sacha navahn hoye. 

It means that holy bath in pilgrims is only then when God is in the pure mind and 

heart. 

fi; nzdo sks gokJh j't/, fs;dk ed/ B j'th Gbk.17 

Jis andar taat prayi hovey, tisda kade na hovi bhala. 

It means that backbiting is always harmful. One, who follows this, ends in sorrow. 

phT[ phi gs b?rJ/, np feT[ T[rt? dkb< i/ fJe j'fJ s T[rt?, o[sh 
j{ o[fs j'fJ.18

 

Beo beej pat laegaye, ab kit ugvey dal? Je ik hoye ta ugvey, rati hoon rut 

hoye. 

Bhai Kahn Singh elaborates that unity is strength. If a seed of pulse broken in two 

pieces cannot be sown in the field then how the fighting people scattered on the name 

of religion, caste etc can be fruitful for humanity. 

wB ;u e;tNh bkJhn? s[bhn? g{o/ s'b.19
 

Man sach kaswatti laiye tuliye poorey tol. 

Here unity is focused. The person should be pure from within.  

T{sw ;zrfs T{sw j't?, r[D eT[ Xkt? ntr[D X't?.20
 

Uttam sangat uttam hovey, gun kao dhavey avgun dhovey. 

It is said that one should always live in company of truth which earns the attributes 

and all kind of negative elements are eradicated.   

r[o[ gho ;dkJ/ wzrD ikfJ, ske? w{b B brhn? gkfJ.21
 

Gur pir sadaye mangan jaye, takey mool na lagiye paye. 

It means that there are some people who call themselves saints and gurus they 

make the innocent people their disciples. They go for collecting the offerings also. Such 

false saints, gurus, pirs are denied by Guru Nanak. 
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sB ;{uk ;' nkyhn?, fi; wfj ;kuk BkT[.22
 

Tan soocha so akhiye, jis mahey sacha nao. 

It means that paying visit to pilgrimages for holy bath, is useless until the mind is 

pure. Only the pure mind and heart can be considered as pure body.  

i/ efo ;{se wzBhn?, ;G s? ;{se j'fJ. r'j? ns? beVh nzdo ehVk j'fJ. 
i/s/ dkD/ nzB e/ ihnk pkM B e'fJ. gfjbk gkDh ihT[ j? fis jfonk ;G e'fJ. 
;{se feT[ eo oyhn? ;{se gt? o;'fJ.  
BkBe ;{se J/t B T[so?, frnkB T[sko/ X'fJ.23 

Jekar sootak manniye, sabh tae sootak hoye. Gohey ate lakkdi andar kirra 

hoye. 

Jete daney annh ke jiya baajh na koye. Pehla paani jeo hai, jit hareya sabh 

koye. 

Sootak kyokar rakhiye sootak pave rasoye. Nanak sootak ev na uttrey, gyan 

utarey dhoye. 
It means the whole universe is with life. Water, food, woods and other materials 

received from nature are not pure. Only the true knowledge or Gyan will remove the 

impurity. Considering some one impure just because of discrimination, jealousy and 

feelings of hatred is actually act of lower persons whose thinking is impure. Being in 

touch with such people is impurity in actual. 
woD w[D;k ;{fonk je j?, i/ j'fJ woB gotkD'.24

 

Maran munsa soorya hak hai, je hoye maran parvano. 

It means that one must die, but if it is for the welfare of humanity only. Such deaths 

are accepted by God.  

ftu d[Bhnk ;/t ewkJhn?, sk dorfj p?;D gkJhn?.25
 

Vich duniya sev kmaiye, ta dargahey baesan paiye. 

Prime focus is on serving the community. One must serve the humans of God by 

doing this God is served. Such people earn its fruit in the otherworld.  

;u fwb? ;zs'yhnk jfo ig J/e? GkfJ.26 
Sach miley santokhiya har jape key bhaye. 

It is said that one should be follower of one true Almighty. By following one, 

patience and stillness are earned. 

;' ;zfBnk;h i' ;fsr[o ;/t? ftuj[ nkg rtkJ/, SkdB G'iB eh nk; B 
eoJh, nfuzs fwb? ;' gkJ/.27 

So sanyasi jo satgur sevaes vicho aap gvaye, chhadan bhojan ki aas na 
karyi, achint miley so paye. 

Bhai Kahn Singh says that living a celibate life, leaving home and giving up food 

are not the necessary elements, for moving on the path of God. One who worships God 

and kills pride and ego from within, is the real sanyasi. 



80 Parminder Singh 

PANJAB JOURNAL OF SIKH STUDIES 

fenk izrb Y{Yh ikfJ< w? xo pB jfonktbk.28 
Kya jangal dhoodi jaye? Mai ghar ban hariavla. 

Here Bhai Kahn Singh says that religion and spirituality can be practiced at home 
also by living a householder’s life. There is no need to leave the home and follow the 
celibate life. 

ish ;dktfj i[rfs B ikDfj, Sv pjfj xopko.29
 

Yati sadavey jugat na janey, Chhad bahey gharbar. 

Bhai Kahn Singh is of the opinion that those who don’t have the real technique of 
worshiping the God they call themselves experts and those who follow renunciation are 
the ignorant people. 

dfJnk ikD? ihn eh, feS[ g[zBdkB eo/fJ.30
 

Daya janey jee ki, kichh pundan karey. 

Here kindness is preferred. One must have pity for others. Soft hearts are balancing 
the unequal harsh world.  

okj d't? y;w J/e' ikD] r[o e? ;pfd j[ew[ gSkD[, 
;rb o{g toB wB wkjh] ej[ BkBe J/e' ;kbkjh.31

 

Raah dovey khasam eko jaan, gur kae shabad hukam pachhan, 

Sagal roop varan man maahi, kaho nanak eko salahi. 

It means that people fight on the name of religion by proving themselves upper. 
But here, Bhai Kahn Singh, with reference from Guru Nanak says that there can be 
various paths leading towards the Almighty but the final aim, the target God is one. All 
the differences are created by humans. Otherwise all are equal and same. There 
shouldn’t be any discrimination on the basis of caste.  

Bdo T[gmh i/ eo/ ;[bskBk xkj[ eokfJdk] do wzrB fGy B gkfJdk.32
 

Nadar upathi je karey sultana ghao krayeda, dar mangan bhikh na 

payeda. 

Grace of God almighty is necessary in every field of life. If He is not happy with 
one the outcomes can be different. Everything is working under His plan. He can make 
a king a beggar also.  

Bk Uj[ wo? B j't? ;'r] d/Adk oj?, B u{e? G'r[.33
 

Na oh marey na hovey sog, denda rahey na chookey bhog. 

God is everlasting. He is self-created. He was, is and will be. God never dies. God 
never feels sad and blissfulness prevails all around.  

cb s/t'j' gkJhn? i/t/jh eko ewkJhn?.34
 

Fal tevoho payee jevehi kaar kmaiye. 

Guru Nanak’s message is that the deeds earn the fruit of life. Whatever the deed we 
do that is the fruit we shall reap. One should focus on positivity.  
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fpB p{M? Mros ir ekuk.35
 

Bin boojhey jhagrat jag kacha. 

It is said that people are fighting with each other without real knowledge of the 

Almighty.  

efb eksh oki/ ek;kJh, Xow gzyeo T[vfonk]  
e{V nwkt; ;u uzdqwk, dh;? Bkjh efj ufVnk]36

 

Kali kati rajey kasai, dharma pankh kar udrya, kood amavas sach 

chandrma, disey nahi keh charrea. 

Here Bhai Kahn Singh has mentioned the age of Kali with reference from Guru 

Nanak. In the age of Kali, kings are working as butchers and the negativity of Kali is 

their cutter. Falsehood is prevailing as moonless night and the moon of truth is absent. 

xkb ykfJ feS[ jEj[ d/fJ, BkBe okj gSkDfj ;/fJ.37
 

Ghal khaye kichh hatho dey, Nanak rah pchhaneh se. 

It is said that hard-work is always preferred. One should always earn money by 

hard-work and from that money only donation should be given. 

y;w fp;kofj s/ ewikfs, BkBe BkAt? pkM ;Bkfs.38
 

Khasam bisarey te kamjat, Nanak naavey baajh snaat. 

It means that those who forget God are outcaste. Here outcaste word is used for the 

persons who are away from God. Nanak says that without the holy name of God, all is 

in vain.  

shoE Bksk fenk eo/ wB wfj w?b r[wkB<39 
Teerath naahta kiya karey man mahe mael gumaan? 

It means that those who go on pilgrimages, pay homage to various holy places. It is 
useless if they have negativity in the mind. Impure hearts never earn the good will of 

the God. 

;u ;ok r[Vpkjok fi; ftu ;kukBkT[, ;[Dfj tykDfj i/sV/ jT[ fsB 
pfbjko? ikT[, sK wB yhtk ikDhn? ikA wfjbh gkJ/ EKT[.40

 

Sach sraa gudbahra jis vich sachanao, sunehy vakhaneh jetde hao tin 

baliharey jao, ta mann khiva janiye ja mahali paye thao. 

The dose of alcohol doesn‟t long last. It falls down after few hours. One must have 

the dose of long lasting holy name of God. „Truth‟ is considered as the real alcohol 

instead of any worldly liquor. Those, who teach and explain the truth, are the great 

people. Who gets a place in the palace of God, are drunk on the holy true name.    

fenk ;[bskB ;bkw ftj{Dk<41
 

Kya sultan salam vihoona?  

Bhai Kahn Singh says that the king, who is not respected, is not a deserving person 

to be appointed as the king. It is also the duty of a king to earn real love and respect. 
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okik sys fNe? r[Dh, G? gzukfJs os.42
 

Raja takht tikey guni, bhae panchayat ratt. 

It is said that a king always seeks the suggestions from his appointed courtiers and 

cabinet. Advice of elders and experienced persons always blesses. 

sys pj? sys? eh bkfJe.43
 

Takhat bahey takhtey ki layak. 

Bhai Kahn Singh says that a deserving person should be appointed as the king. No 

one else is mentioned. Even Bhai Kahn Singh, with reference of Guru Nanak, throws 

light upon the same ideology.  

oki/ u[bh fBnkt eh.44
 

Rajey chuli niaav ki. 

Bhai Kahn Singh is of the opinion that the kings/rulers are considered as the 

supreme chair of justice and the kings should also be the same. All justice seekers must 

be attended and provided the justice by an idol king. 
Bhai Kahn Singh is of the opinion that hygienic life is a blessing for spiritual life. 

Taking bath is a necessary part of Sikhism but outer bath can‟t remove the inner dirt. 

Name of God removes the inner dirt. Almighty is known as Kartars is above all. 

Guru/guide is necessary for the spiritual path. Guru Nanak and Guru Gobind are 
presented as same divine light by Bhai Kahn Singh. Attributes of Kartar, the Almighty 

are explained by Bhai Kahn Singh. Violence is denied and kindness is preferred. No 

descendant of the gurus, called as Sahibjadas, is to be considered as guru. This 

guruship is given to Guru Granth and Panth only. Follower of the teachings of Guru is 

a Sikh. Sikh Servants/Sevaks are always honored and respected. Sikhs are children of 

the Guru. Listening wholeheartedly to the message of Guru is called Surat Shabad. 

Dark ages, known as Kaliyug is also explained. Negative forces are Kailyug. Caste 

system is rejected. Substance abuse is also mentioned and compared with the real dose

of holy name of the Almighty. One should be patient living a married life, a 

householder‟s and spiritual life can be lead together. Sanyas is not necessary. Women 

should be respected and treated equally. Women should follow the code of conduct, 
loyalty. Unity is always required, truthfulness, company of truth is also required, doer 

of good is happy others are sad. Rituals like hawan yagyas are considered as wastage of 

time. Pride should be given up, preaching and practice should be same, cunning is 

disliked. Rituals, Sootak -Patak are denied, where women are considered as impure 

during the birth and even menstruation. Service is considered important than everything 

else. Hard work and earning with hand are mentioned. Forgiveness is also referred by 

Bhai Kahn Singh. It is always considered as better. Negative bad deeds should be given 

up and good attributes should be adopted.  

III 

There are some other writers with different opinions regarding the writings of Bhai 

Kahn Singh which can be taken up for the further research. In conclusion it can be said
that the works of Bhai Kahn Singh are about the various aspects of society. Ardas 

(prayer), spirituality, God, praise of God are discussed by Bhai Kahn Singh. Religious, 

social and general advice is very usefully provided by him. The most important task of 

human life is to know and worship God. Bhai Kahn Singh, with reference to Guru 
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Nanaks has also talked about women and their respect. Loyalty of woman is 

metaphorically presented for God. Worldly holy baths, as part of rituals are mentioned 

and inner purity is preferred. Aspects of unity, brotherhood are mentioned by Bhai 

Kahn Singh. There are some points related to substance abuse. Even some advice is 

given to kings. In this way, social, political and religious aspects are touched by Bhai 

Kahn Singh Nabha. Works of Bhai Kahn Singh not only deal with upon society, polity 
and religion but also the grammatical aspects of the Punjabi language. Bhai Kahn Singh 

is considered as a complete library in himself and contributed in service of Punjabi 

language and literature. It is the need of the hour to know the actual fields of interest 

and work of the scholars of past which will be beneficial for the researchers of present 

times so that the hidden facts regarding the past can be brought forward for contribution 

in the field of history. Bhai Kahn Singh showed his uniqueness at a young age at Nabha 

court. This is perhaps one of the reasons that he was called “Niti Ji” by Maharaja Hira 

Singh of Nabha in his initial days when he was working for the Nabha court. At present 

various academic institutions have named their libraries after Bhai Kahn Singh Nabha 

who is also known as Sardar Bahadur, the title earned by him due to his services for 

mankind. 
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The Gurdwaras related to Guru Nanak Dev:  

A Historical Perspective  

 Jasvir Singh* 

 

The Sikh sacred places are an integral part of the community life of the people. 

There is no existence of a Sikh community without their gurdwaras. Earlier, the places 

of worship of the Sikhs were known by the name of ‘Dharamsal’ which literally meant 

a religious place or a religious rest house. It generally denoted a building used for 

devotional singing and prayers. So to begin with the place where sangat congregated 

was known as Dharamsal and later on it came to be called gurdwara.1 From the period 

of Guru Nanak Dev to Guru Arjan Dev the sangat congregation place was known as 

Dharamsal. But after the installation of Guru Hargobind Singh as Sixth Guru the 

Dharamsal was converted into Gurdwaras. Religious celebrations commemorating the 

historical events are also celebrated in the gurdwara.2 The activities of the gurdwara are 

not merely religious but extend to the social and even political sphere. In the present 
scenario there are two types of gurdwaras in existence in Punjab, one those that were 

directly related to the gurus i.e. gurdwaras constructed by the Gurus themselves. The 

second category includes gurdwaras which are indirectly related to the Guru‟s for 

example, the gurdwaras constructed by the local people at places the Gurus visited. The 

present paper focuses on the gurdwaras of Guru Nanak Dev which are directly and 

indirectly related to him. The primary sources which provide information about these 

aspects are Char Bagh-i-Panjab, Early Nineteenth Century Panjab by Ganesh Das, 

Umdat-ut-Tawarikh Daftar II & III by Sohan Lal Suri, Twarikh Gurdwarian, Prachin 

Panth Prakash, Sri Guru Tirath Sangrah by Pandit Tara Singh Narotam, Gurushabad 

Ratanakar Mahankosh by Bhai Kahan Singh Nabha, Twarikh Guru Khalsa, vol.I by 

Giani Gian Singh, Mahima Prakash, Bansavalinama Dasan Patshahian Ka, Sikh 

Gurdwaras Act 1925 and the Amended Sikh Gurdwaras Act 1959 and The District 
Gazetteers of Punjab of 1970‟s and 1980‟s. Some secondary sources like The Sikh 

Gurus and Their Shrines by Surinder Singh Johar, Historical Sikh Shrines by Gurmukh 

Singh, Sikh Heritage in Pakistan: Gurdwaras & Memorials by Hari Singh, Sikh Shrines 

in West Pakistan by Khan Mohammad Waliullah Khan and Historical Sikh Shrines in 

Pakistan by Iqbal Qaiser also provide details about these aspects. Infact, for the 

identification of the historical gurdwars both the Acts, The Sikh Gurdwaras Act 1925 

and The Amended Sikh Gurdwaras Act 1959, became the main sources.  

I 

There are many gurdwaras associated with Guru Nanak Dev in existence in the 

Punjab. Some gurdwaras are related to the birth of Guru Nanak Dev, some have been 

constructed at places where he lived at different points of time and others are built at 
places where the Guru spent the last time of his life and breathed his last. Based on 

primary and secondary sources there are a total of sixty eight (68) such gurdwaras  
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which can be identified in the region. Out of these only fifteen (i.e.22%) gurdwaras 

were constructed by Guru Nanak Dev and fifty three (i.e. 77%) gurdwaras are merely 

related to him. Thus, number of gurdwaras associated with the Guru is three times 

higher in comparison to the gurdwaras constructed by Guru Nanak Dev. 

The first section covers the detail of the fifteen (15) gurdwaras, which were 

constructed by Guru Nanak Dev. Among these, chronologically, Lahore has two 
(i.e.13%) gurdwaras, followed by Attock and Sialkot with one each (i.e. 6%), 

Gujranwala with three (i.e 20%), Jalandhar with two (i.e. 13%), Sangrur, Bhatinda, 

Kapurthala and Amritsar one each (i.e. 6%) and Gurdaspur with two (i.e. 13%) 

gurdwaras. The sacred place in Lahore area is the Gurdwara Kartarpur Sahib that Guru 

Nanak Dev himself set up as a dharmsal, a place for congregational worship.3 The other 

sacred place is Gurdwara Sahib Padshahi Pehli at Kanganpur. The legend about this 

gurdwara is that Guru Nanak Dev, during the course of his first journey came to 

Kanganpur where the villagers did not allow him to halt and also played practical jokes 

on him. This treatment did not annoy the Guru who instead prayed for the welfare of 

the village saying, „was de raho‟ (May you remain here). On being subsequently 

questioned by his disciple Mardana as to why he blessed the village in which he was 

not allowed to stay, the Guru is said to have told mardana that if the people of this 
village were disturbed and they moved to other places, they would ruin these too by 

their inhuman conduct, so it was in the interest of others that they might stay where 

they were. The tree under which he reposed for a while is known as Mal Sahib and he 

himself constructed a small dharmsal here. The legend about the Gurdwara Panja Sahib 

in Attock is that once Guru Nanak Dev visited Hasan Abdal. Here on the top of a hill 

lived Baba Wali Qandhari, a Muslim Saint, who was also known as Baba Hasan Abdal. 

When Guru Nanak Dev asked one of his disciples to fetch water from the spring, the 

Baba refused to give water. Thereupon Guru Nanak miraculously made the spring flow 

from the spot where he was standing. The Muslim saint was much annoyed with the 

intruder and rolled down a rock to crush him. Guru Nanak however, gently stopped the 

rock by the push of his open hand. The hand left an impression on the rock. 
Subsequently the rock became an object of great reverence for the followers of the 

Guru who started calling it Panja Sahib. Hari Singh Nalwa, during the reign of 

Maharaja Ranjit Singh reconstructed a gurdwara with a tank at this spot. Maharaja 

Ranjit Singh also gave a grant of Rs. 500 to this sacred shrine during his visit to this 

place.4 

Another sacred place the Gurdwara Baoli Sahib is situated on the western outskirts 

of Sialkot town near the Sialkot-Daska road. The legend about this place is that once 

Guru Nanak was staying at one of his disciple‟s house at Sialkot and near the house 

there was a stepwell that was a baoli. Its water was brackish. When a disciple was 

leaving to bring drinking water for Baba Nanak the Baba asked him to get water from 

that stepwell itself. He did as commanded. The moment this water reached the lips of 

Baba Nanak, the water of the baoli became extremely sweet. For this reason that baoli 
became famous as the baoli of Baba Nanak.5 

At Eminabad the legend about the Gurdwara Rori Sahib is that Guru Nanak Dev 

made his bed on a platform of rori (pebbles) at this spot. This platform became a place 

of veneration for the Sikh people and a beautiful gurdwara was built here to 

commemorate the memory of the Guru. Some of the pebbles, which formed part of the 

platform on which Guru Nanak made his bed, have been preserved in the gurdwara. 
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The story of milk and blood from the meal offered by  Bhai Laloo and Malik Bhaggo 

respectively is also related with this sacred spot.6 Another sacred place is the Gurdwara 

Kothri Sahib where the Guru is said to have been interned in a Kothri (small room) 

when someone accused him of embezzlement. But when the accounts were verified and 

found correct the Guru was honorably released.
7
 In Jalandhar area, the other sacred 

place is Gurdwara Nanaksar at Hakimpur. The legend about the Gurdwara Khuhi Bhai 
Lalo Ji is that Guru Nanak while at Eminabad, stayed with a carpenter named Lalo and 

used the water of a well situated in his house. The well or Khuhi is held sacred and is 

known as Khuhi Bhai Lalo. Another sacred place is Gurdwara Chakki Sahib 

(Dharmsala Sangalwali alias Kundewali) at Eminabad in Gujranwala district. The story 

that goes about Gurdwara Chakki Sahib is that, during Babur‟s campaign against the 

Lodhi Dynasty of India, he assaulted and destroyed Saidpur, now known as Eminabad. 

There was a general massacre of Pathan as well as Hindu inhabitants. Guru Nanak‟s life 

was spared but he was taken a prisoner and was condemned to grind corn for which 

purpose a hand mill was supplied to him. The mill, however, miraculously revolved by 

itself and Guru Nanak had only to put the corn in it. The miracle was reported to the 

Emperor who after a discourse with the Guru set him as well as all captives of Saidpur 

free. Babur is said to have remarked that he would not have destroyed the city had he 
known that such a holy man was to be found there. The mill is venerated by the Sikhs 

and is placed in a gurdwara known as Gurdwara Chakki Sahib.8 

Another sacred place Gurdwara Chola Sahib in Gurdaspur contains a precious relic 

in the shape of a chola (coat), once worn by Guru Nanak Dev. It is said to have been 

presented to the Guru when he visited Mecca and the chola is inscribed with thousands 

of Arabic words and figures. The chola is now kept preserved in Gurdwara Chola Sahib 

and a large number of people visit the place every year to have a glimpse of the relic.9 

In Sangrur area, the legend about the Gurdwara Nanakiana Sahib is that there was a 

deep pool in Mangwal village where Guru Nanak Dev stayed. According to local 

tradition, the village had been near this pool, which must have been convenient source 

of water supply during dry season when Guru Nanak Dev visited it. A small shrine was 
established during the visit of Guru Nanak Dev. When Guru Hargobind visited this 

village, he observed that there is a need for restoring of the sanctity of this pool and he 

told the villagers they should not use the pool as a receptacle of garbage and gutter 

water. The villagers obeyed the Guru and shifted the village to its present site and 

began to treat the pool as a sacred sarovar and the shrine became the holy Gurdwara 

Nanakaian Sahib. The Gurdwara Nankiana Sahib (Sangrur) received 15 acres land from 

Karam Singh the ruler of Patiala.10 Another historic gurdwara is Gurdwara Haji Rattan 

in Bhatinda area, named after Haji Ratan, a sadhu who used to meditate here. It is also 

associated with the visits of Guru Hargobind and Guru Gobind Singh. It is said that 

when Guru Nanak Dev during his first journey (udasi) visited this place, Haji Rattan 

hurled a big stone at the Guru to frighten him away, but Guru Nanak Dev picked up the 

same and hurled it back to Haji Rattan who became unconscious. The Guru brought 
Haji Rattan to consciousness. Haji Rattan sought the Guru‟s pardon and requested him 

to get him rid of the drudgery of life. Guru Nanak Dev is said to have uttered, “I will 

see you twice more”, and the Guru‟s words came true when Guru Hargobind and Guru 

Gobind Singh again visited this place. Guru Gobind Singh after his fiercest battles with 

the Mughals came to Bhatinda and camped near Haji Rattan. At that time, the area 

surrounding Haji Rattan was a dense forest. The residents of Bhatinda were fed up with 

a ghost who used to demolish their houses whenever they constructed them. Therefore, 
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they requested Guru Gobind Singh to do something for them and the Guru freed the 

villagers from the ghost.11 In Kapurthala the Guru constructed the Gurdwara Guru ka 

Bagh himself, like this there was another Gurdwara Ber Baba Nanak constructed by 

Guru Nanak Dev at Viroke in Amritsar. Another sacred place is the Gurdwara Dera 

Baba Nanak in Gurdaspur district. According to tradition, the shifting course of river 

Ravi posed a danger to the samadhi of Guru Nanak where it was already built. The urn 
was therefore, shifted across the river and a small shrine was built on the site where 

Guru Nanak had camped earlier at the well of Ajit Randhawa. The building which 

stands here today was reconstructed by Maharaja Ranjit Singh who decorated it with 

silver leaf.12 

It is evident that the number of gurdwaras constructed by Guru Nanak Dev was 

less than the gurdwaras indirectly associated with him. It is noticeable that the 

gurdwaras constructed by the Guru became major gurdwaras in comparison to other 

gurdwaras and these sacred places continue to have great significance for the Sikh 

community.   

II 

A total of fifty three (53) gurdwaras indirectly associated with Guru Nanak Dev 

can be identified in the region. There was a tremendous change in the number of sacred 
places of Guru Nanak Dev because the number of gurdwaras linked to him was three 

times higher in comparison to gurdwaras established by him. Chronologically, 

Sheikhupura has six (i.e. 11%), gurdwaras in the Punjab, followed by Sialkot with five 

(i.e. 9%), Attock has one (i.e. 1%), Gurdaspur has six (i.e. 11%), Hoshiarpur has one 

(i.e. 1%), Jalandhar has four (i.e. 7%), Amritsar has two (i.e. 3%), Lahore and 

Montgomery has five (i.e. 9%) each, Kurukshetra has one (i.e. 1%),  Ludhiana has three 

(i.e. 5%), Ferozepore with two (i.e. 3%), Jhang has only one (i.e. 1%), Delhi has two 

(i.e. 3%), Sangrur has the highest with seven (i.e. 13%) and Patiala has two (i.e. 3%) 

gurdwaras in the Punjab.   

Sheikhupura has six gurdwaras associated with Guru Nanak Dev in the region. 

These are Gurdwara  Nankana Sahib, Gurdwara Bal Lila Sahib, Gurdwara Sachcha 
Sauda Sahib, Gurdwara Mal Ji Sahib, Gurdwara Kiara Sahib and Gurdwara Tambu 

Sahib. Gurdwara Nankana Sahib is one of the most sacred shrines of the Sikhs because 

the founder of Sikh panth, the first Guru was born here. It became a sacred place for 

Sikhs, as Mecca is for Muslims, Jerusalem is for the Jews and the Vatican is for the 

Roman Catholics. A huge number of people gather here on the birth anniversary of 

Guru Nanak Dev in the month of November every year.13 The legend about the 

Gurdwara Bal Lila Sahib is that Guru Nanak during his childhood used to recite „Sat 

Kartar‟ while playing with children of his own age. On the spot where he first played 

and subsequently spent nights in meditation, Rai Buller the landlord of the village built 

a small tank in the affectionate remembrance of the childhood of the Guru at a time 

when his fame had spread far and wide. Kaura Mal the viceroy of Lahore in the middle 

of the 18th century enlarged the tank. Later on, a magnificent gurdwara was constructed 
at this place.14 Gurdwara Bal Lila Sahib received a grant of Rs.700 from Ranjit Singh. 

Another sacred place is Gurdwara Sachcha Sauda. According to Bhai Bala Janam 

Sakhi, Guru Nanak‟s father Baba Kalu wanted to settle his son in a permanent business 

and once gave him a sum of twenty rupees asking him to go to the nearest market to 

purchase merchandise which could be sold at a profit and thus strike a good bargain 

(sauda in Punjabi). Bhai Bala was also sent from the village to accompany the Guru. 
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They met with a large party of bare-skinned ascetics in different postures of penance on 

the way. Guru Nanak observed that the sadhus had been without food for several days. 

He spent all the money his father had given him on feeding the hungry men and 

returned home. When his father asked about his hard earned cash, Nanak only said that 

was the best bargain he could have made. Many years later devotees built a simple 

shrine where Guru Nanak had fed the ascetics. The land endowment of over 100 acres 
was made to it during the Sikh rule and a big gurdwara was constructed at this shrine.15 

The legend about the Gurdwara Mal Ji Sahib is that while grazing cattle Guru 

Nanak used to take rest under the shade of a tree. Once Rai Buller happened to pass that 

way and observed that the protecting shadow of the tree had remained stationary over 

the Guru and did not change like the shadow of the other trees with the sun‟s 

movement. According to another version, the shadow had moved away from the 

sleeping Guru but a large cobra had spread its huge hood over his face so that his sleep 

was not interrupted. This gurdwara was first built by Diwan Kaura Mal and later 

renovated by Maharaja Ranjit Singh.16 The legend about Gurdwara Tambu Sahib at 

Nankana is that on his return from Chauharkhana Guru Nanak was censured by his 

servant for his recklessness with his father‟s money. He realized how wrongly the 

nature of his act would be understood and instead of going home directly, he sat under a 
tree outside the village of Taluandi. He was found by his father at this place and was 

cuffed for disobedience. The old tree under which he sat is still preserved and is known 

as Tambu Sahib. Later a gurdwara was built in commemoration of this incident.17 

Sialkot district has six sacred places related to Guru Nanak Dev. Gurdwara Ber 

Baba Nanak marks the site where Guru Nanak had stayed under a ber tree, still 

preserved, at the time of his first visit in the town of Sialkot. It is said that Baba Nanak 

came to Sialkot during the reign of emperor Babur. It was the summer season and he sat 

under a tree. But the tree had dried up and afforded no shade. Then Baba Nanak looked 

at the tree and instantaneously it became green with fresh leaves and branches 

providing shade. Since that day it became known as the ber of Baba Nanak and became 

a place of worship. This gurdwara was established by Sardar Natha Singh of Shahid 
Misl who donated his entire life to this place.18 Another sacred place is Gurdwara 

Nanaksar at Sahowala. The tradition about this place is that Guru Nanak Dev came here 

from Sialkot and stayed for seven days. There was a pond covering 25 ghumaons of 

land at this place in those days. The gurdwara was built inside that tank and the Udasi 

sadhus were the priests.19 The other sacred place Gurdwara Chota Nanakiana Sahib is 

situated in the village Seokey. Guru Nanak had made a brief sojourn at this place while 

on his way from Pasrur to Eminabad. A big fair used to be organized on 25th-26th of 

month Harh. The village was known as Bherowal when Guru Nanak Dev visited this 

place. The Guru stayed in a grove of ber trees outside the village, which stands to 

date.20 Attock district has only one sacred place namely Gurdwara Choa or Chashma 

Sahib in Rohtas, which is dedicated to Guru Nanak Dev and is situated just outside the 

Rohtas fort to the north of it. The legend goes that inhabitants here depended for water 
supply on a spring controlled by yogis of Tilla Bal Gudai about 14 kilometers away. At 

their request, Guru Nanak Dev diverted the water of the spring to the seasonal Ghan 

stream flowing past Rohtas so that it may become perennial source of water. Gurdwara 

Choa Sahib is situated on the bank of this stream.21 

Gurdaspur district has six sacred places associated with Guru Nanak Dev. 

Gurdwara Achal Sahib is associated with Guru Nanak Dev. The Guru visited Achal at 
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Batala in 1530 CE on the occasion of Shivratri fair. The entire gathering at Achal fair 

flocked to Guru Nanak Dev as the people became aware of his holy presence there. The 

yogis and siddhas felt jealous on seeing crowds gathering round the Guru. They started 

showing their miraculous powers and performed miracles of black magic, one of them 

becoming a tiger and other a bird. The leader of the yogis Bhangarnath told the Guru 

that if he had power then he should perform some miracle. The Guru replied that 
miraculous powers were of no avail and that he could not perform any miracle. He only 

preached God‟s name and everyone derived their power from the one Supreme Being. 

All the yogis were silenced by the Guru‟s reasoned discourse. A shrine has been built 

here in memory of the Guru‟s visit and is known as Achal Sahib.22 Another sacred 

place Gurdwara Tahli Sahib in Gurdaspur was named after a large tahli or shisham tree, 

which stood close to it. This Gurdwara was erected by Baba Sri Chand, the son of Guru 

Nanak Dev. In 1869 CE the Gurdwara was carried away by the Ravi and in its place 

people constructed another shrine on the other bank of the river in the village of 

Mulowali near the Fathegarh road. But it was again moved to the town to the north. The 

town also contains a precious relic in the shape of a coat, once worn by Guru Nanak.23 

Another sacred place Gurdwara Kandh Sahib, situated at an intersection of narrow 

lanes near Sonian Mohalla, represents the site where the marriage party of Guru Nanak 
Dev first landed on its arrival. It was just some open space flanked by dilapidated mud 

walls. While waiting for the hosts to come and formally receive the wedding guests, the 

bridegroom sat down to relax near the wall. An old lady from a neighboring house 

cautioned him to move away from the crumbling wall which could fall on him any 

moment. Guru Nanak Dev, however replied that the wall would not fall, it would rather 

last a long time. Subsequently the wall did stand firm for an unexpectedly long period. 

Meanwhile Guru Nanak Dev had become widely known as a man of God. The tradition 

therefore, was formed that the Guru‟s words at the time of his marriage had been a 

prophesy and the firmness of the wall was a miracle wrought by the Guru‟s words. The 

wall and the space in front of it thus came to be treated as sacred.24 The other gurdwaras 

in Gurdaspur district are Gurdwara Dera Sahib, Gurdwara Vivah Asthan and the Darbar 
Sahib at Bharath Lahri. In Hoshiarpur district Gurdwara Charan Kanwal of Guru Nanak 

Dev (Kiratpur) commemorates the visit of Guru Nanak Dev. Here he held religious 

discourse with a Muslim divine Pir Buddhan Shah. The Pir lived on goat‟s milk, which 

he also offered to the Guru. According to tradition the Guru drank half of it and 

returned the other half to Buddhan Shah telling him to keep it till a Sikh of his came to 

take it. This, it is believed, was an allusion to Baba Gurditta until whose arrival over a 

hundred years later Pir Buddhan Shah was still alive. The present building at this place 

was constructed by Raja Bhup Singh of Ropar during the early half of the 19th 

century.25 

In Jalandhar district Gurdwara Hat Sahib marks the spot where Guru Nanak 

worked as a keeper in the modikhana of Nawab Daulat Khan. The eleven big and small 

polished stones representing the weights used by the Guru for measuring provisions are 
kept in a cup-board.26 Another sacred place Gurdwara Ber Sahib is situated on the left 

bank of the rivulet Kali Bein west of the old town. Guru Nanak Dev used to take his 

daily early morning bath in the Bein river at this place and sit in meditation under a ber 

(zizphusjujuba)27 tree nearby. As the Janam Sakhis narrate, Guru Nanak, one morning, 

disappeared into the stream and was not seen for two days.  When he reappeared at a 

spot two kilometers upstream now known as Sant Ghat the first words he uttered were 

“There is no Hindu, there is no Musalman.” Gurdawara Ber Sahib is built by the side of 
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an old ber tree where Guru Nanak used to sit in meditation. Maharaja Jagatjit Singh of 

Kapurthala raised the present building. The cornerstone as laid was by Bhai Arjan 

Singh of Bagarian and the gurdwara was completed by Maharaja Yadavinder Singh of 

Patiala on 26 January 1941CE.28 Amritsar district has two sacred places associated with 

Guru Nanak Dev, these are Gurdwara Padshahi Pehli (Khalra) and Gurdwara Nanaksar 

at Verka. Lahore district has five gurdwaras related with Guru Nanak Dev. The legend 
about Gurdwara Ghawindi Sahib in Lahore is that once Guru Nanak came from village 

Jahman to Ghawindi. During his stay there a child was born to a Banjara family. 

Greetings were offered to the parents who entertained the neighbors. The son died after 

a few days. The Banjara and his relatives were then seen weeping and wailing. The 

Guru seeing the parents of the child was overwhelmed first with joy and then with grief. 

He composed a verse in Sri Rag under the title „Phre Chand Shabd‟ depicting the 

vicissitudes of life. Later on, a gurdwara was built in the memory of the Guru‟s stay.29 

Montgomery district has five sacred places associated with Guru Nanak Dev one 

being Gurdwara Sahib Padshahi Pehli at Dipalpur in Montgomery district. The legend 

about this place is that while going to Multan Baba Nanak stayed at this place under a 

withered pipal tree, which however, turned green, produced leaves to provide shade to 

Baba Nanak. At this very place a leper named Nuri was also cured. The pipal tree is 
still green and Nuri‟s grave can also be seen nearby. The gurdwara built here during the 

late 19th century CE  is also known as „Nanakiyana‟. An annual fair used to be held 

here.30 Kurukshetra district has only one gurdwara associated with Guru Nanak Dev 

Gurdwara Sidh Bati Sahib. Ludhiana district has three sacred places, these places are 

Gurdwara Manji  Sahib Padshahi Pehli at Nanakpur Janghera, Gurdwara Iqbal Ganj and 

Gurdwara Padshahi Pehli at Gao Ghat. Ferozepore district has two gurdwaras related to 

Guru Nanak Dev. The Gurdwara Nanaksar at Takhtpura in Ferozepore has been 

sanctified by the visit of three Sikh Gurus viz. Guru Nanak Dev, Guru Hargobind Sahib 

and Guru Gobind Singh. Separate shrines dedicated to each one of them are located 

there and a beautiful sarovar is built in the premises of Gurdwara Nanaksar. Jhang 

district has only one shrine viz. Gurdwara Nanaksar. Delhi area has two gurdwaras 
associated with Guru Nanak Dev, these being Gurdwara Nanak Piayo and Gurdwara 

Majnu-ka-Tila. Sangrur district has the highest, total seven gurdwaras associated with 

Guru Nanak Dev. There is a gurdwara in village Akoi, which is said to be associated 

with the visits of Guru Nanak Dev, Guru Hargobind and Guru Tegh Bahadur, the first, 

sixth and ninth Gurus respectively. It is said that Guru Nanak Dev visited this place 

after visiting Nanakiana. The sixth guru, Guru Hargobind also stayed here for about 

seven months. He blessed the place that milk will be available here in abundance and 

his words are proving true. Guru Tegh Bahadur the ninth Sikh Guru is also said to have 

visited this place on way to Delhi. Maharaja Hira Singh of erstwhile princely state of 

Nabha constructed the building of the gurdwara. This old building has been demolished 

and a new one has been constructed.31 Patiala district has two gurdwaras namely 

Gurdwara Sahib Padshahi Pehli at Panjaur and Gurdwara Sahib Padshahi Pehli at 
Mukarampur.      

III 

It is evident that the number, location and significance of gurdwaras associated 

with Guru Nanak Dev has changed with the passage of time. The first new feature of 

this change was the total number of gurdwaras. It is interesting to note that the number 

of such gurdwaras is much higher than the gurdwaras related to other Guru‟s. There are 
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a total sixty eight (68) gurdwaras of Guru Nanak Dev which can be identified in the 

region. Out of these a total fifteen (i.e.22%) were established by the Guru and fifty 

three (i.e. 77%) were related to the life activities of Guru Nanak Dev. It is obvious that 

the number of related gurdwaras is three times higher in comparison to the gurdwaras 

established by the gurus. The one reason of greater number of the gurdwaras related to 

the Guru in all probability, could be the resources at the disposal of the local devotees.  

The second change is the location and distribution of these gurdwaras. The highest 

number of gurdwaras associated with Guru Nanak Dev are located in the Bari doab in 

areas like Gurdaspur that has the highest number eight (i.e. 11%), Lahore with seven 

(i.e. 10%) and Sheikhupura has six (i.e. 8%). In the Malwa region Sangrur has the 

maximum number i.e. seven (i.e. 10%) gurdwaras. Other areas like Jalandhar, Sialkot 

have an average number like six (i.e. 10%) gurdwaras. Besides this the other regions 

like Bhatinda, Kapurthala and Jhang have the least number of gurdwaras of Guru 

Nanak Dev.32 

The third feature is about the status of Guru Nanak Dev in Sikh community. He has 

a very important place in Sikh history because he laid the foundation of the Sikh 

community. He was the first guru of the Sikh community. Therefore, the impact of 

Guru Nanak Dev on Sikh society is considerable and remarkable.     
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Appendix-I 
Table No. 1 

 Chronological List of Gurdwaras established by Guru Nanak Dev 

Sr. 

no. 
Name of the Gurdwaras Location 

1 G. Kartarpur Sahib  Lahore 

2 G. Panja Sahib  Attock 

3 G. Baoli Sahib  Sialkot 

4 G. Rori Sahib, Eminabad Gujranwala 

5 G. Nanaksar, Hakimpur Jalandhar 

6 G. Kothari Sahib Jalandhar 

7 G. PadshahiPehli, Kanganpur Lahore 

8 G. Khui Bhai Lalo Ji Gujranwala 

9 G. Chakki Sahib (Dharmsala Sangalwali 

alias Kundewali)  
Eminabad, Gujranwala 

10 G. CholaSahib,  Pakhoke Gurdaspur 

11 G. Nankiana Sahib Sangrur 

12 G. Haji Rattan, Bhatinda city Bhatinda 

13 G. Sahib Guru ka Bagh, Sultanpur Lodhi  Kapurthala 

14 G. Ber Baba Nanak, Viroke Amritsar 

15 G. Dera Baba Nanak Gurdaspur 

 

Table No. 2 

 Chronological List of Gurdwaras related with Guru Nanak Dev  

Sr. no. Name of the Gurdwaras Location 

1 G. Nankana Sahib Sheikhupura 

2 G. Ber Baba Nanak Sialkot 

3 G. Choa or Chashma Sahib, Rohtas Attock 

4 G. Dera Sahib Gurdaspur 

5 G. Bal Lila Sahib  Sheikhupura 

6 G. SachchaSauda Sahib Sheikhupura 

7 G. Majl Ji Sahib Sheikhupura 

8 G. CharanKanwal Sahib Hoshiarpur 

9 G. Hat Sahib Jalandhar 

10 G. Ber Sahib, Sultanpur Lodhi Jalandhar 

11 G. PadshahiPehli Amritsar 

12 G. Achal Sahib Gurdaspur 

13 G. Tahli Sahib  Gurdaspur 

14 G. Kandh Sahib, Batala Gurdaspur 

15 G. VivahAsthan, Batala Gurdaspur 

16 The Darbar Sahib, Bharath Lahri Gurdaspur 
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17 G. Ghawindi Sahib, Ghawindi Lahore 

18 G. PadshahiPehli, Dipalpur Montgomery 

19 G. Sant Ghat Sahib,   Jalandhar 

20 G. SidhBati Sahib Kurukshetra 

21 G. Kiara Sahib  Sheikhupura 

22 G. Tambu Sahib, Nankana Sheikhupura 

23 G. Nanaksar, Sahowala Sialkot 

24 G. ChotaNankiana Sahib, Seokey Sialkot 

25 G. Manji  SahibPadshahiPehli, 

NanakpurJanghera 
Ludhiana 

26 G. Iqbal Ganj Ludhiana 

27 G. PadshahiPehli Gao Ghat Ludhiana 

28 G. Nanaksar Sahib, Takhtpura Ferozepore 

29 G. PadshahiPehli and Dusri, Serai Nanga Ferozepore 

30 Dharmsala Baba Nanak Sahib, Pawadara Jalandhar 

31 G. Nanaksar, Verka Amritsar 

32 G. PadshahiPehli Lahore 

33 G. PadshahiPehli, DeraChahil Lahore 

34 G. PadshahiPehli, Manga Lahore 

35 Dharmsala Sat Guru Nanak [un] Lahore 

36 G. PadshahiPehli, Dipalpur Montgomery 

37 G. Nanaksar, Chak-103/7-R Montgomery 

38 G. Nankana Sahib, Nanaksar, Pakpattan Montgomery 

39 G. Nankana Sahib, Nankana Jagir Montgomery 

40 G. Nanaksar, Sialkot city Sialkot 

41 G. Nankana Sahib, Sihoke Sialkot 

42 G. Nanaksar, Nanaksar Jhang 

43 G. Nanak Piayo Delhi 

44 G. Majnu-ka-Tila Delhi 

45 G. Nanaksar, Chima Sangrur  

46 G. Sahib PadshahiPehli, Akoi Sangrur 

47 G. DukhNiwaran Sahib PadshahiPehli, 

Tal Ghanaur 
Sangrur 

48 G. Jhira Sahib PadshahiPehli, Kanjala Sangrur 

49 G. Sahib Nanakwara, Kaleke Sangrur 

50 G. Sadhana PadshahiPehli, Khorana Sangrur 

51 G. Sahib PadshahiPehli, Gurbakshpur Sangrur 

52 G. Sahib PanjaurPadshahiPehli, Panjaur Patiala 

53 G. Guru Granth Sahib PadshahiPehli, 

Mukarampur 
Patiala 
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Table No.3 

 Distribution of the Gurdwaras of Guru Nanak Dev 

Sr. no. Distribution  Total 

No. 
% 

 Gurdwaras established by the Guru 15 22% 

 Gurdwaras related to the Guru 53 77% 

                 Total No. 68  

 

Table No.4 

 Location & Distribution of Gurdwaras  

Sr. 

no. 
District Related 

Places 
Established 

Himself  
Total No. % 

1 Gurdaspur 6 2 8 11% 

2 Lahore 5 2 7 10% 

3 Sangrur 6 1 7 10% 

4 Jalandhar 4 2 6 8% 

5 Sialkot 5 1 6 8% 

6 Sheikhupura 6  6 8% 

7 Montgomery 5  5 7% 

8 Gujranwala  3 3 4% 

9 Amritsar 2 1 3 4% 

10 Ludhiana 3  3 4% 

11 Attock 1 1 2 2% 

12 Ferozepore 2  2 2% 

13 Delhi 2  2 2% 

14 Patiala 2  2 2% 

15 Bhatinda  1 1 1% 

16 Kapurthala  1 1 1% 

17 Hoshiarpur 1  1 1% 

18 Kurukshetra 1  1 1% 

19 Jhang 1  1 1% 

       Total No. 53 15 68  
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1. Gurdwara Kartarpur Sahib at Lahore 

 

2. Gurdwara Panja Sahib at Hasan Abdal in Attock in Pakistan 

 



 

Pandit Shiv Narayan Agnihotri:  

Contribution in Social and Religious Fields 

Parampreet Kaur* 

 

Pandit Shiv Narayan Agnihotri, founder of Dev Samaj1 movement introduced 
social and religious reforms in colonial Punjab which gained prominence in the last two 
decades of the nineteenth century. Before the establishment of Dev Samaj, he accepted 
rational and reformist ideology of Brahmo Samaj. With the passage of time, he seceded 
from Brahmo Samaj and laid the foundation of Dev Samaj with completely new sets of 
ideas in social and religious sphere.  Major social issues existing at that time were child 
marriage, widow exploitation, the practice of sati, widow remarriage, polygamy, 
untouchablity and caste system, which received his attention. He also focussed on 
religious concerns like idolatry, polytheism, Brahmanical orthodoxy, universal soul and 
worship of God. 

I 

In order to understand the social and religious ideas of Pandit Shiv Narayan 
Agnihotri , it is necessary to first have a chronological outline of his life. Pandit Shiv 
Narayan Agnihotri2 (1850-1929) was born into a family of Kanauji Brahmans on 20th  
December 1850, at Akbarpur, district Kanpur in United Provinces3. After a thorough 
schooling in a Brahmin household, he left home at the age of sixteen and got enrolled in 
the Thomson College of Engineering at Roorkee. As a student he was introduced to 
Vedanta through the teachings of Shiv Dayal Singh4. He and his wife underwent a 
ceremony of initiation and became disciples of Shiv Dayal Singh.5 Under his guidance 
Shiv Narayan Agnihotri felt the need of religious and social reform. Therefore, he 
banished idol worship from his household and set his wife free from the restrictions of 
the zenana. 

 At the age of 23, Agnihotri came to Lahore where he accepted a position as 
drawing master in the Government School. After settling in Lahore Pandit Agnihotri 
was attracted to the Brahmo Samaj6 through the influence of his guru and of Munshi 
Kanhyalal Alakhdhari7. He now acquired a sense of mission. He joined the Samaj in 
1873 and quickly became a major figure in that organization. He was a dramatic 
speaker, prolific writer and a successful journalist. Wherever he went large audiences 
gathered to hear him. He felt the socio-religious concerns of Brahmo Samaj as nearest 
approach to his own views on religion and society.  

Gradually, Agnihotri committed more of his time to the Samaj and in 1875 he 
became an honorary missionary of the Samaj8. In 1876 he was elected as a member of 
the managing committee of the Lahore Brahmo Samaj and Secretary of the society for 
the diffusion of theism i.e. propagation of Brahma Dharma. From 1879 onwards he 
travelled throughout Punjab as a missionary delivering sermons, holding disputations,  
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denouncing superstitions and trying to impart knowledge. His public lectures covered 
various themes like “The Religion of Nineteenth Century”, “Faith in God” and “Brahm 

Jiwan”9. In January 1880 he attended the anniversary meetings of the recently founded 
Sadharan Brahmo Samaj in Calcutta where he was ordained as one of the first 
missionaries of the Samaj10.  

Shiv Narayan Agnihotri became increasingly involved in the work of the Brahmo 
Samaj. His influence was felt in every section of public life in Lahore. His 
contemporaries Lala Kanshi Ram, A.C.Majumdar and Lala Ganda Mal admired him for 
his services to the Samaj. Ruchi Ram Sahni mentions, “He was a good Urdu speaker, 

one of the best I have heard in any language. He was enthusiastic political worker and a 
practical religious and social reformer…. he was an active leader and was constantly 

engaged in discussion on social and religious subjects”.11 He took a modified Brahmo 
form of sanyas on 20th December 1882 and changed his name to Satyananda Agnihotri. 
As a full time practitioner of religion Agnihotri left his post as drawing master, but still 
retained his married life. Later, when frictions developed within the Brahmo Samaj12 
and doubts  developed in his own mind, he seceded from the Punjab Brahmo Samaj13 
taking with him a fair number of followers in 1886. 

 On 16th February 1887 Agnihotri founded the Dev Samaj (Divine Society) in 
Punjab, defined his beliefs and set up the organisation to propagate them.14The Science 

Grounded Religion reported, “On 16th February, 1887, the day of Golden Jubilee of Her 
late Gracious Majesty Queen Victoria‟s fifty years reign, when the whole of India was 

resounding with rejoicings and which day would be considered as especially auspicious 
day not only in the history of this land but in that of the whole world, Agnihotri 
performed an important ceremony in his sanctuary with a small band of his followers, 
wherein he proclaimed his Dev Dharma mission, the mission of imparting his own life 
of Devat,........ and hoisted a flag as an emblem of his Dev Dharma mission. A white 
flag bearing the words “Dev Dharma” in letters cut out of red cloth ....”.15 At first this 
organization was considered an extension of the Brahmo Samaj but it soon began to 
deviate from its doctrines. In addition to this he initiated the dual worship of himself 
and God in 189216. Furthermore, on the sixth anniversary of the Dev Samaj he declared 
himself to be Dev Guru Bhagwan. In 1895 he denied the existence of God17 and 
proclaimed himself to be Devatma, the first and the only true worshipful being18. He 
died on April 3, 1929 when he was just short of eighty.   

He was a prolific writer. Books, pamphlets and tracts poured from the press. He 
started two journals19, one in urdu called Bradar-i-Hind and the other in Hindi, Hindu 

Bandhav, devoting their columns to propagating the ideal of female education and 
advocating the abolition of child marriage and enforced widowhood. In later years he 
started a new weekly paper called Dharma Jiwan that continued for ten years. After this 
he started Jiwan Path, a Hindi Journal which lasted for eight years. He also edited The 

Reformer and Qaumi Akhbar for one year. He wrote a number of articles for Jiwan 

Tatwa and Sewak (Hindi Journals)20. He wrote several books on religious philosophy 
such as Vigyan Mulak Mat aur Kalpana Mulak Mat (1900), Atma Ke Astitva Ke Vishe 

Men Mithya aur Kalpit Vishvas (1903), Mujh Men Dev Jiwan Ka Vikas, Part I (1909), 
Dev Shashtra (1910,1915,1929) and Vigyan – mulak Tattwa Shiksha (1912)21. 
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II 

The social concerns of Pandit Shiv Narayan Agnihotri included child marriage, 
widow exploitation, the practice of sati, widow remarriage, untouchablity and caste 
system. Long before the formation of Dev Samaj Pandit Shiv Narayan Agnihotri had 
been working to purge Hinduism of its vicious customs and superstitions, to bridge the 
yawning gap between rich and poor, to fight relentlessly against caste to eliminate 
social taboos and other well entrenched abuses.  He produced a mass awakening to the 
needs of reforming Hindu society in its religious rites and practices, and social customs 
and conventions. 

Pandit Agnihotri had developed great admiration for scientific and logical 
approach. He became highly sensitive to caste ridden, feudal and superstitious society22. 
He had seen closed system of Indian society defined by rigid customs and rituals based 
on birth, social status and rank. Therefore, he laid stress on developing a more open, 
casteless and classless society. He tried to create a social climate in which the members 
of his society have all encouragement and praise for inter – caste and inter – state 
marriages. He wanted to create a social order which is broadly egalitarian, which 
protects the poorer sections of the community against exploitation of any kind and 
assures them at least of the basic requirements of a good life to propagate social 
integration of society.  

The practice of untouchability and its related problems of pollution and purity 
received special attention from Pandit. Thus one of the objectives of the Dev Samaj was 
to ameliorate the social status of the untouchables.  In addition to this he called for 
greater equality and solidarity among the sexes23. In pursuance of the objective of 
equality among all Shiv Narayan Agnihotri organised conferences, lectures and 
sermons against the practice of untouchability and caste system. He expressed the view 
that high caste Hindus should open their arms for people belonging to the depressed 
classes. He was of the firm opinion that no real progress could be made when a large 
section of society like untouchables remained underprivileged.  

  Pandit Agnihotri also wished to structure the role of women. He felt unbounded 
sympathy for Indian women and was greatly concerned about injustice done to them in 
the form of child marriage, enforced widowhood, denial of opportunities of education 
and career. He felt the need to uplift the status of women as they were denied high 
positions in the family as well as in society. He decided to bring change to every door 
by uplifting womanhood.  He brought girls out of parda and ghunghat and motivated 
them to progress in society. He favoured widow remarriage and strongly urged the 
abolition of the pernicious practice of Sati. Widow remarriage was initiated to 
rehabilitate the female children who became widows at a young age. In Punjab widow 
remarriages were conducted by the followers of Shiv Narayan Agnihotri. He himself 
married a widow after the death of his first wife24.  He was also involved in a number of 
philanthropic activities in Punjab like organisation of orphanages and widow homes.  

Shiv Narayan Agnihotri actively spoke and wrote in favour of marriage reforms, 
vegetarianism and against dowry. He made it imperative for the members of his society 
not to get their daughters married before the age of sixteen and their sons before the age 
of eighteen. He made it a condition for members of his society not to indulge in 
bigamy. He made it a rule of the membership of his society in 191225. Furthermore, he 
believed in simple marriages without intoxicating drinks, cigarettes, non-vegetarian 
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food and dancing girls for entertainment26.  As an example performed a number of 
simple marriages in his presence. He encouraged the members of Dev Samaj to be free 
from the curse of dowry. In addition to this, he also discouraged the seclusion of 
women and their traditional mourning rites.27 

He saw the future of women lay in education. Education alone could open for 
women opportunities of enlightenment and independence in professional as well as 
public life. He made women‟s education as the chief plank of his society‟s contribution 

to social reforms. His services in women‟s education came to be publicly appreciated 

and acknowledged28. He wrote columns extensively propagating the ideal of female 
education and advocating rights of women. He set an example by providing avenues for 
the education of his wife and trained her to be an outstanding public worker. He opened 
a co-educational school in Moga (Ferozepore district) on 29 October, 189929. 

Another important idea of Shiv Narayan Agnihotri was the education of the 
masses. He explicitly stated that ignorance ought to be dispelled and that knowledge be 
disseminated. The idea of promoting education was embodied in Shiv Narayan 
Agnihotri „s conception of Hindu society based on Western education. He found that 

education in Hindu society had been the monopoly of a few. He emphasised the 
desirability of educating not a few individuals but all, including women. For him 
education was knowledge. He set up educational institutes throughout Punjab which 
included social, cultural, moral, religious and scientific knowledge. His aim was to 
build a morally and spiritually strong human being. He believed that without morality 
and character education becomes meaningless. He set rules for his followers based on 
code of honesty. He forbade his followers to lie, steal, cheat, accept bribes or gamble. 
They should not consume liquor or drugs and abstain from eating meat. He prohibited 
the slaughter of cows and calves. Adultery, polygamy and unnatural crimes were 
outlawed, and each member was expected to follow a useful life – that is, to work and 
live as a householder. All levels of membership looked to Agnihotri for guidance in 
their lives and in their search for fulfilment.30 

The religious views of Shiv Narayan Agnihotri underwent changes over a period of 
time. His main concerns included idol worship, rituals and ceremonies, existence of 
universe, belief in God and importance of Guru. He questioned orthodox beliefs and 
rituals. He wanted to eliminate erroneous customs, elaborate and useless rituals, 
idolatry and polytheism. He believed that the rational and highly ethical vision of 
Hinduism had been lost over the centuries through the unfortunate influence of 
Brahman priests. He strongly believed that religion could not be judged solely on its 
own internal scriptural evidence but it must be measured by reason. 

Shiv Narayan Agnihotri believed that this universe had sprung from the will of a 
Supreme and Self-existent being (God), infinite in power, wisdom, love, justice and 
holiness. He is omnipresent, eternal and blissful. He is the creator, preserver and 
saviour of this world. By reason of His infinitude and uniqueness, He is beyond the 
knowledge and faith of human beings. God is to be worshipped in spirit and in truth. 
Divine worship was necessary for attaining true felicity and salvation.  He believed that 
Hindu ascetism, temples and fixed forms of worship were unnecessary. Men of all 
castes and races had the right to worship God. To love God and to carry out His will in 
all spheres of life constituted true worship. Prayer and dependence on God and a 
constant realization of his presence were the means of attaining spiritual growth. He 
emphasized the worship of one Supreme Being which was believed as the channel of 
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communication between God and man. 

He also believed that idols did not bear any spiritual or purificatory value. He 
recommends that no special place or time, neither a temple nor an auspicious hour, was 
essential for the worship of God. No material offerings or costly presents were 
necessary for the worship of God who himself was the giver of all gifts. The only 
essential thing in worship was a sincere and longing heart where the penitent soul longs 
for the breath of God. He did not recognize the privileged priestly class for the worship 
of God. Furthermore, he believed that every act of good done in love was service. To 
feed the hungry, clothe the naked, shelter the homeless, help the weak, uplift the fallen, 
right the wrong and check the oppressor, was to serve the Lord. He did not accept any 
mediator between God and man and did not accept any „Guru‟ (Master) as infallible. 

Agnihotri believed that spiritual life was based on the practice of truth, love and purity 
in life.   

When he laid the foundation of the Dev Samaj his religious ideas had gone through 
transformation.  Brahmo literature was withdrawn from circulation as far as possible 
and a new creed quite different from Brahmo Samaj was promulgated. After a long gap 
the literature of the sect was sold publicly and many of the meetings were public but the 
devotional meetings and the worship of the guru were held in private. He declared the 
chief book of the Samaj as the Deva Sastra or Divine Scripture in Hindi, and the 
teachings Deva Dharma or Divine Religion as sacred.31 He believed that the universe is 
self – existent and self sufficient, governed by laws which are universal, immutable, 
inviolable and eternal. There is no creator or sustainer of the universe. There is no room 
for miracles. Whatever exists is subject to change and laws are the statement of relation 
of one set of conditions to another set of conditions. Hence, there is no changeless soul 
or God.  

 He rejected Brahmo rationalism and taught instead that only the guru, in the form 
of he himself, could provide a path of eternal bliss. He claimed himself as an 
enlightened soul. At the upper end of an evolutionary ladder he possessed the 
„Complete Higher Life,‟ a stage of being beyond the dangers of degeneracy and 
disintegration. A soul moved up this ladder of life or down it. Degeneracy could be 
achieved by anyone but progress upward required the guidance of an enlightened soul, 
and in this world the only guide was Pandit Agnihotri. By the end of 1886 he wrote 
three articles on the „Necessity of a Guru for the guidance and advancement of people 

in higher life.‟ At this stage he believed in the need of guru and declared himself as 
commissioned by God to be guru. He still held that each soul was divine and it only 
needed tending by a guru.  In 1892 he initiated the dual worship of himself and God. He 
declared himself as Saviour and he entitled his disciples as Sewaks. Three years later 
the worship of God was dispensed with, leaving the guru as the sole point of attention 
for members of the Samaj. 

He believed that the guru teaches and practises spiritualism. Being the summit of 
all evolution, he possesses powers whereby he is able to see into the other world and to 
have personal dealings, through mediums, with souls there. He stated that many of his 
own dead relatives have become convinced of the truth of his teaching, and have found 
salvation through him.  He claimed that he delivers addresses to spirits who assemble 
from time to time to hear him at the Samaj building. On the sixth anniversary of the 
Dev Samaj he declared himself Dev Guru Bhagwan and in 1895 he denied the existence 
of God and proclaimed himself to be Devatma, sattyadeva, a real God the first and the 
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only true worshipful being.32 

 Agnihotri believed that he is the result of the evolution of the universe and he 
possessed all the powers. He conferred on himself different titles like Mahamananiya 

Pujaniya Sri Deva Guru Bhagavan (the Most Reverend, Most Worshipful, Most 
Exalted, Divine Teacher and Blessed Lord)33. Agnihotri or his image replaced the 
traditional idol. In its patterns of worship and its ideology the Dev Samaj fused 
traditional concepts with demands for radical social change.34 

In conclusion it can be said that Pandit Shiv Narayan Agnihotri was a rationalist as 
well as  a reformer. He provided outstanding leadership to reform the Indian social 
structure. His outspoken words and views, noble expositions of the Hindu religion and 
profound scholarship attracted hundreds of people to his fold. The emphasis on a stern 
moral standard and considerable social radicalism appealed to educated Punjabi Hindus 
who comprised the membership of Dev Samaj. But his radical social and religious ideas 
received criticism from reformers like Swami Dayanand Saraswati and Shraddha Ram 
Phillauri.  The social and religious ideas of Shiv Narayan Agnihotri were a mixture of 
tradition and change, which continue to be a practiced even today by his followers.  
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Wood Exploitation in Protohistoric Punjab 

Paru Bal Sidhu* 

 

There has been heavy degradation over several millennia in Punjab, as elsewhere in 

the Indian subcontinent due to human activities like agriculture, herding, wood 
exploitation amongst others. The environment, no doubt has changed from the 

Protohistoric period to the present. However, a reconstruction of the ancient vegetation 

can be attempted on the basis of wood charcoal remains recovered from some of the 

Early Harappan, Harappan and Late Harappan sites of Punjab. These include the sites 

of Mahorana and Rohira in the Sangrur district; and Sanghol in the Fatehgarh Sahib 

district of Punjab. 

Recovery of wood charcoal in the archeological contexts is very valuable evidence 

in terms of assessing the ancient vegetation and to attempt to answer questions like 

which trees/shrubs were available to the settlers of Early Punjab. This evidence also 

helps us to reconstruct the type of ecosystems in which vegetation of the past grew. 

Therefore, the questions that are going to be raised on the basis of this study are: 

(1) Which wood species were available to the people of the above sites? 

(2) From which type of ecosystems did the tree species originate? 

(3) Were the inhabitants of Harappan Punjab also resourcing certain woods from 

habitats further off from their immediate surroundings? 

The archaeo-botanical remains from the above mentioned sites is going to be 

analyzed and assessed for reconstructing the above aspects.  

The Cultural Sequence of Mahorana, Rohira and Sanghol   

The cultural sequences of the considered sites is as follows: Mahorana, situated in 
the Malerkotla tehsil of Sangrur district yielded a succession of four cultural periods. 

Period I (c.2300-1900 BCE) is subdivided into sub-periods IA and IB. IA has Early 

Harappan and Bara wares in the ratio of 80:20; But in IB the ratio reverses to 10:90 in 

favour of Bara ware1. Sub period IA is dated by Y.D. Sharma2 to 2300-2100 BCE and 

IB to 2100-1900 BCE. However, a revision of Mahorana dates is in order since Sharma 

suggested c.2300 BCE for the earliest level on the basis of un-calibrated dates of 

Kalibangan-I. But now, with the revised and calibrated dates from Kalibangan-I3, the 

lowest levels of Mahorana, according to Vipan Sharma4 should be rightly pushed back 

to 2800/2700 BCE. The following Period II is assignable to Black Slipped and Painted 

Grey ware culture (c.800-400 BCE), followed by Period III (c.100-200 BCE) and 

Period IV of the Kushan and Medieval ages respectively. 

Rohira’s (also situated in the Malerkotla tehsil of Sangrur district) occupation 

sequence begins from the Early Harappan period in the third millennium BCE, 

followed by the Mature Harappan Period, which keeping the recent Harappan  
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Archaeological Research Projects (HARP) dates as a yardstick, falls between c.2600-

1900 BCE. This was followed by the post-urban phase characterized by Bara pottery 

and then by the Painted Grey ware and Black slipped ware period. The Early Historic 

period followed5. 

Sanghol is in the Khamanon tehsil of district Fatehgarh Sahib of Punjab. It is 

known as Uchha Pind by the locals. The site yielded a sequence of six cultural periods 
with Period I being Bara Chalcolithic or Late Harappan; Period-II an overlap phase 

between Late Harappan and Painted Grey ware and Black slipped ware; Period –III, Pre 

Kushan and Period IV is Kushan followed by Period V which is Gupta period and 

Period VI the Medieval period. Our main focus will be on the earliest phase, i.e. Period-

I which is Late Harappan. 

The Current Environmental Setting 

The area of present day Punjab is sparsely wooded with the absence of any thick 

forests. The sparse forest cover is largely of tropical thorn type dominated by 

xerophytes shrubs and trees like babul, khair and khejri.  There are a few riverine forest 

gallerys growing along narrow belts of the Indus tributaries. They are more commonly 

found in Sindh in Pakistan but to some extent in West Punjab and Punjab. Trees like 

shisham are gregarious along the banks of rivers present here. However, over the 
centuries large tracts of forests in Punjab have been cleared for either agricultural or 

grazing purposes or deforestation for fuel woods. Today the total forest cover of the 

state stands at only 3.65 percent which is one of the lowest in the country. James Douie 

writing in the early twentieth century takes note of the vegetational cover of the vast 

plains between the rivers Indus and Yamuna. Douie6 observed that in this area though 

only the region to its south was a desert, however the flora of the entire area was 

predominantly of a desert type bearing drought-resistant tree species. Douies 

observations imply that even a century ago the plains of Punjab were not covered by 

dense vegetation.  

The climate of Punjab is typically sub-topical with temperatures ranging from 0o 

centigrade in winter to 47o  centigrade in summers. The average annual rainfall is in the 
range of 40-50 cms in the districts in which our considered sites fall. For Malerkotla 

tehsil, in which Mahorana and Sangrur fall, the early twentieth century British gazetteer 

of Malerkotla princely state7 records an average of 23 inches or 58.42 cms and 

sometimes as low 10 inches, i.e. only 25 cms. There is not much evidence, according to 

Ratnagar
8
 that the Harappans enjoyed greater rainfall than today. 

Charcoal Analysis and Wood Identification 

The identification of wood species is done on the basis of retrieval and botanical 

analysis of charcoal from archaeological sites. The charcoal samples from the above 

sites have been studied and analyzed by palaeobotanists from the Birbal Sahni Institute 

of Palaeobotany, Lucknow. The large majority of the charcoal assemblages included in 

our study come from dispersed contexts rather than found concentrated from specific 

archaeological features like hearths or kilns. Charcoal fragments found scattered in the 
accumulated sediments of a particular site give us a more representative image of the 

different species that were exploited by its inhabitants from the surrounding 

environment9. 

A very diverse assemblage of wood charcoals have been identified from the sites of 
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Mahorana, Rohira and Sanghol. Rohira  recorded wood charcoal remains of Kareel 

(Capparis aphylla), Khinrni (Manikara hexandra), toon (cedrela toona), grape-vine 

(vitis vinifera), mehndi (lawsonia inermis), babul (Acacia nilotica), jhau (Tamarix 

diocia), sheesham (Dalbergia sissao), jujube or ber (Ziziphus sp.), teak (Tectona 

grandis) and deodar (Cedrus deodara) from the Early Harappan levels. Also an 

uncarboninized stone of date palm (Phoenix sp.) was identified from the Early level of 
Rohira. In the following Mature Harappan phase wood charcoal remains of khejri or 

shamil jhandi (Prosopis spicigera), jhau (Tamarix diocia), sheesham (Dalbergia 

sissoo), babul (Acacia nilotica), grape vine (vitis vinifera), parijat (Nyctanthes arbor 

tristis) and ber (Ziziphus Sp.) were identified10. Charcoal samples of sal (Shorea 

robusta) in this period were also reported11.  

Wood charcoal remains from the Early Harappan level of Mahorana are those of 

khejri or shamil jhand (Prospis spicigeria) and from the next phase IB, the Harappan 

period, are those of babul (Acacia sp.) and sal (Shorea robusta). Charcoal remains of 

kareel (Capparis decidua.) are found from the cultural level of Period II. Further in the 

Kushan period levels the wood charcoal remains belong to dhau (Anogeissus sp.), toon 

(cedrala toona), shamil jhand (Prosposis spicigera), sal (shorea robusta) and jujube or 

ber (Ziziphus sp.). Investigations of fairly large sized wood charcoal collected from 
different horizons from Pre-Harappan to medieval deposits from Mahorana12 help us 

reconstruct the vegetational patterns of the early periods of the history of Punjab. 

The bulk of organic material recovered from Sanghol excavation has yielded, 

according to Saraswat13, ‘one of the largest botanical finds ever recovered from any 

other site uncovered in the Indian subcontinent’.  Further, he adds that pertaining to the 

Harappan/Bara period (ca. 2000-1400 BC) about 400 wood charcoal pieces were 

studied anatomically to assess the environmental characteristics and the consequent 

climatic orientation, peculiar to some of the species identified14. 14 taxa were identified 

from this period including babul (Acacia nilotica), kareel (Capparis decidua), farash 

(Tamarix articulate), palash (Butea monosperma), sheesham (Dalsergia sissoo), gular 

(Ficus golmerate), dahia (streblus asper), jhau (Tamarix diocia), heens (capparis 
sepiaria), bamboo (Bambusa sp.), mehndi (lawsonia inermis), parijat (Nyctanthes 

arbo-tristis) and jasmine (Jasminum sp.). The last two, parijat and jasmine, no doubt 

being grown for their fragrant flowers. 

The tree species that have been identified at all the three sites of Early Punjab are 

babul, jand (also known as Shamil jhand or Khejri) and kareel and ber. The babul tree 

also known as kikkar in Punjab is a common tree of this region. ‘It was planted’, 

according to Parker15, ‘throughout the plains of Punjab excluding the northern parts of 

the Sind-Sagar doab’. It is a species that is always an indicator of good alluvial soil16. 

However, though it prefers loose porous soil but will also grow well on stiff or kankary 

soils and stands saline soil better than most trees17. It has a hard, durable wood which is 

used for many agricultural and domestic purposes18 as well as its branches are looped 

for feeding goats and camels19. It’s many uses for humans and animals, no doubt made 
it a preferred wood species in the Protohistoric past as well.  

The khejri or jand (Prosopis spicigera) identified in the Early Harappan and 

Harappan periods at Rohira and Mahorana; and in the Kushan period at Sanghol is 

another important multipurpose species. It is typical of the arid regions of the Indian 

subcontinent being well tolerant of dry conditions. The Khejri is a hardier cousin of the 

babul with much deeper roots, small thorns and miniature leaves. This tree is highly 
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drought tolerant. The bark of this tree saved many a lives during the great Rajputana 

famine of the nineteenth century because flour can be made from its bark. The fruit of 

this tree is also edible. Parker20 states that it is the ‘chief tree’ of the open thorny bush 

forests found in the plains of Punjab and is often found associated with the kareel. It 

was found throughout undivided Punjab where the rainfall was less than 30 inches. 

However in the colonial period it was rapidly being cut because it made good fire wood 
and was readily sold. According to Parker21, khejri’s, ‘tap-root is very strongly 

developed penetrating the ground vertically to great depth and it is owing to this that 

the tree is able to come into fresh leaf and flower at the hottest season of the year. A 

root exhibited in Paris in 1878 was 86 feet and having penetrated vertically for 64 feet. 

The foliage is well looped for fodder and it is rare to find a tree which has not been 

looped and mutilated…. the growth from the coppice is good. The pods are used for 

fodder and the sweetish pulp around the seeds is eaten green or dry, raw or cooked, 

especially in time of scarcity.’ 

Like the khejri, the kareel (Capparis aphylla) is considered one of the important 

trees of the arid regions of the Indian subcontinent. Charcoal of this tree has been 

identified at all the three archaeological sites. It reproduces more freely than any of the 

trees of the thorny bush forests of Punjab and thus forms a bulk of the vegetation of 
such. But unlike the khejri, it is little in demand for firewood because it gives bad 

charcoal. But because it’s wood is hard and compact and not easily eaten by ants, it is 

recorded to be used in the colonial period for small beams, rafters and posts22. 

The charcoal remains of ber (Ziziphus sp.) too have been identified at Rohira, 

Mahorana and Sanghol. It again is a species that does not require much water to grow. 

Sidhu-Brard23 comments on their abundance in pre-partition Punjab, particularly in the 

areas south of the river Satluj right upto the deserts of Rajasthan and that they did not 

require canal irrigation and were largely found to be growing wild. It is a gregarious 

variety and yields a hard light reddish timber recorded in the British period records as 

being useful for agricultural implements. Not so common as a wild tree but instead 

cultivated is Toon (Cedrela toona) a large deciduous variety, found at the sites of 
Rohira in the Harappan period. Parker24 states that it was found growing in the sub-

Himalayan tract of undivided Punjab, from Rawalpindi district onwards. Hence, 

another common tree of this region. The wood of the toon is even grained and soft and 

easily worked and does not split; and is also durable, not eaten by ants and therefore 

favoured for furniture. Another cultivated species of Punjab which gives useful timber 

is khinrni (Manilkara hexandra). It was recorded by Parker25 to be growing in Punjab, 

as far west as Lahore. Even it’s fruit is edible and it’s bark used in native medicine. 

Parker notes that standing trees are often seen damaged by having their bark removed26. 

It has been found at Rohira in the Early Harappan levels. Another tree that would have 

been exploited for medicinal purposes in the Protohistoric period is ephedra, charcoal 

pieces of which has been identified from Sanghol in the Late Harappan period27. This 

species, too, can grow in areas with limited water supplies.  

The jhau (Tamarix dioica) and sheesham (Dalbergia sissoo), on the other hand 

which were present in ancient Punjab like deeper, well moistured soil, like those found 

along the beds and low lands near rivers. Even today these trees are found growing in 

Punjab and Pakistan (particularly in the Punjab and Sind provinces). The sheesham 

grows naturally in alluvium deposited where Himalayan streams debouch into the 

plains. It is the state tree of Indian Punjab. This tree grows very well all over the Indus 
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plains. Cleghorn28 in his mid-nineteenth century report on the forests of Punjab refers to 

the frequent occurrences of the sheesham trees in the doab areas of the Indus, 

particularly between the Sutlej and Beas rivers. The tree can be sown but also spreads 

naturally through root-suckers. It was the most profusely planted tree in Punjab during 

the British period. Trees of the tamarix family like the jhau were found in the Early and 

Mature Harappan periods at Rohira and Late Harappan Sanghol. And at Sanghol, in the 
same period, farash, another member of the tamarix family was identified. The 

tamarix’s grow freely along river banks. The farash can be easily grown from cuttings 

but is also one of the few trees which can reproduce freely in wastelands from seeds 

where hollows of water have collected. It thrives on saline soil where few other trees 

can grow. The wood of the tamarix’s is widely used for fuel and making persian wheels 

and ploughs. Infact, in the region of Sindh, Madella29, in his recent surveys observed 

that tamarix wood is still widely used as kiln fuel and sometimes forms the only wood 

used for firing in this region even today. 

There is also evidence of woods being exploited in Early Punjab which were not 

local to the area. These include evidence of sal (Shorea robusta) from Mahorana, 

Rohira and Sanghol, teak (Tectona grandis) from Rohira and Sanghol (through from 

the Kushan period) and deodar (Cedrus deodara) from Rohira and Sanghol. At Rohira 
deodar occurs from the Early Harappan levels. 

The sal (Shorea robusta) is found growing east of the river Yamuna. However, 

British gazetteers30 of the early twentieth century reported a few isolated sal tree covers 

in the Kalesar forests of Ambala district, Hoshiarpur district and foothills of the Kangra 

district. This species is not found westward of the Sutlej. Sal is a deciduous tree which 

yields durable timber and good firewood. Deodar (Dalbergia sisoo) is found growing 

in the Shivaliks but at much higher altitudes. There are blocks of deodar forests in the 

upper catchment of the Satluj in Himachal Pradesh31. According to Ratnagar32, ‘logs of 

deodar, used for ceiling beams at Mohenjo-daro, were until recently floated down the 

Ravi river to Lahore’. Similarly, sites like Rohira might have accessed deodar and sal 

logs floated down the Satluj and being collected at points near Ludhiana, which lies 
approximately 30 kilometers north of Rohira and where according to Burne’s 

nineteenth century account, the river can be forded in cold weather33. As for teak, its 

provenance is Central India, Konkon Sahydari and the Deccan. Wood charcoal of teak 

being identified at Early Harappan Rohira makes one wonder how the wood was being 

resourced from such distant areas. It is suggestive of far reaching exchange networks 

that must have been operative from the Early Harappan times in Punjab. 

Grape seeds and vine charcoals are reported from both Rohira and Mahorana. 

Henna and Parijat wood charcoal remains were also found at Rohira and Sanghol. 

Arboriculture would have meant careful planning and organization of land and labour 

different from those managing crop fields34. 

Conclusion  

The wood species available to the inhabitants of the sites of Mahorana, Rohira and 
Sanghol in present day Punjab in the Protohistoric past were many and varied. A 

diverse assemblage of woods was being exploited by them as the charcoal sample 

analysis from the above sites revealed. The wide array of exploited woods are reflective 

of different ecological areas from arid to semi-arid (characterized by species like 

kareel, khejri or shamli jhand) to salty areas (exemplified by farash) and riverine forest 
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areas (characterized by Sheesham and jhau). This thereby suggests that several 

ecological niches were available for wood exploitation within or close to the above sites 

in Punjab. There is also discerned a homogeneity of wood assemblage from the Early to 

Late Harappan periods in this region with not much variability reflected in the 

archaeological record.  

The ecology of Punjab in the third and second millennium BCE, on the basis of the 
identified wood species does not suggest climatically different or wetter conditions as 

compared to the present. The evidence indicates the predominance of xerophytic 

vegetation with pockets of mesophytic and hydrophytic vegetational cover. This is 

more or less the pattern in Punjab even today, albeit with the rapid shrinkage of all 

types of vegetation over the many centuries, and much more so in the recent past. There 

is also evidence of flow of exotic woods from the Himalayan foothills on the one hand 

to Central India and Deccan on the other towards Punjab in the Protohistoric period. 

Therefore, woods like deodar, sal and teak must have been in demand for them to be 

resourced over such long distances, which no doubt, entailed the development of far 

reaching trading networks from the Early Harappan period onwards. To conclude, the 

wood exploitation study adds new dimensions to the understanding of the Protohistoric 

cultures of Punjab and the ecology in which they were situated.  
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Theses collection of a library is considered very significant as it comprises of the 

research output of a particular university and the information it holds cannot be found 

elsewhere. These are known to be the rich and unique source of information and most 
often the only source for research work that does not find its way into various 

publication channels. The theses or the research collection helps in determining what 

other current research is being done in a particular area. The theses of a particular 

institution also give an idea about the format and structure of the thesis. As a primary 

source of information, theses and dissertations are particularly useful to researchers but 

many such important sources are sometimes wasted away in oblivion in university 

libraries and archives as the users are generally not aware about them. This can be due 

to the reason that theses submitted in support of a PhD are hard to access, as they are 

only part of collection of the library of the university that granted the degree. 

Panjab University Library 

Collection 

Panjab University Library is a major academic research library with a substantial 

collection specially the theses collection that continues to serve a diverse community of 

scholars. Panjab University Library is one of the largest University libraries of the 

country. The library has a collection of approximately 7. 5 lakh volumes including 

books, bound volumes of journals, Theses/dissertations, rare books, reports, 

government documents, back files of newspapers, CD-ROMs and manuscripts. 

Theses Collection available in Library on Sikh Studies 

The theses concerned with Sikh studies have been divided into various categories 

like Religion, Literature, Art and Architecture; History and Society; Music and 

Miscellaneous as per the nature of their content. 
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18H e[btzs e"o, ‘r[o{ BkBe d/t ih dk iht dk ;zebg*, 1975H 
19H r[opyP eb;h, ‘r[o{ BkBe d/t ih dk pqjw dk ;zebg*, 1976H 
20H niw/o f;zx, ‘nkfd rqzE ftu ;ji dk ;zebg^fJe nkb'uBkswe nfXn?B*, 1977H 
21H T[ikro f;zx, ‘r'oy pkDh ns/ BkBe pkDh dh ftukoXkok dk s[bBkswe nfXn?B*, 

1978H 
22H fsbe oki Pzrkoh, ‘r[o{ BkBe dk ekB;?̂gN nkc j[ew*, 1978H 
23H irihs f;zx ;b{ik, ‘nkfd^rqzE^ig[ ih w{b wzso dk nkb'uBkswe nfXn?B*,1979H  
24H d/ftzdopho f;zx, ‘r[o{ BkBe d/t ih dh pkDh ftu feos dk ;zebg*, 1980H 
25H nwoihs f;zx d{nk, ‘r[o{ BkBe pkDh ftu'A gqkgs t/dKs dk ;o{g*, 1981H 
26H uoBihs e"o, ‘r[o{ rqzE ;kfjp ftu ;zefbs r[opkDh dk w[y T[gfBPdK dh ftukoXkok 

Bkb s[bBkswe ns/ nkb'uBkswe nfXn?B*, 1982H 
27H gofwzdo e"o, ‘nkfd rqzE ftu d[Zy dk ;zebg*, 1983H     
28H okw f;zx, ‘n?BkfbfNeb, ezg?̂fofNt n?Av ;'fPUb'fieb ;Nvh nkc gzi yzv fJzB r[o{ 

BkBe ig[ih*,1984H  
29H i;gkb f;zx gkb, ‘BkBe pkDh ftZu gqfeosh dk ;zebg*, 1984H     
30H joh f;zx, ‘r[o{ BkBe pkDh ftu gow^g[oy dk ;zebg*, 1984H 
31H b/y oki, ‘r[o{ oftdk; dk ihtB ns/ feosK L fJe ftt/uBkswe nfXn?B*, 1984H 
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32H pbpho f;zx Bzdk, ‘n?e;i/fNe; nk| r[opkDh L ftdk o?|o?̂A; N{ tko nk;k wjbk*, 
1988H 

33H i;gkb f;zx, ‘f;y Xow^rqzE ns/ fJfsjk;e fbysK ftu gqshfpzps oki dk ;zebg*, 
1988   

34H so;/w bkb, ‘r[owfs ftu ;/tk dk ;zebg*, 1988H 
35H ntsko f;zx , ‘r[o{ oftdk; ns/ r[o{ BkBe d/t d/ nfXnksfwe fuzsB dk s[bBkswe 

nfXn?B*, 1989 H  
36H PoBihs e"o, ‘P/y pkpk |ohd ns/ Grs epho dk s[bBkswe nfXn?B*,1985H 
37H wZyD f;zx, ‘;zs oftdk; ns/ r[o{ BkBe L fJe nfXn?B, dkoPfBe fdqPNh s'A*, 1991H 
38H ;[oihs f;zx, ‘r[o{ BkBe pkDh ftu nzso^Xowh tkoskbkg*, 1992H    
39H eoB?b f;zx , ‘r[o{ oftdk; ih dh pkDh ftZu ojZ;^nB[G{sh*, 1992H     
40H ;[ikB e"o, ‘BkBe fJe T[gd/Pe d/ o{g ftu*, 1993H     
41H ntsko f;zx, ‘fBor[D^ekft d/ ;zdoG ftu pkDh Grs Bkwd/t L fJe ftt/uB*, 1993H 
42H jofdbihs f;zx , ‘Gkosh doPB d/ gq;zr ftZu r[o{ s/} pjkdo dh pkDh dk nfXn?B*, 

1993H  
43H i;pho e"o, ‘r[o{ BkBe pkDh ftZu ;zrs dk ;zebg*, 1998H 
44H bZeh Powk,‘r[o{ oftdk; ih dh Grsh gZXsh s/ T[BQK dh pkDh ftu ftPt^pzX{st dh 

GktBk*, gzikph nfXn?B ;e{b,  2010H 
45H oki tfozdo e"o, ‘ ;qh r[o{ rqzE ;kfjp ftu ihtB dk ;zebg*, 2002H 
46H 

 

1. Ravinder Kaur, ‘Terminological study of Guru Nanak Bani’, Department of 

Sanskrit, 1957. 

2. Dharam Pal  Ashta, ‘Poetry of the Dasham Granth’, Department of Hindi,1958.     

3. Taran Singh, ‘Guru Nanak as a Poet’, Department of Punjabi, 1960.     

4. Darshan Singh, ‘Bhakti Tradition and Guru Poetry of the Adi-granth’, Department 

of Panjabi,1966.    

5. Jagjit Singh, ‘Critical and Comparative Study of the Janam Sakhis of Guru Nanak 

upto the Middle of the Eighteenth Century’, Department of Panjabi,1966.    

6. Nirmal Singh, ‘Concept of Moksa in the Poetry of Guru Nanak in the Background 

of Ancient Indian Thought’, Department of Panjabi, 1  

7. A S Sikka, ‘Concept of Mind in Guru Nanak's Poetry’, Department of Panjabi, 

1970.     

8. R S Chand, ‘Concept of Yoga in the Poetry of Guru Nanak in the Background of 

Ancient and Medieval Indian Thought’, Department of Punjabi,  

9. Hardev Singh Sachar, ‘Poetic Art of Guru Nanak’, 1972.   

10. Gurdip Singh, ‘Critical Study of the Concept of Creation in the Poetry of Guru 

Nanak’, Department of Punjabi, 1  
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11. Nirmal Singh, ‘Impact of Singh Sabha Movement on Punjabi literature’, 
Department of Punjabi. 1974 

12. Joginder Singh, ‘Treatment of Mythology in the Poetry of Guru Nanak’, 1976.  

13. Jagjit Singh Baggi, ‘Critical Study of Imagery in the Adi-Granth’, Department of 
Panjabi, 1977. 

14. Pardeep Singh Arshi, ‘Sikh Architecture in Punjab’, Department of Fine Arts, 
1980.  

15. Malkit Singh Bajwa, ‘Guru Arjan Dev Ji Di Bani Vichon Prapat Sarodi 
Ansh’,1987. 

16. Manasvi Yadav, ‘Depiction of Sikh Culture in Indo-English Fiction’, Department 
of English, 1991.    

17. Harpreet Kaur, ‘Sikh Relics and Monuments in UK.’, Department of Punjabi,1996. 

18. Sukhwinder Kaur Sandhu’, Guru Nanak Bani Ate Uttara Adhunik Paripekh. 
Department of Punjabi, 2007.   

19. Gurvinderjit Kaur, ‘Guru Nanak Bani Vich Sabhiachar Da Rupantran’ , School of 
Panjabi Sudies , 2008.    

20. eosko f;zx ;{oh, ‘r[o{ noiB d/t ns/ ;zs dkd{ fdnkb fJe s[bBkswe nfXn?B*, 
1967 

21. pbpho f;zx fdb , ‘nwo eth r[o{ nwodk; (Guru Amar Das-The poet)*, 1968H 

22. gq/w gqekP f;zx, ‘r[o{ BkBe pkDh d/ ftP/P gq;zr ftu gzikph fBor[D ekft^Xkok dk 
nkb'uBkswe nfXn?B*, 1971  

23. i;gkb f;zx nwo, ‘GkJh r[odk; dh p'bh (tkoK ftu)*, 1973H   

24. r[opyP f;zx PKs, ‘GkJh r[odk; dhnK tkoK dk nkb'uBkswe nfXn?B*, 1975H 

25. r[ouoB f;zx ‘;keh*, ‘r[owfs^ekft ns/ gzikph ;{ch dh ftukoXkok dk s[bBkswe 

nfXnB*, 1978H  

26. nwoihs f;zx, ‘nkfd rqzE ftu tos/ rJ/ fGzB fGzB Szd s/ ekft o{g ^ fJe nkb'uBkswe 
nfXn?B*, 1979H   

27. d/ftzdo f;zx, ‘r[o{ okwdk; ^ ekft dk nkb'uBkswe nfXnB*,1981H 

28. ow/PfJzdq e"o, ‘r[o{ BkBe dh eftsk ftZu osh dk ;[Gk*, 1985H 

29. fJzdoihs f;zx tk;{, ‘r[ows s/ ;{ch gzikph ekft ftu  wB[Zy dk ;zebg ^ fJe s[bBkswe 

nfXn?B*, 1985H 

30. i;tzs f;zx, ‘r[o{ oftdk; tkDh dk b'eXokJh nfXn?B*, 1988H  

31. GiB f;zx, ‘wXekbhB gzikph ;kfjs ftu nfXnkswe tko dk ftek;*, 1988H 

32. nwoihs e"o, ‘ r[o{ BkBe ekft dk b'e:kfBe nfXn?B*, 1992H 

33. nzfwqsgkb e"o, ‘r[o{ BkBe pkDh dhnK ;zuko i[rsK*, 1992H 
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34. nzfwqsbkb, ‘r[o{ oftdk; ns/ pkpk |ohd pkDh L fJe s[bBkswe nfXn?B*, 1994H

35. jogqhs e"o, ‘poskBhnK ftZu f;Zy^t;sK s/ :kdrkoK*, 1996H

36. wbehs f;zx pkitk, ‘oftdk; ns/ epho dh pkBh dh ftukoXkok dk s[bBkswe 
nfXn?B*, 2002H

37. frnkB f;zx, ‘pkDh ;z;ko ftu fpojk ;zt/dBk d/ ftfGzB gk;ko L pkpk cohd, r[o{ BkBe 
ns/ r[o{ noiB d/t d/ gfog/y ftu*, r[o{ BkBe f;Zy nfXn?B ftGkr, 2010H

38. wfBzdo e"o , ‘P/y |ohd ns/ r[o{ s/r pjkdo ih dh pkDh ftu wkBth j'Ad d/ w;b/*,
r[o{ BkBe f;Zy nfXn?B ftGkr, 2011 H

39. owBh e[wkoh, ‘r[o{ noiB d/t ih dh pkDh dh nkGkPkJh ;zuko i[rsK*, gzikph 
nfXn?B ;e{b, 2011H

40. fgqsgkb e"o, ‘gzikph^r'PNK dk ;kfjse, ;wkfie ns/ dkoPfBe nfXn?B L r[o{ rqzE 
;kfjp dh ftukoXkok d/ ;zdoG ftu*, 2014H

41. i;feoB e"o, ‘r[o{ noiB d/t pkDh dk ;[ji Pk;soh nfXn?B L pkokwkj, Wsh, fEsh,
pktB nyoh ns/ ;[ywBh d/ gq;zr ftu*, r[o{ BkBe f;Zy ;NvhI , 2014H

42. ozi{ pkbk, ‘nkfd rozE ftu doi Grs pkDh dk noE ftfrnkfBe nfXn?B L Grs 
Bkwd/t, oftdk; ns/ epho d/ ftP/P ;zdoG ftu”, gzikph ftGkr, 2015H

43. wBw'jB f;zx e'jbh, ‘r[o{ okwdk; ih d/ ihtB ns/ ouBk dk nkb'uBkswe nfXn?B*

44. T[ikro f;zx f;ZX{, ‘r[o{ BkBe d/t ih dh GkPk (nkfd rqzE ;kfjp s/ nkXkfos)*

45. i? gqhs f;zx , ‘gzikph Bktb ftu g/P f;Zyh f;XKs ns/ ;zxoP dk ;[Gkn*, r[o{ BkBe 
f;Zy ;NvhI, 2015H

46. nihs f;zx f;ek, ‘e"B;?gN n"c wkJhAv fJB r[o{ BkBe ;g'fJNoh*H 

,   Culture 

1. Jogindra Singh, ‘From the First Sikh War to the Annexation of the Punjab’, 

Department of History ,  

2. Gurbachan Singh Nayyar, ‘Sikh Polity and Political Institutions’, Department of 

History,  

3. Gurdev Singh, ‘Social and Political Thoughts of the Sikh Gurus’, Department of 

Political Science, 1983. 

4. Sukhbir Singh Kapoor, ‘Guru Gobind Singh's Concept of an Ideal Man’, 

Department of Guru Nanak Sikh Studies,  

5. Gurcharan Singh, ‘Babbar Akali Movement: A Historical Survey’, Department of 

History, 1984.    

6. Mona Kang, ‘Concept of Martyrdom in Sikhism and Sikh Martyrs upto Eighteenth 

Century’, Department of Guru Nanak Sikh Studies. 1990.     

7. Harbans Kaur, ‘Medieval Indian Society as Reflected in the Bani of Guru Nanak’, 

Department of Guru Nanak Sikh Studies, . 
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8. Kanwal Jit Kaur Bhatia, ‘Contribution of Sikh Women to Sikh Society’, 
Department of Guru Nanak Sikh Studies, 1989.     

9. Rupinder Kaur Gill, ‘Institutions: their Role in Sikh History’, Department of 
History, 2002.     

10. Anurupita Kaur, ‘ Social Transformation in the Punjab : Study of the Sikhs under 
British rule, 1849-1919’, Department of History , 2007.  

11. Karamjit Kaur Malhotra, ‘Social and Cultural Life of the Sikhs in the Punjab 
during the Eighteenth Century’, Department of History, 2009.  

12. Kamaljit Kaur, ‘Guru Nanak Bani Vich Manukhi Bhav Sarachana. Panjab 
University 2012.  

13. i;pho e"o, ‘BkBe^pkDh ftu ftnesh s/ ;wki dk ;zebg*,1972H 

14. ntsko f;zx , ‘nkfd rqzE d/ r[o{^ekft dk ;wkie gZy*, 1979H 

15. dftzdo psok, ‘r{o{ rqzE ;kfjp ftu ;zefbs r[o{ BkBe pkDh ftu Gkosh ;fGnkuko dk 
fusqB*, 1979H     

16. fsqgs e"o, ‘nkfd rqzE ftu fJ;soh dk ;zebg*, 1982H 

17. nwoihs YhArok, ‘r[o{ noiB d/t ih dh pkDh ftu b'esZs*, 1982H 

18. pbd/t f;zx, ‘GkJh r[odk; dhnK tkoK ftZu wB[Zyh foPfsnK dk ftPb/PD s/ ftt/uB*, 
1990H 

19. T[wk e[wkoh ;/mh, ‘r[o{ s/} pjkdo ih dh pkDh ftZu wkBt ;zeN dh u/sBk*, 1990H 

20. Pbihs e"o, ‘r[o{ BkBe pkDh ftu wkBttkd dk ;zebg*, 1990H 

21. ;o'i okDh, ‘r[o{ oftdk; s/ ihtB w[Zb*, 1991H 

22. Jfozdo rouk, ‘Gkosh^few ftu n"os dk gqshe ns/ r[o{ BkBe pkDh*, 1991H 

23. nzfwqs e"o, ‘nk;k dh tko ftu ;wkie u/sBk*, 1992H 

24. ;[yftzdo e"o, ‘oftdk; pkDh dk g"okfDe nfXn?B*, 1992H 

25. Nwoihs e"o, ‘r[o{ oftdk; ns/ r[o{ BkBe d/t ih pkDh dk ;wkfie ;zdoG ftu 
s[bBkswe nfXn?B*, 1992H 

26. ;[fozdogkb f;zx, ‘GkJh r[odk; dhnK tkoK ftu fJfsjk;e ;ze/s^fJe nfXn?B*, 
1993H     

27. ow/P f;zx, ‘f;Zy fJfsjk; Bkb ;zpzfXs BkNeK dk nkb'uBkswe nfXn?B*, r[o{ BkBe 
f;Zy nfXn?B ftGkr 2010H0H 

Music and Dance 

1. Gurnam Singh, ‘Musicological Study of Guru Nanak Bani’, Department of Guru 
Nanak Sikh Studies, 1988.    

2. Harminder Singh Sohal, ‘Guru Nanak's Contribution to Indian Music’, Department 
of Guru Nanak Sikh Studies, 1989.     
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3. SnehLata Badhwar, ‘Punjab Folk Dance Traditions and Guru Nanak Bani’, 

Department of Guru Nanak Sikh Studies,  

4. Ikrho f;zx, ‘r[o{ ;kfjpkB dh pkDh ns/ ;zrhs d/ ;zpzX*, 1979H

5. joi; e"o, ‘r[ofws ;zrhs ftu Gkosh Pk;soh ;zrhs d/ ftfGzB sZs*, 1992H

6. okfizdo e"o, ‘r[owfs ehosB ftu tos/ rJ/ ;kIK dk ;ZfGnkukoe ns/ fJfsjk;e 
fgS'eV*, 1992H  

7. i;pho e"o , ‘r[owfs ;zrhs dk fJfsjk;e ftek; (15thA ;dh s'A 18thA ;dh se)*,
1993H

8. 

 

1. Gurdip Singh, ‘Administration of Sikh Gurdwaras and Settlement of Disputes: A 

Study of Sikh Gurdwara Judicial System’, Department of Guru Nanak Sikh 

Studies,  

2. Ajit Kanwal Singh, ‘Critical Study of Sikh Journalism before Independence’, 
Department of Guru Nanak Sikh Studies ,  

3. Gurpreet Singh Mann, ‘Print Media and the Sikh Politics ( A Case 

Study of the Tribune’, Department of Guru Nanak Sikh Studies,  

4. Gurdip Kaur, ‘Guru Nanak's Philosophy of Politics’, Department of Guru Nanak 

Sikh Studies,  

5. Kanwal Jit Kaur, ‘Economic Structure as Depicted in Guru Nanak Bani’, 

Department of Guru Nanak Sikh Studies, 1992.     

6. Harsukh Baljeet Dolly, ‘Philosophy of Guru Nanak Dev and its Relevance for 

Education’, Department of Education, 2000. 

7. Bahadur Lavanya, Rekha Rane, ‘Economic Status of Sikh Women: A Case Study 

of Mumbai’, Department of Guru Nanak Sikh Studies,  

8. doPB e"o , ‘r[o{ noiB d/t ih dh pkDh ftu gqkgs ;K;feqse w[b*, 1995H  

9. wZxo f;zx, ‘r[o{ oftdk; ih dh pkDh dk fujB ftfrnkfBe nfXn?B*,1997H  

10. ftfdnktsh, ‘r[o{ oftdk; pkDh dk fPbg ftXkB*,1997H

11. niw/o f;zx , ‘GrsK dh pkDh ftZu Gkosh f;Zfynk doPB dk gqrNkU*, 1997H 

Conclusion 

It can be observed that the earliest research work on Sikh studies available in the 

library dates back to the year 1952. The total collection of theses available in the Panjab 

University Library on Sikh studies is 138 up to the year 2015. Out of this, there are 46 

theses available under the category of Religion and Philosophy. Under the category 

Literature, Art and Architecture, 46 theses are available. In the category of History, 

Society and Culture there are 27 theses available whereas under the category of Music 

and Dance, 8 theses are available and 11 theses are available under miscellaneous 
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category. We can conclude by saying that this article will provide useful information to 

the students who are working on topics related to Sikh Studies and are in the process of 

their research work or planning to do some research on the related area. 
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pzrbkd/P d/ r[od[nko/L fJfsjk;, gozgok ns/ gqpzX 
gowtho f;zx* 

 

 pzrbkd/P Gkos d/ g{op ftu ;fEs j?. r[o{ BkBe d/t ih s'A jh fJ; gqd/P dk 
;zpzX f;Zy Xow Bkb i[Vdk j?. r[o{^xo Bkb i[Vh j'Jh fJE'A dh ;zrs dk fIeo r[o{ 
r'fpzd f;zx ih d/ j[ewBkw/ ftu nkT[Adk j? fi;s'A fJj gsk bZrdk j? fe w"i{dk 
pzrkb dh okiXkBh Ykek1 d/ Bkb^Bkb b;eo, uNrKt, ;'Bdhg, f;bjN nkfd 
fJbkfenK ftu th f;Zy ;zrs w"i{d ;h. j[ewBkw/ ftu r[o{ ih fJjBK fJbkfenK dh 
;zrs ƒ eZgVk, P;so ns/ eko G/N nkfd r[o{^xo G/iD dh skehd eod/ jB 
fijVh fe fJjBK fJbkfenK ftu tZ;d/ f;ZyK dh r[o{ ;kfjp gqsh PoXk ns/ 
nkofEe wIp{sh dk gqwkD g/P eodh j?. r[o{ BkBe d/t ih B/ fJjBK fJbkfenK 
ftu f;Zyh dk p{Nk bkfJnk ;h ns/ r[o{ s/} pjkdo ih dh g{op dh gquko c/oh ;w/A 
fJj j'o tX/o/ wIp{s ns/ gqcZ[fbs j'fJnk. r[o{ noiB d/t ih d/ ;w/A GkJh w'jD 
Yke/ dk fJe PoXkb{ f;Zy ;h ns/ fJbke/ dh f;Zy ;zrs ftu fJ; dk pj[s ;fseko 
;h. r[o{ jfor'fpzd ih d/ doPB eoB bJh fJj nzfwqs;o nkfJnk ns/ fJ; dk BK 
GkJh r[odk; ih dhnK tkoK ftu doi j?. fJ; B/ fifrnk;k gqrN eod/ j'J/ r[o{ 
ih ƒ g[ZfSnk fe ;w{j ihtK ftu gowkswk ;fs, fus ns/ nBzd o{g ftu ftdwkB 
j? go ;GBK ftu T[; dk frnkB fGzB^fGzB o{gK ftu gqrN j[zdk j?. r[o{ ih B/ 
;wMkfJnk fe gowkswk ;op^frnksk j? go wB[Zy dh ;'Mh pj[s jh ;hfws j?. 
gowkswk ;{oi tKr ;G ihtK ns/ EktK ‘s/ nkgDk fJe' fijk gqekP gkT[Adk j?. 
fit/A ;k| gkDh ftu ;{oi dk fpzp ;k| BIo nkT[Adk j? ns/ rzXb/ gkDh ftu T[j 
X[zdbk j' iKdk j? T[;/ soQK iht d/ wB dh nt;Ek nB[;ko gowkswk dk frnkB 
gqrN j[zdk j?. d?th frnkB dh gqkgsh iht ƒ w[esh gqdkB eodh j?.2 r[o{ s/} 
pjkdo ih d/ ;w/A GkJh p[bkeh dk;3 fJ; fJbke/ dk w;zd ;h. T[; B/ B"t/A r[o{ ih 
dk ;tkrs ehsk ;h ns/ fJbke/ dh f;Zy ;zrs r[o{ ih d/ doPB eoB nkJh ;h. 
id'A pkb r'fpzd okfJ ih gNBk s'A nBzdg[o ;kfjp tZb ikD bZr/ sK fJ; w"e/ GkJh 
p[bkeh dk; B/ fJe ;'B/ dh gkbeh fsnko eotk e/ G/ih ;h.4 Yke/ dh f;Zy ;zrs s/ 
r[o{ ih dh p\fPP dk toDB eod/ j'J/ ;o{g dk; GZbk dZ;d/ jBL 
 r[o f;yB GiB ehnk r[o nkr?. 
 fpr;? fdnkb feogk o; gkr?. 
 popuB w[ykofpzd ;" Gkyk. 
 ww f;yh ek e'mk Ykek.5 
 GkJh p[bkeh dk; B/ r[o{ ih ƒ dZf;nk fe fJe T[dk;h ;kX{ GkJh BZEk pj[s e"V/ 
puB p'bdk j? ns/ jo fJe Bkb bV g?Adk j?. r[o{ ih dh fdqPNh ftu GkJh BZEk  

 
* gq'c?;o, f;Zy ftPte'P ftGkr, gzikph :{Bhtof;Nh, gfNnkbk 
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;kX{ ;[Gkn dk wkbe ;h fijVk fe nkgDk wB jw/PK r[o{ Bkb i'V e/ oZydk ;h. 
T[;dk fjodk P[ZX ;h ns/ T[j fe;/ Bkb t?o^fto'X, Jhoyk ns/ G/d^Gkt dh GktBk 
BjhA oZydk ;h. ;fsr[oK Bkb T[; dh gqhs ;h ns/ T[j Yke/ dk pfDnk j'fJnk 
tXhnk eZgVk r[o{̂ xo fBozso G/idk ofjzdk ;h.6 id'A ;EkBe f;ZyK B/ GkJh BZE/ d/ 
e"V/ ;[Gkn dh fPekfJs r[o{ ih e'b ehsh sK T[jBK jZ; e/ fejkL 

 r[o e/ eo/ w;zd wjkB. 
 BfjA okyfs fJj[ fe; eh nkfB. 
 efj ;qh s/r pjkdo j;/. 
 BZEk fBs ji{o ww p;/.7  

 f;ZyK dh p/Bsh „s/ r[o{ ih B/ GkJh BZE/ ƒ p[bkfJnk ns/ ;zrs ftu fpmk e/ 
g[ZfSnk fe s/o/ wkV/ ;[Gkn ekoB ;G d[yh jB. s{z fJjBK ƒ d[opuB p'bdk j?, 
fJjBK Bkb Gbk BjhA r[ikodk, i' w{zj ftu nkJ/ p'b fdzdk j?, ed/ fe;/ dh ;bkj 
BjhA wzBdk ns/ fJj ;G s/oh fPekfJs eo oj/ jB. fJ; „s/ GkJh BZE/ B/ rkb 
eZYd/ j'J/ fejk fe w?A fJjBK ƒ ed/ wkVk puB BjhA p'fbnk ns/ fJj fpBK ekoB 
w/oh pdy'Jh eod/ jB. r[o{ ih B/ fejk fe fJj fJ; dk ;[Gkn j?, fe;/ ƒ rkb 
eZYD dk fJ; ƒ nkg th gsk BjhA bZrdk go fJ; dh gqhs r[o{ Bkb i[Vh j'Jh j?. 
r[o{ ih B/ f;Zy ;zrs ƒ ;wMkfJnk fe p[ok eoB dh pikJ/ fJ; Bkb gq/w eo'. fJ; 
dhnK p[okJhnK tZb fXnkB d/D dh pikJ/ fJ; dh r[o{ gqsh fdqVQsk s'A f;Zfynk 
rqfjD eo'.8 

 r[o{ ;kfjpkB d[nkok ;Ekfgs ehs/ rJ/ w;zdK B/ fJ; fJbke/ ftu f;Zyh dk 
gquko ehsk. r[o{ jfor'fpzd ih B/ GkJh nbw;s ƒ g{op d/ fJbke/ ftu f;Zyh 
gquko eoB dk nkd/P fdZsk ;h. fJ;d/ u/b/ GkJh BZEk B/ Yke/ fty/ r[owfs gquko 
bJh e/Ado ;Ekfgs eo fbnk ;h. T[; B/ fi; n;EkB „s/ Xow;kb ekfJw ehsh, 
T[;dk toDB eod/ j'J/ oDXho f;zx dZ;d/ jB, “pzrbkd/P dh okiXkBh Yke/ Pjo 
ftZu, pkpk nbw;s ih d/ d{i/ fBeNtosh ;/te GkJh BZEk ih B/ ;zws ;skoK ;? 
fpeqwh s'A ik e/ v/o/ bkJ/. fi; n;EkB g[o ;fsr[o BkBe d/t uoB gkJ/ s/ ftoki/ 
;B, fBPkB ekfJw ehs/, ;zrfs nW ;od/̂ g[id/ PoXkb{nK ƒ go/o e/ Xow;kbk 
pDtkJh s/ „;fs;zrs‟ ekfJw ehsh. ;Zst/A, nZmt/A s/ BT[t/A ;fsr[oK d/ i'fs^ 
ikfwnK d/ tko/̂ gkjo/ ftu nfGbkyhnK ƒ „;fsBkw‟ dk T[gd/P d/ e/ r[opkDh d/ 
bV bkT[Adk s/ ;fsr[o BkBe d/ f;Zy pDkT[Adk fojk.”9 d/P^tzv s'A gfjbK thjthA 
;dh d/ nozG ftu pzrkb fty/ r[oXkwK ns/ f;Zyh d/ ftek; ;zpzXh ikDekoh fdzd/ ;H 
r[op\P f;zx dZ;dk j?L  

There was a time when Sikhism was quietly and steadily making a headway 

here. There flourished quite a net-work of prosperous Sikh Sangats and 

Monasteries all over the Province from Rajmahal in the West to Sylhet in the 

East and from Dhubri in the North to Fatikcherri and Banskhali in the South... 

All these Sangats were well organised, the organization being a copy of the 

government system of the time. Thus Dacca was the Huzur Sangat or the 

provincial head Sangat with a number of others under it, and in turn was 

controlled by the pontifical throne at Anandpur in Guru Gobind Singh’s time 
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and later, was attached to the archbishopric of Patna. These Sangats were run 

by bishops, or masands as they were called, the word masand being a 

corruption of masand-i-ali, i.e., meaning the Viceroy. The monasteries 

established directly by Sadhus or those in their charge were independent of this 

organisation and were controlled by their own heads at Rajmahal and Malda or 

in the Punjab.10 

 r[o{ BkBe d/t ih ns/ r[o{ s/} pjkdo ih dh uoB S'j gqkgs n;EkBK „s/ 
pzrkb ftu eJh irQk fJfsjk;e r[oXkwK dh T[;koh ehsh rJh. 1932 dh fJe 
fog'oN dZ;dh j? fe pzrkb, nk;kw, fpjko ns/ T[Vh;k dh e[b tZ;'A gzikj jIko 
j?. fJ; d/ Bkb jh fJjBK ;{fpnK d/ r[oXkwK dh ikfJdkd d/ t/ot/ gqekfPs ehs/ 
rJ/ jB. pzrbkd/P fty/ w"i{d r[oXkwK dh ikfJdkd dk t/otk fJ; soQK fdZsk frnk 
j?11L 

r[od[nkok pz;ykbh, fuNkrKr ^   50,000 

r[od[nkok f;bkezd, fuNkrKr ^     20,000 

r[od[nkok fuNkrkT[A, fuNkrKr ^    80,000 

r[L B"thA gksPkjh, ;zrs N'bk, Ykek  15,000 

r[L g?jbh gksPkjh, owBk, Ykek   50,000 

r[L pqSk ;kfjp, pzrbk piko, Ykek  5,000 

r[L ;zdthg, B"nkybh    5,000 

;zrs oki w?jb     10,000 

;zrs B"thA gksPkjh, wkb dk g[okDk pkIko  15,000 

r[L T[od{ pkIko, Ykek    9,000 

r[L wko/;tkJh, fuNkrKr    10,000 

r[L ;kJhb?N (f;bjN)    5,000 

r[L ozuB Bro, fuNkrKr    10,000 

r[L poQkwB pohnk, e"whbk   5,000   

 d/P tzv s'A gfjbK tgkoh, :kso{, B"eoh^g/Pk ns/ ;EkBe ;zrs T[es n;EkBK 
„s/ jkIoh Godh ;h. ftP/P g[opK „s/ d{o^d[okv/ dh f;Zy ;zrs ns/ ;EkBe b'eK 
dh nk;Ek dk BIkok d/yD:'r j[zdk ;h. 1947 ftu Gkos ns/ gkfe;skB d' d/PK 
ftu tzfvnk frnk. gkfe;skB d/ nZr/ d' j'o fjZ;/ d/yD ƒ fwbd/ jB ^ g{oph 
gkfe;skB ns/ gZSwh gkfe;skB. g{oph gkfe;skB Gkos d/ g{op ftu gZSwh 
pzrkb ns/ n;kw d/ Bkb ik bZrdk j? ns/ gZSwh gkfe;skB T[soh Gkos ftu 
gzikp d/ Bkb ;KMh ;ojZd „s/ ;fEs j?. d/P tzv d"okB f;Zy nkpkdh tZv/ gZXo  
„s/ Gkos ftu gbkfJD eo rJh fi; eoe/ g{oph ns/ gZSwh gkfe;skB d/ r[oXkwK 
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dh ;KG^;zGkb eoB ftu Gkoh w[Pfeb g/P nkT[D bZrhl pj[s/ r[oXkw ftokB j' rJ/ 
ns/ eJh r[oXkwK dhnK IwhBK „s/ ;EkBe b'eK B/ epIk eo fbnk. gZSwh 
gkfe;skB d/ nkw b'eK dh f;ZyK Bkb Gkoh ;KM ;h ns/ T[jBK ftu'A pj[s/ r[o{ 
;kfjpkB gqsh PoXk th oZyd/ ;B. r[o{ BkBe d/t ih ƒ gho eoe/ wzBD tkb/ gZSwh 
gkfe;skB d/ t;BheK B/ r[oXkwK ƒ popkd BjhA ehsk ;h ns/ fJjBK ftu'A eJh 
wjZstg{oB r[oXkwK dh d/y^o/y ;EkBe b'eK tZb'A ehsh ikD bZrh ;h. te| p'ov 
d/ pDB Bkb ns/ f;Zy PoXkb{nK d/ tZvh frDsh ftu T[Xo ikD Bkb eJh 
fJfsjk;e r[oXkwK dh ;KG^;zGkb j'D bZrh ;h. fijV/ w[;bwkB r[o{ BkBe d/t ih 
gqsh PoXk oZyd/ jB T[jBK d[nkok r[oXkwK dhnK fsnko ehshnK thvhT[ ;'Pb 
whvhnk „s/ nkw d/yhnK ik ;edhnK jB. gZSwh gkfe;skB ikD tkb/ PoXkb{ f;Zy 
ifEnK dk T[E'A d/ b'eK tZb'A ehsk ikD tkbk ;tkrs d'tK d/PK d/ nkw b'eK ftu 
ekfJw j'Jh ;KM dh gqsZy T[dkjoD g/P eodk j?. w"i{dk ;w/A ftu ;qh eoskog[o 
;kfjp dk bKxk y'b/ ikD dk d'tK d/PK d/ nkw b'eK B/ Gog{o ;tkrs ehsk j?. go 
g{oph gkfe;skB ftu ;fEsh fJ; s'A tZyoh ;h. gkfe;skB pDB Bkb T[E'A d/ f;ZyK 
d[nkok gbkfJD eo ikD Bkb T[E/ w"i{d pj[s ;ko/ r[oXkw ftokB j' rJ/ ;B. 
Gkos ftu'A g{oph gkfe;skB tZb e'Jh th f;Zy iEk BjhA iKdk ;h fi; eoe/ T[E'A d/ 
gqpzX ftu Gkoh w[Pfeb nkT[Adh ;h. ed/̂ ed/ e'Jh Xkofwe ;wkrw nk:'fis ehsk 
iKdk ;h. 1947 ftu Gkos dh nIkdh T[gozs gfjbh tkoh Ykek d/ ;zrs N'bk 
r[od[nkok ;kfjp fty/ r[o{ r'fpzd f;zx ih dk gqekP g[op wBkfJnk frnk fi; ftu 
tZvh frDsh fjzd{nK ns/ w[;bwkBK B/ Gkr fbnk ;h. fJ; ;wkrw ftu e/tb d' 
f;Zy w"i{d ;B. fJjBK ftu'A fJe ;h 75 ;kbk ezuB d/th fijVh fe r[od[nkok 
;kfjp dk gqpzX ubkT[Adh ;h ns/ d{i/ f;Zy fJfsjk;eko vkH fsqb'uB f;zx ;B. 
iBkp who iwhb, vkH fsqb'uB f;zx ns/ Gkosh jkJh efwPB d/ ofi;Noko dhtkB 
e[zdB bkb B/ th fJ; w"e/ ;zrs Bkb nkgD/ ftuko ;KM/ ehs/ ns/ 1668 ftu r[o{ 
s/} pjkdo ih dh pDkJh j'Jh fJe s;tho ns/ brgr 60 ;/o Gko tkbh r[o{ rqzE 
;kfjp ih dh fJe phV d/ th doPB eotkJ/ rJ/. fJ; ;wkrw ftu ;qh NhH n?bH 
;/mh B/ ehosB ehsk ns/ Ykek :{Bhtof;Nh fty/ f|bk;|h ns/ ;kfJekb'ih ftGkr 
d/ w[yh vkH }[bkw fibkBh B/ pj[s jh Gktg{os GkPD fdzd/ j'J/ fejk ;hL  

Religion never teaches man to be bitter and develop a fighting mentality. We 

have unfortunately misused religion just as one misuses other beneficial 

things like wealth, women, and science. The purpose of Sikhism has always 

been to creat unity between conflicting forces and the Sikh. Gurus were the 

moral and spiritual teachers of not only the Sikhs and Hindus but also of the 

Muslims. I do not find any basic difference between the essential principles of 

Sikhism and Islam. We Indians and Pakistanis,’ he added, ‘are travellers in 

the carriage on the path of life, moving on to an unknown destination. Some 

selfish pushing and kicking is understandable while we are getting into the 

carriage but to quarrel and be unhelpful when the carriage is on the move is 

absolutely foolish. All religions condemn this attitude. I believe that peace 

and enlightenment will come to humanity only through religion.12 
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g{oph gkfe;skB nkgD/ gZSwh fjZ;/ s'A nbZr j' e/ fJe nkIkd w[be pzrbkd/P dk 
o{g XkoB eo u[Zek j?. nIkdh s'A gfjbK g{oph gkfe;skB (w"i{dk pzrbkd/P) dh 
nkpkdh brgr 7 eo'V ;h. gkfe;skB dk fJj fJbkek nkgD/ jh okfynK d[nkok 
popkd eo fdZsk frnk. p/JhwkBh, XZe/Pkjh, I'o^I[bw, pdekoh, nfBnK nkfd d/ 
p'bpkb/ B/ jkewK ƒ nzBQk^p'bk pDk fdZsk ;h. fJE'A d/ t;BheK dh nDy, nkpo{, 
;t?wkB ns/ r?os ƒ pzd{e dh r'bh Bkb dpk fdZsk frnk. fJ; dk f;ZNk fJj 
j'fJnk fe r?oswzd pzrkbhnK ƒ nkgDk d/P SZvD bJh wip{o j'Dk fgnk. brgr 
fJe eo'V pzrkbh Gkos d/ PoBkoEh pD/ ns/ fJ;s'A d[rD/ pzrkb ftu jh xo'A p/xo 
j' rJ/. fijV/ E'Vh pj[sh r?os d/ wkbe ;B T[j je{ws ftWZX nkgDh ntkI p[bzd 
eoB bZr/. je{ws f\bk| p'bD tkfbnK ftu'A fijVk jkewK d/ jZE nk iKdk ;h T[; 
ƒ x'o nDwB[Zyh s;hj/ d/ e/ wko fdZsk iKdk ;h. pzrkbhnK dh nfijh d[o^dPk 
d/y e/ Gkos d/ b'e rzGho fuzsk gqrN eo oj/ ;B. f;ZyK dh f;ow"o Xkofwe 
iE/pzdh Pq'wDh r[od[nkok gqpzXe ew/Nh B/ pzrkbhnK „s/ j' oj/ I[bwK ƒ d/yd/ j'J/ 
30 wkou 1971 ƒ nkgD/ iBob ;wkrw ftu fJe jwdodh wsk gk; ehsk fi; 
ftu fejk frnkL 

  Pq'wDh r[od[nkok gqpzXe ew/Nh dk fJj iBob ;wkrw gZSwh gkfe;skB 
tZb'A pzrbkd/P d/ fBjZE/ s/ wk;{w t;BheK T[s/ j' oj/ x'o sPZdd, wko^XkV 
s/ esb/nkw ƒ pVh fuzsk s/ fceo dh fdqPNh Bkb t/ydk j?. sfjIhp ns/ 
;fGnkuko d/ fJ; d"o ftu popohns ns/ I[bw dk fJj Bzrk Bku Xow, 
fJB;kc ns/ nIkdh d/ gftZso Bkw T[s/ fJe G?Vk dkr j? s/ jo 
fJB;kc^g;zd w[be ns/ nIkdh^g;zd e"w ƒ fJ; dh fBy/Xh eoBh 
ukjhdh j?.13 

1971 dh Gkos^gkfe izr d"okB g{oph gkfe;skB gZSwh gkfe;skB s'A tZy j' e/ 
fJe Bt/A d/P d/ o{g ftu ;kjwD/ nkfJnk fi; ƒ pzrbkd/P fejk iKdk j?. iBob 
irihs f;zx no'Vk14 dh ewKv nXhB Gkos dh c"i B/ fJ; w[be ƒ nkIkd 
eotkfJnk ;h. fJ; Gkosh c"i ftu f;Zy tZvh frDsh ftu Pkwb ;B ns/ fJ; 
ekoi bJh fijVhnK e[opkBhnK j'JhnK T[jBK ftu f;Zy c"iK dh Pw{bhns 80 
gqshPs s'A tX/o/ dZ;h iKdh j?. id'A Gkosh c"i d/ itkBK B/ T[E'A d/ t;BheK d/ 
jkbks d/y/ sK T[jBK dk wB th e[obk T[fmnk ;h. f;Zy c"i d/ itkBK dhnK e[M 
fuZmhnK T[E'A d/ nZyhA fvZm/ jkbks fpnkB eodhnK jB.15 Gkt/A fe gkfe;skBh 
jkewK B/ I[bw eoB t/b/ e'Jh e;o pkeh BjhA SZvh ;h go fijV/ I[bw pzrbkd/P 
(g{oph gkfe;skB) dhnK n"osK „s/ ehs/ rJ/ ;B, T[jBK B/ d[BhnK ƒ fjbk e/ oZy 
fdZsk ;h. n"osK „s/ j'D tkb/ I[bwK ;zpzXh fijVh nzso^okPNoh y'i ;kjwD/ nkT[Adh 
j?, T[; ftu pzrbkd/P fty/ n"osK „s/ j'J/ I[bwK ƒ ftP/P s"o „s/ ebwpzd ehsk iKdk 
j?. pzrbkd/P d/ nIkd j'D s'A gfjbK T[E'A dhnK n"osK Bkb fijVhnK tXhehnK ns/ 
pbkseko j'J/, T[jBK dk t/otk fdzd/ j'J/ ;[;kB pokT{Bfwbo fbydh j?L  

During the nine-month (March 1971 - December 1972) terror, terminated by 

the two-week armed intervention of India, a possible three million persons lost 

their lives, ten million fled across the border to India, and 200,000, 300,000 or 
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possibly 400,000 women (three sets of statistics have been variously quoted) 

were raped. Eighty percent of the raped women were Moslems, reflecting the 

population of Bangladesh, but Hindu and Christian women were not exempt... 

Pakistani soldiers had not only violated Bengali women on the spot; they 

abducted tens of hundreds and held them by force in their military barracks for 

nightly use.16 

pzrbkd/P fty/ n"osK „s/ j'D tkb/ nfij/ I[bwK ftu gkfe;skB dh c"i d/ 
Bkb^Bkb fpjkoh w[;bwkB th tZvh frDsh ftu Pkwb ;B fijV/ Gkos ftWZX 
gkfe;skBh c"ihnK dh jwkfJs eo oj/ ;B. n|ok^s|oh d/ wkj"b ftu e'Jh 
nfijh skes ;kjwD/ BjhA nk ojh ;h fijVh wIb{w n"osK dh pKj cV ;e/. 
pzrkbh n"osK ƒ T[; ;w/A okjs fwbh id'A pzrbkd/P dh nIkdh bJh i{M oj/ 
pzrkbhnK dh nIkdh bJh Gkosh c"iK nZr/ tZXhnK. fJjBK c"iK B/ n"osK d/ 
;fseko ns/ ;dkuko dh fw;kb ekfJw ehsh. Gkosh c"iK ftu Pkwb f;Zy c"ihnK 
B/ pzrbkd/Ph n"osK ƒz pukT[D ftu ftP/P G{fwek fBGkJh. fJjBK c"ihnK d/ 
;dkukoh ekoBkw/ whvhnk okjhA nkw b'eK sZe g[Zi/. f;ZyK d/ feodko dh gq;z;k ƒ 
T[; ftP/P Nhw B/ th ebwpzd ehsk fijVh pzrbkd/P dh nIkdh s'A s[ozs pknd T[E/ 
rJh ;h. fJ; Nhw d/ w?ApoK B/ dZf;nkL 

;ko/ pzrbkd/P ftu f;Zy c"ihnK d/ p[bzd fJybke dhnK X[zwK gJhnK 
j'JhnK jB. T[jBK d/ eEB nB[;ko Yke/ ftu gkfe;skBh c"iK d/ jfEnko 
;[ZND s'A ssekb fgZS'A f;Zy c"ihnK B/ pzeoK „u'A pzrkbh e[VhnK ƒ eZY e/ 
T[jBK d/ xoK ftu g[ukT[Dk P[o{ eo fdZsk. f;Zy itkBK B/ nkgDhnK 
grVhnK gkV^gkV e/ pzeoK ftu ;[ZNhnK s/ BzrhnK e[VhnK Bzr/i YZe e/ 
pkjo nk rJhnK s/ f;Zy itkBK B/ ;ehnK G?DK tKr g{o/ ;fseko Bkb 
T[jBK ƒ T[BQK d/ xohA ik e/ ;pzXhnK d/ gk; g[ukfJnk.17 

gkfe;skBh c"i nXhB ;G s'A pdso jkbs xZN^frDsh GkJhuko/ dh ;h. 
fjzd{nK ns/ f;ZyK ƒ xo^pko ns/ eko'pko SZv e/ Gkos nkT[D bJh wip{o j'Dk g? 
fojk ;h. nfijh jkbs ftu T[E'A d/ r[oXkwK dh eh jkbs j' ;edh j?, fJ; dk 
nzdkIk brkT[Dk pj[sk w[Pfeb ekoi BjhA j?. 15 nr;s 1947 s'A b? e/ 16 d;zpo 
1971 sZe brgr 24 ;kb g{oph gkfe;skB d/ jkewK B/ r[oXkwK ƒ g{oh soQK Bkb 
popkd eo fdZsk ;h. r[od[nkfonK dh Xkofwe wo:kdk dh T[bzxDk ehsh rJh 
ns/ r[oXkwK d/ BK bZrhnK irhoK b[ZN bJhnK ;B. eJh r[oXkwK „s/ epIk eoe/ 
T[jBK ƒ ;oekoh s"o „s/ t/u fdZsk frnk ;h. fJjBK ftu'A eJh r[oXkw r[o{ BkBe 
d/t ih ns/ r[o{ s/} pjkdo ih dh uoB S'j gqkgs ;B. gkfe;skB d/ j'Ad ftu 
nkT[D s'A gfjbK fJjBK r[oXkwK ftu g{oh o"De j[zdh ;h ns/ nkw b'e fJjBK d/ 
doPB dhdko/ eoe/ wB dhnK w[okdK g{ohnK eod/ ;B. id'A pzrbkd/P nIkd 
j'fJnk sK f;Zy iBob irihs f;zx no'Vk ƒ ;odko px/b f;zx d/ o{g ftu d/yD 
bZr gJ/ ;B fi; B/ fdZbh „s/ epIk eoe/ T[E/ r[oXkwK dh eko^;/tk eotkJh ;h. 
pzrbkd/P dh fiZs s'A s[ozs pknd T[E'A d/ jkbks ns/ f;Zy GktBktK dk gqrNktk 
eoB tkbk fJe ;zd/P ;kjwD/ nkfJnk fi; ftu fbfynk frnk ;hL 
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gkfe;skBh jkewK B/ fiE/ pzrbkd/P ƒ fgSb/ 24 toQ/ jh nkgDh B" nkpkdh 
pDk e/ p[oh soQK b[fNnk s/ popkd ehsk, T[E/ T[jBK B/ snZ;p dk fPeko j' 
e/ pzrbkd/P dhnK xN frDshnK ƒ dpkT[D s/ ysw eoB bJh nkgDk e'Jh 
:sB th fgS/ Bk ofynk. fJfsjk; ikBD tkb/ uzrh soQK ikDd/ jB fe d/P 
d/ fJ; fjZ;/ ftu r[o{ BkBe d/t s/ r[o{ s/} pjkdo ;kfjp B/ th uoB gkJ/ 
ns/ fezB/ b'e T[jBK d/ T[gd/PK Bkb f;Zyh wzvb ftu nkJ/. Ykek yk; ftu 
nkfd ;fsr[o{ ih dh :kd okPNoh gktB Xow n;EkB fi;ƒ „Ykek ;zrs‟ 
d/ Bkw Bkb :kd ehsk iKdk ;h, gkfe;skB oki ekfJw j'D se gqf;ZX 
fojk, go fgS'A T[;dh p/ndph ehsh rJh ns/ T[;d/ Bkb fijVh th 
ikfJdkd ;h T[j w[;bwkBK ftu tzv fdsh rJh. pzrbkd/P ƒ csfj eoB 
ftu f;Zy ioB?b ns/ f;Zy c"ihnK dk ftP/P fjZ;k j? ns/ n;hA b?L iBob 
;odko irihs f;zx no'Vk dk fXnkB Yke/ T[go d;/ f;Zy Xow n;EkB 
tZb ftP/P s"o „s/ fdtKd/ jK. fit/A f;zxK B/ ;odko px/b f;zx eo'VhJ/ dh 
nrtkJh ftu fdZbh csj eoB fgS'A fdZbh d/ f;Zy r[od[nkfonK dh ;/tk s/ 
;zGkb ehsh ;h, T[;/ soQK jh iBob no'Vk ;kfjp r[o{ BkBe d/t ih d/ 
gftZso Xow n;EkB dh ;/tk ns/ ;zGkb eoe/ ;fsr[o{ gksPkj dhnK 
y[PhnK b?D.18    

 pzrbkd/P d/ r[od[nkfonK dh fBxo u[Zeh jkbs ;zpzXh fog'oNK ;kjwD/ nk 
ojhnK ;B. fJjBK ftu'A fJe fog'oN ;H i;tzs f;zx B/ fJeZso ehsh fijVh fe 
f;Zy fothT{ d/ wJh 1966 nze ftu Sgh. fJ; s'A fJbktk fJe j'o fog'oN ;kjwD/ 
nkJh j? fijVh fe 16 d;zpo 1972 ƒ pzrbkd/P dh nIkdh s'A s[ozs pknd T[E'A d/ 
r[oXkwK dk ikfJIk b? e/ g/P ehsh rJh. fJj fog'oN wkou 1972 ftu gqekfPs 
j'Jh. s\s ;qh gNBk ;kfjp dh gqpzXe ew/Nh B/ 23 d;zpo 1971 ƒ j'Jh nkgDh 
fJeZsqsk ftu fJe wsk gk; eoe/ j/m fby/ ;ZiDK dk fJe t|d pzrbkd/P G/fink 
sK fe T[E'A d/ r[oXkwK dh ssekbh jkbs dk gsk brk e/ T[jBK dh ;zGkfts 
;KG^;zGkb eoB dh o{g o/yk fsnko ehsh ik ;e/. ew/Nh tZb'A G/i/ ikD tkb/ t|d 
ftu fJj BK Pkwb ;B19L  

1H  ;qH ;zs f;zx w[icog[o, w?Apo gqpzXe ew/Nh. 

2H ;qH joh f;zx uhc fJziBhno, gNBk. 

3H  GkJh ih nwo f;zx nbhrVQ, w?Apo gqpzXe ew/Nh. 

4H  frnkBh r[opuB f;zx, w?B/io s\s ;kfjp. 

5H i'frzdo f;zx i'rh n?vt'e/N, XBpkd, w?Apo gqpzXe ew/Nh, eBthBo 
v?g{N/PB. 

 T[es ew/Nh bJh fJj pj[s jh ;ekoksfwe w"ek ;h feT[Afe pzrbkd/P dh 
nIkdh bJh rJh Gkosh |"i ftu f;Zy |"ihnK dk BK T[~Go e/ ;kjwD/ nk fojk ;h 
fiBQK B/ e/tb :[ZX eoe/ fiZs jh gqkgs BjhA ehsh ;h pbfe T[E'A d/ nkw b'eK dk 
;BwkB ns/ ;fseko th ekfJw ehsk ;h. ;G s'A tZvh rZb fJj ;h fe gkfe;skB 
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s'A nkIkd j'D T[gozs pzrbkd/P d/ ekoiekoh okPNogsh ;Z:d BIWb fJ;bkw B/ 
nkgDk gfjbk GkPD Ykek d/ r[od[nkok BkBePkjh fty/ fdZsk ;h. 2 iBtoh 1972 
ƒ ;i/ j'J/ dhtkB ftu T[jBK B/ f;Zy c"iK d[nkok fdZsh rJh ;jkfJsk bJh T[jBK 
dk XzBtkd eod/ j'J/ fJj n?bkB ehsk fe pzrbkd/P ftu Xow^fBogZy oki dh 
;EkgBk dh P[o{nks j' rJh j? ns/ fJE/ tZ;D tkb/ ;w{j XowK d/ g?o'ekoK d/ jZe 
pokpo j'Dr/. Xow d/ nXko „s/ fe;/ Bkb ftseok BjhA ehsk ikt/rk ns/ w;fid 
dh soQK d{i/ XowK d/ Xow n;EkBK dk ;fseko j't/rk. T[jBK B/ T[; ;w/A dh 
gkfe;skB ;oeko d[nkok f;Zy e"w ƒ T[jBK d/ Xkofwe n;EkBK dh ;/tk ;zGkb iK 
:ksok dh y[bQ Bk d/D d/ nc;'; gqrN ehsk. T[jBK n?bkB ehsk fe ;oeko f;ZyK 
ƒ T[jBK d/ Xkofwe n;EkBK dh w[ozws ns/ ;KG^;zGkb ftu ;fj:'r gqdkB 
eo/rh. ekoiekoh okPNogsh d[nkok fdZs/ rJ/ GkPD dk fJj w{b o{g nrb/ fdB 
n\pkoK ftu gqekfPs j'fJnk20L 

Nazrul Addresses Sikhs at Bakshi Bazar Gurdwara 

Religious freedom for all assured 

Acting President of the People's Republic of Bangladesh Syed Nazrul Islam on 

Sunday declared that there will be absolute religious freedom in Bangladesh, 

reports APB. 

The Acting President said, while addressing a gathering of Sikhs at a 

Gurdwarara Bakshi Bazar when I declare Bangladesh will be a secular state 

then I only echo the great ideals of Father of the Nation Bangabandhu Sheikh 

Mujibur Rahman for which he was fighting for the last 22 years. By secularism 

if anybody thinks that there will be no religion then he is mistaken. 

Secularism in the truest sense of the term means that all religion must have full 

freedom and with all assurance they will be able to perform religious functions 

in their respective religious places. 

The Acting President declared that henceforth a Gurdwara, a church, a mandir 

and a pagoda will be equally a place of respect to us as a mosque. The Acting 

President said, I am happy to see that many Muslims are also present here. One 

Imam is also present. This is clear Indication that things have totally and 
radically changed. Hence Imams, Purohits and fathers will respect each other 

and respect each other's religion. 

Syed Nazrul Islam said, it is gratifying to see that the old Gurdwara which was 

in shambles is brought back to life I am sorry to know that the then Pak 

Government did not allow the Sikh community to visit this religious place and 

thus did not allow religious freedom. This itself speaks of the Intolerance 

which was shown by the then government. Intolerance was practised by them 

for their political purpose. Now after independence the age of intolerance is 

over. 

Paying rich tribute to the Sikh community, the Acting President said, I have 

highest regard for the great Guru Nanak. He was one of the great men of the 
world who preached love for humanity. Guru Nanak preached message of 

goodwill and friendship for all people of the world. No religious leader ever 
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appeared to have spoken in a way which divides the people in warring groups. 

Our great Prophet Mohammad preached tolerance and brotherhood. Islam 

itself means peace. Jesus Christ preached nothing but love and affection for 

each other. Lord Buddha preached non-violence and love for all communities 

of the world. 

Guru Nanak gave up his own comfort for preaching the message of love for 
humanity and mankind. Sometimes religion is exploited for preaching In-

tolerance to meet personal motives. Certain rulers and a section of politicians 

used Islam for their political ends. But Islam cannot be judged from these 

misdeeds. Henceforth, the Muslims, who are majority here will show to the 

whole world by their conduct the true purpose of this great religion. 

Syed Nazrul Islam said, on behalf of the Government I declare that we will not 

tolerate any action by any religious group which will show lack of respect and 

brotherhood. Government has granted absolute religious freedom and will see 

this freedom prevails. The barbarous Pakistani Army destroyed Mandirs, 

Gurdwaras, Pagodas and Churches. They have not even hesitated to destroy 

the mosques. I like to declare that Government of Bangladesh has taken the 

responsibility of repairing and reconstructing the places of worship which were 
destroyed by Pakistan Army. The acting President assured the Sikh 

Community that all possible help will be available for the Gurdwaras so that 

the Sikhs can perform their religious functions here. Paying rich tributes to the 

Sikh community, the acting President recalled the great services of the Sikhs in 

the freedom struggle of Bangladesh. 

He thanked than on behalf of the people of Bangladesh and the Government 

for their service. 

The Acting President declared, we have called upon the People of Bangladesh 

to pray for the release and health of Father of the Nation Sheikh Mujibur 

Rahman on 9th January 1972. Prayers will be held in mosques, mandirs, 

churches, pagodas and other religious places. All section of the people will 
participate in the prayer. 

Addressing the Sikhs who have come from India the Acting President 

expressed the hope that they will go back with message of goodwill and 

friendship from people of Bangladesh. 

He hoped that the renewed and continued friendship of Bangladesh and India 

will be a new era of peace in the world and particularly in this subcontinent. 

This friendship will enhance world pace and will be helpful to the mankind as 

a whole. 

 pzrbkd/P d/ j'Ad ftu nkT[D Bkb jh fJE'A dh ;oeko B/ r[oXkwK dh ;KG^;zGkb 
gqsh ;ekosfwe Wy XkoB ehsk sK ;w[Zuh f;Zy e"w dk fXnkB fJ; gk;/ frnk. 
eJh f;Zy ;z;EktK ns/ P\;hnsK B/ fJ; d/P d/ r[oXkwK dh fBxo u[Zeh jkbs „s/ 
fuzsk gqrN eod/ j'J/ fJjBK dh w[ozws iK g[Bo^T[;koh „s/ I'o d/Dk P[o{ eo fdZsk. 
s\s ;qh jfowzdo ih gNBk ;kfjp ns/ Pq'wDh r[od[nkok gqpzXe ew/Nh dk fJe 
;KMk t|d pzrbkd/P d/ gqXkB wzsoh ƒ fwfbnk. 29 iBtoh 1972 ƒ PBhtko tkb/ 
fdB pknd d[gfjo ƒ j'Jh w[bkeks ftu gqXkB wzsoh B/ t|d dk ;tkrs ehsk ns/ 
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t|d B/ fJe f;o'gk ns/ feqgkB G/N eoB d/ Bkb^Bkb pzrbkd/P d/ r[oXkwK dh 
;/tk^;zGkb bJh fJe wzr gZso gqXkB wzsoh pzrpzX{ P/\ w[ihp[o ofjwkB ƒ G/N 
ehsk. fJ; gZso „s/ s[ozs ekotkJh eod/ j'J/ gqXkB wzsoh B/ ;zpzfXs Xow 
n;EkBK „s/ fgSbh gkfe;skB ;oeko ;w/A j'J/ epfInK dh gVskb eokT[D d/ 
nkd/P ikoh eo fdZs/. fJ; ;zpzXh Ykek d/ fvgNh efwPBo ƒ fJj gZso ikoh ehsk 
frnkL  

Cofidential 

Government of Bangladesh 

Ministry of Home Affairs 

Political Branch 

Memorandum No. F3-Poll (i)             Dated 29.2.1972 

 

To 

 The Deputy Commissioner 

 Dacca 

Subject: Rediscovery and restoration of Sikh Shrines to the Sikh Community. 

 The representative of Prabandhak Committee, Patna met the Prime Minister of 

Bangladesh in a deputation and placed before him a prayer urging restoration of the 

following Sikh religious places immediately for religious purposes: 

 I) Gurdwara Nanakshahi Ramna near Race Course, Dacca. 

 II) Nanak Sangat Akhara (Qua temple), Rayerbazar, Dacca. 

 III) Gurdwara Sangat Tola, Banglabazar, Dacca. 

 IV) Sangat Suthra Akhara, Orphange Road, Dhakeswari Bari, Dacca. 

2. It has been mentioned by the delegates that after liberation they have already 

started performance of religious rites at the Gurdwaras at Ramna and Banglabazar. It 

appears that a building has been erected by a Govt. officer at the site of the Gurdwara at 

Rayerbazar on allotment of the plot by the Government. The question of restoration of 

the site to the Sikh community will be taken up at later stage. 

3. The members of the delegation, however, represented that all the shrines including 

the one at Orphanage Road have been encroached upon by the trespassers at which the 

Prime Minister directed that the Gurdwaras at Banglabazar and Orphanage Road should 

be cleared of trespassers and hand over to the Sikh Community immediately. 

4. Action may kindly be taken is directed by the Prime Minister and a report 
submitted to this Ministry at an early date. 

Sd/- 

Nazem A. Choudhury 

Deputy Secratary 
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KPGP (J)-Doc. No. 30047/69-70-100 H,1969. 

No. 83/1-Poll(i) Dated Dacca, the 9th March 1972. 

Copy forwarded for information to the Secretary Prabandhak Committee Takht 

Harimandir Ji, Patna Sahib. 

Ramna Gurdwara, Dacca with reference to his memorandum dated 29.1.72, addressed 

to the Prime Minister. 

Sd/- 

9.3.72 

(Md. Tajul Islam) 

Section Officer    

 Gkt/A fe pzrbkd/P dh ;oeko f;ZyK ƒ T[jBK d/ r[oXkwK dk gqpzX ;"AgD bJh 
;ekosfwe ;h go fJ; ekoi ftu fJe tZvh WektN fJj ;h fe pzrbkd/P ftu f;Zy 
;zrs w"i{d BjhA ;h ns/ ;w{j r[oXkwK dh g[Bo^T[;koh s'A pknd fJjBK ƒ wo:kdk 
g{ote ekfJw oZyDk w[Pfeb ;h. fJ; bJh ;G s'A gfjbk fXnkB T[jBK r[oXkwK tZb 
frnk fijV/ fJfsjk; d/ gZsfonK dk fjZ;k ;B. fJjBK ftu'A ;G s'A tX/o/ wjZstg{oB 
;h, Ykek :{Bhtof;Nh d/ B/V/ ;P'fGs r[od[nkok BkBe Pkjh owBk, Ykek. fJj 
r[oXkw pzrbkd/P d/ r[oXkwK dh :ksok eoB tkfbnK bJh e/Adoh ;EkB pD frnk 
;h. fJ; d/ Bkb jh T[jBK r[oXkwK ;zpzXh th ikDekoh fJeZso eoBh nozG eo fdZsh 
;h fijV/ f;Zy fJfsjk; Bkb ftP/P s"o „s/ ;zpzfXs ;B.   

 pzrbkd/P nIkd j'D T[gozs f;ZyK d/ t|d B/ fszB tkoh :ksok eoe/ T[E'A d/ 
r[oXkwK d/ jkb gqkgs ehs/ ;B. ebeZs/ d/ fJe fBPmktkB f;Zy e?gNB Gkr f;zx 
T[E'A d/ r[oXkwK ;zpzXh pj[s rfjo^rzGho ikDekoh oZyd/ ;B. fJ; t|d d/ ekoi 
ftu T[jBK dk ;G s'A wjZstg{oB :'rdkB ;h. id'A fJj t|d d{ih tkoh pzrbkd/P 
d/ r[oXkwK dh :ksok „s/ frnk sK Pq'wDh r[od[nkok gqpzXe ew/Nh d/ d' w?Apo, s\s 
;qh e/;rVQ ;kfjp d/ ;kpek iE/dko frnkBh c"ik f;zx ns/ jkg[V f;Zy fwPB dk 
fJzukoi, T[; ftu Pkwb ;B. fJjBK B/ T[E'A d/ r[oXkwK ;zpzXh nkgDh fog'oN 
fsnko eoe/ Pq'wDh r[od[nkok gqpzXe ew/Nh ƒ ;"Ag fdZsh ;h. fJ; fog'oN s'A 
fJbktk „pzrbkd/P d/ r[od[nkfonK dk fJfsjk;‟ f;ob/y nXhB fJe S'Nk fijk 
feskpuk th ;kjwD/ nkfJnk j? fijVk fe s\s ;qh gNBk ;kfjp tZb'A G/i/ rJ/ 
v?g{N/PB d/ eBthBo ;H i'frzdo f;zx i'rh B/ fsnko ehsk ;h. Pq'wDh r[od[nkok 
gqpzXe ew/Nh ƒ ;"Agh rJh fog'oN ftu pzrbkd/P d/ fJjBK r[od[nkfonK dk fIeo 
ehsk frnk j?L 

1H r[od[nkok BkBe Pkjh owBk, Ykek. 
2H r[od[nkok ;zrs N'bk, Ykek. 
3H r[o{ BkBe wzdo s/ y{j, o/no pIko, Ykek. 
4H r[od[nkok ;[Eok Pkjh, nykVk T[od{ pIko, Ykek. 
5H r[od[nkok r[o{ BkBe, fuNkrKr. 
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6H r[od[nkok ;kfjp, f;bjN. 
 fJjBK fJfsjkf;e r[oXkwK s'A fJbktk fszB j'o r[od[nkfonK dk fIeo th ehsk 
frnk fijV/ ;EkBe ;zrs B/ nkgDh ;j{bs bJh T[;ko bJ/ ;BL 
7H r[od[nkok gzikph b/B, fuNkrKr. 
8H r[od[nkok ;kfjp, w?wB f;zx. 
9H r[o{ BkBe gho dk wzfdo, e'e wzvh, fIbk fuNkrKr. 

 fJjBK s'A fJbktk Ykek fty/ ;H w'jB f;zx ih d/ BK „s/ pD/ j'J/ fJe j'o 
r[od[nkok ;kfjp dh ikDekoh th gqkgs j'Jh j? fi; ƒ T[es ;{uh ftu Pkwb ehsk 
frnk j?.  

1H r[od[nkok BkBe Pkjh owBk, YkekL Ye/Ptoh d/th d/ BK „s/ tZ;/ j'J/ Ykek 
Bro dh Ykek :{Bhtof;Nh d/ ftueko fJj r[od[nkok ;fEs j?. w[}bK d/ ;w/A fJ; 
n;EkB ƒ ;[iksg[ok wjZbk fejk iKdk ;h fi; eoe/ eJh fbysK ftu fJ; ƒ 
;[iksg[ok r[od[nkok th fejk iKdk j?. r[o{ jfor'fpzd ;kfjp ns/ pkpk r[ofdZsk ih 
d/ fJe f;Zy gqukoe pkpk BZEk ih B/ fJ; dh ;EkgBk ehsh ;h. fJ; r[od[nko/ 
;zpzXh ikDekoh fdzd/ j'J/ frnkBh frnkB f;zx dZ;d/ jB fe Yke/ fty/ r[o{ BkBe 
d/t ih d/ w[ykofpzd s'A Ppd ;[D e/ pj[s ;ko/ b'e T[jBK d/ PoXkb{ pD rJ/, “pkpk 
ih dh Pesh dh X[zw g? rJh. ;wkb BkE, o/tkdk;, uzdo BkE, Bo?D dk;, P/y 
nfjwd, BZE/ Pkj, b{DhnK f;ZX fJfsnkfde gho ceho i' U; d/; ftu wzB/ gqwzB/ 
j'J/, pkp/ ih gk; uouk eoB nkJ/, nB/e gqeko d/ uwseko/ ftZfdnk nB[Gt d/ d/y/ 
fdykJ/, go pkp/ dh pkDh o{g rzrk d/ gqtkj nZr/ ;G tfj rJ/, c/o sK pkp/ Bkb g/P 
iKdh Bk d/y e/ gq/wh pD rJ/. fJ;sqh wod bZr/ nktD s/ wzBD, gfjb/ Uj ;G Bo 
Bko f;zx, G?o'A pho s/ e[wZfynk d/th d/ dk; pD/ j'J/ xo^xo w{osK dh g{ik eod/ ;/, 
pkp/ ih B/ gq/o e/ ;G gow/Po dh Grsh ftu i'V fdZsk. UE/ j[D Gh BZE/ Pkj dh 
Xow;kbk ftu pkp/ d/ gbzx dh ;/tk g{ik j[zdh j? w?A d/y nkfJnk jK, r[o{ e/ f;Zy 
;fjiXkoh PoXk Grsh B/w Bkb o'I eEk ehosB ;zs ;/tk ;s;zr eod/ jB.”21 

 fJ; r[od[nko/ d/ njks/ ftu fJe y{j bZrk j'fJnk j? fijVk fe r[o{ BkBe d/t 
ih d/ ;w/A dk dZf;nk iKdk j?. pkpk BZEk ih B/ id'A fJ; y{j dh w[ozws eotkJh sK 
T[; d/ BK dk fJe gZEo y{j ftu brk fdZsk frnk. ihHphH f;zx dZ;d/ jB fe fJ; 
y{j ftu d' gZEo ;B. fi; gZEo T[s/ fJ; y{j dh y[dkJh dh sohe T[eoh j'Jh ;h, 
T[j y{j ftu fvr e/ rtku frnk j? ns/ fijVk gZEo pfunk j'fJnk j? T[; „s/ 
fJ; y{j dh j'Jh w[ozws dh fJj fJpkos Sgh j'Jh j?L 

 ;fu tkfjr[o{ eosko r[o{ BkBe 
 nbw;s oki r[o{ sys BkBe wsk. 
 pkpk BEk ;kfjp ih eh ;zrfs ;{iksg[o. 
 wjzs gq/w dk; ih. fJzdkok w[ows ;zws 189022 
 ;B skohy 1240  
 (nk\oh gzesh ftu fjioh ;zB dh sohe j?.) 
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 Yke/ d/ fJ; r[od[nko/ dk fIeo GkJh XzBk f;zx ufjb B/ th ehsk j? fijVk 
gfNnkb/ s'A ;kJheb „s/ r[oXkwK d/ doPB eoB frnk ns/ 9 cotoh 1931 ƒ fJ; 
n;EkB „s/ g[Zik ;h. fJ; r[od[nko/ ;zpzXh ikDekoh fdzd/ j'J/ fJj dZ;dk j? fe r[o{ 
BkBe d/t ih d/ BK s/ fJj r[od[nkok owBk (iK uoB gkd[ek) d/ BK „s/ gqf;ZX j?. 
J/j r[od[nkok x'Vd"V (o/;e'o;) d/ gk; jh j?. fJ; r[od[nko/ dh irQk jh r[o{ ih 
B/ nk e/ fp;okw ehsk ;h. fJ; irQk „s/ fJe gZEo ftu r[o{ ih d/ gftsq uoBK d/ 
fBPkB bZr/ j'J/ jB. T[; gZEo dh s/ uoBK dh nZi^ebQ Gh g{ik j[zdh j?. fJ; 
n;EkB „s/ r[od[nkok pfDnk j'fJnk j? s/ fpibh th bZrh j'Jh j?. w[;kcoK bJh 
wekB pD/ j'J/ jB. fJ;d/ BK bZrh j'Jh IwhB nZi^ebQ ;oeko d/ epI/ ftu j?. 
e[M WgJ/ Gh ;oeko d/ yIkB/ ftu iwK jB. nZi^ebQ iNK tkbk fJe T[dk;h fJZE/ 
ofjzdk j? fi; ƒ ;[bc/ s/ swke{ ghD s'A ;tkJ/ j'o ezw jh BjhA j?.23 

 1958 d/ nyho ftu vkH fsqb'uB f;zx g{oph gkfe;skB (w"i{dk pzrbkd/P) fty/ 
r[oXkwK dh ;fEsh ;zpzXh ikDekoh gqkgs eoB rJ/ ;B. brgr fJe wjhB/ dh 
fJ; :ksok d"okB fJjBK ƒ fiE/ g{oph gkfe;skB d/ r[oXkwK ƒ B/fVUA d/yD dk 
w"ek fwfbnk T[E/ fJjBK B/ fJE'A d/ wkoPb bkn d/ nkr{ w/io^iBob n?wH T[wokU 
\kB Bkb bzwh w[bkeks th ehsh. \[Ph^\[Ph Gkos tkg; nkJ/ vkH fsqb'uB f;zx B/ 
g{oph gkfe;skB d/ r[oXkwK ;zpzXh f;ZyK ƒ wjZstg{oB ikDekoh fdZsh. owBk 
r[od[nko/ ;zpzXh fJjBK B/ dZf;nk fe T[E'A d/ fJe tehb fwH :ke{p B/ r[oXkw „s/ 
epIk eoe/ fJ; ƒ nZr/ t/u fdZsk j?. j[D fJj r[oXkw fwH fJ;wkfJb e'b j?. 
\[dk dk \"| oZyD tkb/ fJ; P\; ƒ id'A fJj gsk bZfrnk fe fJj e'Jh Xkofwe 
n;EkB j? sK T[; B/ fJ; n;EkB ƒ pzdrh d/ o{g ftu tosD dk wB pDk fbnk. 
vkH ;kfjp B/ dZf;nk fe w?ƒ fJj d/y e/ j?okBh j'Jh fe fJ; B/ r[oXkw dk nzdo{Bh 
;o{g T[;/ soQK jh ekfJw oZfynk j'fJnk j?.24 fJ; r[od[nko/ ;zpzXh ;H i;tzs f;zx 
B/ fijVh fog'oN fdZsh T[; ftu fbfynk j'fJnk ;hL 

  The third Gurdwara which I visited at Dacca, was a temple founded by one 

Almast, a devotee of Guru Hargobind Sahib and Baba Gurditta. I was 

delighted to find some Gurmukhi inscriptions on the wall still existing. The 

Hindu Mahant fled away from there in the 1954 Hindu-Muslim riots after 
selling the part of property.25 

 ;H i'frzdo f;zx i'rh B/ fJ; r[oXkw ƒ pj[s B/fVUA d/fynk ;h. g{op d/ 
r[oXkwK ;zpzXh fJjBK dh ikDekoh fJfsjk; d/ gzfBnK ƒ nwho pDkT[Adh j?. fJ; 
r[oXkw pko/ fJj bzw/ ;w/A s'A ikDekoh gqkgs eo oj/ ;B ns/ T[E'A d/ jkbksK ns/ 
gqpzX pko/ fJjBK dh ikDekoh ftPtk;:'r j?. fJ; r[oXkw pko/ fJj dZ;d/ jBL 

  eJh ;kb gfjbK fJ; nykV/ d/ wjzs pkpk pk;{pk dk; oj/ ;B s/ T[jBK s'A 
pknd T[jBK dk u/bk pkpk wzrb dk; T[o| d/tdk; fJ; nykV/ d/ wjzs 
pD/. pkpk wzrb dk; d/ d' u/b/ pkpk fsqp/Dh dk; ns/ pkpk r'fpzd dk; 
;B. pkpk wzrb dk; B/ nkgD/ ihtB ekb ftu jh pkpk fsqp/Dh dZyDh 
Gkos d/ Xow n;EkBK dh :ksok tk;s/ ub/ rJ/ ;B. T[BQK dh r?ojkIoh 
ftu fJ; n;EkB dh ;/tk pkpk r'fpzd dk; B/ ;zGkbh gqzs{ nykV/ dh rZdh 
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bJh pkpk r'fpzd dk; dh wjzs joBkw dk; s/ T[; d/ u/fbnK Bkb ekch 
w[eZdw/pkIh j[zdh ojh s/ nyho jkJh e'oN B/ fJj c?;bk fdZsk fe pkpk 
r'fpzd dk; jh nykV/ dh rZdh d/ jZedko jB.HHH wjzs fsqp/Dh dk; B/ tkg; 
nk e/ rZdh ;zGkb bJh ns/ e[M ;kb fJ; fJfsjkf;e n;EkB dh ;/tk 
eod/ oj/. fjzd[;skB dh tzv s'A fgS'A wjzs fsqp/Dh dk; d{;oh tko shoE 
:ksok „s/ rJ/ go fco tkg; BjhA nkJ/. T[BQK dh r?o jkIoh ftu pkpk 
;[o?D (;toB) f;zx B/ fJj ;/tk ;zGkb bJh.26   

 pkpk ;toB f;zx fizBk fuo fiT[Ad/ oj/ fJ; r[oXkw dh ;/tk^;zGkb eod/ oj/. 
f;Zy tZZ;'A Bk j'D d/ pkti{d th fJj r[od[nkok ;kfjp d/ f\bk| j'D tkbh jo ;kfiP 
ƒ Bkekw eo fdzd/ ;B. 1960 d/ d"okB Ykek :{Bhtof;Nh pDkT[D bJh ;oeko B/ 
fJ; r[od[nkok ;kfjp dh IwhB rqfjD eo bJh fi; d/ ftWZX pkpk ;toB f;zx B/ 
ndkbs ftu w[eZdwk eo fdZsk ;h. w[Bf;| ndkbs s'A pknd T[sbh ndkbs ftu 
fJj e/; j'fJnk sK |?;bk ;toB f;zx d/ jZe ftu j' frnk.27 ;oeko B/ T[; d/ 
fto[ZX jkJh e'oN ftu w[eZdwk eo fdZsk. fJj w[eZdwk uZb jh fojk ;h fe 
pzrbkd/P dh nIkdh bJh Gkos^gkfe :[ZX fSV fgnk. pzrbkd/P pDB T[gozs 
iBtoh 1972 d/ gfjb/ j|s/ gNBk ;kfjp s'A f;ZyK dk fJe ftP/P t|d T[E/ w"i{d 
r[oXkwK dh ikDekoh gqkgs eoB frnk sK fJjBK B/ nkgDh fog'oN ftu fJ; 
r[od[nko/ pko/ dZf;nk fe “fJ; r[od[nko/ dk g[ikoh pkpk ;{jB (;toB) f;zx, 
fi; dh T[wo e'Jh 90 ;kb ;h, 14 d;zpo 1971 ƒ Pjhd eo fdZsk frnk ns/ T[; 
dh ;wkX r[od[nko/ d/ Bkb bZrd/ xo ftu jh pDkJh rJh j?.”28 

 fJ;/ r[oXkw dk fIeo eJh y'ihnK B/ pj[s ft;sko ;fjs ehsk j?. wkou 
1974 ftu r[o{ BkBe d/t :{Bhtof;Nh nzfwqs;o d/ r[o{ BkBe nfXn?B ftGkr fty/ 
ekoi eo oj/ d' y'ikoEhnK, ;H oxpho f;zx Nke ns/ ;H ;fpzdoihs f;zx ;kro, 
B/ fJ; r[od[nkok ;kfjp dh :ksok eoe/ fJ; dh w"i{dk ;fEsh ;zpzXh fJj toBB 
ehskL 

  We went to congregation hall (30’x30’) of the Gurdwara in which Guru 

Granth Sahib commanded a central place on a raised platform. The five feet 

wide circumbulatory path was around the platform in the hall. It had doors on 

the three sides. On the south was an open court-yard. There were three pucca 

residential rooms in its northern side. To the west of the congregation hall was 

a tank which did not contain water. In the centre of the tank was a baoli. There 

was an octagonal well, not in use now, at the eastern corner of the tank. The 

boundary walls on inner side were decorated with murals, which were now in a 

deplorable condition. The main door to the shrine was in the east, but it was 

not in use. The present approach road to the Gurdwara started from the western 

corner of Neelkheta Road.29 

 pzrbkd/P dh nIkdh T[gozs T[E'A dh ;oeko B/ f;ZyK gqsh Bow Wy XkoB ehsk 
ns/ fJjBK ƒ pzrbkd/P fty/ ;fEs r[oXkwK dh ;KG^;zGkb dh y[ZbQ d/ fdZsh. f;ZyK 
dk fXnkB ;G s'A gfjbK r[od[nkok BkBePkjh owBk, Ykek tZb frnk. s\s ;qh 
gNBk ;kfjp dh gqpzXe ew/Nh d/ frnkBh r[opuB f;zx30 B/ fJ; r[oXkw dh w[ozws 
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ns/ ;KG^;zGkb eoB dk ekoi nozG eo fdZsk. fJ; ekoi ;zpzXh fJj nkgDh 
;t?̂ ihtBh ftu fbydk j?L 

P[o{ ftu owBk r[o{ BkBe nykVk r[od[nko/ bJh Yke/ d/ w'No gkoN; d/ 
tgkohnK gk;'A ;H nwohe f;zx ih pho ebesk dh gq/oBk Bkb brgr 
5000$^ WgJ/ b'eb Pfjo d/ w[;bwkBK gk;'A fJeZm/ eoe/ Io{oh w[ozwsK 
eok fdZshnK ;B. b'r dotki/ nkfd eZY e/ b? rJ/ ;h s/ j'o iVQK p{NhnK 
Bkb ezXK BPN j' ojhnK ;B. fJj ;/tk w?A nkgDh fBrokBh ftu eokJh 
;h.31 

 pzrbkd/P fty/ fJjh r[oXkw gqw[Zy s"o „s/ d/yD ƒ fwbdk j?. Ykek :{Bhtof;Nh 
dh ukodhtkoh d/ Bkb ;fEs fJ; r[od[nkok ;kfjp dh w"i{dk fJwkos 1830 dh 
pDh j'Jh j? fijVh fe jo gZy'A pj[s wIp{s ns/ bzwk ;wK ofjD tkbh j?. fJ; 
r[oXkw fty/ f;Zy Xow Bkb ;zpzfXs e[ZM g[oksB fBPkBhnK th ;zGkb e/ oZyhnK 
j'JhnK jB fiBQK d/ f;Zy ;zrs ƒ doPB eotkJ/ iKd/ jB. fJ; r[oXkw dhnK fJj 
e[ZM gqw[Zy ftP/PsktK jBL 

1H r[o{ s/} pjkdo ih dhnK yVktK fijVhnK fe ;qh r[o{ rqzE ;kfjp ih d/ 
gqekP n;EkB d/ fgSb/ gk;/ doPB eoB bJh oZyhnK j'JhnK jB. 

2H r[o{ s/} pjkdo ih d/ fJfsjk;e fuZso dh fJe ekgh. 

3H r[o{ rqzE ;kfjp ih dk fJe S'Nk jZEfbys ;o{g   

4H r[o{ rqzE ;kfjp ih dk tZvk jZEfbys ;o{g. fJ; ;o{g d/ jo fJe nzr d/ 
ykbh EK „s/ u[|/o/ nbZr^nbZr ozrK dhnK uko^uko bkJhBK jB fiBQK s'A 
pkjo tkbh EK ƒ c[ZbK, g"fdnK, w'o d/ yzGK ns/ j'o nB/eK fvIkfJBK ns/ 
ftfGzB ozrK Bkb ;ikfJnk j'fJnk j?. e[M gzfBnK s'A pknd fJj fvIkJhB 
ns/ ebk pdb iKdh j?. brgr 200 s'A tX/o/ Yzr d/ c[ZbK Bkb fJ; ;o{g d/ 
nzrK ƒ ;ikfJnk j'fJnk j?. 

 r[o{ rqzE ;kfjp ih d/ d't/A ;o{g pj[s fpoX j' u[Ze/ jB ns/ j[D fJjBK d/ 
nzr G[oB/ P[o{ j' rJ/ jB. fJjBK dh ;zGkb bJh :sB nozG ehs/ rJ/ ;B 
ns/ wo:kdk g{ote fJe ftP/P ewo/ ftu fJjBK ƒ o;kfJD ftXh okjhA 
;zGkb e/ oZyD dk ekoi nozfGnk frnk ;h go fJj ekoi ftueko jh 
Wfenk j'fJnk j?. r[od[nkok ew/Nh S/sh jh fJj ekoi d[pkok eoB dh 
fJZS[e j?. 

5H 30’X30’ dk pfDnk j'fJnk g[oksB jkb 33 fJzu u"V/ 16 EzwK „s/ yVk j? 
ns/ fJ; dh ;zGkb bJh gzi c[ZN dk poKvk pDk e/ T[; ƒ th pzd ehsk 
j'fJnk j?. fJ; r[oXkw d/ ftueko ;kY/ gzi c[ZN torkeko dh ;zrwowo dh 
gkbeh ;P'fGs j? fi; d/ fgSb/ gk;/ ;qh r[o{ rqzE ;kfjp ih dk ;[Zy^nk;B 
n;EkB j?. fJ; n;EkB „s/ ;qh r[o{ rqzE ;kfjp ih d/ gzi ;o{g r[ow[yh 
GkPk d/ ns/ fJe ;o{g fjzdh GkPk ftu ;zGkb e/ oZfynk j'fJnk j?. ;qh 
r[ows gq?; nzfwqs;o s'A 1934 ftu, 1428 gzfBnK tkbk, Sfgnk j'fJnk 
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d;w rqzE dk fJe S'Nk ;o{g th fJE/ ;zGkb e/ oZfynk j'fJnk j? fi; d/ 
gfjb/ gzB/ „s/ fbfynk j'fJnk j?, “> ;fsr[o gq;kfdÒ ;qh d;w r[o{ rqzE 
;kfjp ihÒ fJBQK dh ;[XkJh T[; phV Bkb ehsh rJh j? i' fe ;zL 1952 
fpeqwh ƒ ;qh nekb sys ;kfjp, ;qh nzfwqs;o ih fty/ ;'Xe^ew/Nh B/ ;'Xh 
;h.”     

 pzrbkd/P dh ;oeko pDB T[gozs r[oXkwK dh pekfJdk ;KG^;zGkb j'D bZrh sK 
fJ; r[od[nkok ;kfjp dh B[jko pdb rJh. Gkos s'A f;Zy ;zrs fJjBK r[oXkwK dh 
:ksok „s/ ikD bZrh ns/ fJE/ r[og[op wBkJ/ ikD bZr/. Gkos s'A rqzEh f;zx fJE/ 
wo:kdk g{ote ;/tk fBGkT[D bJh iKd/ jB. pzrbkd/P ikD bJh fJjBK ƒ fszB 
wjhB/ dk thIk fwbdk j? ns/ fszB wjhB/ ftu fJe tkoh tkg; nk e/ fJj fco 
d[pkok T[E/ ik e/ ;/tk eo ;ed/ jB. jo P[eotko ƒ fJE/ ;zrs i[Vdh j? ns/ tZvh 
frDsh ftu fjzd{, w[;bwkB ns/ f;Zy PoXkb{ fJE/ jkIoh God/ ns/ bzro SZed/ 
jB. 50^60 PoXkb{nK bJh fojkfJP dk gqpzX th j?. r[od[nkok ;kfjp d/ w[Zy r/N 
okjhA nzdo tZb iKd/ j'J/ yZp/ jZE fJe f;Zy fo;ou ;?ANo ekfJw ehsk j'fJnk j?. 
25 i[bkJh 2008 ƒ fJ; dk BhAj gZEo oZfynk frnk ;h ns/ 17 ngq?b 2009 ƒ 
fJ; dk T[dxkNB ehsk frnk ;h. fJE/ bZr/ j'J/ gZEoK s'A gsk bZrdk j? fe Ykek 
:{Bhtof;Nh d/ d' tkJh; uK;bo gq'H ;wk |?I ns/ gq'H nkw ;of|B f;dhe, Ykek 
:{Bhtof;Nh d/ fvgkoNw?AN nk| tobv fobhiBI d/ w'Yh vkH ekIh B{Wb fJ;bkw, 
fJ; e/Ado Bkb i[V/ oj/ jB, fJjBK d/ :sBK Bkb jh fJj ;?ANo ;Ekfgs j'fJnk 
dZf;nk iKdk j?. gzikp d/ soBskoB fIb/ ftu g?Ad/ fgzv ;ojkbh dh ;zs pkpk skok 
f;zx d[nkok ;Ekfgs ehsh ;zgqdkfJ eko^;/tk d[nkok fJ; fJwkos dh T[;koh 
eotkJh rJh j?. fJ; fJwkos dh IwhBh wzfIb „s/ r[od[nkok gqpzXe ew/Nh, 
pzrbkd/P d/ d|so Bkb ;zpzfXs d' ewo/ ns/ fJe S'Nk fijk jkb w"i{d j?. jkb 
ftu r[od[nkok ;kfjp Bkb ;zpzfXs g[oksB s;thoK bZrhnK j'JhnK jB ns/ Bkb 
jh r[o{ s/} pjkdo ih dh n;b s;tho dh g/fNzr d[nkok fsnko ehsh fJe ekgh 
th w"i{d j?. fJ; jkb ftu ;Nhb dk fJe p'ov th bZfrnk j'fJnk j? fi; „s/ 
fbfynk fJj fJpkos fbyh j'Jh j?L 

63 Cavalry 

The Ghost Regiment 

1971 dh bVkJh ftu ckJht fJzvhg?AvzN nkowv ;ekvB (63 e?tboh) 
fJzvhnB nkowh dh gfjbh nkowv N[eVh ;h i' Ykek gj[zuh. Ykek 
:{Bhtof;Nh rokT{Av gj[zuD s'A pknd T[jBK B/ d/fynk fe r[od[nkok BkBe 
Pkjh d/ r[o{ rqzE ;kfjp ih ƒ spkj ehsk frnk s/ rqzEh f;zx ƒ wko e/ 
r[od[nkok ;kfjp ƒ sfj; Bfj; ehsk frnk. 63 e?tboh d/ thoK B/ ;G 
s'A gfjbK ;o'to ƒ ;k| ehsk ns/ T[; s'A pknd s\s ;qh gNBk ;kfjp s'A 
;qh r[o{ rqzE ;kfjp ih ƒ fbnk eo e/ r[od[nkok ;kfjp ftu gqekP ehsk. 
T[; s'A pknd i' gfjbh nodk; j'Jh T[; ftu pzrbkd/P d/ okPNogsh ;qh 
;Z:d BIo{b fJ;bkw ns/ w[Zy wzsoh skI{dhB Pkjh Pkfwb j'J/. fJj ;kvh 
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pzrbkd/P dh w[esh d/ bzp/ uko djke/ pknd r[od[nkok BkBe Pkjh Bkb 
i[VB dh :kd. b?cNhB?AN iBob e/ i/ f;zx, gh th n?; n?w, J/ th n?; 
n?w ns/ ;ko/ o?Ae 63 e?tboh. 

 r[od[nkok ;kfjp fty/ ;fEs fJ; ;?ANo ƒ ekoiPhb eoB dh b'V j? ns/ fJ; 
ekoi bJh Ykek :{Bhtof;Nh dh ;jkfJsk b?Dh bkj/tzd ;kfps j' ;edh j?. Ykek 
:{Bhtof;Nh fty/ fvgkoNw?AN nk| tobv fobhiBI ;|bsk g{ote uZb fojk j? 
ns/ fJE/ gVQB tkb/ ftfdnkoEh f;Zy Xow Bkb ;zpzfXs ikDekoh gqkgs eoB d/ 
fJZS[e jB. fJjBK ftu'A pj[s/ ftfdnkoEh pzrbk GkPk okjhA f;Zfynk gqkgs eo oj/ 
jB ns/ fJ;/ GkPk ƒ uzrh soQK ;wM ;ed/ jB. pzrbk ns/ f;Zy Xow pko/ ikDekoh 
oZyD tkb/ ftdtkBK okjhA fJ; ;?ANo ƒ fefonkPhb pDkfJnk ikDk ukjhdk j?. 

 r[od[nkok ;kfjp d/ fgSb/ gk;/ ns/ yZp/ jZE d' tZv/ jkb jB fiBQK ftu jo 
P[eotko tkb/ fdB ;zrs ƒ bzro SekfJnk iKdk j?. yZp/ jZE pD/ j'J/ bzro jkb d/ 
T[s/ fJe tZvk dopko jkb ns/ T[; s'A T[gobh wzfIb „s/ :kso{nK d/ fBtk; bJh 
ewo/ pD/ j'J/ jB. ;zgqdkfJ eko ;/tk ;ojkbh ;kfjp, gzikp, meokb gfotko 
f;zxkg[o ns/ Ykek r[odtkok ;zrs d[nkok ;KM/ s"o „s/ T[;koh rJh fJ; fJwkos 
dk T[dxkNB 21 Btzpo 2008 ƒ pzrbkd/P fty/ Gkos d/ jkJh efwPBo fwH ghBe 
oziB ueotosh B/ ehsk ;h.  

2H r[od[nkok ;zrs N'bk ^ fJj r[od[nkok r[o{ s/} pjkdo ih Bkb ;zpzfXs j?. 
Yke/ d/ pzrbk pIko ftu ;fEs fJj n;EkB fe;/ ;w/A g{op d/ w;zd p[bkeh dk; 
dk xo j[zdk ;h. id'A r[o{ ih Ykek g[Zi/ sK wjzs p[bkeh dk; B/ fJbke/ dh ;zrs ƒ 
;{uBk G/i e/ p[bk fbnk ;h. r[o{ ih d/ ;tkrs ns/ ;fseko bJh d{o^d[okfvT[A 
;zrs Ykek g[Zih. r[o{ ih B/ bzwk ;wK fJ; n;EkB „s/ fBtk; ehsk ;h. r[o{ ih d/ 
fJ; n;EkB s'A nZr/ ikD T[gozs fJZE/ ;zrs fBozso i[Vdh ojh j?. r[opkDh gkm 
ns/ ehosB eoB bJh ;zrs dk fJ; n;EkB „s/ fJeZso j'D eoe/ fJ; dk BK 
;zrs N'bk gqf;ZX j' frnk. 

 fJ; dh fpoX wksk ih bzw/ ;w/A s'A r[o{ s/} pjkdo ih dk fJzsIko eo ojh 
;h, T[; dh ekwBk g{oh j'Jh. T[; B/ jZEhA ;{s eZs e/ r[o{ ih tk;s/ fJe ehwsh 
g[Pke pDk oZyh ;h, T[j G/N ehsh. r[o{ ih B/ g[Pke XkoB ehsh ns/ GkJh p[bkeh 
dk; ƒ Xow;kb pDk e/ r[owfs gquko dk nkd/P ehsk.32 Yke/ dk fJj w;zd bzwh 
T[wo se r[owfs gquko eodk fojk. GkJh p[bkeh dk; dh wksk ih B/ fJZE/ r[o{ ih 
dh fJe s;tho fsnko eotkJh dZ;h iKdh j?. fuZsoeko B/ s;tho sK pj[s 
tXhnk fsnko eo fdZsh go T[; s'A r[o{ ih d/ fujo/ ftu ozr BjhA Gfonk ik fojk 
;h fi; eoe/ fJj s;tho ;zg{oB BjhA j' ojh ;h. id'A r[o{ ih B/ fuZsoeko dh 
fJ; d[fpXk ƒ wfj;{; ehsk sK, ;o{g dk; GZbk nB[;ko, r[o{ ih B/ nkgDh s;tho 
w[ezwb eoe/ fpoX wksk ih ƒ ;"Ag fdZsh.33 1975 ftu r[o{ s/} pjkdo ih dh 
Pjkds dh shih Pskpdh w"e/ fJj s;tho Gkos fbnKdh rJh ;h.34 fJ; n;EkB 
„s/ r[o{ ;kfjpkB dhnK fijVhnK j'o fBPkBhnK ;zGkb e/ oZyhnK j'JhnK ;B, T[jBK 
dk t/otk ;H r[op\P f;zx B/ fJ; soQK fdZsk frnk j?35L  
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1. Half a dozen old letters, some of which are in the handwriting of Guru Tegh 

Bahadur and Guru Gobind Singh.  

2. A copy of Granth Sahib made in Sambat 1732 A.D. to say the third earliest 

and the first complete copy known 

3. A beautifully illuminated copy in bold type and made about Nawab 

Serajuddoula’s time, and some other books differing considerably from printed 
editions of them that are available now.  

 e/;o f;zx w[bskBh B/ r[o{ s/} pjkdo ih dh Ykek dh gquko :ksok ;zpzXh 
ft;sko g{ote fIeo ehsk j?. r[o{ ;kfjp d/ ihtB fpqsKs ;zpzXh T[; dh gfjbh 
g[;se 1917 ftu fjzdh GkPk ftu Sgh ;h fi; dk S/sh fgS'A gzikph ftu nB[tkd 
eo fdZsk frnk. fJ; g[;se ftu dZf;nk frnk j? fe r[o{ ih B/ fJE'A nZr/ ikD s'A 
gfjbK p[bkeh dk; ƒ T[gd/P fdZsk fe “s[wkok gq/w d/y eo jw fJsBh d{o nkJ/ 
j?A. ;' np s[w :jK go J/e XowPkb pBtkU. T[; w/A fwb p?m eo ehosB eo'. 
;sr[o e/ got'A go eVkj gq;kd pBkU n"o nodk; eoe/ ;p ;zrs w/A pKN yk:k 
eo' n"o nkJ/ nfsEh eh ;/tk ehnk eo'.”36 thjthA ;dh d/ gfjb/ djke/ ftu fJE/ 
okw f;zx jbtkJh ;/tk^;zGkb efonk eodk ;h.37 

 gfNnkb/ d/ GkJh XzBk f;zx ;kJheb :kso{ B/ fJ; n;EkB dk fIeo eod/ j'J/ 
dZf;nk j? fe fJj r[od[nkok pzrbk pIko fty/ Pfjo d/ ftu ;fEs j?. fJ; irQk 
fJe wkJh dk wekB ;h fijVh fe ;kc irQk fsnko eoe/ T[s/ fuZNh ukdo gk e/ 
o'IkBk g{ik s/ X{g tr?ok eodh ojh s/ tkfjr[o{ ƒ jw/PK :kd eodh ojh j?. fJj 
efjzdh ojh e/ i' nZi^ebQ r[o{ BkBe d/t ih wjkoki ih dh rZdh T[s/ j? nro ;Zu/ 
r[o{ s/ g{o/ j? sK fJ; irQk ƒ nk e/ skoB s/ w?ƒ nk e/ doPB d/D. bzw/ ;w/A s'A 
r[o{ ih dh pzdrh ftu ofj ojh ;h. nzs ƒ r[o{ s/} pjkdo ih nkJ/ s/ wksk ih 
dh u[ok;h eZNh. wksk ih d/ wekB ftu jh r[od[nkok j?. fJ; r[od[nko/ ƒ irho 
tr?ok e'Jh BjhA j?. fJ; r[od[nko/ d/ g[ikoh GkJh okw f;zx ih ;qh gNBk ;kfjp 
ih d/ f;zxK ftu'A jB. fJjBK d/ g[Zs B"eohnK eod/ jB ns/ fJ; B/ jbtkJh dh 
d[ekB y'b oZyh j?. fJ; soQK fJj nkgDk r[Ikok ns/ nkJ/ rJ/ f;Zy dh ;/tk eod/ 
jB, fojkfJP ns/ bzro dk pj[s tXhnk fJzsIkw j?. e'Jh :kso{ 10 iK 12 fdB 
mfjo/ e'Jh pzdP BjhA j?. pj[s ;/tk eod/ jB.38 

 Yke/ dh f;Zy ;zrs ƒ jI{oh ;zrs fejk iKdk j?. r[o{ ih fJZE/ jh w"i{d ;B id'A 
T[jBK ƒ r[o{ r'fpzd f;zx ih d/ gNBk ;kfjp fty/ gqekP dh \po fwbh ;h. fJ; 
n;EkB dk wjZst j'o th tZX iKdk j? id'A fJZE/ r[o{ ;kfjp Bkb i[VhnK j'JhnK 
fBPkBhnK d/ doPB eod/ jK. ;H r[op\P f;zx B/ 1915 ftu dZf;nk ;h fe fJZE/ 
r[o{ ;kfjpkB Bkb ;zpzfXs pj[s ;kohnK fBPkBhnK w"i{d ;B fiBQK ftu'A j[ewBkw/ 
gqw[Zy jB. T[jBK B/ S/ j[eBkfwnK pko/ ikDekoh fdZsh ;h go nIkdh s'A pknd 
gkfe;skB nXhB nk ikD „s/ fJE'A dh jkbs g{oh soK pdb rJh ;h. vkH fsqb'uB 
f;zx B/ fJZE/ w"i{d fJjBK fBPkBhnK dk fIeo ehsk j?39L  

1H A very old painting of Guru Tegh Bahadur Ji. 

2. A letter of Guru Gobind Singh Ji dated 1694 A.D. 
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3. A number of old recensions of Adi Granth. 

 bzw/ ;w/A se fJ; r[od[nko/ dk gqpzX phph ezuB d/th d[nkok ehsk iKdk fojk. 
Yke/ ikD tkb/ brgr ;w{j t|d 105 ;kb T[wo G'r e/ nekb ubkDk ehsh fJ; 
phph d/ doPB eod/ oj/ jB. pzrkb dh izwgb fJj phph r[od[nkok ;kfjp d/ rqzEh 
dh gsBh ;h. gsh d/ nekb ubkDk eo ikD T[gozs fJj r[od[nkok ;kfjp dh 
;KG^;zGkb eodh ojh. Ykek tk;h ezuB d/th ƒ f;\o wK, Gkt f;ZyK dh wksk, 
efj e/ ;fseko fdzd/ ;B. 1971 d/ nk\oh wjhB/ Gkos^gkfe :[ZX nozG j' ikD 
Bkb fJ; ƒ pzrbkd/P s'A gZSwh pzrkb d/ ebeZsk Pfjo ftu G/i fdZsk frnk ;h 
fiE/ fJj dw^dw fJbke/ d/ r[od[nko/ d/ B/V/ jh nkgD/ g[Zso ;H feogkb f;zx40 
e'b nk rJh ;h fijVk fe gkfe;skB pDB ;w/A pj[s gfjbK jh fJZE/ nk frnk ;h. 
Gkos ftu ebeZs/ fty/ r[od[nkok dw^dw B/V/ fJ; B/ nkgDk fBtk; eo fbnk ;h 
ns/ r[o{ rqzE ;kfjp ih dh fijVh phV fJj nkgD/ Bkb fbnkfJnk ;h, T[j th fJ; 
B/ fJ;/ r[od[nkok ;kfjp fty/ ;zGkb fdZsh ;h. ebeZs/ d/ r[od[nkok dw^dw d/ B/V/ 
jh fBtk; eoB tkb/ ;H irw'jB f;zx frZb B/ dZf;nk fe id'A ;H feogkb f;zx r[o{ 
rqzE ;kfjp ih dh phV b? e/ fJ; r[od[nkok ;kfjp fty/ nkfJnk sK T[; ;w/A fJ; 
d/ fgsk ;[ortk;h ;H eosko f;zx frZb fJ; r[od[nko/ d/ gqXkB ;B. T[jBK 
dZf;nk fe j[D fJj phV T[E/ w"i{d BjhA j?.  

 ;H i;tzs f;zx B/ fJ; r[od[nkok ;kfjp ;zpzXh nkgDh fog'oN ftu dZf;nk fe 
fJ; r[od[nko/ ƒ j"bh^j"bh jB{wkB wzdo ftu spdhb ehsk ik fojk j?. fJZE/ 
;zGkb e/ oZyh j'Jh fJe tZvh phV ƒ Ykek fty/ Gkos d/ g[fbNheb ;?eNoh fwH okJ/ 
d/ :sBK ;dek Gkos G/fink ik u[Zek j? ns/ j[D fJZE/ fJe j[ewBkwk jh w"i{d j?. 
fBPkB ;kfjp d/ d[nkb/ tZvh frDsh ftu fjzd{ d/th^d/tfsnK dhnK w{oshnK oZyhnK 
j'JhnK jB. r[o{ rqzE ;kfjp ih dk fJe ;o{g w"i{d j? fi; dh wo:kdk nB[;ko 
;KG^;zGkb BjhA j' ojh.41 

 pzrbkd/P pDB T[gozs fJ; r[od[nkok ;kfjp ;zpzXh ;G s'A gfjbh ikDekoh c"i 
d/ fJe f;gkjh ;H ofizdo f;zx ƒ fwbh. T[; B/ nkgD/ n|;oK Bkb fJj ikDekoh 
;KMh ehsh sK fJ; n;EkB dh ;/tk^;zGkb dk ekoi nozG j' frnk. fJ; ekoi 
bJh ;G s'A gfjbh fIzw/tkoh ;H ofizdo f;zx ƒ ;"Agh rJh fi; s'A pknd fJ; 
n;EkB dh ;/tk^;zGkb bJh s\s ;qh gNBk ;kfjp dk fJe ;/tkdko fB:[es eo 
fdZsk frnk. fJ; n;EkB dh dPk ;zpzXh fijVh ikDekoh gqkgs j[zdh j? T[; ftu 
r[o{ BkBe d/t :{Bhtof;Nh d/ y'ikoEhnK d[nkok wjZstg{oB sZE g/P ehs/ rJ/. 
1974 ftu fJ; r[oXkw dh :ksok eoB T[gozs fJjBK B/ dZf;nk j?L 

The present building of small bricks was built about a hundred years ago on 

the collapse of the former one, said to have been built during the reign of 

Emperor Aurangzeb. The old building is said to have been an imposing one. 
As we entered the shrine, we found two big rooms, on the right side, in a very 

deplorable condition. Another two rooms on the left side had been repaired to 

make them worth residing. On the back of the former two rooms there were 

two more rooms with attached kitchens. Adjoining them was an old well, 

which was still in use. There were two rooms on the western side of the 
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compound and on the extreme south was a huge open court-yard with a neem 

tree in its centre. There were stairs leading to the hall at the first floor in the 

centre of which was enthroned the Granth Sahib. Opposite the hall there were 

three rooms. Out of these three one was being used by the granthi for his 

residence. The other two rooms were vacant and were reserved for the visitors. 

The covered area on the ground floor was under the occupation of some 
Muslim tenants who were paying nominal rent.42 

 2010 ftu fJziBhno ;sBkw f;zx XB'nk B/ fJ; n;EkB dh :ksok ehsh sK 
T[jBK B/ fJ; n;EkB ;zpzXh nkgD/ nB[Gt ;KM/ eod/ j'J/ dZf;nkL 

r[o{ xo d/ gqt/P tk;s/ fJe S'Nk fijk g[okDk dotkIk j?. dotkI/ nzdo 
gqt/P eofdnK ;kjwD/ g"VhnK BIo nkJhnK. T[BQK okjhA d{;oh wzfIb „s/ 
gj[zu/. T[E/ fJe jkb ewok pfDnk j'fJnk j? fi; dh pkfbnK tkbh SZs j? 
ns/ fJ; d/ d' gk;/ toKvk pfDnk j'fJnk j?. fJE/ jh GkJh fgnkok f;zx 
tZb'A jo o'I r[o{ rqzE ;kfjp ih dk gqekP ehsk iKdk j?. y;sk jkb ftu 
gj[zu u[Zeh fJwkos d/ j/mK pD/ e[ZM wekBK ftu feokJ/dko ofj oj/ jB. 
fJe tehb nBhb ;oeko th fJE/ ekch ;w/A s'A ofjzdk j?. Bkb d/ e[ZM 
wekBK dhnK SZsK fvZr u[ZehnK jB, fiBQK T[go NhBK gk e/ ;wK NgkfJnk 
ik fojk j?. fJE/ 5^6 gfotko feokJ/dko jB i' 1999 sZe feokJ/ fdzd/ 
oj/ go j[D feokfJnk BjhA d/ oj/.43 

w"i{dk ;w/A ftu fJj r[oXkw pj[s jh y;sk jkbs ftu j? ns/ fJE/ fe;/ 
;w/A th B[e;kB j' ;edk j?. SZsK d/ pkfbnK ns/ pkohnK dhnK u[rkmK ƒ x[D 
bZfrnk j'fJnk j?. e[ZM Bt/A pkb/ gk e/ SZs ƒ fvZrD s'A pukT[D dk :sB ehsk 
frnk j?. r[od[nkok ;kfjp dh ;KG^;zGkb bJh e'Jh ;/tkdko iK rqzEh w"i{d BjhA j? 
ns/ r[od[nkok BkBePkjh owBk s'A jh ed/̂ ed/ pkjo'A nkT[D tkb/ PoXkb{nK ƒ 
doPB eokT[D bJh rqzEh f;zx T[E/ iKdk j?. r[od[nkok ;kfjp dh IwhB „s/ brgr 
10^11 gfotkoK B/ epIk ehsk j'fJnk j? T[jBK ftu'A gzi gfotkoK e'b'A IwhB ykbh 
eotk bJh rJh j? go S/ gfotko jkb/ th T[E/ w"i{d jB fiBQK s'A IwhB ykbh eotk 
e/ nkbhPkB r[od[nkok ;kfjp dh T[;koh ehsh ikDh ukjhdh j? sK fe r[o{ s/} 
pjkdo ih dh uoB S'j gqkgs fJfsjk;e ftok;s dh ;[:'r sohe/ Bkb ;KG^;zGkb 
j' ;e/. r[od[nkok ;kfjp fty/ fJe g[oksB y{j s'A fpBK j'o e'Jh fBPkBh w"i{d 
BjhA j?. 

3H r[od[nkok o/no pIko ^ fJj r[od[nkok r[o{ BkBe d/t ih Bkb ;zpzfXs j?. 
id'A r[o{ ih fJ; n;EkB „s/ nkJ/ sK fJZE/ x[fwnkoK d/ xo ;B fijV/ fe fwZNh 
dhnK t;sK pDk e/ nkgDk r[Ikok eod/ ;B. fJe g[oksB y{j r[o{ BkBe d/t ih 
dh fJ; n;EkB „s/ nkT[D dh :kd fdtkT[Adk j? fi; dk fIeo Yke/ Bkb ;zpzfXs 
eJh fbysK ftu fwbdk j?.  

Out in the waste, half hidden in bramble growth, a well and a broken arch are 

the only visible signs of the Sikh monastery that once flourished here. The well 

is known as Guru Nanak’s Well, after Guru Nanak, the founder of the Sikh 

religion. There is a local tradition that the great teacher once visited Dacca and 



  pzrbkd/P d/ r[od[nko/L fJfsj;, gozgok ns/ gqpzX   141 

PANJAB JOURNAL OF SIKH STUDIES 

drank from this well, to the waters of which miraculous properties have ever 

since been attributed.44 

 fJ; y{j Bkb pzrkb d/ b'eK dh GktBksfwe ;KM ;h ns/ d{o'̂ d{o'A b'e fJ; y{j 
dk ib b?D tk;s/ nkT[Ad/ ;B. 1912 ftu Sg/ j'J/ Ykek }INhno ftu th fJ; y{j 
dk ftP/P s"o „s/ fIeo ehsk fwbdk j? fi; ftu fejk frnk j?L 

  The pious Sikhs still visit the ruins at Jafarabad where there is a well whose 
waters are thought to have curative powers.45  

  ;H r[op\P f;zx B/ fJ; n;EkB dh :ksok ehsh sK T[j th fJ; y{j ƒ d/yD 
rJ/. fJE'A d/ nZyhA d/y/ jkbks ns/ nkb/̂ d[nkb/ d/ b'eK d/ wB ftu fJ; n;EkB 
;zpzXh ftukoK ƒ fJjBK B/ ebwpzd ehsk j?. fJ; n;EkB ;zpzXh ikDekoh fdzd/ j'J/ 
fJj dZ;d/ jBL 

  The temple of Dhakeshwari, one of the most famous place of pilgrimage in 

olden times lay on the way and was not simply to be passed by. Guru Nanak 

therefore broke his journey here and landed at the nothernmost ghat at Rayer 
Bazar... A well commemorates this visit to the present day. Out in the waste 

near Jafarabad, half hidden in bramble growth a well and a heap or two of 

debris are the only visible signs of the Sikh monastery that once flourished 

there. To judge from the signs the temple originally consisted of a well and a 

small square building with arched doorway and a vaulted roof, to which were 

added later a tank and a baradari on the edge of this tank. The well is known 

as Guru Nanak’s well and there is a local tradition that Guru Nanak drank from 

the well. The Sikh story, a little rationalised is that he dug a hole for drinking 

water with his pointed stick. However that may be, the place became sacred in 

the eyes of the Sikhs and Sikh ascetics soon followed to establish a monastery 

there.46 

 XzBk f;zx gfNnkbth B/ fJ; r[od[nko/ ;zpzXh dZf;nk j? fe id'A wodkB/ ƒ 
fgnk; bZrh sK r[o{ ih B/ poSk wko e/ ib eZfYnk ;h. fJ; irQk „s/ nZi^ebQ y{j 
bZrk j'fJnk j?. r[o{ ih d/ y{j dk ib pj[s nZSk j? s/ J/j ph wPj{o j? fe y{j d/ 
ib dk ozr fdB ftu fszB tkoh pdbdk j?. go dk; B/ d' tkoh ib dk ozr pdbdk 
nkgDh nZyhA io{o d/fynk j?. ;t/o d/ ;w/A ib ;k| ofjzdk j? go d[gfjo pknd 
d[ZX ozrk j' iKdk j?. fJZE/ dk ib uZeh tKr x[zwdk ofjzdk j?. gfjb/ fJ; irQk 
r[od[nkok j[zdk ;h. go nZi^ebQ ;k| IwhB gJh j?. fJ; r[od[nko/ d/ BkT[A IwhB 
th ;h fijVh fe e[ZM w[;bwkBK B/ s/ ;oeko B/ dZph j'Jh j?. id'A pzrkb d/ b'eK ƒ 
g[ZfSnk fe s[;hA y{j ƒ feT[A wzBd/ j'< sK T[j efjD bZr/ fe fJj mkeo BkBe ih 
dk y{j j? ns/ fJZE/ ;kv/ ;ko/ ezw g{o/ j[zd/ jB. nZi^ebQ fJe gzikph ;kX fJZE/ 
ofjzdk j?. fJ;B/ nkgBk ezpb skD e/ s/ fJe M[Zrh gkJh j'Jh j? s/ wzr e/ r[Ikok 
eodk j?. w[;bwkB b'e fJ; ;kX e' pj[s szr eod/ j? fe fet/A^fet/A J/j ;kX ubk 
ikt/ s/ wkoB/ e' Gh eJh tkoh nkJ/ j? go ;kX ih jZm eoh p?m/ j? e/ ;kv/ r[o{ ih 
dh irQk j? w?A wo iktKrk go fJj nkgB/ r[o{ dh irQk BjhA S'VKrk. J/j y{j tkbh 
irQk r[o{ BkBe d/t ih dk y{j (iK poSk ;kfjp Bkw r[od[nkok) eoe/ gqf;ZX j?.47   

 ;H i;tzs f;zx B/ id'A fJ; r[od[nkok ;kfjp ƒ ik e/ d/fynk sK gsk bZfrnk 
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fe fJ; n;EkB ƒ f;yo wzfdo (f;ZyK dk wzfdo) fejk iKdk j?. id'A fJjBK B/ fJ; 
r[od[nko/ pko/ j'o tX/o/ ikDekoh gqkgs ehsh sK fJ;d/ BK j'o IwhB^ikfJdkd 
bZrh j'D pko/ th gsk bZfrnk. Gkt/A fe ;oeko B/ T[; IwhB „s/ epIk eo fbnk j? 
go r[od[nko/ tkbh EK jkb/ th puh j'Jh j?.48 

 1964 d/ nozG ftu fJj n;EkB Ykek fty/ fjzd{nK ns/ w[;bwkBK ftueko j'J/ 
dzfrnK dh G/N uVQ frnk ;h. Gkos fty/ ePwho ;fEs jIospb ftu'A jIos 
w[jzwd ;kfjp dk tkb u'oh j'D dh \po B/ ;z;ko d/ w[;bwkB GkJhuko/ ftu o'; dh 
bfjo g?dk eo fdZsh. fJ;/ d/ f;ZN/ tZi'A g{oph gkfe;skB (w"i{dk pzrbkd/P) ftu 
j'J/ |;kdK B/ pj[s ;ko/ xo spkj eo fdZs/ ;B. g{oph gkfe;skB d/ fjzd{ GkJhuko/ 
f\bk| g?dk j'J/ o'; dh fuzrkoh r[od[nkok ;kfjpkB sZe g[Zi rJh. nzro/IK d/ ;w/A 
r[oXkwK ƒ fi; soQK dh ;oekoh ;[oZfynk gqdkB ehsh iKdh ojh, j[D T[; soQK dh 
;fEsh BjhA ;h. Gkos^gkfe tzv B/ w[;bwkBK ns/ }?o^w[;bkwkBK ftueko B|os 
dk fijVk phi phfink ;h T[;/ dk Bshik g{oph gkfe;skB d/ |;kd ;B. PKsh 
ns/ nfjz;k d/ d{s tZi'A ikD/ iKd/ r[o{ BkBe d/t ih dh :kd ftu ;Ekfgs fJj 
n;EkB th fJ; B|os dh G/N uVQ frnk ;h. Gkos dh gkobhw?AN ftu ;H eg{o 
f;zx ns/ ;H p{Nk f;zx B/ fJ; xNBk dh I'odko PpdK ftu fBy/Xh eod/ j'J/ Gkos 
;oeko ƒ g{oph gkfe;skB dh ;oeko Bkb rZbpks eoB „s/ I'o fdZsk.  

 g{oph gkfe;skB d/ r[oXkwK dh p/j[owsh dhnK \poK gzikp ftu nZr tKr c?b 
rJhnK. gzikp d/ n\pkoK dhnK ypoK ftu fJ; xNBk ;zpzXh ikDekoh fdzd/ j'J/ 
dZf;nk frnk, “;qh r[o{ BkBe d/t ih dh :kd ftu ekfJw r[od[nkok o/:o pIko 
Ykek ƒ e[ZM w[;bwkBK B/ j[D d/ |;kdK ftu Ykj fdZsk ;h ns/ fJ; r[od[nko/ d/ 
fJfsjk;e y{j ƒ g{o fdZsk ;h.”49  

f;ZyK d/ o'; dk n;o gkfe;skB ;oeko „s/ fJj j'fJnk fe T[jBK B/ g{oph 
gkfe;skB fty/ j'JhnK xNBktK dh fog'oN wzrh fijVh fe f;ZyK d/ f\bk| jh 
fsnko ehsh rJh ;h. g{oph gkfe;skB tZb'A G/ih rJh fog'oN ftu fJj dZf;nk 
frnk fe o/no pIko fty/ e'Jh r[oXkw w"i{d BjhA j? fi; dk f;Zy GkJhuko/ ftu 
o'; j'Dk ;[Gkfte ;h. f;ZyK B/ gkfe;skB dh ;oeko ƒ ;p{sK ;w/s fJ; r[oXkw d/ 
fJfsjk; ns/ j'Ad ;zpzXh gqwkD g/P ehs/ fiBQK dk ;ko^;zy/g n\pkoK ftu fJ; soQK 
SfgnkL 

dZf;nk iKdk j? fe g{oph gkfe;skB ;oeko B/ nkgDh ;?ANob r"ofwzN ƒ 
r[od[nkok o/no pIko Ykek pko/ rbs ohg'oN xZbh j? i' fe w[;bwkBK B/ 
frok fdZsk j?, y{j g{o fdZsk j? s/ T[; EK „s/ wekB pDk bJ/ jB. fJ; 
fog'oN ftu J/E/ r[od[nko/ dh j'Ad s'A fJBeko ehsk frnk j?. fJj 
r[od[nkok r[o{ BkBe d/t ih d/ J/E/ g[ZiD dh :kd ftu j? s/ fJE/ fJe y{j 
th j? fi; dk gftZso ib eJh phwkohnK bJh nzfwqs wzfBnk iKdk j?. 
fJ; fJfsjk;e r[od[nko/ dk fIeo iBw ;kyhnK, Ykek rINhno, WwK; 
nk| n?B Jh;NoB e?ghNb, fpqfNP ;oeko tZb'A :kdrko edhwK dh 
fj|kIs bJh pD/ ekƒB Bkb g[oskB :kdrkoK dh bZrh j'Jh ;{uh ns/ 
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r[od[nko/ bJh tzv s'A gfjbK 1946 ftu yohdh rJh d' J/eV IwhB dh 
ofi;Noh ftu w"i{d j?. fJBQK neZN ;p{sK d/ j[zfdnK gkfe;skB ;oeko 
fJ; fJfsjk;e r[od[nko/ dh j'Ad s'A fJBeko BjhA eo ;edh.50  

g{oph gkfe;skB fty/ r[oXkwK dk fBPkB fwNkT[D dk fijVk :sB ehsk frnk 
;h, ;oekoK ns/ n\pkoK okjhA f;Zy GkJhuko/ B/ T[; dk itkp d/Dk P[o{ eo fdZsk. 
uh| \kb;k dhtkB B/ Gkos d/ ftd/P ftGkr okjhA Gkos ftu gkfe;skB d/ jkJh 
efwPB ƒ fuZmh fby e/ fuzsk gqrN eod/ j'J/ fejk fe g{oph gkfe;skB ftu r[o{ 
BkBe d/t ih ns/ r[o{ s/} pjkdo ih d/ r[od[nkfonK dk Bkw fBPkB fwNkfJnk ik 
fojk j?. fJj d't/A r[o{ ;kfjpkB nkgDh irs^;[Xko :ksok „s/ iKd/ j'J/ g{oph 
pzrkb rJ/ ;B fiE/ T[jBK Bkb eJh e"se i[V/ j'J/ jB. T[jBK dh :kd ftu 
;Ekfgs ehs/ rJ/ r[od[nko/ fgSb/ fszB^uko ;" ;kbK s'A ;zrsK ƒ T[~u Xkofwe 
T[d/PK d/ o;s/ uZbD dh gq/oBk fdzd/ nk oj/ jB. Yke/ fty/ owBk s/ o/no pkIko d/ 
r[od[nko/ wbhnk w/N j' u[Ze/ jB ns/ fuNkrKr d/ r[od[nko/ dk th fJj' jkb j' 
fojk j?. r[od[nkok ;zrs N'bk fty/ fJe fpoX wkJh, pkti{d eJh WektNK d/, ;/tk 
eo ojh j?. gkfe;skB dk Pokosh nB;o bkbu ftu nk e/ ns/ je{ws dh gqtkj 
Bk eodk j'fJnk r[od[nko/ dh fJwkos „s/ j"bh^j"bh epIk iwk fojk j?. i/ fJjh 
jkb fojk sK g{oph pzrkb d/ f;Zy fJfsjk; Bkb ;zpzX fpbe[b \sw j' ikDr/. i/ 
gkfe;skB ;oeko wzB/ sK fJBQK r[od[nkfonK dh ;/tk bJh ;/tkdko G/i/ ik ;ed/ 
jB. f;Zy ;zrsK gkfe;skB ;oeko s'A ;ekoksfwe j[zrko/ dh nk; oZydhnK jB. 
fJj f;ZyK ns/ w[;bwkBK ns/ Bkb jh Gkos ns/ gkfe;skB ;oekoK d/ gq;go 
w/b^i'b dk uzrk ekoD pD ;edk j?.51 

o/no pIko tkb/ r[od[nko/ dh Gkb eoB bJh rJ/ sK gsk bZfrnk fe fJj 
r[od[nkok w"i{dk BthA XkB wzvh fty/ pIko s'A brgr fJe feb'whNo dh d{oh „s/ 
;fEs ;h. 1946 ftu iBw/ ;qh ;[GkP uzdo gkb, fijV/ fe fwZNh d/ posB nkfd 
pDkT[Ad/ ;B, B/ dZf;nk fe T[jBK dk fJe foPs/dko fJ; n;EkB dh ;/tk eodk ;h 
fi; B/ e/; nkfd oZy bJ/ ;B. fJ; n;EkB „s/ fJe y{j w"i{d ;h fi; pko/ fJj 
ftPtk; ehsk iKdk ;h fe fJE/ nk e/ ;G dhnK w[okdK g{ohnK j[zdhnK jB ns/ 
phwkohnK s'A w[es j'D bJh th fJ; dk gkDh bkj/tzd wzfBnk iKdk ;h. gkb ih B/ 
dZf;nk fe fJjBK B/ th fJ; y{j dk eJh tkoh gkDh ghsk j?. fJjh P\; ;kƒ T[; 
n;EkB „s/ b? e/ frnk ;h. id'A fJ; n;EkB „s/ g[Zi/ sK d/fynk fe j[D fJE/ fJe 
S/ wzIbh fJwkos pDh j'Jh j? ns/ nk;gk; d/ fe;/ ftnesh ƒ fJ; n;EkB dh 
fJfsjk;esk pko/ e'Jh ikDekoh BjhA j?.  

4H r[od[nkok ;[EokPkjh ^ fJj ;zgqdkfJ r[o{ jfor'fpzd ;kfjp ih d/ f;Zy GkJh 
;[EokPkj s'A uZbh wzBh iKdh j?. pj[s ;ko/ fjzd{ ns/ w[;bwkB fJjBK d/ PoXkb{ 
j'J/ jB. fJj r[o{ BkBe d/t ih dh pkDh gVQd/ jB ns/ T[;/ dk ehosB eoB dh 
gozgok fJjBK d/ v/fonK ftu ojh j?. fJjBK dh ;zgqdkfJ dhnK pj[s ;kohnK 
Xow;kbktK Gkos d/ eJh fJbkfenK ftu ekfJw j'JhnK jB. fJjBK ftu'A fJe 
Yke/ d/ T[od{ pkIko ftu dZ;h iKdh j?. id'A fJ; n;EkB „s/ e'Jh gqpzXe Bk fojk 
sK “BkBePkjh r[od[nko/ dk wjzs fsqp/Bh dk; fJ; n;EkB dk gqpzX eodk ;h. 
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;w/A Bkb fJj n;EkB th wZfbnk ik u[Zek j? s/ fJ; dk e'Jh fBPkB BjhA.”52   

5H r[od[nkok f;Zy N?Agb n;N/N, fuNkrKr ^ fuNkrKr eoBc[bh dfonk d/ 
;Zi/ ezY/ „s/ tf;nk j'fJnk pzrbkd/P dk fJe \[Pjkb Bro j?. fe;/ ;w/A fJ; fIb/ 
ftu doiB s'A tX/o/ r[od[nko/ w"i{d ;B ns/ fJjBK r[oXkwK dk gqpzX T[dk;h 
;kX{nK e'b ;h go ;KG^;zGkb Bk j'D eoe/ fJj nb'g j' rJ/ jB. fJjBK ftu'A 
fuNkrKr fty/ r[o{ BkBe d/t ih dh :kd ftu T[;kfonk frnk fJe fJfsjk;e 
r[oXkw w"i{d j? fi; ƒ r[od[nkok f;Zy N?Agb fejk iKdk j?. fJ; d/ BK „s/ pj[s 
;kohnK IwhBK j'D eoe/ fJ; d/ BK Bkb n;N/N Ppd i'V fdZsk frnk j?. 
iBw;kyh GkJh pkbk ns/ j'oBK f;Zy ;o'sK s'A fJj ikDekoh fwbdh j? fe g{op dh 
:ksok d"okB r[o{ BkBe d/t ih B/ fJ; n;EkB „s/ fBtk; ehsk ;h. id'A r[o{ ih 
fJ; n;EkB „s/ nkJ/ sK ;[Xo ;?B fJ; fJbke/ dk jkew ;h. fJ; dk GkDik fJzdq 
;?B ns/ fJ; Bro dk fJe feosh soykD Mzvk pkYh r[o{ ih d/ ;G s'A gfjbK 
PoXkb{ pD/ ;B. Mzvk pkYh r[o{ ih dk nfijk f;Zy j'fJnk fi; ƒ T[jBK B/ fJbke/ 
d/ gquko bJh wzih ;"Ag fdZsh ;h. T[E'A dk okik ;[Xo ;?B th r[o{ ih dk PoXkb{ j' 
frnk ;h. iBw;kyh ftu dZf;nk frnk j? fe r[o{ BkBe d/t ih B/ T[E'A d/ oki/ 
;[Xo ;?B ƒ fejk, “Mzvk i' n;K fJZE/ wzih pjkfJnk j? ;' wzih n;kvh j?.”53 bzw/ 
;w/A sZe fJj r[oXkw T[dk;h BkBePkjh wjzsK d/ gqpzX nXhB fojk j?. fJ;/ ;w/A 
d"okB fJE/ w"i{d fjzd{nK B/ r[od[nkok ;kfjp d/ Bkb jh fJe wzfdo dh ;EkgBk eo 
bJh ;h ns/ T[j r[od[nkok ;kfjp dh IwhB „s/ nkgDk jZe fiskT[D bZr/ ;B. fJj 
w;bk T[; ;w/A j'o tX/o/ T[ikro j'fJnk id'A thjthA ;dh d/ nozG ftu nzro/I 
;oeko B/ o/bt/ dh ;EkgBk eoB bJh fJE/ w[bkIwK ƒ G/fink ;h. fJjBK w[bkIwK 
ftu tZvh frDsh f;Zy Pkwb ;B. id'A T[j fJ; n;EkB „s/ nkJ/ sK T[jBK B/ fJ; 
r[od[nkok ;kfjp d/ doPB ehs/. fBozso fJ; n;EkB „s/ jkIoh GoB eoB eoe/ 
T[jBK ƒ fJ; n;EkB „s/ wjzsK ns/ fjzd{ fJzv'w?AN ew/Nh d/ w?ApoK tZb'A ehshnK 
iKdhnK XKdbhnK pko/ gsk bZfrnk. f;ZX/ s"o „s/ fe;/ NeokT[ ftu g?D dh pikJ/ 
T[jBK B/ ndkbs dk ;jkok b?Dk :'r ;wfMnk ns/ thjthA ;dh d/ nozG ftu fJe 
noIh dk\b eo fdZsh. noIh dk\b eoB tkfbnK ftu nkswk f;zx Uto;hno, 
noi[B f;zxH joBkw f;zx, ekjB f;zx, whAjK f;zx, ;zsk f;zx ns/ nkswk f;zx 
soykD Pkwb ;B. 1917 d/ f;tb ;{N BzH 5 nXhB gqtkB j'Jh fJj noih Bkpkbr 
wkfBe bkb wjzs d/ f\bk| ;h. ndkbs B/ bzwk ;wK fJ; e/; dh ;[DtkJh ehsh 
fi; ftu'A pj[s jh wjZstg{oB sZE ;kjwD/ nkJ/. 

 fJ; e/; s'A gsk bZrdk j? fe fJ; Bro ftu fJe f;Zy PoXkb{ wjk f;zx (e[ZM 
;o'sK nB[;ko w'jB f;zx) j'fJnk j?. fJj feosh f;Zy nkgDh fwjBs ns/ brB 
;dek fuNkrKr d/ dhtkB dh gdth se gj[zu frnk ;h. fJ; B/ fJbke/ ftu f;Zyh 
gquko bJh nB/eK :sB ehs/ ns/ fiE/̂ fiE/ f;Zy ;zrs ekfJw ;h T[E/ e[ZM r[oXkw 
pDkT[D ftu th fJ; B/ ;jkfJsk ehsh ;h. fJ; B/ r[od[nkfonK d/ BK irhoK 
btkJhnK ;B fiBQK dh ;bkBk nkwdB gzi jIko WgJ/ ;h. fJj ;koh wkfJnk r[o{ 
rqzE ;kfjp ih dh ;/tk ftu you eoB bJh ;h. dhtkB w'jB f;zx tZb'A G/N 
ehshnK rJhnK ;w{j irhoK fe;/ th soQK d/ N?e; s'A w[es ;B. fuNkrKr fty/ 
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;fEs fJ; fJfsjk;e n;EkB dh ;/tk ;zGkb T[dk;h wjzsK nXhB ;h ns/ bzw/ ;w/A 
sZe T[j fJ; dh PoXk ns/ wo:kdk nB[;ko ;/tk^;zGkb eod/ oj/. fJj T[dk;h 
wjzs ftnkj BjhA eokT[Ad/ ;B ns/ nkgDk ;kok ;wK r[od[nkok ;kfjp dh ;/tk 
ftu jh p;o eod/ ;B. fJjBK wjzsK dh ihtBiku ftu spdhbh nkJh sK fJjBK 
ftu'A fJe wjzs uzd{ bkb B/ ftnkj eotk fbnk. fJ; d/ xo fszB g[Zso okw bkb, 
bSwD bkb, gq;zBk bkb ns/ d' XhnK ;[fwsok ns/ ;fpsoh g?dk j'JhnK. uzd{ bkb 
d/ nekb ubkD/ T[gozs T[; dk tZvk g[Zso okw bkb wjzs pfDnk ns/ fJ; d/ nekb 
ubkD/ T[gozs fJ; dk S'Nk Gok bSwD bkb fJ; r[oXkw dh ;/tk ;zGkb eoB 
bZfrnk. fJjBK dk S'Nk Gok gfjb/ d' GoktK s'A gfjbK jh nekb ubkDk eo frnk 
;h.  

 bSwD bkb s'A pknd T[; d/ GkDi/, T[; dh G?D ;fpsoh dk d{ik g[Zso, wkfBe 
bkb ƒ wjzs Ekg fdZsk frnk. wkfBe bkb jkb/ Bkpkfbr ;h ns/ r[oXkw dk ;kok 
gqpzX fJ; dh wK ns/ wk;h ;zGkbdhnK ;B. fJjBK d/ ;w/A r[od[nkok ;kfjp d/ BK 
bZrhnK IwhBK fBih ikfJdkdK pDB bZrhnK. id'A fJj e/; fIbk iZi e'b frnk sK 
T[; ftu f;Zy PoXkb{nK B/ wkfBe bkb ƒ jNk e/ fe;/ nfij/ wjzs ƒ r[od[nkok 
;kfjp dh ;/tk ;"AgD dh p/Bsh ehsh fijVk r[o{ rqzE ;kfjp dh pkDh gVQ ;edk 
j't/. 25H9H2018 ƒ fIbk iZi B/ fJj |?;bk ;[DkfJnk fe fJj r[oXkw f;Zy Xow 
Bkb ;zpzfXs j? ns/ Bkb jh pkp{ nBzd uzdo ;?B ƒ fJ; dk gfjbk w?B/io fB:[es 
eo fdZsk. iZi ;kfjp B/ nkd/P ehsk fe 21 ;kb dh T[wo s'A pknd jh wjzs ƒ 
w?B/io dhnK fIw/tkohnK ;"AghnK ik ;edhnK jB. wjzs ƒ nkd/P ehsk frnk fe 
T[j T[dk;hnK dh BkBePkjh wo:kdk nB[;ko 6 wjhB/ ftu wjzs tZi'A ;/tk^;zGkb 
nozG eo/ ns/ nfijk Bk eoB dh ;{os ftu T[; ƒ wjzsh s'A jNkfJnk ik ;edk 
j?.  

 fJ; e/; ftu fJe j'o wjZstg{oB sZE fJj ;h fe fIbk iZi ƒ T[jBK IwhBK d/ 
t/ot/ gqdkB eo fdZs/ rJ/ ;B fijV/ BkBePkjh v/fonK d/ wjzsK d/ BK bZr/ j'J/ ;B. 
fijV/ t/ot/ fJ; nghb okjhA ;kjwD/ nkJ/ T[j fJ; soQK jBL 

1. Mouzah Char Khijirpur Thana Patiya Mehal Lakheraj Bahali No.559 Jimmeh 

Santoki Das and Narain Das Mohunt entire estate consisting of 52 drones 7 Kanis 

19 gandas 1 kara of land. 

2.  Mouzah Char Khijirpur Thana Patiya Noabad Taluk No. 19236 Haralal and 

Chandulal Mohunt, entire estate consisting of 4 drones 8 kanis 4 gandas of land. 

3. Mouzah Char Khijirpur Thana Patiya Noabad Taluk No. 19238 entire estate 

consisting of 1 kani 16 gandas 1 kara of land. 

4. Mouzah Char Khijirpur Thana Patiya No. 3436 Ijara Chandulal Mohunt entire 

estate consisting of 2 drones 15 kanis 17 gandas 3 karas of land. 

5. Mouzah Char Khijirpur Thana Patiya No. 3437 Izara Chandulal Mohunt entire 

estate consisting of 13 kanis 2 gandas 3 karas of land. 

6. Mouzah Char Khijirpur Thana Patiya No. 2 Ram Lala Mohunt entire estate 

consisting 2 drones 14 kanis 3 gandas of land. 
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7. Mouzah Char Khijirpur Thana Patiya No. 118 Jote Lokamanlal Mohunt, entire 

estate consisting of 2 drones 6 kanis 3 gandas 3 karas of land. 

8. Mouzah Kolagaon Thana Patiya No. 3193 Tara...Tez Singh Hazari under 

Zamindari Indu Prava Ghosh No. 90 Taluk Parameshari Deba 4 drones. 

9. Mouzah khanchannagar Thana Fatickchari Mahal Noabad No. 24499 Taluk Kanal 

Singh entire estate consisting of 5 drones 2 kanis 18 gandas 2 karas of land. 

10. Mouzah Sadar Town Thana Mahal Noabad No. 20475 taluk Deba Singh, entire 

estate consisting of 1 kani 7 gandas 2 karas of land. 

11. Mouzah Sadar Town Thana Mahal Noabad No. 20487 taluk Deba Singh, entire 

estate 6 gandas 3 karas of land. 

12. Mouzah Sadar Town Thana Mahal Lakheraj Bahali No. 3403/13106 Balaram, 

entire estate 4 gandas 2 karas. 

13. Mouzah Sadar Town Thana No. 33995/13085 Jimmah Sydash. 

14. Mouzah Sadar Town Thana No. 25605/13139 Jimmah Rahmat entire estate 8 

gandas. 

15. Mouzah Sadar Town Thana No. 4660/13140 Jimmah Mir Bakar entire estate 4 

drones 4 kanis. 

16. Mouzah Sadar Town Thana Mahal Lakheraj Bahali No. 6868/13059 Jimmah 
Velu. 

17. Mouzah Sadar Town Thana No. 8817/13152 Jimmah Dip Thakur, entire estate 1 

kani 1 ganda 2 karas. 

18. Mouzah Sadar Town Thana No. 4025/13074 Jimmah Bari Mir, entire estate 5 

ganda 3 karas. 

19. Mouzah Sadar Town Thana Mahal Noabad under Zamindar Nogendra Nath 

Bandopadhya-Raiyati-Parameshwari Debya 18 ganda. 

20. Mouzah Sadar Town Thana Mahal Noabad under Zamindar Nogendra Nath 

Bandopadhya-Raiyati- Srimati Thakmani Debya 6 ganda 2 karas. 

21. Mouzah Kasimbazar Thana Town Lakheraj Bahali No. 6704/13436 Jimmah 

Bhikeri, entire estate 8 gandas 3 karas. 

22. Mouzah Kasimbazar Thana Town No. 7380/13438 Jimmah Chand, entire estate 5 

gandas. 

23. Mouzah Kasimbazar Thana Town Lakheraj Bahali (no number) Jimmah Safar, 

entire Mahal. 

24. Mouzah Kasimbazar Thana Town (no number) Jimmah Batimeah, entire Mahal. 

 T[es ftu'A tX/o/ dkB ehshnK IwhBK dk ;zpzX dhtkB w'jB f;zx Bkb ;h fijVk 
fe fuNkrKr d/ f;Zy fJfsjk; ftu ftP/P ;EkB jk;b eo frnk ;h. r[oXkwK dh 
;KG^;zGkb bJh fi; soQK Bkb fJ; B/ d{o^nd/P ekoi ehs/ ;B, T[j fJfsjk; dk 
nzr jB. fi; th ftdtkB iK :kso{ fJfsjk;eko B/ fuNkrKr d/ f;Zy fJfsjk; 
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;zpzXh ekoi ehsk j? T[j dhtB w'jB f;zx d[nkok ehs/ rJ/ ekoiK ƒ nDd/fynk 
BjhA eo ;fenk. ihHphH f;zx fJ; ƒ nbhtodh \kB (nHuH 1756) d/ ;w/A j'fJnk 
wzBdk j?. fpjko d/ fJe }ohp gfotko dk izwgb ;H w'jB f;zx nkgDh ekpbhns 
Bkb fuNkrKr d/ dhtkB dh gdth sZe g[Zi frnk ;h. ;H ihHphH f;zx dhtkB w'jB 
f;zx ;zpzXh ftP/P ikDekoh fdzd/ j'J/ fJjBK d[nkok fuNkrKr fty/ r[oXkwK dh 
;Ekgsh ns/ ;KG^;zGkb dk toBB eod/ j'J/ dZ;d/ jBL  

Born of poor parents, Mohan Singh gradually rose his own ability so as to be 

made the Diwan of Chittagong. He early attracted the attention of Nawab Ali 

Verdi Khan... He made good his opportunity and established more than a 

dozen Sangats within his jurisdiction and attached Jagirs to one and all of 

them. Jorarganj, Feni, Mirsarai, Sitakund, Kursira and Bhatiari, the halting 

stages on the road from Comilla to Chittagong; Kulgaon, Dohazari and 

Banskhali on the roads to the south and Dluilaghat, Hathazari, Kangunia and 

Kanchannagar to the north of Chittagong had each a Sangat... I left my camp 

for Banskhali, I had expected to return disappointed before noon. Imagine my 

surprise when I found that not only the Sangat did exist in olden days, but that 

it flourished at the moment and was the principal temple at the place, the 
present Mohant is named Chanchaldas. He knows Gurmukhi and on festive 

occasions reads from his pothis to the few people that gather together there... 

Chanchaldas is the tenth in succession from the first Mahant Suratram 

appointed by Dewan Mohan Singh. The names of others in order are 

Jhandadass, Lachhmandas, Karmprokash, Atmaprakash, Amardas, Iswardas, 

Gurudas and Ramdas.54 

 fuNkrKr d/ fJfsjk;e r[oXkw d/ gqpzX ftu ;EkBe wjzs dh ;jkfJsk Bkb 
fjzd{ fJzv'w?AN ew/Nh d\b d/D bZrh sK fJE'A dh f;Zy ;zrs B/ pBko; s'A fJe T[dk;h 
wjzs fbnk e/ T[; ƒ r[od[nkok ;kfjp dh ;/tk^;zGkb eoB dh fIzw/tkoh ;"Ag fdZsh 
;h. fJ; wjzs dk BK pkpk feogkb dk; ;h ns/ fJj r[od[nkok ;kfjp dk gkm 
eoB ns/ j'o ;koh wo:kdk ftXhtZs Yzr Bkb fBGkT[D d/ ;woZE ;h. fuNkrKr dh 
fjzd{ fJzv'w?AN ew/Nh B/ wjzs feogkb dk; dh wjzsh d/ ;zpzX ftu fJe B'fN; ikoh 
ehsk fi; dk fto'X eod/ j'J/ r[od[nkok ew/Nh B/ fJj wsk gk; eo fdZskL 

fjzd{ fJzv'w?AN ew/Nh fuNkrKr B/ i' B'N; wjzs feogkb dk; d/ BK wjzsh 
pkps fdsk j? T[j p/noE s/ M{mk j?. fjzd{ fJzv'w?AN ew/Nh ƒ dZf;nk ikt/ 
fe ndkbs d/ c?;b/ w[skpe fJj r[od[nkok ykb; f;Zy r[od[nkok ;kps j' 
u[ek j? ns/ fJ; dh ikfJdkd f;Zy ew/Nh d/ epi/ ftu j?. fjzd{ fJzv'w?AN 
ew/Nh :k fe;/ j'o ;[;kfJNh dk fJ; Bkb e'Jh snbe BjhA j?. f;Zy 
efw:{fBNh tb'A d;sys eoB tkb/ fjzd{ ew/Nh ƒ yk; s"o „s/ p/Bsh eod/ 
jB fe T[j ;kv/ r[od[nko/ d/ gqpzX ftu dyb Bk d/D. fi; s'A wip{o j' e/ 
;kƒ fJE/ Gh r[od[nkok b?jo nozG eoBh g? ikt/.55  

 fuNkrKr dh r[od[nkok gqpzXe ew/Nh B/ T[es ws/ dhnK ekghnK fIbk iZi, 
rtoBo pzrkb, efwPBo pzrkb, fjzd{ ;GktK, f;Zy iE/pzdhnK ns/ ftfGzB 
r[od[nkok gqpzXe ew/NhnK ƒ G/ihnK fi; dk f;ZyK ftu Gkoh o'; d/yD ƒ 
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fwfbnk. fJjBK ekghnK d/ G/iD dk fJj n;o j'fJnk fe f;Zy iE/pzdhnK ftu o'; 
c?b frnk ns/ T[jBK B/ nkgDhnK ew/NhnK dhnK whfNzrK eoe/ r[ows/ gk; ehs/ 
ns/ T[jBK dhnK ekghnK pzrkb ;oeko ƒ G/iDhnK nozG eo fdZshnK. fJjBK 
ftu'A ebeZs/ dh f;Zy ;zrs d[nkok fJj r[owsk gk; ehsk frnkL 

fuNkrKr fjzd{ fJzv'w?AN ew/Nh gk; p/Bsh ehsh ikt/ fe Uj f;Zy r[od[nko/ 
dk fJzsikw ;EkBe r[od[nkok ew/Nh ƒ d/ d/t/ feUAfe fJj r[od[nkok 
f;ZyK dk fJfsjk;e j?. fv;fNqeN iZi fuNkrKr gk; th p/Bsh ehsh ikt/ 
fe T[j o;hto ƒ r[od[nko/ dh ;koh ikfJdkd r[od[nkok ew/Nh d/ ;g[od 
eoB dk j[ew d/ d/t/.56 

 r[od[nkok f;Zy N?Agb n;N/N dk gqpzX fIbk iZi d/ nXhB ;h ns/ fJE'A dh 
r[od[nkok ew/Nh dk fjzd{ fJzv'w?AN ew/Nh Bkb ne;o fttkd uZbdk ofjzdk ;h. 
fIbk iZi e'b fBozso fPekfJsK dk f;bf;bk ikoh fojk feT[Afe T[BhthA ;dh ftu 
id'A fJ; r[oXkw dk gqpzX wjzsK d/ nXhB ;h sK fjzd{ Xow Bkb ;zpzfXs e[ZM b'eK 
B/ fJE/ ;kbkrokw dh ;EkgBk eoe/ T[; dh g{ik P[o{ eo fdZsh ;h. bzwk ;wK fJj 
f;b;bk uZbdk fojk ns/ id'A B"eoh eoB rJ/ f;ZyK B/ fuNkrKr fty/ I'o cfVnk 
sK fJj fttkd ;kjwD/ nkfJnk. n\ho fIbk iZi B/ r[od[nkok ;kfjp dk gqpzX 
eoB bJh fJe ew/Nh dk rmB eo fdZsk. i'frzdo f;zx i'rh dZ;d/ jB fe 1939 
ftu gfjbh tko fIbk iZi B/ 11 w?Apoh ew/Nh dk rmB ehsk fi; ftu ;qh of;e 
uzdo jikoh gqXkB ns/ ;H r[op\P f;zx ;eZso ;B. ew/Nh d/ ;eZso B/ fJe c"ih 
GkJh ;[zdo f;zx ƒ r[od[nko/ dk rqzEh Ekg fdZsk. 1951 ftu id'A ew/Nh pdbh sK 
GkJh ;[zdo f;zx rqzEh ƒ r[od[nkok ew/Nh dk w?Apo pDkfJnk frnk ns/ 1961 ftu 
seohpB 20 ;kb fJ; r[od[nko/ dh ;/tk fBGk e/ GkJh ;[zdo f;zx ubkDk eo rJ/. 
fJ; s'A fgZS'A fJ; dh ftXtk wksk frnk;oh d/th T[E/ jh ofj e/ r[od[nko/ dh ;/tk 
eodh ojh.57 1967 d/ fJe ndkbsh |?;b/ s'A fJj ikDekoh fwbdh j? fe 
frnk;oh d/th e'Jh nfijk ;p{s ndkbs ftu g/P BjhA eo ;eh fi; s'A T[j 
nkgD/ nkg ƒ GkJh ;[zdo f;zx dh gsBh ;kfps eo ;e/ pbfe fijVh ikDekoh 
ndkbs ftu ;kfps j'Jh T[; dk nkXko ew/Nh dk 14H4H1960 dk wsk ;h fi; 
nB[;ko frnk;oh d/th ƒ ;thgo^ew^ebhBo tZi'A r[od[nkok ;kfjp fty/ oZfynk 
frnk ;h fi; bJh fJj 15 WgJ/ wjhBk ;/tk|b gqkgs eodh ;h.  

 r[o{̂ xo dh ;/tk^;zGkb ftu frnk;oh d/th fBozso ;fj:'r eodh ojh ns/ 
fijVk th f;Zy fJ; n;EkB d/ doPB eoB bJh iKdk ;h, T[j fJ; dh ;/tk^;zGkb 
s'A gqGkfts j[zdk ;h. 20 nr;s 1982 ƒ ;H i'frzdo f;zx i'rh ns/ e?gNB Gkr 
f;zx dh nrtkJh ftu fJe t|d fJ; r[od[nkok ;kfjp fty/ g[Zfink sK T[; ;w/A 
th frnk;oh d/th fJ; n;EkB dh ;/tk eo ojh ;h. s\s ;qh gNBk ;kfjp s'A 
nkJ/ t|d ns/ fuNkrKr dh ;zrs B/ wksk frnk;oh d/th d[nkok fBGkJh ik ojh 
;/tk dh Gog{o gq;z;k eod/ j'J/ T[;ƒ ;BwkfBs ehsk ;h. ;zrsK tZb'A th pj[s ;koh 
wkfJnk wksk frnk;oh d/th ƒ G/N ehsh rJh. fuNkrKr dk fJj fJfsjk;e 
r[od[nkok f;Zy PoXkb{nK ns/ ftdtkBK dh fyZu ns/ y'i dk ftPk fojk j?. 
frnkBh c"ik f;zx B/ doPB eoB T[gozs fJ; r[oXkw dh fijVh fog'oN Pq'wDh 
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r[od[nkok gqpzXe ew/Nh, ;qh nzfwq;so ƒ ;"Agh T[; ftu fJ; r[oXkw pko/ fJj 
ikDekoh fwbdh j?L 

  fJ; r[od[nko/ d/ BK ekch IwhB bZrh j'Jh dZ;h iKdh j? i' 1956 ftu 
fIzwhdkok ysw j'D s/ ;oeko B/ nkgD/ epI/ ftu b? bJh j?. ;oeko 
w[nktIk d/D ƒ fsnko dZ;h iKdh j?. gsk uZfbnk j? fe ew/Nh tZb'A fJj 
e/; ehsk frnk j? fe fJj tec ikfJdkd j?, fJ; bJh ;oeko fJ; ƒ 
BjhA b? ;edh. w[eZdw/ d/ ekrIks ew/Nh d/ ;eZso gk; jB. fwbD s/ 
g{oh sc;hb dh frnks j't/rh. Pfjo s'A 10^12 whb d{o rKt ;sg[ok 
EkBk p[nkb, fIbk fuNkrKr ftu d; J/eV IwhB r[od[nko/ dh wbehns 
j?, i' w[ikfonK d/ epI/ j/m j?. fJ; dk nBki fjZ;/ ti'A e[M nkT[Adk j?.58 

 w"i{dk ;w/A ftu fJ; r[od[nkok ;kfjp dk gqpzX fIbk iZi nXhB j? ns/ T[; 
d[nkok pDkJh rJh ew/Nh d[nkok fJ; dk gqpzX ;[uko{ o{g ftu ubkfJnk ik fojk 
j?L  

1H ;H G[fgzdo gkb f;zx, gqXkB 

2H ;H nwoihs f;zx, iBob ;eZso 

3H ;H wfjzdo f;zx jz;gkb, w?Apo 

4H ;H ;[yftzdo f;zx, w?Apo 

5H ;H f;zxpho f;zx (rqzEh), w?Apo 

6H ;H fpeow f;zx, w?Apo 

7H ;H sfgzdo e"o, w?Apo 

8H ;H f;Bh jz;gkb, w?Apo 

9H ;qhwsh gofwzzdo e"o, w?Apo 

10H ;qhwsh ee'B dk; r[ogqhs e"o, w?Apo 

11H ;qh r[ozr' uzdo f;zx, w?Apo 

12H nkf|; fJzukoi, g[fb; ;N/PB, u"e pIko, ;hHn?wHghH, w?Apo 

 u"e pIko fty/ f;zxpho f;zx rqzEh tZi'A ;/tk fBGk fojk j?. wo:kdk nB[;ko 
fBsB/w nkfd dh ;/tk fBGkT[D d/ Bkb^Bkb fJj r[od[nkok ;kfjp dh jo soQK Bkb 
;/tk^;zGkb eoB dk ekoi eodk j?. pzrkb Bkb ;zpzfXs fJ; dh Xow gsBh 
;qhwsh e'eB dk; th nzfwqs Se e/ r[ogqhs e"o j' rJh j? ns/ fJj th r[od[nkok 
;kfjp dh ;/tk g{oh brB Bkb eodh j?. r[od[nkok ;kfjp d/ pkjo fJe gZEo 
bZfrnk j'fJnk j? fi; s'A fJ; r[oXkw dh BthA fJwkos dk BhAj gZEo oZyD dh 
ikDekoh fwbdh j?. fJ; gZEo „s/ fbfynk j'fJnk j? ^ Guru Nanak Building 

Chittagong, Foundation laid by Commissioner of Chittagong, 7.11.19. fJ; 
r[od[nkok ;kfjp dh BthA fJwkos d/ ;zg{oB j'D dh ikDekoh fJ; d/ fJe dotkI/ 
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s'A fwbdh j? fi; „s/ T[efonk j'fJnk j? ^ rzrk f;zx izfvnkbk r[o{ ek, ;/tk ehsh 
17H7H21H fJ; soQK fJ; r[od[nkok ;kfjp dh w"i{dk fJwkos ;" ;kb gfjbK T[;koh 
gqshs j[zdh j?. fJ; r[od[nkok ;kfjp d/ nzdo fgSbk gk;k bzwk ;wK gfjbK dk 
pfDnk j'fJnk ikgdk j? fi; dhnK u"VQhnK ezXK ns/ g[oksB fdZy fJ; ƒ BthA 
fJwkos s'A ;" ;kb s'A tX/o/ fgSKj b? iKdh j?. fJ; g[oksB fJwkos d/ Bkb jh 
BthA fJwkos dh T[;koh ehsh j'Jh j? fi; ƒ nzdo'A ;[uZi/ ns/ ;kdrh Gog{o Yzr 
Bkb ;ikfJnk j'fJnk j?. fJ; r[od[nkok ;kfjp d/ Bkb jh fJe g[oksB y{j w"i{d 
j? fi; dk gkDh 12^15 c[ZN „s/ jh j?. rqzEh f;zx B/ dZf;nk fe fJ; dk gkDh 
ghD:'r j? ns/ id'A b'V g?Adh j? fJ; dh tos'A th eo bJh iKdh j?. y{j ns/ 
r[od[nkok ;kfjp d/ Bkb bZrdh rqzEh f;zx dh fojkfJP j?. 

 r[od[nkok ;kfjp dh IwhB „s/ fJe wzfdo pDk e/ e[ZM gfotkoK B/ epIk ehsk 
j'fJnk j?. fJ; ;zpzXh r[od[nkok ew/Nh fuNkrKr B/ ndkbs ftu fJe nghb ehsh 
j'Jh ;h. 28 iBtoh 2019 ƒ fIbk iZi B/ fJ; dk |?;bk r[od[nkok ;kfjp d/ jZe 
ftu ;[DkT[Ad/ j'J/ fejkL 

The suit is declared decree against all defendants (Gourango Singh and Nitai 

Singh) both party withut cost. It is ordered to the defendant to repudiate the 

claimed property to favor of the plaintiff (Sikh Temple Estate and others) and 

give 800/- (eight hundred) taka as recompense within 90 (ninety) days. 

 w"i{dk ;w/A fIbk iZi nXhB fJ; r[od[nkok ;kfjp dk gqpzX uZb fojk j? ns/ 
fuNkrKr dh ;EkBe ew/Nh tZb'A fJ; dk gqpzX ehsk iKdk j?. fJE/ :kso{nK d/ 
fBtk; iK bzro nkfd bJh e'Jh gqpzX BjhA j?. e[ZM fJe :kso{nK dh ;/tk sK rqzEh 
f;zx dh Xow gsBh wo:kdk nB[;ko eo fdzdh j? go fJ; bJh ftP/P gqpzX ehs/ 
ikD/ pj[s Io{oh jB. Gkt/A fe r[od[nkok ;kfjp d/ dkbkB fty/ y[bQh^v[ZbQh IwhB 
w"i{d j? ns/ ed/ e'Jh :kso{ fJ; n;EkB d/ doPB eoB bJh nk iKdk j?. fJjBK 
dh nkwd ftu tkXk j' ;edk j? i/eo fJE/ fBtk; ns/ bzro dk ;[:'r gqpzX j' 
;e/. Gkos s'A pzrbkd/P d/ r[oXkwK dh :ksok eoB tkb/ f;Zy ifEnK ƒ th fJE/ 
;wZf;nk nkT[Adh j? ns/ fijV/ f;Zy fBih s"o „s/ pzrbkd/P fty/ r[oXkwK d/ doPB 
eoB bJh iKd/ jB, T[j Ykek s'A jh tkg; w[V nkT[Ad/ jB iK fuNkrKr d/ j'NbK 
ftu fBtk; eoB bJh wip{o j[zd/ jB. go fBtk; s'A p}?o :kso{nK bJh oks 
ofjDk pj[s w[Pfeb j?. bzro dk gqpzX eoB d/ Bkb^Bkb fBtk; n;EkB S/sh jh 
pDkfJnk ikDk ukjhdk j?. 

6H r[od[nkok ;kfjp, f;bjN ^ fJ; Bro ;zpzXh ikDekoh fdzd/ j'J/ GkJh ekBQ 
f;zx BkGk dZ;d/ jB ^ nk;kw dk fJe fibk ns/ T[; dk gqXkB Bro, i' ;[owk Bdh 
d/ ;Zi/ feBko/ j?. fJ; EK r[o{ BkBe d/t ih Xow gquko eod/ ftoki/ jB, 
r[od[nkok ftd:wkB j?.59 r[o{ r'fpzd f;zx ih d/ j[ewBkfwnK ftu fJ; n;EkB dk 
BK th nkT[Adk j? fi; s'A fJj gsk bZrdk j? fe fe;/ ;w/A fJ; fJbke/ ftu th tZvh 
frDsh f;Zy ;zrs ekfJw ;h. fJE/ r[o{ BkBe d/t ih dh fJe gho Bkb w[bkeks 
j'Jh dZ;h iKdh j?. GkJh XzBk f;zx dZ;d/ jB fe 10^12 gzikph f;Zy fJE/ ofjzd/ 
;B. gfjbK fJbke/ d/ w[;bwkBK ƒ ;oeko s'A 100 WgJ/ wjhBk bzro tk;s/ fwbdk 
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;h go bzro Bk ubkT[D eoe/ fJj pzd j' frnk. gfjbK r[o{ BkBe d/t ih dh irQk 
pDh j'Jh ;h go nZi^ebQ IwhB ;k| gJh j? jB/o g[b d/ gk; fJe w;hs ftu r[o{ 
s/} pjkdo ih d/ nkT[D dh ikDekoh fwbdh j?.60 ihHphH f;zx fJ; n;EkB „s/ ;qh 
r[o{ rqzE ;kfjp dh fJe jZEfbys phV j'D pko/ ikDekoh fdzd/ j'J/ dZ;d/ jB fe 
;zws 1811 (1754 JhH) dh fJj phV gfjbK f;bjN dh ;zrs e'b w"i{d ;h go id'A 
fJE/ ;zrs Bk ojh sK fJj phV „ji{o ;zrs‟ Ykek fty/ G/i fdZsk frnk.61 

 fJ; n;EkB pko/ wjZstg{oB ikDekoh vk fsqb'uB f;zx B/ fdZsh j?. fJ; 
n;EkB „s/ f;Zy ;zrs d/ fJe tZv/ e/Ado dh j'Ad ns/ T[jBK dh ;EkBe ;{|hnK Bkb 
j'Jh ftuko^uouk dk fIeo eod/ j'J/ T[j dZ;d/ jBL 

  Guru Tegh Bahadur visited (Sylhet) early in the year 1667 A.D. Here he also 

established a missionary centre known as the Sylhet Sangat, under which there 

were minor Sangats of the neighbouring area. The Sufis of Sylhet, though far 

more bigoted than the Sufis of Punjab, Patna, Delhi and Malda, were 

impressed by the mystic light which the Guru and his disciples radiated... After 

spending the rainy season at Sylhet Guru Tegh Bahadur moved South towards 

Chittagong and Sondip.62 

  ;H i'frzdo f;zx i'rh fJ; r[oXkw ;zpzXh fJeZso ehsh ikDekoh dk t/otk fdzd/ 
j'J/ dZ;d/ jB fe fJj fJfsjkf;e irQk gbkN BzH 2096 yksk BzH 1720 w'ik P/\ 
xkN f;bjN fty/ tkfenk j?. fi;dk e[Zb oepk brgr fJe J/eV ;sk;m v?;hwb 
j?. r[od[nko/ dh fJwkos ƒ Ykj fdZsk frnk j? s/ j[D fJ; tes wbp/ s'A f;tk j'o 
e[M th BjhA fd;dk. gVskb eoB s'A gsk uZfbnk fe gkfe;skB ;oeko B/ fJ; 
n;EkB dh IwhB rqfjD eoe/ ;oekoh w[bkiwK d/ e[nkNo s/ ;oekoh d|so bJh 
d/ fdZsh ;h. j[D fJ; tes fJ; EK s/ fv;fNqeN e"A;b o?;N jkT{; ns/ d' ;oekoh 
w[bkiwK d/ etkNo pD/ j'J/ jB.63 

7H r[od[nkok f;Zy N?Agb, gzikph b/B, gjkVsbh, fuNkrKr ^ fJj r[od[nkok 
fuNkrKr d/ fJfsjk;e r[od[nkok ;kfjp s'A brgr 10 feb'whNo dh d{oh „s/ ;fEs 
j?. o/bt/ dh B"eoh eoB rJ/ gzikph f;ZyK B/ nkgDhnK o'IkBk dhnK Xkofwe b'VK 
dh g{osh eoB bJh ekb"Bh fty/ jh fJ; r[od[nkok ;kfjp dh T[;koh eo bJh ;h. 
feT[Afe fJj r[od[nkok gzikphnK B/ nkgDh ekb"Bh ftu fsnko eotkfJnk ;h fJ; 
eoe/ fJ; dk BK r[od[nkok gzikph b/B jh gqf;ZX j' frnk. 1935 ftu T[;kfonk 
frnk fJj r[od[nkok Gkos^gkfe tzv d"okB fuNkrKr SZv nkJ/ f;ZyK ekoB thokB 
j' frnk j?. dZf;nk frnk fe fJe w[;bwkB gfotko fJE/ bzw/ ;w/A s'A ;/tk eodk 
nk fojk j?. fJ; gfotko d/ w[yh nbh j[;?B B/ fJe epIkXkoh s'A fJ; r[oXkw ƒ 
pukT[D bJh ndkbs ftu e/; eo e/ ;|bsk gqkgs ehsh ;h fi; ekoB fJ; „s/ 
ikB^b/tk jwbk th j'fJnk go r[od[nkok ;kfjp ƒ pukT[D ftu n\ho fJj ;|b 
j' frnk. fJ;/ d/ nZm g[Zso ns/ fJe Xh fJ;/ r[oXkw d/ fgSb/ gk;/ ofjzd/ jB 
fijV/ fe r[od[nkok ;kfjp dh ;/tk^;zGkb eod/ jB. u"e pIko d/ fJfsjk;e 
r[od[nkok f;Zy N?Agb dk rqzEh f;zx jh fJE/ gqekP eodk j? ns/ fB:w nB[;ko 
wo:kdk fBGkT[Adk j?. fJ; r[od[nkok ;kfjp dh ykbh gJh IwhB dh tos'A th 
goT[gekoh ekoiK bJh ehsh ik ;edh j?. fuNkrKr d/ r[od[nkok ;kfjpkB d/ BK 
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„s/ j'o fijVh IwhB w"i{d j? T[; dh ;KG^;zGkb fIbk iZi nXhB j?. 

8H r[od[nkok r[o{ BkBe N?Agb, w?wBf;zx ^ fJj n;EkB Ykek s'A brgr 110 
feb'whNo dh d{oh „s/ ;fEs j?. o/bt/ ;N/PB d/ B/V/ jh 75 r[jk o'v, fPt pkVh 
fty/ ;fEs fJj g[oksB r[od[nkok o/bt/ dh B"eoh eoB rJ/ w[bkIwK d[nkok 
pDkfJnk dZf;nk iKdk j?. fJ; r[od[nko/ dk BK pzrbkd/P d/ T[jBK gzi r[oXkwK 
ftu Pkwb j? fiBQK d/ doPB ft;kyh ns/ r[o{ BkBe ;kfjp d/ gqekP g[op w"e/ T[E/ 
ikD tkb/ PoXkb{nK ƒ eotkJ/ iKd/ jB. r[od[nkok ;kfjp dh IwhB „s/ e[ZM 
gfotko ofjzd/ jB ns/ fJE/ ;/tk eoB tkbk rqzEh f;zx r[od[nkok gqpzXe ew/Nh, 
pzrbkd/P d[nkok G/fink iKdk j?. 

9H r[o{ BkBe gho dk wzfdo, e'e wzvh, fIbk fuNkrKr ^ fJj th fJfsjk;e 
r[od[nkok BjhA j?. ;EkBe f;ZyK B/ nkgDh ;j{bs bJh fJ; r[od[nkok ;kfjp dh 
T[;koh eotkJh ;h fijVk fe gkfe;skB pDB T[gozs pzd j' frnk ;h. 

10H r[od[nkok ;H w'jB f;zx ^ r[od[nkok ;H w'jB f;zx fusok wfjb f;B/wk d/ 
fgZS/ dZf;nk iKdk j?. gfjbK fJ; dk BK Bkro wfjb f;B/wk ;h. r[od[nkok gqpzXe 
ew/Nh pzrbkd/P d/ w"i{dk gqXkB ;qh gko; bkb p/}h ;H w'jB f;zx ƒ nkgD/ dkdk 
ih dZ;d/ jB. fJ; r[oXkw ;zpzXh ikDekoh fdzd/ j'J/ fJj dZ;d/ jB fe 1971 ftu 
gkfe;skB dh |"i B/ fJ; r[od[nkok ;kfjp ƒ nZr brk fdZsh ;h ns/ ;H w'jB 
f;zx fJ; d/ nzdo jh Pjhd j' rJ/ ;B. j[D fJj r[od[nkok w"i{d BjhA j?. fJj 
r[od[nkok fJfsjk;e BjhA ;h ns/ nfij/ j'o fezB/ r[oXkw g{oph gkfe;skB ftu 
;fEs ;B fijV/ Gkos^gkfe tzv T[gozs nb'g j' rJ/ jB. 

pzrbkd/P d/ r[oXkwK dk gqpzX   

 pzrbkd/P ftu fizB/ th r[od[nko/ w"i{d jB w"i{dk ;w/A ftu T[jBK dk gqpzX 
r[od[nkok gqpzXe ew/Nh, pzrbkd/P d[nkok ehsk iKdk j?. fi; fdB pzrbkd/P 
nIkd j'fJnk T[; fdB ;G s'A gfjbK Yke/ d/ d' r[od[nko/ f;ZyK d/ jtkb/ ehs/ rJ/ 
;B^ r[od[nkok BkBe Pkjh ns/ r[od[nkok ;zrs N'bk. Yke/ d/ fJjBK 
r[od[nkfonK dh ;zGkb bJh s\s ;qh gNBk ;kfjp dh ew/Nh B/ fJe t|d G/fink 
fi; B/ 2 iBtoh 1972 ƒ fJE/ gfjbk dhtkB ;ikfJnk fi; ftu pzrbkd/P d/ 
ekoiekoh okPNogsh ;Z:d BIWb fJ;bkw Pkwb j'J/. T[jBK d[nkok pzrbkd/P 
ftu f;Zy r[oXkwK dh ;KG^;zGkb dk ekoi f;ZyK ƒ ;"AgD dk n?bkB eo fdZsk ns/ 
Bkb jh fijV/ r[od[nkok ;kfjpkB dhnK IwhBK „s/ epIk j? T[j tkg; eoB dk 
Go';k fdtkfJnk. fJ; n?bkB s'A pknd f;Zy B/ th pzrbkd/P d/ r[oXkwK dh 
;KG^;zGkb bJh :'iBkpzdh nozG eo fdZsh. fJ; ekoi bJh wkfJe ;jkfJsk 
i[NkDh fJe tZvk ns/ wjZstg{oB ekoi ;h. Gkt/A fe w[ZYb/ s"o „s/ s\s ;qh gNBk 
;kfjp dh gqpzXe ew/Nh B/ fJj ekoi nkgD/ fIzw/ b? fbnk ;h go fJ; gqpzX ƒ gZe/ 
g?ohA eoB bJh 16 ;szpo 1973 ƒ fdZbh fty/ fJe whfNzr ;Zdh rJh. fJ; whfNzr 
ftu pzrbkd/P d/ r[oXkwK dk gqpzX eoB bJh fJe p'ov d/ rmB dk n?bkB ehsk 
frnk ns/ Bkb jh fJj th gk; ehsk frnk fe Pq'wDh r[od[nkok gqpzXe ew/Nh, ;qh 
nzfwqs;o, fdZbh r[od[nkok gqpzXe ew/Nh ns/ gNBk ;kfjp r[od[nkok gqpzXe 
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ew/Nh ;/tkdko ns/ rqzEh fB:[es eoB ftu fJ; p'ov dh ;jkfJsk eoBrhnK. 
fJ; p'ov dk nkofEe gqpzX wIp{s eoB bJh fJj th |?;bk ehsk frnk fe Pq'wDh 
r[od[nkok gqpzXe ew/Nh, ;qh nzfwqs;o ns/ fdZbh f;Zy r[od[nkok gqpzXe ew/Nh 
d;^d; jIko WgJ/ ns/ gNBk ;kfjp r[od[nkok gqpzXe ew/Nh gzi jIko WgJ/ 
p'ov ƒ nkofEe ;jkfJsk d/t/rh. e[ZM ;wK sK fJj gqpzX ;[uko{ o{g ftu uZbdk 
fojk go fco fdZbh ew/Nh s'A ;jkfJsk nkT[Dh pzd j' rJh fi; Bkb pzrbkd/P d/ 
r[od[nkok ;kfjp dh ;KG^;zGkb dk ezw w[Pfeb j' frnk. fJ; ;wZf;nk d/ jZb 
bJh fJe whfNzr 19 i{B 1988 ƒ f;Zy fothT{ ebeZsk d/ d|so fty/ nk:'fis 
ehsh rJh. ;w{j ;wZf;nktK d/ wZd/BIo fi; ftu pzrbkd/P d/ r[oXkwK dhnK 
fJwkosK dh ;KG^;zGkb ns/ T[E/ fB:[es ehs/ ikD tkb/ ;/tkdkoK, rqzEh f;zxK nkfd 
;zpzXh ft;sko g{ote uouk j'Jh. pzrbkd/P d/ r[oXkwK d/ nkofEe gqpzX ƒ wIp{s 
eoB bJh ftP/P :sB eoB dk |?;bk ehsk frnk. 1961 ftu pzrbkd/P dh Ykek 
:{Bhtof;Nh r[od[nkok ;kfjp dh IwhB „s/ pDh j'Jh j?. fJ; ;zpzXh ftuko ehsk 
frnk fe :{Bhtof;Nh s'A fJ; dk w[nktIk b?D bJh :sB s/i ehs/ ikD. pzrbkd/P 
;oeko B/ fJ; :{Bhtof;Nh dh IwhB dk w[nktIk d/D bJh 46 bZy Ne/ okyt/A oZy/ 
j'J/ ;B ns/ e[ZM ;EkBe b'e fJ; w[nktI/ dk dkntk eoB bZr/ ;B. pzrbkd/P d/ 
r[od[nkok w?B/iw?AN p'ov B/ fJj |?;bk ehsk fe ;oeko s'A fJj w[nktIk b?D bJh 
tehb ehsk ikt/ ns/ fJ; ;zpzXh nrb/oh ekotkJh e?gNB Gkr f;zx eod/ oj/ jB. 
fJjBK B/ pzrbkd/P d/ tehb iBkp J/HphHn?wH pdo{ d"bk okjhA nrb/oh ekotkJh 
nozG eo fdZsh fi; ftu gqkgs j'D tkbh oew ƒ pzrbkd/P r[od[nkok No;N d/ BK 
btk e/ p?Ae ftu n?cHvhH eokT[D ns/ T[; d/ ftnki okjhA j;gskb iK ;e{b y'bD 
dh :'iBk T[bheh rJh. fJ;/ soQK jh j'oBK r[oXkwK dh IwhB s'A epIk S[vkT[Dk 
pzrbkd/P r[od[nkok w?B/iw?AN p'ov dk gqw[y ekoi ;h.  

 pzrbkd/P d/ r[oXkwK dk gqpzX gqw[Zy s"o „s/ gNBk ;kfjp s'A jh ubkfJnk iKdk 
;h go 25 nr;s 1990 ƒ pzrbkd/P r[od[nkok w?B/iw?AN p'ov dk g[BormB eoB 
bJh fJe whfNzr ebeZsk fty/ j'Jh fi; ftu ;H G[fgzdo f;zx ;oBk, gqXkBl e?gNB 
Gkr f;zx ;eZso iBobl ;H jouoB f;zx ;eZso ns/ ;H i? f;zx ;/mh \IkBuh u[D/ 
rJ/. fJ; whfNzr ftu fJj th |?;bk ehsk frnk fe pzrbkd/P r[od[nkok w?B/iw?AN 
p'ov dk w[Zy d|so ewok BzH 116, ekoBkBh w?A;B, 25^J/, gkoe ;NohN, ebeZsk 
fty/ j't/rk.  

 pzrbkd/P fty/ r[oXkwK dh ;KG^;zGkb eoB ftu e?gNB Gkr f;zx nrKjtX{ 
G{fwek fBGkT[Ad/ oj/. s\s ;qh gNBk ;kfjp dh gqpzXe ew/Nh ns/ pzrbkd/P 
r[od[nkok w?B/iw?AN p'ov ftu fJj fJe wjZstg{oB eVh ;B. 1992 ftu fJj 
nekb ubkDk eo rJ/ sK gNBk ;kfjp ns/ p'ov ftueko ;zpzX wIp{sh Bkb nZr/ 
Bk tZX ;e/. pzrbk d/P d/ r[od[nkfonK dh ;KG^;zGkb bJh 2H8H2008 ƒ s\s ;qh 
jfowzdo ih gNBk ;kfjp tZb'A pzrbkd/P r[od[nkok w?B/iw?AN p'ov d/ 15 w?ApoK dh 
ew/Nh pDkJh rJh fi; ftu j/m fby/ w?Apo Pkwb ehs/ rJ/L 

1H w[Zy ;ogq;s ^ s\s ;qh jfowzdo ih gNBk ;kfjp d/ f;zx ;kfjp iE/dko 
frnkBh fJepkb f;zx ih. 
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2H ;ogq;s ^ ;zs pkpk jkew f;zx, eko^;/tk ;zgqdkfJ ;ojkbh, nzfwqs;o. 
3H gqXkB ^ ;H ni?p f;zx p'gkokJ/ 
4H whs gqXkB ^ ;H nwoihs f;zx dkyk 
5H iBob ;eZZso ^ ;H puB f;zx ;ob 
6H ;eZso ^ ;H nyfsnko f;zx  
7H yikBuh ^ ;H gqrN f;zx  
8H w?Apo ^ s\s ;qh jfowzdo ih gNBk ;kfjp d/ iBob ;eZso 
9H w?Apo ^ ;H pbd/t f;zx y?jok 
10H w?Apo ^ ;H pfusq f;zx dkyk 
11H w?Apo ^ ;H ;wP/o f;zx f;ZX{, fdZbh 
12H w?Apo ^ ;H s/fizdo f;zx tkbhnk 
13H w?Apo ^ ;H Grtzs f;zx  
14H w?Apo ^ ;H jod/t f;zx frZb 
15H w?Apo ^ ;H gqhsw f;zx 

 10 ngq?b 2016 ƒ pzrbkd/P r[od[nkok w?B/iw?AN p'ov dk g[BormB j'fJnk. 
fJ; ;zpzXh s\s ;qh jfozwdo ih gNBk ;kfjp fty/ gzi f;zx ;kfjpkB dh fJeZsqsk 
j'Jh fi; ftu pzrbkd/P d/ r[oXkwK dh uZb ojh eko^;/tk nZr/ s'A th pkpk skok 
f;zx ;ojkbh tkfbnK ƒ ;"Ag fdZsh rJh ns/ g[okD/ w?ApoK ;w/s e[ZM Bt/A w?Apo 
Pkwb ehs/ rJ/. p'ov d/ BthA rfms ehsh rJh ew/Nh d/ fJj w?Apo u[ZD/ rJ/L 

1H w[Zy ;ogq;s ^ s\s ;qh jfowzdo ih gNBk ;kfjp d/ f;zx ;kfjp iE/dko 
frnkBh fJepkb f;zx ih. 

2H ;ogq;s ^ ;zs pkpk jkew f;zx, eko^;/tk ;zgqdkfJ ;ojkbh, nzfwqs;o. 
3H gqXkB ^ ;H ni?p f;zx p'gkokJ/ 
4H whs gqXkB ^ ;H nwoihs f;zx dkyk 
5H iBob ;eZZso ^ ;H puB f;zx ;ob 
6H ;eZso ^ ;H ;sgkb f;zx 
7H yikBuh ^ ;H gqrN f;zx 
8H w?Apo ^ ;H ;?b/Ado f;zx, NkNk Bro Mkoyzv 
9H w?Apo ^ ;H fgqsgkb f;zx, e'beZsk 
10H w?Apo ^ ;H irw'jB f;zx y'yo 
11H w?Apo ^ ;H irihs f;zx dkyk 
12H w?Apo ^ ;H ;[yfizdo f;zx r"ohg[o 
13H w?Apo ^ ;H ;stzs f;zx p/jkbk  
14H w?Apo ^ ;H pfuZso f;zx dkyk 
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15H w?Apo ^ ;H dftzdo f;zx 

 s\s ;qh jfowzdo ih gNBk ;kfjp d[nkok fB:[es ehsh rJh ew/Nh d/ 
Bkb^Bkb pzrbkd/P fty/ fJe tZyoh r[od[nkok gqpzXe ew/Nh w"i{d j? fi; dk w[Zy 
d|so pzrbkd/P d/ r[od[nkok BkBePkjh, owBk fty/ ;fEs j?. Ykek ns/ j'oBK 
BroK fty/ ;fEs r[oXkwK dk gqpzX eoB ftu fJj ;jkfJsk gqdkB eodhnK jB. 
26H2H2019 ƒ pDkJh rJh fJ; ew/Nh ftu fJj w?Apo Pkwb jBL 

1H gqXkB ^ gko; bkb p/}h.  
2H whs gqXkB ^ ;[Phb pkbwheh ;[Bhb.  
3H ;?eNoh iBob ^ sg; bkb u"Xoh. 
4H \IkBuh ^ o{ph dk;. 
5H w?Apo ^ fipB bkb p/}h. 
6H w?Apo ^ Pkw dk;. 
7H w?Apo ^ np[b p/}h. 
8H w?Apo ^ isB bkb p/}h. 
9H w?Apo ^ o"fpB bkb p/}h. 
10H w?Apo ^ ;s: dk;. 
11H w?Apo ^ gq'pho e[wko pk}h. 

   pzrbkd/P d/ r[oXkwK dk gqpzX eoB bJh Gkos s'A rqzEh ns/ okrh f;zx G/i/ iKd/ 
jB. 2008 ftu ebeZsk s'A PoXkb{nK dk fJe iZEk pzrbkd/P d/ r[od[nkfonK d/ 
doPB eoB bJh frnk ;h go fJj iZEk Yke/ d/ r[od[nkok ;kfjpkB d/ doPB 
eoe/ jh tkg; gos nkfJnk ;h.64 fJ; s'A pknd fJj f;bf;bk fBozso uZbdk 
fojk. gzikp dh f;Zy ;zrs ftu th pzrbkd/P d/ r[oXkwK d/ doPB eoB dh Wuh 
tZXD bZrh. 2010 ftu pzrbkd/P dh nIkdh s'A brgr 39 ;kb pknd r[o{ BkBe 
d/t ih dk gqekP g[op wBkT[D bJh gfjbh tkoh fJe tZvk f;Zy iZEk Gkos s'A 
pzrbkd/P frnk ;h fi; ftu Pq'wDh r[od[nkok gqpzXe ew/Nh tZb'A G/i/ rJ/ 58 w?Apo 
th Pkwb ;B. ebeZsk s'A o/b^rZvh okjhA fJj iZEk Ykek fty/ g[Zik ;h.65 

 pzrbkd/P d/ r[oXkwK dh :ksok eoB tkb/ iZE/ ƒ gzi r[od[nkok ;kfjpkB d/ 
doPB eotkJ/ iKd/ jB. fJjBK ftu'A d' Ykek, d' fuNkrKr ns/ fJe w?wBf;zx fty/ 
;P'fGs j?. w"i{dk ;w/A ftu r[o{ BkBe d/t ih d/ gqekP g[op ns/ p?;k\h w"e/ ;zrs 
pzrbkd/P d/ r[oXkwK d/ doPB eoB iKdh j?. 

 

jtkb/ 

1H Dacca, of Course, did not exist then as such, Sonargaon was the capital of the 

province; and what is called Dacca now, was only the seat of a thanadar. Gurbuksh 

Singh, Sikh Relics in Eastern Bengal, The Dacca Review, Oct.-Nov. 1915, p. 226; 
The Imperial Gazetteer of India, vol. XI, p. 107. 
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2H tkoK GkJh r[odk; ih, tko 11H31l f;ZyK dh Grswkbk, ;zgkde sob'uB f;zx p/dh, 
gzBk 142^143H 

3H Bulaki Das was in charge of the Dhaka Sangat. Once he travelled to Anandpur to 

pay homage to Guru Tegh Bahadur. He lived to a ripe old age, and his name 

appears as one the leading Sikhs of Dhaka in a letter (Hukamnama) Guru Gobind 
Singh addressed to the Sangat there in 1691, although he had by then been replaced 

as masand by Bhai Hulas Chand. A.C. Banerji, Bulaki Das, in The Encyclopaedia 

of Sikhism, vol. I, p. 412.   
4H When in his younger days Guru Gobind Singh wanted a palanquin to enable him to 

travel from Patna to the Punjab, it was to Bulaki the masand at Dacca that a 

requisition for it was sent. Bulaki complied and sent a golden palanquin. Gurbuksh 

Singh, Sikh Relics in Eastern Bengal, The Dacca Review, Oct.-Nov. 1915, p. 225-

226. A.C. Banerji, Bulaki Das, in The Encyclopaedia of Sikhism, vol. I, edited by 

Harbans Singh, p. 412. 
5H ;o{g dk; GZbk, wfjwk gqekP, Gkr d{ik, ;zgkde r'fpzd f;zx bKpk ns/ yIkB f;zx, 

;kyhnK gksPkjh 9, ;kyh 15H3, gzBk 717l  
 GkJh ;zs'y f;zx efjzd/ jBL 
 eo:' ehosB e' fuoekb. 

;[fB r[o GJ/ gq;zB fp;kb. 
feqgk Xkfo n?;/ efj tkek. 

 ww f;Zyh e' e'mk Ykek.  ;qh r[o gqskg ;{oi rqzE, okf; 12, nz;{ 5H6H 
6H GkJh BZEk GkyfjA Bkw[. 
 Yke/ fpy/ p;fj P[G Xkw. 
 ;qh jfookfJ j[ew e' gkfJ. 
 p;sqfB eh g'fPP pBtkfJ.  ;qh r[o gqskg ;{oi rqzE, okf; 12, nz;{ 15H6 
7H GkJh ;zs'y f;zx,    ;qh r[o gqskg ;{oi rqzE, okf; 12, nz;{ 21H6 
8H Bjh e[Nbsk XkofB eohnfj. 
 fod? ;obsk ;d nB[;ohnfj. 
 wb fpeko T[o s/ gojohnfj. 
 r[o nB[okr ozr e' Xohnfj.  ;qh r[o gqskg ;{oi rqzE, okf; 12, nz;{ 31H6 
9H GkJh oDXho f;zx, T[dk;h f;ZyK dh ftfEnk, gzBk 117H 
10H Gurbuksh Singh, Sikh Relics in Eastern Bengal, The Dacca Review, Oct.-Nov. 

1915, p. 224-225. 
11H f;Zy ;/te, 12 d;zpo 1932, gzBk 5 
12H The Sikh Review, February 1959, pp. 61-62. 
13H PwP/o f;zx nP'e, Pq'wDh r[od[nkok gqpzXe ew/Nh dk gzikj ;kbk fJfsjk;, gzBk 408l  
14H 13 cotoh 1916 ƒ ;KM/ gzikp d/ fijbw fIbk ftu iBw/ iBob irihs f;zx no'Vk 

1939 ftu nzro/Ih oki nXhB Gkosh c"i ftu Gosh j' rJ/. 1962 ns/ 1965 ftu 
gkfe;skB ftWZX izr ftu fjZ;k fbnk. 1971 ftu pzrbkd/P fty/ iBob fBnkIh dh 
93,000 s'A tX/o/ c"i s'A nksw ;wgogD eotk e/ pzrbkd/P ƒ nIkdh gqdkB ehsh. 



  pzrbkd/P d/ r[od[nko/L fJfsj;, gozgok ns/ gqpzX   157 

PANJAB JOURNAL OF SIKH STUDIES 

fJ; :[ZX d"okB fJjBK dhnK ;/tktK pdb/ Gkos ;oeko B/ fJjBK ƒ gow ftfPPN ;/tk 
w?vb ns/ gdw G{PD Bkb ;BwkfBs ehsk. 3 wJh 2005 ƒ fJj nekb ubkDk eo 
rJ/. pzrbkd/P d/ ftd/P wzsoh w[oPd ykB B/ fJjBK ƒ PoXKibh G/N eod/ j'J/ fejk, 
“Aurora will be remembered in the history of Bangladesh for his contribution 

during our war of liberation in 1971, when he led the allied forces.” 

https://www.indiatimes.com/news/india/here-s-the-story-of-lt-gen-js-aurora-the-

man-responsible-for-the-surrender-of-90-000-pakistanis-in-the-1971-war-

271459.html  
15H nkgD/ „jw^wIQp‟ gkfe;skBh c"ihnK pko/ pzrbkd/P tk;hnK d/ pV/ sby siop/ ;B. 

pzrbkd/P ftu PkfJd jh e'Jh nfijk xo j't/ fiBQK d/ B"itkB bVe/ iK bVe/ B/ fJ; 
;zrokw ftu Pjhdh Bk gkJh j't/. g{o/ 9 wjhB/ fJBQK b'eK B/ gkfe;skBh c"ihnK jE'A 
nefj s/ n;fj I[bw ;j/, f;o| fJ; fdB dk w{zj d/yD bJh id'A T[j nIkdh Bkb 
;kj b? ;eDr/. gkfe;skB dh c"i B/ wIb{wK, fBjZfEnK s/ npbktK T[s/ I[bw eoB 
bZfrnK s?w{o, BkdoPkj s/ fjNbo ƒ th wks eo fdZsk. fBjZfEnK d/ T[s/ jZE u[ZeDk 
p[IfdbK dk ezw j[zdk j?, pjkdo w?dkfB^izr ftu nkgD/ i"jo ftyKd/ jB. gkfe;skB 
B/ nkgDh c"i d/ BK T[s/ nfijk pdB[wk XZpk bk fdZsk j? fijVk ;dhnK se BjhA 
fwN/rk. fJe Gkosh ;?fBe, i? pzrbk, gqhsbVh, iBtoh 1972, gzBk 24H 

16H Susan Brownmiller, Against Our Will: Men, Women and Rape, pp. 80,82; tX/o/ 
ikDekoh bJh w/io iBob ;H ;[ikB f;zx T[pkB dh g[;se Phantoms of Chittagong 
d/yh ik ;edh j?. Gkosh c"i d/ fJ; ioB?b B/ pzrbkd/P ƒ nIkd eokT[D ftu ftP/P 
G{fwek fBGkJh ;h. fJ; dh pjkdoh ns/ ;{Mp{M ƒ d/yd/ j'J/ Gkos dh gqXkB wzsoh B/ 
fJ; ƒ ;kpkPh fdzd/ j'J/ fejk ;h „You were the backbone of all our success in 

Bangladesh‟H fJ; s'A pknd fJj pzrbkd/P d/ okPNogsh ;qh w[ihp[o ofjwkB d/ fBih 
;bkjeko th oj/ ;B.  

17H r[od[nkok rIN, iBtoh 1972, gzBk 61l Yke/ ftu gkfe;skBh c"iK d/ jfEnko ;[ZND 
s'A ssekb fgZS'A f;Zy c"ihnK B/ pzeoK „u'A pzrkbh e[VhnK ƒ eZY e/ T[jBK d/ xoK ftu 
g[ukT[Dk P[o{ eo fdZsk. f;Zy itkBK B/ nkgDhnK gZrK gkV^gkV e/ pzeoK ftu ;[ZNhnK 
fi; s'A T[j nkgD/ Bzr/I YZe e/ pkjo nk rJhnK s/ f;Zy itkBK B/ ;ehnK G?DK tKr 
g{o/ ;fseko Bkb T[jBK ƒ T[jBK d/ xohA gj[zukfJnk. ykb;k n?vt'e/N, 28H2H1972, 
gzBk 2l gkfe;skBh c"i pzrbk ntkw ƒ wko ojh ;h sK fJ; d/ Bkb jh T[j n"osK dh 
fJIs th yokp eo ojh ;h. gkfe;skBh c"i d/ itkB fJ; jd se r[zvkrodh s/ T[so 
nkJ/ ;B fe nkgD/ w'ofunK ftu n"osK ƒ b? iKd/ ;B s/ id Gkosh c"i Yke/ se th 
g[i rJh sK th gkfe;skBh c"ihnK d/ w'ofunK ftu BzrhnK n"osK w"i{d ;B s/ f;Zy 
c"ihnK B/ nkgDhnK d;skoK bkj e/ T[jBK dk Bzr/i Yfenk. r[op\P f;zx, id 
iBob fBnkIh o' fgnk, gzikph fNqfpT{B, 20H12H1981, gzBk 10l  

18H r[od[nkok rIN, iBtoh 1972, gzBk 44H 
19H i'frzdo f;zx i'rh, pzrbkd/P ftu fJfsjkf;e r[od[tko/, gzBk viii. 
20H The Bangladesh Observer, 3 January 1972. 
21H frnkBh frnkB f;zx, stkoh\ r[o{ \kb;k, Gkr gfjbk, gzBk 116H 
22H Gurbuksh Singh, Sikh Relics in Eastern Bengal, The Dacca Review, Oct.-Nov. 

1915, p. 228. 
23H GkJh XzBk f;zx ufjb gfNnkbth, r[o shoE ;kJheb :ksok, ;zgkde u/sB f;zx, gzBk 123H 
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24H Trilochan Singh, My Meeting with Major-General Umrao Khan, Martial Law 

Administrator, East Pakistan, in The Sikh Review,  February 1959. p. 56. 
25. Jaswant Singh, Report of the Sikh Historical Gurdwaras in East pakistan, in The 

Sikh Review, May 1966, p. 52.  
26H i'frzdo f;zx i'rh, pzrbkd/P ftu fJfsjkf;e r[od[tko/, gzB/ 2^3l Guru Nanak’s 

Visit to Dacca, in Journal of Sikh Studies, August 1977, pp.118-19. 
27H The case was decided in favour on the appellant on 16.5.1966 on the ground that 

the place was the religious property of the Sikhs, so the land could not be acquired. 

Guru Nanak’s Visit to Dacca, in Journal of Sikh Studies, August 1977, p. 19. 
28H pzrbkd/P ftu r[od[nko/, r[od[nkok rIN, wkou 1972, gzBk 37l 1960^61 ftu 

:{Bhtof;Nh Ykek ƒ y[ZbQk eoB bJh r[od[nko/ dh IwhB netkfJo eo bJh. fi; s/ 
GkJh ;toB f;zx B/ e'oN ftu dkjtk ehsk j/mbh ndkbs B/ fJ; d/ f\bk| c?;bk d/ 
fdZsk. T[; B/ ;?PB d/ nghb ehsh. nghb ftu ;toB f;zx fiZs frnk. :{Bhtof;Nh 
B/ jkJh e'oN ftu nghb eo fdZsh. gkfe;skB ;oeko Bkb fJj w[edwk uZb jh fojk 
;h fe 14 d;zpo 1971 ƒ gkfe;skBh c"ihnK B/ fJ; ƒ ns/ fJ; d/ fwZso w[jzwd 
wbe ƒ r'bh Bkb T[vk fdZsk. T[j d'B'A fJe EK epoK ftu ;[s/ gJ/ n;K d/y/ jB. e/; 
jkJh e'oN ftu ;h. :{Bhtof;Nh B/ XZe/ Bkb g[oksB skbkp ns/ j'o pj[s ;koh IwhB 
e'Jh fJe J/eV epI/ ftu, 1975^76 ftu, eo bJh j?.frnkBh r[opuB f;zx, w/oh 
ihtB ejkDh, gzBk 155H  

29. Guru Nanak’s Visit to Dacca, in Journal of Sikh Studies, August 1977, pp.117-18. 
30H fJj nzfwqs;o fIb/ d/ t;Bhe GkJh wkB f;zx ns/ wksk fJzdo e"o d/ ;g[Zso ;B. 20 

iBtoh 1901 ƒ iBw/ GkJh r[opuB f;zx B/ f;Zy Xow d/ gquko ns/ r[oXkwK dh 
;KG^;zGkb ftu wjZstg{oB G{fwek fBGkJh. Pq'wDh r[od[nkok gqpzXe ew/Nh tZb'A Gkos 
d/ ftfGzB GkrK ftu Xow gquko eod/ ;B ns/ 1930 ftu id'A fJjBK ƒ s\s ;qh gNBk 
;kfjp fty/ G/fink frnk sK T[; ;w/A fJj :{H ghH fty/ f;Zy Xow gquko d/ fJzukoi 
;B. id'A fJj T[E/ g[Zi/ sK wjzs w[ezd f;zx d/ nekb ubkDk eo ikD ekoB wjzsh dk 
MrVk ndkbs ftu uZb fojk ;h. f;Zy Xow d/ gquko ns/ ;EkBe gqpzX ftu Wuh 
ekoB fJj bzwk ;wK s\s ;qh gNBk ;kfjp fty/ oj/. Gkt/A fe fJjBK d/ nB[Gt ƒ w[Zy 
oZyd/ j'J/ fJjBK ƒ j'oBK EktK „s/ th pdb fdZsk iKdk fojk go 1965 ftu n\ho 
Pq'wDh r[od[nkok gqpzXe ew/Nh dh B"eoh s'A foNkfJo j'D T[gozs gZe/ s"o „s/ fJE/ nk 
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f;Zy ;fGnkukfoe u/sBk 
osB f;zx iZrh* 

 

‘;fGnkuko’ wB[Zy dh ihtB^ftXh dh T[j ftfPPNsk j? i' T[; ƒ j'oBK gqkDhnK 
s'A fBy/Vdh j?. fJj ftfPPNsk e/tb wB[Zy d/ jh fjZ;/ nkJh j?. fJj ftfPPNsk 
wB[Zy d[nkok nkgD/ bJh f;oi/, ebg/ w[ZbK iK nkdoPK T[s/ nkXkfos j? fiBQK d/ 
nkXko ’s/ T[j nkgDh ihtB^ftXh ƒ fBofws eodk j?. ;G wB[ZyK d[nkok T[BQK 
nkdoPK T[s/ ubD dh fJZSk oydk j?. T[BQK nkdoPK dk T[bzxB n;fj j? feT[Afe 
fJ; Bkb nBkuko dk gk;ko tX iKdk j?. fJ; soQK ;fGnkuko wB[Zy dh wB[Zysk 
dk gqshe j?. fe;/ ;fGnkuko dk nfXn?B T[; d/ pkjob/ ns/ nzdob/ d'jK soQK d/ 
nkdoPK d/ nkXko ’s/ ehsk iKdk j?. dkoPfBe ns/ ;kXBkswe nkdoPK dk ;zpzX 
;fGnkuko d/ nzdob/ gZy Bkb j? ns/ pkjob/ nkdoPK ftu okiBhfse, Xkofwe, 
;wkfie, nkofEe wkBsktK Pkwb ehshnK ik ;edhnK jB. 

 ;fGnkuko dk nkXko u{zfe ihtB nkdoP iK ihtB w[Zb jB, fJ; bJh 
;fGnkuko fe;/ ;wki d/ ftuko^gqpzX T[s/ T[;fonk j[zdk j?. ftuko^gqpzX iK 
ftukoXkfoe nkXko ;dk fJe^;wkB BjhA ofjzd/. fJBQK ftu yV's nk iKdh j? ns/ 
fJ; yV's d/ cb;o{g e"wK gSV iKdhnK jB. ftukoXkfoe nkdoPK d/ gSVB Bkb 
;fGnkuko th gSV iKdk j? iK T[; ftu fteko^rq;s nkodPK dk p'b^pkbk j' 
iKdk j?. BthA u/sBk d/ nkJ/ fpBk ;fGnkukfoe w[ZbK ftu gfotosB nkT[Dk ;zGt 
BjhA. BthA u/sBk :[r^g[oPK dh d/D j[zdh j? i' nkgD/ nB[Gt ns/ fuzsB Bkb 
wB[Zysk ƒ ;jh wkor T[s/ gkT[D dk T[gokbk eod/ jB. fJj' fijk T[gokbk iB^ 
nzd'bB dk o{g Xkodk j?. fJ;/ ƒ ‘;fGnkukfoe u/sBk’ dk BK fdZsk ik ;edk j?. 

 Gkos d/ fJfsjk; ftu wZX^ekb dk wjZst fJ; ftu ub/ Grsh nzd'bB eoe/ 
j?. fJ; ekb ftu gfjbh tko fJe nfijk nzd'bB ufbnk fi; B/ ;w[Zu/ d/P ftu 
fJe BthA u/sBk dk ;zuko ehsk. fJ; nzd'bB B/ nfij/ :[r g[oP g?dk ehs/ fiBQK 
dk ;zpzX ekPh d/ gzfvnK iK oki^fBtk;K ftu t;d/ Xkofwe^nkr{nK Bkb BjhA ;h. 
fJ; :[r ftu Xow frnkB iK eow^eKvK dhnK ;hwktK ftu'A pkjo fBeb e/ 
ojZ;tkd ns/ gq/w dk ftPk pD frnk ;h. fJ; soQK fJj fJe iB^nzd'bB ;h i' 
T[soh Gkos d/ fJe f;o/ s'A d{i/ f;o/ se ftnkgs j' frnk ns/ fi; B/ ;koh iBsk 
ƒ nkgD/ T[EkB bJh gqekP^Ezw gqdkB ehsk. fJ; nzd'bB d/ ubD fgS/ ty ty 
ftdtkBK d/ fGzB fGzB ftuko gqrNkJ/ jB. e'Jh fJ; ƒ Jh;kJh ws dk gqGkt wzBd/ 
jB, e[M fJ; ƒ fJ;bkfwe ;fGnkuko d/ Gkosh ;fGnkuko T[s/ gJ/ n;o dk cb 
d;d/ jB, e[M fJ; ƒ w[;bwkBK d/ nfsnkuko s'A g?dk j'Jh fBokPk eoe/ jfo tb 
w{zj w'VBk fwEd/ jB ns/ e[M fJ; ƒ dZyDh Gkos dh Grsh GktBk dk T[~so fdPk 
tb j'fJnk ftek; ;wMd/ jB.  
 
*
gq'c?;o s/ ;kpek w[yh, ftGkr gzikph GkPk ftGkr s/ ftT[As, gzikph :{Bhtof;Nh, gfNnkbk 
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 T[go'es u"jK ftukoK ftu'A gfjb/ d' sK fpbe[b fBokXko jB. pkeh d' ƒ th 
g{oh soQK ;theko BjhA ehsk ik ;edk j? feT[Afe B sK fJj Grsh dZyD d/P ftu 
g?dk j'Jh Grsh torh ;h ns/ B jh fJ; ƒ w[;bwkB jwbktoK d/ nfsnkukoK s'A 
g?dk j'Jh ;fEsh B/ iBw fdZsk ;h. n;b ftu, gfjbK jh phi o{g ftu w"i{d 
Grsh^GktBk T[soh Gkos ftu nB[e{b tksktoD gqkgs eoe/ fJe Bt/A ns/ 
efbnkDekoh o{g ftu gqrN j'Jh. 

 id'A e'Jh ihfts e"w nX'rsh dh jZd sZe gj[zu iKdh j?, sK T[;/ ftu'A fco s'A 
fBowkDekoh Pesh g?dk j' iKdh j? ns/ T[j g[oksB w[ZbK ns/ nkdoPK ƒ BthnK 
gfo;fEshnK ftu T[;ko{ Yzr Bkb y'iD iK ;Ekfgs eoB ftu ;woE j[zdh j?. 
fBo;zd/j T[soh Gkos ftu e[M nfijhnK okiBhfse, Xkofwe ns/ ;wkfie 
gfo;fEshnK g?dk j' rJhnK ;B fiBQK eoe/ g[okD/ nkdoPK B/ fJe BtK o{g XkoD 
ehsk. go fJj ;kok e[M nukBe BjhA ;h j'fJnk. fJ; bJh ;dhnK s'A nktZPe 
ekoD ;kjwD/ nkT[D br rJ/ ;B. 

 gzikp ftu Grsh nzd'bB dh P[o{nks r[o{ BkBe d/t ih B/ ehsh. r[o{ BkBe 
d/t ih dh Grsh GktBk ns/ ;fGnkukfoe u/sBk wZX^ekb d/ Grsh nzd'bB d/ 
;wkBKso ubd/ j'fJnK nkgD/ e[M ihtzs nzP th oydh j?. fJ; ftu B sK GrsK 
d[nkok gqfsgkfds d_?stkd d/ doPB j[zd/ jB ns/ B jh ntskoh PeshnK iK 
w{osh^g{ik gqfs e'Jh nk;Ek gqrN ehsh rJh j?. fJ; ftu toD ns/ nkPqw Xow 
dhnK wkBsktK ƒ th ;thfeqsh BjhA fwbh. fJ; ftu t?PDt ;zgqdkfJe eow^eKvK 
dh th rZb BjhA j'Jh j?. fJ; ftu B pkb r'gkb dh bhbk dk wjZst j? ns/ B jh 
okXk^feqPD d/ ;z:'r ns/ ft:'r dhnK ftfGzB nt;EktK dk fusqD j?. fJ; ftu B 
sK bZSwh^BkokfJD d/ doPB j[zd/ jB ns/ B jh ;hsk^okw d/.  ;{|h gq/w ;kXBk dh 
w[yosk s'A th r[o{ BkBe d/t ih dh ;fGnkukfoe u/sBk fGzB j?. ;zs epho ih dh 
fBor[D T[gk;Bk Bkb d{o se ;wkBsk oyd/ j'fJnK th r[o{ BkBe d/t ih dh fposh 
e[M nkgDhnK w"fbe ftP/PsktK th oydh j? fi; d/ cb;o{g r[owfs^ekft fJe 
;[szso ns/ ;pb nzd'bB ƒ ftef;s eo ;fenk. gzikp pkjob/ jwbktoK d/ wkor 
ftu g?̂dk ;h. T[BQK d/ em'o dwB dk fJ; ƒ ;G s'A gfjbK fPeko j'Dk g?d̂k ;h. 
fJE'A d/ b'eK dk ;[Gk, ofjD^;fjD ns/ G{r'fbe tksktoD pkeh Gkos Bkb'A fGzB 
;h. fJ; bJh fJ; ekft ftubh ;fGnkukfoe u/sBk nkgDh ;wekbh u/sBk s'A 
tyo/ fe;w dh ;h. fJ; ƒ ‘f;Zy ;fGnkukfoe u/sBk’ fejk ik ;edk j?. r[o{ rqzE 
;kfjp fJ; u/sBk dk T[drw ;o's j?. 

 r[owfs^ekft d/ w'Yh r[o{ BkBe d/t ih ;B. id'A r[o{ ih fJ; ;z;ko ftu 
nkJ/, T[d'A jo gk;/ ns/ jo y/so ftu nBkuko g;fonk j'fJnk ;h. gsBw[yh 
;fGnkukfoe nt;Ek dk fusqD r[o{ BkBe pkDh ftu nB/e EKtK T[s/ ft;sko ;fjs 
j'fJnk j?. GkJh r[odk; dhnK tkoK ftu th nfijh ;fEsh dk T[~b/y fwb iKdk 
j?. T[BQK dh nr/ fbyh fJe gT[Vh ftu T[; :[r dh :EkoE s;tho t/yh ik ;edh 
j? ^ efb nkJh e[s/ w[jh yki[ j'nk w[odko r[;kJh. oki/ gkg ewktd/ T[bNh tkV 
y/s eT[ ykJh. goik nzXh frnkB fpB[ e{V[ e[;fs w[yj[ nbkJh. u/b/ ;ki tikfJd/ 
BufB r[o{ pj[s[ fpfX GkJh. œ;/te p?mfB xok ftfu r[fo T[fm xoh fsBkV/ ikJh. 
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ekih j'J/ fo;tsh tYh b? e/ je rtkJh. fJ;sqh g[oy? dkw fjs[ Gkt? nkfJ feEkT{ 
ikJh. tofsnk gkg ;G; ir wKjh.1 

 fJBQK fJfsjkf;e gfo;fEshnK dh ftPwsk ƒ \sw eoB bJh fi; :[r^g[oP 
dh b'V ;h, T[j r[o{ BkBe d/t ih B/ g{oh ehsh. T[BQK B/ ghfVs ns/ fBokP wkBtsk 
d/ fjod/ ƒ nkgD/ Ppd^ nzfwqs Bkb PKs ehsk. nk;Ek dh w[oMkJh t/b fco 
joh^ Goh j' rJh. T[BQK d/ iBw ekb t/b/ Xow ns/ ;wki dh i' ;fEsh ;h, T[; 
ftu T[BQK d/ wjk^gq;EkB t/b/ ek|h ;[Xko j' frnk ns/ T[so'so r[o{̂ gozgok d[nkok 
fJj nzd'bB ;Pes j[zdk frnk. dPw r[o{ se gj[zu e/ fJ; nzd'bB dk ;o{g jh 
pdb frnk. fJe jh ftnefsst ftu ;zs ns/ f;gkjh d'jK d/ ftnefsstK ƒ ;w' 
fdZsk frnk. fi; soQK ebw brD Bkb cb dk ;o{g pdb iKdk j?, T[;/ soQK 
r[owfs^ekft d[nkok gqrN ehsh ;fGnkukfoe u/sBk B/ Xow ns/ ;wki ftu ;w{b 
gfotosB T[g;fEs eo fdZsk. ;fGnkukfoe u/sBk fbnkT[D bJh r[o{ BkBe d/t 
ih B/ T[; tes gqufbs ;kohnK ;kXBk^gqDkbhnK d/ w[yhnK Bkb ;ztkd P[o{ ehsk. 
fJ; ;ztkd bJh T[BQK ƒ gzikp ns/ gzikp s'A pkjo ;ko/ Gkos ftu x[zwDk fgnk. 
Gkos s'A pkjo th rJ/. fiE/ th ;zGt j' ;fenk T[j gj[zu/. iBw^ ;kyhnK ftu 
fJ; ;ztkd d/ nB/e Bw{B/ fwb iKd/ jB. fwjopkB d/ BK Bkb ;zpzfXs iBw;kyh dh 
sK ;koh T[;koh jh ;ztkdK d/ o{g ftu j'Jh j?. ;gZPN j? fe ;fGnukfoe u/sBk 
g?dk eoB bJh r[o{ BkBe d/t ih B/ ftukoXkfoe ;ztkd dh ftXh ƒ ngDkfJnk.  
T[BQK dh pkDh n;b'A ;ztkd nkXkfos ;fGnukfoe u/sBk dh ekfte nfGftnesh j?. 

 r[owfs^ekft ftubh ;fGnkukfoe u/sBk Xkofwe gZXo T[s/ b'e w[jkto/ okjhA 
g?dk ehsh rJh. T[d'A ;gZPN s"o ’s/ d' Xow w"i{d ;B. fJe Gkosh Xow fi; ƒ 
gqufbs gq:'r ftu ‘fjzd{̂ Xow’ fejk ik ;edk j? ns/ d{ik ftd/Ph Xow fi; ƒ 
‘fJ;bkw’ dk BK fdZsk ik ;edk j?. fJ;bkw Gkos ftu g{oh soQK g?o iwK u[ek 
;h. T[; dh w"i{drh ƒ nZy'A go'y/ eoBk ;zGt BjhA ;h. fJ; :EkoE s'A fJbktk 
T[j Pk;eK dk Xow ;h ns/ T[BQK Bkb jh Gkos ftu gqftPN j'fJnk ;h. T[; dh 
nfjwhns ;ot ftfds ;h. T[; Xow dh f;Xh NZeo fjzd{̂ Xow Bkb ;h. gqPk;B 
dh wdd ekoD w[;bwkBK dh Xow^ft;skoe fposh pVh gqpb ;h, ipoh 
Xow^gfotosB nkw ;h. fJ; Bkb fJ;bkw Xow dh w{b^GktBk dp fijh rJh 
;h. T[Xo fjzd{̂ Xow tkb/ th ;dhnK s'A Xow d/ w{b f;ZXKsK s'A jN e/ gkyzvK ns/ 
nkvzpoK ftu WM rJ/ ;B. fJ; soQK d'jK XowK tkb/ tk;sfte Xow^GktBk s'A jN 
e/ nBoE eoB ftu bhB ;B ^ ;ow[ Xow[ d[fJ Sfg yb'J/ e{V[ fco? goXkB[ t/ 
bkb'. ekihnk pkwDk eh rb Eeh nrd[ gV? ;?skB[ t/ bkb'.2 r[o{ BkBe d/t ih B/ 
t/JhA Bdh ftu'A gqrN j'D T[gozs ;fGnkukfoe u/sBk dk ;ztkd^:kB nkozG eoB s'A 
gfjbK i' x'PDk ehsh ^Bk e' fjzd{ j?  Bk e' w[;bwkB ^T[; s'A ;gZPN j? fe ;jh 
noEK ftu B e'Jh fjzd{ j? ns/  B jh w[;bwkB, feT[Afe fJj d't/A tk;sfte Xow^ 
wkor s'A gfss j' u[e/ ;B. fJBQK d/ go;go dtzd ƒ \sw eoB bJh fJBQK ftu 
;wBt:kswe Wuh dk ftek; eoBk pVk Io{oh ;h. fJ; bJh r[owfs^ ekft ftu 
Xkofwe J/esk dh GktBk pVh T[Go e/ ;kjwD/ nkJh j?. J/e fgsk J/e; e/ jw 
pkfoe  efj e/ r[o{ noiB d/t ih B/ fJ;/ fposh ƒ ftef;s ehsk j?. 
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 XowK ftu dtzd feT[A g?dk j'fJnk < fJ; dk ekoD XowK d/ w{b f;ZXKsK ƒ 
G[bkT[D ftu t/fynk ik ;edk j?. fJBQK ftu ;wBt? dh GktBk dk ;zuko eoB bJh 
tk;sfte Xow^p'X eokT[Dk Io{oh ;h. fJ; bJh r[opkDh ftu d'jK XowK d/ ;fji 
o{g ƒ T[ikro ehsk frnk j?. fjzd{nK ftu g;o/ pqkjwD^tkd dk fBy/X eofdnK 
pqkjwD d/ tk;sfte eow tb r[o{ BkBe d/t ih B/ fJ; gqeko ;ze/s ehsk j? ^;' 
pqjwD[ i' fpzd? pqjw[. ig[ sg[ ;ziw[ ewkt? eow[. ;hb ;zs'y ek oy? Xow[. pzXB 
s'V? j't? w[es[. ;'Jh pqjwD[ g{iD i[rs[.3 

 r[opkDh ftu fJ;/ ;fjihfeqs Yzr Bkb tZy^tZy soQK d/ ;kX{nK, :'rhnK, 
t?okrhnK ƒ ;jh wkor dk p'X eokfJnk frnk j?.  PoZJh ns/ eZNV^gzEh 
w[;bwkBK ƒ ;wMkT[AfdnK r[o{ ih B/ fejk fe ‘w[;bwkD[ ejktD[ w[;eb[’ j?. gkg 
eoB tkbk Gbk fet/A w[;bwkB pfDnk ofj ;edk j?̂  i/ os[ br? egV? ikwk j'fJ 
gbhs[. i' os[ ghtfj wkD;k fsB feT[ fBowb[ uhs[. BkBe BkT[ y[dkfJ ek fdfb 
jS? w[fy b/j[. ntfo fdtki/ d[Bh e/ M{m/ nwb eo/j[.4 

 ;wBt? dh GktBk dk ftek; sd/ ;zGt j' ;edk j? i/ nfXnksfwesk d/ pkjob/ 
o{g dh EK nzdobh GktBk ƒ ;jh gfog/y ftu ;wfMnk ikJ/. fJ;/ bJh r[owfs 
ekft ftu nksfwe P[ZXh T[s/ pj[s pb fdZsk frnk j?. nksfwe P[ZXh Bkb jh 
pkjob/ G/d \sw j[zd/ jB. ;gZPN j? fe ;fGnkukfoe u/sBk bJh Xkofwe J/esk 
dh GktBk ƒ ftef;s eoBk pj[s Io{oh j? ns/ fJjh r[owfs^ekft ftu ft;sko 
;fjs fusfos j'Jh j?. fJ;/ Xkofwe fposh ƒ wkBt^Xow dk BK fdZsk ik ;edk 
j?. 

 Xow^;[Xko t/b/ ;wki ƒ tZy BjhA ehsk ik ;edk. Xow ns/ ;wki ftu pj[s 
v{zxk ;zpzX j?, d't/A fJe d{i/ T[s/ nkXkfos jB. fJjh ekoD j? fe id'A Xow 
nX'w[yh j[zdk j? sK ;wki ftu th fteko g;o iKd/ jB. fJ; gqeko d/ fteko ƒ 
d{o eoB bJh r[owfs^ekft ftu pj[s pb fdZsk frnk j?. Gkosh ;wkfie gqpzX 
dk w{b^nkXko toDkPqw^ ftXkB j?. go wZX^ekb ftu toDkPqw dk d?th r"ot 
BK^wksq ofj frnk ;h, Bkoh ƒ ftbk;sk iK ekw^G'r dk ;kXB wzB e/ T[; d/ 
gozgokrs wjZst ƒ brGr \sw eo fdZsk frnk ;h. nfijh nt;Ek ftu ;wki 
dk gsB tb tXDk e[dosh ;h. r[o{ BkBe d/t ih ns/ j'o r[o{ ;kfjpkB B/ ;wki 
ƒ fJ; ;zeN s'A eYD bJh fJe BtK fdqPNhe'D fdZsk. wZX^ekb d/ brGr ;ko/ 
fBor[Dtkdh ;kXeK B/ Grsh d/ y/so ftu ikfs^G/d^Gkt }?o^Io{oh ;wfMnk. r[o{ 
;kfjpkB dh ftP/Psk fJj ojh j? fe T[~u e[b ftu'A j[zd/ j'fJnK th T[BQK B/ 
toD^Xow dk fB;zr fto'X ehsk. T[BQK B/ nkgD/ nkg ƒ ;G s'A BhtK wzB e/ 
sEk^efEs BhuK dh ;zrs ftu ofjDk T[fus ;wfMnk ^ Bhuk nzdfo Bhu ikfs 
Bhuh j{ nfs Bhu[. BkBe[ fsB e? ;zfr ;kfE tfvnk f;T[ fenk oh;.5 ikfstkd d/ 
w{b f;ZXKs ƒ ;gZPN eofdnK r[o{ BkBe d/t ih B/ df;nk j?̂  ;k ikfs ;k gfs j? 
i/j/ eow ewkfJ.6 

 toD^Xow d/ Bkb Bkb r[owfs^ekft ftu nkPqw^Xow d/ o{VQ o{g dh fBy/Xh 
ehsh rJh j?. nB/e gqeko d/ ;kX{nK, i'rhnK, ;zfBnk;hnK dh ;fEsh ƒ pVh 
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rzGhosk Bkb ;gZPN eofdnK frqj;E Xow ƒ jh ;q/Pm df;nk frnk j?. r[o{ 
;kfjpkB \[d frqj;Eh ;B. T[BQK d/ nB[:kJh th fJ; ;wkfie nB[Pk;B dh gkbBk 
eod/ jB. r[owfs nB[;ko frojh wkfj T[dk;k d/ nkdoP d/ ftWZX i' wBw[y 
ftnesh t?okr dh wkVh fijh bfjo Bkb nkgDk xo^pko Sv e/ frqj;E ihtB 
fsnkr fdzdk j?, T[j fco g/N GoB bJh d{finK d/ xoK tb sedk j? ns/ fJ; soQK 
frqj;E Xow d/ r"ot ƒ BPN eo fdzdk j?̂  wBw[y[ bjfo xW sfi ftr{u? ntok e/ 
xo j/o?. frqj Xow[ rtkJ/ ;fsr[W B G/N? d[owfs x{wB x/o?.7 

 frqj;E^nkPqw dk o{g ;[yktK sd jh pDdk j? i/ fJ;soh ƒ g{ok r"ot fdZsk 
ikJ/. n;b ftu, fe;/ d/P iK e"w d/ ;fGnkuko dk nB[wkB T[; dh Bkoh ikfs dh 
;wkfie ;fEsh s'A brkfJnk iKdk j?. fJjh ekoD jh Bkoh dh ;fEsh ;dk 
ftukoPhb ;wki dh fuzsk dk nktZPe ftPk fojk j?. wZX^ekb ftu Gkosh Bkoh dk 
g[oksB r"ot \sw j' u[fenk ;h. T[; ƒ gkgwJh ns/ Boeh ;wfMnk iKdk ;h. 
r[o{ BkBe d/t ih B/ fJ; ;wkfie nfBnK dk x'o ns/ em'o fto'X ehsk ns/ Bkoh 
d/ r"ot ƒ ;jh gfog/y ftu ;wMD bJh ‘nk;k eh tko’ (Gzfv izwhn?HHHH) ftu 
T[gd/P fdZsk. T[BQK B/ Bkoh d/ ekfwBh o{g ƒ th nkdo d/ Xoksb s'A fvrD B fdZsk 
ns/ fPtBkG tb'A G/ihnK BkuhnK ƒ rkSj[ g[sqh oki e[nkfo efj e/ ;zp'fXs ehsk. 
r[o{ nwodk; ih B/ ;sh gqEk dk fto'X eoe/ ;jh ;sh dk fuso g/P ehsk ^ 
;shnk J/fj B nkyhnfB i' wfVnk bfr ibzfBQ. BkBe ;shnk ikDhnfB fi fpoj/ 
u'N wozfBQ.8 
 frqj;E^Xow dh gkbDk bJh T[dw eoBk r[owfs nB[;ko pj[s Io{oh j?. 
feos eoe/ g/N GoBk ns/ d{finK T[s/ fBoGo B eoBk fJe ;wkfie fIzw/tkoh j? 
ns/ r[opkDh wB[Zy ƒ fJ; fIzw/tkoh gqfs ;u/s eodh j?. r[owfs nB[;ko Xow 
;kXBk ihtB^ftj{Dh BjhA, ihtBwJh j?. r[owfs feos eoB, tzv SeD ns/ Bkw 
igD ƒ nfjwhns fdzdh j? ^ xkb ykfJ feS[ jEj[ d/fJ. BkBe okj[ gSkDfj 
;/fJ. fJj GktBk ;fGnkukfoe r"ot dk p[fBnkdh sZs_ j?. 

 r[owfs^ekft ftu tfjwK, GowK, gkyzvK nkfd dk pVh fdqVQsk Bkb yzvB ehsk 
frnk j? feT[Afe fJj wB[Zysk d/ ;[ykt/A ftek; ftu WektN jB. izM{ gkT[D dh 
Xow'̂ ;wkfie gqEk d/ o{VQ o{g dk fto'X eofdnK izM{ d/ Gkthfeqs o{g ƒ ;gZPN 
ehsk frnk j? ^ dfJnk egkj ;zs'y[ ;{s[ is[ rzYh ;s[ tN[. J/j[ iB/T{ ihn ek jJh 
s gkv/ xs[. Bk J/j[ s[N? B wb[ br? Bk J/j[ ib? B ikfJ. XzB[ ;[ wkD; BkBek i' 
rfb ub/ gkfJ.9 
 fJ;/ soQK ;qkX^eow ƒ th ftnoE df;nk j?. ;{se^eow th r[opkDh ftu 
gqtkB BjhA. iwDk ns/ woBk ;G fJe e[dosh fB:w nB[;ko j'D tkbh gqfeqnk j?. 
tk;sfte frnkB dh gqkgsh Bkb ;{se dk nfj;k; \sw j' iKdk j? ^ ;G' ;{se[ 
Gow[ j? d{i? br? ikfJ. izwD[ woDk j[ew[ j? GkD? nkt? ikfJ. ykDk ghDk gftsqü j? 
fds'B[ foie[ ;zpkfj. BkBe fiBQh r[ow[fy p[fMnk fsBQk ;{se[ Bkfj.10 fJ; gqeko d/ 
tfjw Gow c?bkT[D tkb/ pqkjwD ƒ ;u/s eofdnK fejk j?̂  rT{ fpokjwD eT[ eW 
bktj[ r'pfo soD[ B ikJh. X'sh fNek s? igwkbh XkB[ wb/SK ykJh. nzsfo g{ik 
gVfj es/pk ;ziw[ s[oek GkJh. S'vhb/ gkyzvk. Bkfw bfJn? ikfj sozdk.11 
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 r[owfs^ekft ftu'A fwbdh ;fGnkukfoe u/sBk dk fJe gZy fJj th j? fe 
r[opkDh iB^ ihtB dh GkPk ftu ouh rJh ;h. r[o{ ;kfjpkB B/ b'eK Bkb'A N[N 
u[eh GkPk ƒ nkXko B pDk e/ iB^ GkPk ƒ fJe ftP/P r"ot gqdkB ehsk. fi; 
e"w ƒ nkgDh GkPk T[s/ wkD BjhA, T[; ftu'A goszsosk dh GktBk edh b[gs BjhA 
j' ;edh. T[j b'e ihtzd/ ikrd/ ;fGnkukfoe edoK s'A ;[zB/ jB. r[owfs^ ekft 
ftu xfo xfo whnk ;GBk ihnk p'bh nto s[wkoh  efj e/ nkgD/ ;fGnkukfoe 
fto;/ s'A N[ZND tkfbnK ƒ szphj ehsh rJh j?. fJ; ƒ nXow dh nt;Ek efj e/ 
r[o{ BkBe d/t ih B/ fJ; s'A w[es j'D bJh gfssK ƒ ;zp'XB ehsk j? ^ ysqhnk s 
Xow[ S'fvnk wb/S Gkfynk rjh. f;q;fN ;G fJe toB j'Jh Xow eh rfs ojh.12 

 fJ; s'A fJbktk r[owfs ekft ftu b'e^ ekft o{gK, b"fee fpzpK ns/ T[gwkBK 
okjhA r[o{ ;kfjpkB B/ ;opZsq b"fee ;fGnkuko dk tksktoD f;ofink j?. nkgD/ 
ofjD^;fjD d/ YzrK ƒ fsnkr e/ ftd/Ph ;fGnkuko ƒ ngDkT[D tkfbnK tb th 
r[opkDh ftu ;ze/s fwbd/ jB ^ Bhb p;sq b/ egV/ gfjo/ s[oe gmkDh nwb[ 
ehnk.13 nkgD/ ;fGnkuko ƒ Sv e/ ftd/Ph ;fGnkuko ƒ ngDkT[D tkb/, 
r[owfs^ekft nB[;ko, GqPN ftnesh jB. 

 wZX^ekb d/ ;zsK$GrsK dh pkDh ftu okiBhfse rfsftXh pko/ fNZgDh BjhA 
fwbdh. T[j b'e nfXeso okiBhfse wkwfbnK s'A p/bkr fij/ oj/. go r[o{ BkBe 
d/t ih dh pkDh fiE/ iB^ ;kXkoD d/ nfXnksfwe ns/ ;wkfie d[yK ƒ gqrN 
eodh j?, T[E/ ssekbhB okiBhfse nt;Ek ƒ th fe;/ B fe;/ o{g ftu 
nfGftnes eoB dh Wuh oydh j?. n;b ftu, T[; tes dh Pk;B^gqDkbh ns/ 
okiBhfse nt;Ek dhnK sWNhnK eoe/ ;skJh j'Jh ns/ ghfVs iBsk d/ d[yK ƒ 
IpkB d/Dk r[o{ BkBe pkDh dk w[Zy nkPk fojk j?. fJ;/ nfG^ nftnesh ftu 
ngqsZy s"o ’s/ r[o{ BkBe d/t ih dh okiBhfse gqfsfeqnk gqrN j' ;eh j?. 

 T[j :[r ;kwzsh ftt;Ek tkbk ;h. T[; ftt;Ek dh ;EkB^g{osh bJh e'Jh j'o 
pdb Gkt/A w"i{d BjhA ;h, go r[o{ ;kfjpkB bJh oki/ ;hj w[edw e[s/ tkbh 
ftt;Ek gqtkB eo ;eDk ;zGt BjhA ;h. fJ; bJh r[owfs^ekft ftu nkdoP oki/ 
ftu T[BQK r[DK dh ebgBk ehsh rJh j? fi; dk ssekbhB okfinK ftu nGkt ;h. 
r[opkDh nB[;ko oki/ dh j'Ad gqik d/ fjs bJh j[zdh j?, sd/ T[j ;EkJh Yzr Bkb 
Pk;B eo ;edk j? ^ okik syfs fNe? r[Dh G? gzukfJD os[.14 fJE'A gzukfJsh oki 
dk th ;ze/s fwbdk j?. oki/ ƒ u[bh fBnkt eh efj e/ T[; s'A ;wdo;h ns/ 
fBnkfJPhb j'D dh nk; ehsh rJh j?. ftbk;h oki^gqpzX r[o{ ih ƒ g;zd BjhA 
;h. pkpo d/ jwb/ s'A g?dk j'Jh ;fEsh dk fusqD r[o{ BkBe d/t ih B/ pV/ ;gZPN 
PpdK ftu ehsk j?. f;ZX j? fe r[o{ ih T[; tes dh okiBhfse nt;Ek s'A ;zs[PN 
BjhA ;B. fJj n;zs'P ;fji/ ;fji/ nkeq'P dk o{g Xkodk frnk. r[o{ noiB d/t 
ih d/ wjk^ pfbdkB B/ Grsh dh ofynk dk gqPB yVk ehsk. r[o{ s/r pjkdo ih 
B/ nkgDh Pjkds okjhA fJ; Grsh^nzd'bB ƒ fJe Bt/A w'V T[s/ fbnk yVk ehsk. 
d;w r[o{ s'A fJj ngwkBiBe nt;Ek n;fj j' rJh. ‘Xow^:[ZX’ dk fprb ti 
fgnk. ‘d;w^rqzE’ dh ;koh ekft^ wo:kdk thoskwJh j' rJh. r[o{ BkBe d/t ih 
dh ;"wq: GktBk ^ i/ iht? gfs bEh ikfJ. ;G[ jokw[ i/sk feS[ ykfJ. ^ dk ftek; 
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r[o{ r'fpzd f;zx dh pkDh ftu ip nkT[ eh nT[X fBdkB pB?, nfs jh oD w? sp 
i{M wo'. T[esh okjhA i[Mko{ o{g ftu j'fJnk. fJ; soQK ;[szsosk dh fJZSk 
;fGnkukfoe u/sBk j' fBpVh. 

 T[go'es ;ze/fse ftPb/PD s'A r[owfs^ ekft d[nkok g?dk ehsh u/sBk 
;fGnkuko d/ pkjotosh nkdoPK dh ;EkgBk eoB ftu ;jkfJe j'Jh j?. fJ; 
ftubh ;fGnkukfoe u/sBk d/ Ghsoh nkdoPK dh ;EkgBk dkoPfBe ns/ 
;kXBk^goe eEBK ftu t/yh ik ;edh j?. 

 r[owfs ekft dh gowkswk ;zpzXh XkoDk fBor[Dtkdh j?. T[; fBor[D pqjw dk 
;o{g ‘ig[ih’ d/ nkozGb/ nzPK s'A Gbh^GKs ;gZPN j?. wZX^:[r d/ fBor[D 
;zs^;kfjs ftu gow^;Zsk dk ;o{g nfXeso ;"wq: iK e'wb j?. T[j fdnkb{, 
Grs^tZSb, gqfsgkbe ns/ T[gekoe j?. r[owfs ftu th fJBQK wkBsktK ƒ 
;thfeqsh gqkgs j'Jh j?. go :[r dhnK okiBhfse gfo;fEshnK B/ nksw^ ofynk 
dh fi; ;wf;nk ƒ iBw fdZsk, T[; Bkb fBor[D pqjw i[Mko{ th pD frnk. gzit/A 
ns/ B"t/A r[o{ d/ wjk pfbdkBK B/ ;w[Zu/ ;wki ƒ MzM'V fdZsk. r[o{ r'fpzd f;zx ih B/ 
G?̂ Ghs ns/ nkszfes ;wki ftu thosk dh GktBk GoB ns/ Xow^:[ZX dh gq/oDk 
d/D bJh fiE/ tho^pkDh dk f;oiB ehsk, T[E/ gowkswk d/ ;o{g ftu i[Mko{ ;zebg 
i'V fdZsk. Pesh dk Grsh Bkb ;z:'r j'D brk. 

 ;z;ko iK irs ƒ r[opkDh ftu BPto ns/ nBPto d'jK soQK dk wzfBnk frnk 
j?. gowkofEe s"o ’s/ e/tb fJe gowkswk jh ;Zuk j?, j'o e'Jh th ;z;kfoe t;s{ 
iK ;Zsk gowkswk d/ s[Zb BjhA. fJ; bJh gowkofEe s"o ’s/ gowkswk s'A fpBk j'o 
;G e[M BPto j?. go fttjkfoe s"o ’s/ fJj ;z;ko ;Zuk j? feT[Afe fJ; dh j'Ad 
j?. go fJj j'Ad nfijh BjhA fij' fijh gowkswk dh j?. T[gkdkB ekoD o{g ;'B/ 
ns/ ekoi o{g ezrD ftu i' nzso j? T[jh nzso gowkswk ns/ irs ftu j?. 
BkBe ;u/ eh ;kuh ekW s'A r[owfs^GktBk ;gZPN j?. fJ; bJh r[owfs^ekft ftu 
iht iK wB[Zy bJh ;z;ko fsnkrD T[s/ pb BjhA fdZsk frnk, ;r'A fJ; ;z;ko ftu 
fBofbgs Gkt Bkb ofj e/ ihtB pshs eoBk ukjhdk j? fit/A ib ftu ewb ns/ 
Bdh ftu w[o}kph gkDh d/ gqGkt s'A p/bkr iK w[es ofjzdh j? ^ i?;/ ib wfj ewb[ 
fBokbw[ w[orkJh B?;kD/.15 fJE/ r[opkDh B fBftqZsh wkorh j? ns/ B jh gqftqZsh 
wkorh. fJE/ d'jK dk wZX^wkor ngDkfJnk frnk j?. fJj wZX^wkor wB[Zy ƒ 
;z;ko ftu ftuofdnK j'fJnK nkgD/ nfXnksfwe eow ftu bhB j'D dh skehd 
eodk j? ^ j;zfdnk y/bzfdnk g?Bzfdnk yktzfdnk ftu/ j't? w[efs.16 

 fJ; fposh Bkb ;z;kfoesk s'A T[dk;hB wB[Zy ;z;ko Bkb i[VB br/, go T[; ftu 
yfus j'D dh EK ’s/ T[; ƒ e/tb eow^G{wh ti'A tosDk jh T[fus ;wfMnk frnk. 
nfijh u/sBk d/ cb;o{g wB[ZyK ftu ;ksfte WuhnK dk ftek; ;zGt j' ;fenk. 

 Gkosh ;fGnkuko ftu nfXnksfwe T[Bsh bJh iK ;z;kfoe gqgzu s'A w[es j'D 
bJh uko ;kXBk ^wkor ftP/P o{g ftu gqufbs ;B, fit/A frnkB^ wkor, 
eow^wkor, :'r^wkor ns/ Grsh^wkor. fJBQK u"jK wkorK dk ;theoD ns/ 
n;theoD r[owfs^ekft ftu fwb iKdk j?. ;theoD fJ; bJh fe fJBQK u"jK 
wkorK dh w{b^GktBk ;jh j?. n;theoD fJ; bJh fe fJBQK d/ o{VQ o{gK B/ wB[Zysk 
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ƒ e[okj/ gk fdZsk j?. frnkB dh b'V T[s/ pb fdzfdnK r[o{ BkBe d/t ih B/ fejk j? 
^ frnkB yVr[ b? wB f;T[ b[M? wB;k wBfj ;wkJh j/. frnkB s'A fpBk ;koh 
b[ekJh nktkrtD d/ uZeo ftu x[zw ojh j? ^ frnkB ftj{Dh Gt? GtkJh. go fJj 
frnkB rZbK Bkb gqkgs BjhA j[zdk. fJ; bJh tk;BktK ƒ wko e/ Ppd ftu bhB 
j'Dk g?̂dk j?. fJj frnkB B tkfue j?, B jh Pk;sqh. nfij/ frnkB dk gqw[y 
eosZt wB ns/ p[ZXh dhnK nk;eshnK s'A g?dk j'D tkb/ ;z;ekoK dh w?b ƒ \sw 
eoe/ tk;sftesk dk p'X eokT[Dk j?. fJj frnkB pqjw^;kfynkseko dk ;{ue j? 
^ fiBh nksw[ uhfBnk gowksw[ ;'Jh. fJ; ƒ gozgokrs frnkB s'A jN e/ 
‘;fji^frnkB’ fejk ik ;edk j?. 

 r[owfs ftu eow^wkor pko/ th ;theoD $n;theoD dh fposh ngDkJh 
rJh j?. ekoD ;gZPN j? fe eowK s'A fpBk e[M th gqkgs BjhA j' ;edkˆ ftD[ eowk 
feS[ gkJhn? Bkjh i/ pj[s/ok Xkt?. go eow d/ o{VQ o{g iK eow^eKvh o{g ftu 
r[owfs dk e'Jh ftPtk; BjhA. Bkw^;kXBk s'A fpBk nfij/ eow jzeko dh GktBk 
dk ftek; eod/ jB^ eow eKv pj[ eofj nkuko. fpB[ Bkt? fXqr[ fXqr[ njzeko.17 
fJ; ;z;ko ftu ehs/ j'J/ eowK dk cb G[rsDk g?̂dk j?. fJ; bJh uzr/ eow eoBk 
nfs Io{oh j?. fJ; gqeko d/ eowK ƒ r[opkDh ftu ‘nfXnksw eow’ BK fdZsk 
frnk j? ^nfXnksw eow eo? sk ;kuk. fJBQK ƒ ‘;fji^eow’ BK th fdZsk ik ;edk 
j?. r[owfs eow eoB gqfs T[dk;hB BjhA j?, go fsqr[Dkswe eow iK o{VQ eowK ƒ B 
ngDk e/ ;fji ns/ fBPekw ;o{g tkb/ eow eoB T[s/ pb fdZsk frnk j?. 

 r[opkDh ftu :'r^;kXBk d/ o{VQ o{g iK jm:'r ƒ e'Jh wkBsk BjhA fdZsh rJh. 
T[; dh EK T[s/ :'r d/ Gkthfeqs o{g ƒ ngDkT[D bJh pb fdZsk frnk j?. fJ; ƒ 
:'r dk wkB;h o{g th fejk ik ;edk j?. fJj :'r gozgok s'A w[es ns/ :[r dhnK 
gfo;fEshnK nB[e{b pj[s efbnkDekoh j?. r[owfs ftu f;ZXKfse s"o ’s/ 
tk;sfte :'r dk fto'X BjhA, go fJ; dh jm^;kXBk ns/ ftnoE d/ nkvzpoK dk 
fBy/X j?. 

 Grsh^wkor gqfs r[owfs^ekft ftu nfXe Wuh ftykJh rJh j?, gozs{ fJE/ th 
gozgokrs Grsh dk fJzB^fpzB ;theoD BjhA. r[o{ ;kfjpkB B/ ;kohnK Grsh 
gqDkbhnK ftu'A e/tb T[BQK sZs_K ƒ rqfjD ehsk j? i' :[r dhnK gfo;fEshnK d/ nB[e{b 
ns/ nfXe b'e^efbnkDekoh j'D ns/ fiBQK ƒ iB^ihtB ftu ;fji Yzr Bkb rqfjD 
ehsk ik ;e/. fJ; bJh t?Xh^Grsh, w{osh^g{ik nkfd dk yzvB eoe/ nfijh Grsh 
ƒ ngDkJ/ ikD T[s/ pb fdZsk frnk j? i' ;fji Yzr Bkb ehsh ik ;e/. 

 T[go'es ftuko s'A ;k| j? fe r[owfs f;ZXKs o{g ftu fe;/ ;kXBk^wkor d/ 
ftWZX BjhA. T[j e/tb gozgokrs ;kXBk^wkorK d/ ftXh^ ftXkBK ns/ o{VQ o{gK dk 
fto'X eodh j? fiBQK Bkb wkBt^ihtB T[bfMnk fgnk j?. r[o{ nwodk; ih B/ sK 
fJE'A se fejk j?̂  irs[ ibzdk ofy b? nkgDh feqgk Xkfo. fis[ d[nko? T[po? fss? 
b?j[ T[pkfo.18 

 fJ; soQK r[opkDh ftu ;ko/ ;kXBk^wkorK d/ Gkthfeqs o{g gqtkB jB ns/ fJjh 
r[o{ ;kfjpkB dh ;fji^;kXBk dk ;o{g j? fi; s'A fpBk eow gkyzv j?, frnkB 
e/tb soe^ ftsoe j?, :'r f;o| Pohoe e;os j? ns/ GFrsh jT[w? dk toskok 
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j?. fBPgqkD f;ZXKsK, ftXh^ftXkBK, eow^eKvK okjhA pqjw dh gqkgsh ;zGt BjhA. 
id se fjod/ ftu tk;sfte ns/ fBPekw gq/w dk T[dGt BjhA j[zdk ns/ ;fji 
;[Gkfte Yzr Bkb fuZs gowkswk ftu BjhA fNedk, sd se ;kXe ƒ e[M th gqkgs 
BjhA j' ;edk. 
 r[owfs dh ;fji^;kXBk n;b ftu nzso dh ;kXBk j?. fJj ;kXBk fe;/ 
ftP/P ftnesh, ;wki, ;zgqdkfJ, Xow iK d/P se ;hfws BjhA. fJ; dk wjZst 
ns/ ;thfeqsh ftPt^gZXo ’s/ j?. fJ; fposh ƒ ngDkT[D Bkb wZX^:[r d/ Gkosh 
Xow ns/ ;wki ƒ gfss ns/ y/o{z y/o{z j'D s'A pukfJnk frnk j? ns/ ;z;ko ƒ fco 
s'A nfXnksfwe fifrnk;k dh g{osh bJh nfXe gftZso o{g tkbk ;kXB gqdkB 
ehsk frnk j?. fJ; Bkb okPNoh gsB ƒ mbQ gJh j? ns/ fco s'A nkPk dh feoD 
dk ;zuko j'fJnk j?. fJ; ;G dk w{bkXko ;fGnkukfoe u/sBk j?. fJ; ƒ r[owfs 
u/sBk th fejk ik ;edk j?. ;w[Zu/ s"o ’s/ fJjh f;Zy ;fGnkukfoe u/sBk j?. 
 ;gZPN j? fe f;Zy ;fGnkukfoe u/sBk dk w{b ;o's r[owfs^ekft j?. fJ; ftu 
:[r^g[oPK dh Xow^;kXBk dk nB[Gt ;zi'fJnk j'fJnk j? fi; B/ :[r dh B[jko 
pdbh j? ns/ fi; B/ ;fGnkuko d/ nX'w[yh o{g ƒ BthA u/sBk gqdkB ehsh j?. 
cb;o{g wB[Zysk dk efbnkD^wkor w'ebk j'fJnk j?. n;b ftu, f;Zy 
;fGnkukfoe u/sBk wkBt efbnkD dk nfj;k; g?dk eodh j? ns/ B?fsesk dk 
nkdoP f;oidh j?. 
 

jtkb/ s/ fNZgDhnK 

1  tkoK GkJh r[odk; ih, tko 1 gT[Vh 30 
2  ;qh r[o{ rqzE ;kfjp, nzr 722 
3  T[jh, gzBk 1410 
4  T[jh, gzBk 140 
5  T[jh, gzBk 15 
6  T[jh, gzBk 1330 
7  T[jh, gzBk 1012 
8  T[jh, gzBk 787 
9  T[jh, gzBk 471 
10  T[jh, gzBk 472 
11  T[jh, gzBk 471 
12  T[jh, gzBk 667 
13  T[jh, gzBk 470 
14  T[jh, gzBk 992 
15  T[jh, gzBk 938 
16  T[jh, gzBk 522 
17  T[jh, gzBk 162 
18  T[jh, gzBk 853 



 

r[o{ rqzE ;kfjp ftu g/P nkdoP  
okPNo dk wkvb 

drSn isMG*
 

 

nwoheB fJB;kJheb'ghvhnk ftu okPNotkd d/ fJj bZSD fds/ rJ/ jBL 

1H okPNotkd wB dh nt;Ek j?. 
2H fJj fJe' soQK d/ ;fGnkuko tkb/ b'eK dk ftP/P bZSD j?. 
3H fJj fe;/ fJe fJbke/ ftu fJem/ ofjzd/ b'eK dh go;go ;KM j?. 
4H fJj j'Ad ns/ ;KMh fe;ws ftu ftPtk; dh ;KMhdkoh j?.1 

T[go'es bSDK s'A okPNotkd dk ;zebg fIjB ftu ;gPN j'D ftu wdd 
fwbdh j? go r[o{ rqzE ;kfjp dh ;zgkdBk s'A gfjbh Gkosh ftok;s Bz{ id'A fdqPNh 
ftu fbnKdk ikt/ sK fJ; rb ftu e'Jh PZe BjhA ofjzdk fe okPNotkd Gkosh 
b'eK dh u/sBk dk fj;k BjhA pD ;fenk ;h. T[; ;fEsh ftu fJ; dk j'Dk ;zGt 
th BjhA ;h. fJe sK fJ; eoe/ fe okPNotkd w[ekpbsB nkX[fBe ;zebg j?. 
d{ik i/ nkX[fBe ;zebg Bz{ g[okDh ftok;s T[s/ bkr{ eoB dh e'fPP eohJ/ sK th 
fJj bkr{ BjhA j' ;edk. fJ; d/ e[M w[y ekoB jB. 

nekdfwe y/so ftu fJj rb Gbh GKs ikDh iKdh j? e/ ekch ;w/A s'A Gkosh 
;wki tor tzv d/ nB[Pk;B nXhB ub fojk ;h. 

;koh t;'A doik pdoik torK ftu tzvh j'Jh ;h. ;G s'A T[go ns/ 
gqfsPmkiBe pqkjwD tor ;h. d{;o/ Bzpo T[s/ ysoh, sh;o/ Bzpo T[s/ t?P ns/ 
u"E/ Bzpo T[s/ P{do nkT[Ad/ ;B. ;fEsh ni/jh ;h e/ seohpB ;ko/ fJ;soh tor 
Bz{ P{do tor d/ po'po ofynk iKdk ;h. fJ; soQK w[be dh pj[s ;koh t;'A B{z 
wkBf;e gy'A th ns/ d[fBnkth gy'A th wbehns d/ Gkt s'A tzfus ofynk j'fJnk 
;h. n;b ftu wkbe pBD d/ fJ; Bz{ je jh gqkgs BjhA ;B. fJzi w[be dh 
wbehns d/ fJj ;KMhtkb BjhA ;B. fJBQK dk ezw wkbeK dh f;oc ;/tk eoBk 
;h. ;KMhdkoh s'A tzfus oZyD Bkb wkBf;e T[dk;hBsk ns/ nbrkt dk Gkt g?dk 
s/ gek j'Dk Io{oh j?. fijV/ b'e nbrkt iK p/rkBrh dh wB'fposh ftu ihT[Ad/ 
jB T[j ed/ th Pesh dk ;'wk BjhA pD ;ed/. fJ;/ ;fEsh Bz{ r[o{ ;kfjp B/ th 
pV/ y{p;{os PpdK ftu pzBD dk :sB ehsk j?. T[BQK dk eEB j?L 

wB[ god/;h i/ Ehn? 
;G[ d/; gokfJnk. wH1, gzL767 

 
*  gq'c?;o nwokJhN;, r[o{ BkBe f;Zy nfXn?B ftGkr, gzikp :{Bhtof;Nh uzvhrVQ 
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fJ; dk Gkt fJj j? e/ p/rkBrh dh ;fEsh ftu ofjD tkb/ b'e Gkt/A T[;/ 
fJbke/$d/P ftu ofjzd/ j'D, T[j god/;h jh j[zd/ jB. fJzi fiBK dh fe;/ fJbke/ iK 
w[be d/ bkG jkBh ftu fdbu;gh Bk oj/ T[j T[; w[be ftu ofjzd/ j'J/ th 
go;go fJe;[osk Bkb BjhA oj/ ;ed/. Bshi/ ti'A ;koh t;'A dk ;fGnkuko fJe 
BjhA j' ;edk. feT[aAfe T[BK dh e'Jh ;KM BjhA j[zdh. fJ; eoe/ T[BK nzdo ;KMh 
fe;ws dh GktBk g?dk BjhA j[zdh. ni/jh jkbs ftu ed/ th fJe fJbke/ ftu 
ofjzd/ j'J/ b'e th, Bshi/ ti'A nzdo'A ns/ pkjo'A fJ; soQK N[N/ ns/ c[N/ j'J/ b'e 
j[zd/ jB e/ Bk T[j ;KMh Pesh pD ;ed/ jB ns/ Bk ;KMh okPNohnsk dk fBowkD 
eo ;ed/ jB. pdfe;wsh Bz{, ;oekoh gZXo T[s/ eJh ekBz{B pBkT[D d/ pkti{d, 
Gkosh t;'A d/ pj[s/ fj;/ ftu ;fEsh nZi th fJjh j?. fJj t;'A nZi th fJ; tor 
tzv B{z uwVh j'Jh j?. fJE'A se fe nekb g[oy d/ nkgD/ ;o{g ftu g?dk j'J/ wBZ[y 
Bz{ gbhs s;Zto ehsk iKdk j?. T[; Bz{ nS{s fejk iKdk j?. fJ; soK eoB Bkb 
t;'A d/ fJe fjZ;/ noEks fJe tor iK e[M torK d/ fjZs sK g{o/ j[zd/ jB go 
tor tzv d/ BK EZb/ dfbs t;'A d/ wB ;koh t;'A Bkb ed/ fJe;[o BjhA j' ;ed/. 
Bshi/ ti'A ;KM/ okPNo dk fBowkD BjhA j' ;edk. fJj mhe j? e/ nZi dk okPNo 
dk ;zebg f;nk;h ;zebg j? ns/ fJ; B{z f;nk;h nXkoK T[s/ yVk ehsk frnk j?, 
go fJ; d/ ;o'eko ;wkie ns/ ;fGnkukoe th jB. i/ ;wkie, ;fGnkukoe 
ns/ fe;/ jZd sZe nkoEe ;z;EktK tb'A fJ; okiBhse ;zebg Bz{ ;fj:'r BjhA 
fwbdk sK fJj g{oh soQK gqc[bs BjhA j' ;edk. nZi th fjzd[;skB dh pj[sh t;'A 
feT[Afe y[Zb e/, ;KMhtkbsk Bz{ ;theko BjhA eodh, T[j T[go'es ;z;EktK Bz{ fJ; 
soQK ftef;s eoB ftu :sBPhb BjhA j[zdh. fJ; eoe/ okPNo d/ fBowkD ftu 
fJe pkXk pDh j'Jh j?. fJj rZb ;kBz{ ;kfonK Bz{ g{oh soQK ;wM b?Dh ukjhdh j? e/ 
f;nk;h gZXo s/ fisB/ woIh :sB j' b?D go fisBh d/o T[go'es ;z;EktK tb'A 
okPNotkd d/ ;zebg Bz{ ;woEB ns/ Pesh BjhA fwbdh T[sBh d/o fJj ;zebg 
fte;s BjhA j' ;edk ns/ b'eK d/ fdbK ftu xo BjhA eo ;edk. Ikfjo j? e/ 
fJj ;kvh fIzdrh Bz{ Pesh BjhA d/ ;edk. fJ; go;go torK ftu tzvh j'Jh t;'A 
d/ fgS/ f;XKse nXko Gkt/A tor fjsK T[s/ jh fBoXkos jB, go fJj fJsB/ 
pbtkB jB e/ fJBK d/ gzi/ ftu'A fBebDk brGr n;zGt j' frnk j?. nZi d/ 
frnkB, ftfrnkB d/ ukBD ns/ ;kvh okPNoh fjZsK dh nfsnzs Io{oh b'V d/ 
pkti{d n;hA okPNotkd d/ ftef;s j'D bJh Io{oh edwK Bz{ e'Jh PeshPkbh 
nXko BjhA d/ ;e/ ;r'A fJ; d/ T[bN fJ; gqDkbh ftu ;[oZfyns fjZsK d/ wkbeK 
B/, tor tzv d/ fJ; gqGkt Bz{ fJsBk ftnkge eo fdZsk j? e/ fijV/ b'eK B/ fJ; 
f;;Nw dk f;XKse s"o s/ yzvB ehsk j? ns/ fijV/ jIkoK ;kbK s'A fJ; d[nkok 
dfbs oj/ jB T[j th fJ; dk fPeko j' rJ/ jB. w/o/ efjD dk wsbp fJj j? e/ 
fJ;bkw ns/ f;y Xow d/ nB[:kJh f;XKse s"o s/ fJ; tor tzv Bz{ s;bhw BjhA 
eod/ go fJ; tor tzv s/ iksh gqEk d/ BK s/ T[BK nzdo th xo eo rJh j?. 
fJE'A se e/ dfbs nkg th fJ; tor tzv d/ fPeko jB. T[BK dk tor fco 
;wki d/ doik pdoik gqpzX Bz{ nkgD/ ftu f;oc ;theko jh BjhA eodk pbfe 
nkgDh fIzdrh Bz{ T[;/ w[i;w/ ftu Ykbdk j?. fJ; ;G e[M s'A d' rbK Ikfjo jBL 
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fJe sK fJj e/ tor tzv okjhA fiBK b'eK d/ fjZs ;zg{oB j[zd/ jB T[j b'e fJsB/ 
f;nkD/ ns/ ubke jB e/ T[j ;w[Zu/ ;wki Bz{ nkgD/ gzi/ ftu, jo jhb/ ekp{ oZyDk 
ukj[zd/ jB ns/ oy th ;ed/ jB.  d{;ok noE fJj fBebdk j? e/ tor tzv 
fjzd[;skB d/ b'eK d/ wBK ftu fJsBk xo eo rJh j?, T[BK dh u/sBk Bz{ fJ; B/ 
fJsBk ;[zB eo fdZsk j? e/ T[j nkg fJ; dk fPeko j[zd/ j'J/ th fJ; s'A pu BjhA 
;e/. pbe/ fJ; d/ T[bN T[BK B/ th fJ;Bz{ nkgDh soI/ fIzdrh pBk fbnk j?. 

e[b fwbk e/ fjzd[;skB dh ;fGnsk dk ;G s'A tvk d[yKs fJj j? e/ fJE'A d/ 
b'e Bk s/ nkgDh j'Dh Bz{ ;KMh pDk ;e/ jB, Bk fJ; Bz{ ;fGnkukoe iK f;XKse 
;KM/ nXko d/ ;e/ jB ns/ Bk wkBf;e s"o s/ go;go fJe;[osk ftu go'J/ ik 
;e/ jB. fJ; eoe/ okPNotkd fjzd[;skBh b'eK d/ ihtB ftjko dk fjZ;k BjhA pD 
;fenk. fjzd[;skB d/ fJ; bzp/ d[yKswJh ihtB ftu 1604 JhH Bz{ fJe w'V 
nkT[Adk j?. fJj w'V r[o{ rqzE ;kfjp dh ;zgkdBk j?. fJ; w'V dk nozG r[o{ BkBe 
;kfjp d/ ihtB ekb s'A P[o{ j' u[Zek ;h. fJ; dk fIzdrh T[s/ gqGkt th g?Dk P[o{ j' 
frnk ;h, go fJ; B/ fJe ;z;Ek dk o{g 1604 JhH ftu jh XkoB ehsk. 

r[o{ rqzE ;kfjp d/ 36 pkDheko jB. r[o{ ;kfjpkB T[gozs Grs ns/ GZN eth 
jB. fJBK 36 pkDhekoK ftu seohpB jo tor d/ b'e Pkfwb jB. Xow d/ gy 
s'A fJBK ftu f;y jB, fjzd{ jB, w[;bwkB jB. torK d/ gy'A fJBK ftu pqkjwD, 
ysoh, P{do ns/ t?P ;ko/ torK Bz{ Pw{bhns fwbh j?. fJbke/ d/ gy'A fjzd[;skB 
d/ seohpB pj[s/ fJbkfenK Bz{ fJ; ftu gqfsfBXsk fwbh j?. fjzd[;skB d/ ty ty 
;fGnkuko, f;XKs, GkPktK ns/ ihtB ftjko fJ; ftu Pkfwb jB. fJzi 
fjzd[;skBh ;wki d/ ;w[Zu/ gB Bz{ ;wZ[u/ gfjb{nK ;w/s r[o{ rqzE ;kfjp ftu pokpoh 
dh EK fwbh j?. fjzd[;skB ftu fJ; soQK gfjbh tko j'fJnk j?. fJj fJe n?;k 
Xkofwe rqzE j? fi; ftu ;G Bz{ gqfsfBXsk fwbh j?. Gkt fi; d/ ;G fjZ;/dko 
jB. ;KMh fjZ;/dkoh, ;KMh wbehns, ;KMh ftok;s ns/ fJe n?;k ;KMk e/Ado 
fpzd{ fi; Bkb ;kfonK dh GktBk fJe' soK i[V ;e/. fjzd[;skB d/ fJfsjk; ftu 
fJzi gfjbh tko j'fJnk j?. fJ; Bkb fjzd[;skBh ;fGnsk d/ d[yKs Bz{ fJe o'PB 
feBkok fwfbnk. fJe BtK ;zebg ns/ BthA fdPk ;kjwD/ nkJh. gfjbh tkoh 
fJe ns/ pokpo j'D dk Gkt T[Gfonk. fJ; soQK r[o{ rqzE ;kfjp dh ;zgkdBk B/ 
T[j ;kohnK PosK g{ohnK ehshnK fijVhnK fe;/ fJe okPNo d/ g[zroB ns/ 
fte;s j'D bJh Io{oh ;B.fJ; okjhA go;go XowK d/ MrfVnK d/ bzp/ fJfsjk; 
Bz{ ysw ehsk frnk j?. fjzd[ s/ w[;bwkB dk sBkU, fjzd{ ns/ P{do dk sBkU, 
fJ;soh ns/ g[oy dk sBkU gfjbh tkoh ;wkXkB tb tfXnk. fJzi fjzd[;skB d/ 
fJfsjk; ftu r[o{ rqzE ;kfjp dh ;zgkdBk fJe ftbyD xNBk j?. fJj fjzd[;skBh 
okPNotkd d/ ftek; dk nXko pDB d/ ;woE j?. fJj tyoh rb j? e/ ;kvh ;'u 
d/ ;'fwnK d/ d[yKs B/ ni/ ;kBz{ nIkd BjhA ehsk ns/ n;hA nkgD/ ;fGnkuko d/ 
o"PB ukBD w[Bko/ dh j'Ad s'A ckfJdk BjhA T[mk ;e/. 

r[o{ rqzE ;kfjp B/ Gkosh t;'A d/ f;oc sBkU Bz{ jh ysw BjhA ehsk pbe/ 
fIzdrh d/ jo gfjb{ ftu go;go cZ[N ns/ fJ; s'A g?dk j'Jh ewI'oh Bz{ d{o eoB 
d/ ;kXB i[NkJ/ jB. 
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fjzd[;skB ftu Gkt/A, f;XKse s"o s/, pj[JhPtotkd iK pj[d/ttkd ftu fes/ 
fes/ fJe JhPto dh rb th j'Jh j? go jo fcoe/ dk nkgDk d/tsk, jo d/tsk 
fJe' fJe nekb g[oy ns/ jo oZp d{;o/ oZp Bkb'A tvk fjzd[;skBh u/sBk dh 
wfonkdk pD rJh. fJ;bkw d/ nT[D Bkb fJj sBkU fJe BthA Peb nyfsnko 
eo frnk. fJ; s'A gfjbK jh jo fcoe/ dk nkgDk fJe oZp s/ g?rzpo dk fJe 
j'o s/ BtK ;zebg nk frnk. feT[Ae/ f;nk;h skes T[BK e'b ;h, fJ; eoe/ 
;EkBe t;'A d/ pj[s fjZ;/, yk; eoe/ e[bhB fjZ;/ B/, okik tor d/ oZp Bz{ s;bhw 
eo fbnk s/ fJzi okw dh EK s/ ojhw, t/d dh EK s/ es/p ns/ Grt/ dh EK s/ jok 
ozr nk frnk. pj[d/ttkd B/ fJe BtK o[y gefVnk ns/ fJ; Bkb go;go sBkU 
tfXnk. ;EkBe e[bhB tor dh fJ; ;t?̂ fJSs ns/ bkbu n;tfeqsh B/ mhe 
;'uB tkfbnK d/ wB ftu T[BK gqsh n;tfeqsh dh GktBk Bz{ pb fdsk. fJ; soQK 
oZp d/ nB/eK o{g pbe/ nB/eK oZp, nB/eK g{ik ftXhnK ns/ nB/eK ;fGnkuko 
;kjwD/ nkJ/. ni/jh jkbs ftu fjzd[;skB, fjzd[;skBh wBZ[y ns/ T[; dh ;woEk 
dk ewI'o j'Dk bkIwh ;h. r[o{ BkBe ;kfjp B/ gfjbh tkoh fJ; rb Bz{ nB[Gt 
eofdnK j'fJnK, fJ; Bz{ nkgDh ftukoXkoe gZXsh dk fjZ;k pDkfJnk ns/ fJ; 
ub ojh Xkok Bz{ f;Xk eoB dk :sB ehsk. 

r[o{ rqzE ;kfjp ftub/ pkDhekoK d/ w'Yh r[o{ BkBe ;kfjp B/ ;G s'A gfjbK 
f;XKse gZXo T[s/ fJ; ;wZf;nk Bz{ BfimD dk :sB ehsk. T[BK B/ go;go sBkU 
d/ ekoBK Bz{ ysw eoB bJh i[rs pDkJh. ;G s'A gfjbh rb T[BK B/ fJj ehsk 
fe T[BK B/ Bkjok bkfJnk fe oZp fJe j?. T[;dk e'Jh fuBQ̂ ueo iK o{g ozr 
BjhA. T[;dk e'Jh wiQp iK tor BjhA. fJ; eoe/ oZp d/ r[DK iK o{g ozr Bz{ b? e/ 
MrVk eoBk p[fBnkdh s"o s/ rbs j?. T[j ;G d/, ;G s'A B/V/ j?, fJ; eoe/ 
w[;bwkB dk oZp iK fjzd{ dk oZp, nS{s dk oZp iK ;toB iksh dk oZp, tyok 
BjhA. fJ; w;b/ pko/ fisB/ tkd fttkd jB T[j rbs jB. fJzi oZp r[o{ rqzE 
;kfjp ftu ;G dh ;KMh wbehns pD frnk ns/ ;ko/ T[; dh n"bkd pD rJ/. 
Bk e'Jh ftP/P wiQp fojk s/ Bk e'Jh ftP/P g[so iK g?rzpo fojk. fJ; soQK eoB 
Bkb fJe ;KMg[Dk P[o{ j'fJnk. fJ; rZb B{z r[o{ ;kfjp B/ ;z;ko gZXo T[s/ j'o 
fdqV eoB tk;s/ BfimD dk :sB ehsk. T[BQK B/ fJ; rb s/ I'o fdsk fe who 
ns/ rohp, okik ns/ goik, S{s ns/ nS{s, fJ;soh s/ g[oP, wzrsk ns/ dksk, 
fJBQK ftu e'Jh coe BjhA/. i/ oZp fJZe j? sK T[;dh fdqPNh ftu T[;d/ ;ko/ pZu/ th 
fJZe jB. fJ; rZb Bz{ j'o fdqV eoB tk;s/ T[BK B/ nr/ fco fJ; Bz{ d' gZXo T[s/ 
fpnkB ehsk. fJZe fJj fe jo iht nzdo fJe' nkswk fpokiwkB j?. d{;ok fJj 
j? fe jo iht fJZe' soQK d/ gziK ssK dk pfDnk j'fJnk j?. jo iht d/ frnkB s/ 
eow fJzdo/ fJZe' soQK d/ jB. i/ fJj ;u j? sK G/d^Gkt dh e'Jh r[zikfJP BjhA 
ofjzdh. j'o nZr/ uZb e/ r[o{ ;kfjp, ;koh ;wZf;nk Bz{ fBo'b d[Bhnkth fdqPNhe'D 
s'A d/yd/ jB. T[BQK d/ ftuko ftu d[Zy ns/ ;[Zy, nwhoh ns/ rohph, d';sh ns/ 
d[PwDh, Bhu ns/ T{u d/ G/d ftu, d[Zy ns/ ;Z[y, nwhoh ns/ rohph, d';sh ns/ 
d[PwDh dk G/d n;bhns BjhA j?. fJj ;kv/ G[b/y/ jB. ;kBz{ G[b/fynK ftu'A fBeb 
e/ n;bhns d/ ;Bw[y j'Dk ukjhdk j?. ;kv/ G[b/y/ fe;/ ;zs'yiBe Bshi/ dk 
nkXko BjhA pD ;ed/. fJ; soK r[o{ ;kfjp B/ go;go G/d ns/ fJBK s'A g?dk j'J/ 
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sBkU Bz{ ysw eoB Bz{ dkoPfBe nXko fds/ ns/ wBZ[yh ;wki Bz{ fJe BtK nwb 
fdsk. 

r[o{ rqzE ;kfjp B/ wB[Zy wkso dh ;[szsosk dh ;wZf;nk B{z nkgDh e/Adoh 
;wZf;nk pDkfJnk j?. wB[Zy nzdo'A th r[bkw j? ns/ pkjo'A th r[bkw j?. nzdo'A 
r[bkw j? T[j nkgD/ ;z;ekoK dk, nkgD/ ekbgfBe voK dk ns/ nkgDhnK fwZEe 
wB"sK dk. fJ; ;G e[M dk nkXko f;oc nfrnkB j?. pkjoh dpkU ;wkie ns/ 
nkoEe dpkU jB go ;G s'A tZvk dpkU okiBhse j?. nfrnkB s'A g?dk j'JhnK 
wBZ[y dhnK nzdobhnK ewI'ohnK ns/ T[; T[s/ j'J/ pkjoh dpktK B/ T[;Bz{ nzdo'A, 
ns/ pkjo'A g{oh soK r[bkw pDk fdsk j?. r[o{ ;kfjp dk fdqV ftuko j? fe wBZ[y 
dh fJj r[bkwh dh gqfeqnk T[; d/ iBw s'A P[o{ j' iKdh j? ns/ T[;d/ nkyoh ;kj 
se Bkb ofjzdh j?. fJzi r[bkwh d/ tksktoD ftu gfbnk wBZ[y fe;/ soQK th fJZe 
d{i/ dk ;jkfJe iK ;KMhtkb BjhA pD ;edk. fJ; bJh Io{oh j? fe T[;Bz{ fJBK 
izihoK s'A w[es ehsk ikt/. r[o{ BkBe B/ nkgD/ oZp d/ nB/eK r[DK ftu'A d' r[DK 
T[s/ pb fdsk j?. fJe fJj fe T[j fBoGT[ j? ns/ d{;ok fJj fe T[j dfJnktkB 
j?. oZp d/ fJj d't/A r[D r[o{ BkBe nB[;ko, jo wBZ[yh Py;hns dh gSkD j'D/ 
ukjhd/ jB. fBvosk ns/ dfJnk dh ;fEsh ftu gfbnk wB[Zy nkIkdh d/ nB[Gt 
Bz{ ;fji/ jh ngBk ;edk j? ns/ fJ; soQK wB[Zy wkso d/ ;KM/ nkdoP Bz{ nkgDh 
fIzdrh dk nkdoP pDk ;edk j?. 

r[o{ ;kfjp dk ftuko j? fe fJj nkIkdh wBZ[y dk iBw f;ZX nfXeko j?. 
iBw f;X fJ; eoe/ fe fi; t/b/ wB[Zy ni/ g?dk BjhA j[zdk T[j nekbg[oy d/ oki 
ftu nkIkd j[zdk j? go id'A T[j wB[ZyK d/ oki ftu nZy y'bQdk j? sK T[;dh r[bkwh 
dk d"o P[o{ j[zdk j?. ;ot gyh nkIkdh s'A Gkt wBZ[y d/ w[Yb/ fpzd{ dh ;fEsh dh 
gqkgsh j?. Gkt oZp d/ oki ftu nkIkdh j? ns/ wBZ[y d/ oki ftu r[bkwh j?. fJj 
rb nr/ fJj B[esk th fdqV eokT[Adh j? fe wBZ[y d{;o/ wB[Zy Bz{ g{oh nkIkdh d/ jh 
BjhA ;edk. fJj wBZ[y dh sqk;dh j?. fJ;/ eoe/ i' b'e nkIkdh bJh bVd/ jB, 
e[opkBhnK eod/ jB, T[j b'e id'A nkg skes ftu nkT[Ad/ jB sK d{;o/ dh 
nkIkdh Bz{ e[ubd/ jB, Gkt d{;o/ Bz{ T[j nkIkdh d/D bJh fsnko BjhA j[zd/, 
fijVh T[j nkg wkD oj/ j[zd/ jB. 

fJj wBZ[yh ;[Gk dk p[fBnkdh d[yKs j?. fJ;/ eoe/ r[o{ rqzE ;kfjp d/ pkDheko 
wB[Zy Bz{ wBZ[y d/ oki ftu'A eZY e/ oZp d/ oki ftu fbnkT[Dk b'ud/ jB, feT[Afe 
T[E/ e'Jh gkpzdh BjhA j?. fJ; dk f;ZXk Bshik fJj fBebdk j? fe ;fGnktkB, 
fte;s ns/ nkIkdh g;zd e"wK Bz{ nkgDk ;zftXkB oZp d[nkok fdZs/ ;zftXkB d/ 
nB[e{b pDkBk ukjhdk j?. e[dos d/ ekBz{B wB[Zy d/ ekBz{B d/ nkXko pDB/ ukjhd/ 
jB. fJ; Bkb ;w fdqPNh d/ ftnkge j'D dh ;zGktBk g{oh j[zdh j? ns/ wBZ[y d/ 
nkIkd j'D dk fJjh fJe bSD pDdk j?.  

fisBh d/o wBZ[y nkIkd BjhA, T[;dh ;'u nX{oh j? s/ fisBh d/o T[; dh ;'u 
nX{oh j? T[; nzdo ;KMh wbehns ns/ ;KMh fIzw/tkoh dk nfj;k; g?dk jh BjhA 
j' ;edk. w?Bz{ fJj efjD ftu e'Jh ;ze'u BjhA fe fJ; gy'A fjzd[;skB dh ;fGnsk 
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dk ftek; nX{ok ftek; j?. fjzd[;skBh wB[Zy g{oh soQK fte;s wB[Zy BjhA j?. 
fJ;/ eoe/ fJj ;zdoG okPNotkdh GktBk d/ fte;s j'D dh ;zGktBk Bz{ jh g?dk 
BjhA j'D d/Adk. r[o{ ;kfjp fjzd[;skBh ;fGnsk d/ fJ; T[bko ftek; Bz{ ;zs[bs 
eoB d/ :sB ftu jB ns/ fJzi fJE'A d/ b'eK Bz{ okPNoh GktBk dh bhj T[~s/ s'oB 
d/ :sB ftu jB. fjzd[;skB d/ fJfsjk; ftu fJj gfjbk :sB j?. 

r[o{ rqzE ;kfjp d/ pkDhekoK B/ nkgD/ fJ; otJhJ/ Bz{ f;oc f;XKse ftuko 
tNKdo/ se jh ;hws BjhA ofynk. fJ; Bz{ wBZ[yh  nwb dk fjZ;k th pDkfJnk. 
g{ot r[o{ ;kfjp ekbhB Gkosh fJfsjk; dk fJj th fJe pVk tvk d[yKs j?. fJ;/ 
f;XKs ftu ns/ nwb ftu fJe;[osk BjhA j?. PkfJd fJ;/ eoe/ fdyktk, gyzv 
ns/ nkgD/ ckfJd/ bJh d{;o/ dk B[e;kB eoBk ;kv/ nkuoB dk fjZ;k pD frnk 
j?. ;kv/ gftso rqzE th fJ; rb Bz{ d[jokT[Ad/ j'J/ Eed/ BjhA fe ;ko/ ihtK ftu 
fJe' nkswk ftnkge j?, fJ; eoe/ T[j pokpo jB. fijV/ b'e fJ; f;XKs dk 
gquko eo oj/ j[zd/ jB T[jh b'e n;b ftu S{s nS{s, pqkjwD, P{do S'N/ tv/ dk 
G/d wzB e/ ubB bJh b'eK Bz{ gq/oBk d/ oj/ j[zd/ jB. fJ; soQK eEBh ns/ eoBh dk 
d[ckV ;kvk okPNoh nkeoPB pD frnk j?. fB;u? jh fJ; d/ fgZS/ ;kvk nkgDk 
bkbu j?. pkDheko fJ; rb Bkb ;fjws BjhA jB. T[j d'ckV Bz{ fwNkD d/ je 
ftu jB. fJ; bJh T[j fJe;[osk B{z nwb ftu fbnkT[D bJh e[M nfByV 
;z;EktK Bz{ f;oid/ jB. r[o{ rqzE ;kfjp dh ;zgkdBk fJ;/ ;ehw dk gfjbk edw 
j?. 

;ko/ XowK, ;ko/ torK d/ b'eK Bz{ fJe gb/Nckow s/ fJe' fibd ftu ;zfrqjs 
eoBk ns/ ;G Bz{ fJ; nr/ wEk N/e e/ fJ; Bz{ r[o{ s;bhw eoB dk nkd/P d/Dk, 
fJ;/ ;ehw dk nkozG j?. fJ; d/ Bkb jh nzfwqs;o ftu jowzfdo ;kfjp dh 
T[;koh Gkt oZp d/ xo dh T[;koh ns/ fJE/ nkT[D dk ;G Bz{ pokpoh dk je d/Dk 
fJ; ;ehw dk d{;ok fjZ;k j?. fJ; d/ Bkb Bkb fJe' gzrs ftu p?m e/ bzro 
SeDk, ;zrs ftu fJe' soK pokpoh d/ nfXekoK Bkb fj;/dko j'Dk, fJ; ;ehw 
dh jh fPzqybk jB. oZp fJe, r[o{ fJe, Xkowe g[;se fJe, oZp dk xo fJe, s/ 
;zrs ns/ gzrs ftu p?mD d/ nfXeko fJe T[BK d/ ;KMhtkbsk s/ nkdoP dk 
gqrNkU jB. ;ko/ G/d Gkt fwNke/ ;G d/ pokpo je ns/ pokpo fIzw/tkoh d/ 
nfj;k; Bkb ftjko eoBk, jo T[dw ftu fJe' soK Pjhd j'Dk, toswkB wBZyh 
u/sBk dk gfotosB j?. fJj ;w{je nkuoB dh T[;koh dh p[fBnkd j?. fJ;/ Bz{ 
n;hA nZi okPNotkd efjzd/ jK. ni'eh GkPk ftub/ okPNotkd, fi; dh gfoGkPk 
T[go fdsh j?, d/ gq;zr ftu r[o{ rqzE ;kfjp fjzd[;skBh ;fGnsk d/ ftek; ftu 
gfjbh jK gyh eVh j?. 

id'A n;hA r[o{ rqzE ;kfjp Bz{ okPNotkd d/ wkvb ti'A ftukod/ jK sK fJ; dk 
fJe j'o gfjb{ fXnkB:'r j?. nZi d/ okPNotkd dh gfoGkPk e[M ;hwktK Bz{ 
;theko eodh j?. fit/A d/P ns/ ekb dh ;hwk, ;fGnkuko d/ ;KM/ bSDK dh ;hwk 
iK e[b fwbke/ fJe' fe;w d/ nkdoPK dh ;hwk. fJzi ;hwk okPNotkd dk fJe 
nfBZyV nzr pD frnk j?. ftjkoe gZXo T[s/ fJ; dk n;o fJj j'fJnk fe 
d[BhnK dkfJfonK ftu tzvh rJh. w[be dhnK jZdK d/ dkfJo/, ;fGnkuko d/ 
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dkfJo/ ns/ ozr B;b nkfd d/ dkfJo/ fJ; soK okPNotkd fJe f;nk;h jfEnko 
pD e/ ofj frnk. fJj dbhb fdsh ik ;edh j? fe fe;/ w[be d/ ftek; bJh 
fJ; f;nk;h jfEnko dk j'Dk Io{oh j?. ;zGt j? ftek; d/ gq;zr ftu fe;/ w[be 
Bz{ fJ; dk bkG th j'fJnk j't/, go nZi dh d[BhnK d/ BeP/ T[s/ i/ fBrk wkohJ/ sK 
fJj rb ;u gqshs BjhA j[zdh. d[BhnK fJ; t/b/ Ikfjok s"o T[s/ go;go bVkJh 
ftu T[bMh j'Jh j?. nrIBh, esb'rkos, b[ZN^x;[ZN, p/̂ j[owsh, e[b fwbk e/ 
spkjh nZi dh d[BhnK dk fJe Ifjok bSD pD frnk j?. fB;u? jh fe;/ w[be Bz{ 
th okPNotkdh GktBk dk ftek; e'Jh BjhA d/ fojk. jo w[be B{z th okPNotkdh 
GktBk dk ftek; e'Jh wdd BjhA d/ fojk go w[be ftu okPNo dh gfoGkPk T[s/ 
MrV/ g?dk j' rJ/ jB ns/ T[j nkg; ftu bV oj/ jB. fJe w[be d{;o/ w[be d/ 
Bkb okPNo d/ BK T[s/ bV fojk j?. fJe B;b d{;oh B;b Bkb okPNo d/ BK T[s/ 
bV ojh j?. fJ;/ soK okPNo dk f;XKs th fJe f;nk;h jEezvk pD frnk j?. 
f;oc d{;o/ b'eK Bz{ nkgD/ fto'X ftu seVk j'D s'A o'eD bJh jh BjhA pbe/ 
nkgD/ b'eK Bz{ ewI'o eoB bJh fJ; Bz{ tofsnk iKdk j?. id'A fe;/ fJe pzd/ Bkb 
iK fe;/ fJe Xow iK fJe fcoe/ d/ b'eK Bkb fInkdsh pko/ fe;/ dyb Bz{ ;oeko 
fJ; fpBK T[~s/ ;theko BjhA eodh fe fJj T[BK dk nzdo{Bh wkwbk j? sK Ikfjok 
PpdK ftu fJj rZb mhe j?. go ftjko ftu fJj rZb }bs j?. fJe wBZ[y id'A 
d[y dh x'o nt;Ek ftu'A uhy wkodk j? sK T[j uhy pqjwzv ftu t;d/ jo iht 
T[s/ n;o gkT[adh j?. fJ;/ soK y[Ph dh fJe bfjo pqjwzv ftu t;d/ jo wB[ Zy dk 
;o'eko j?. r[o{ ;kfjp sK fJj th wzBd/ jB fe wBZ[y dk d[Zy oZp Bz{ th fjbk fdzdk 
j?. i/ fJj rb mhe j? sK ;kBz{ okPNotkd dh gfoGkPk mhe eoBh gt/rh. 
okPNotkd dh fijVh gfoGkPk r[o{ rqzE ;kfjp B/ fdZsh j? T[j fB;u? jh nZi d/ 
ftnkge noEK d/ okPNotkd Bkb'A fpjso j?. nZi B;b d/, Xow d/, ;fGnkuko 
d/ G/d jB. fJ; f;qPNh ftu fJj ftfGzBsk oZp iK e[dos dh feqnkswesk dk 
fjZ;k j?. fJ; Bkb wB[Zy dh p[fBnkdh ;fEsh ftu nzso BjhA nkT[Adk. fJe' 
nkswk dk gqtifbs j'Dk, T[BK jh gziK sZsK dk pfDnk j'Dk ns/ fJe' soK jh 
frnkB s/ eow fJzdohnK okjhA toskT[ eoe/ ;koh wB[Zysk d/ fJe j'D dk gowkD 
j?, ns/ fJj p[fBnkdh rZb j?. n;b ftu wB[Zy d[nkok f;oih f;qPNh ns/ oZp 
d[nkok f;oih f;qPNh dk fJjh coe j?. wB[Zy d[nkok f;oih f;qPNh ftu pDkJ/ 
G/d^Gkt wB[Zy bJh wko{ jB ns/ oZp d[nkok f;oih f;qPNh ftub/ G/d^Gkt wBZ[y 
bJh ft;wkd noEks nkBzd dk ;'wk jB. fJ; eoe/ fJj Io{oh j? fe n;hA 
p[fBnkdh ;o'ekoK Bz{ wB ftu oyhJ/. Xow, B;b, d/; ekb d/ G/d pBktNh ns/ 
fBokoEe jB. fJj ;kvh f;oih f;qPNh dk fjZ;k jB. fJBK T[s/ T[;fonk j'fJnk 
e'Jh okPNotkd T[;ko{ Bshi/ BjhA fbnk ;edk. fJ; eoe/ ;kBz{ okPNotkd dh 
gfoGkPk pdbDh gt/rh s/ r[o{ rqzE ;kfjp Bz{ fJ; dk wkvb ;theko eoe/ rZb Bz{ 
nr/ s'oBk gt/rk. ;kohnK jZdK s'V e/ wBZ[y wkso Bz{ fJe okPNo s;bhw eoBk 
gt/rk. fJzi wBZ[ysk dk fJZe fgsk j? s/ ;koh wB[Zysk T[; fJZe dh n"bkd j?. fJj 
;kok pqjwzv T[BQK dk fJZe w[be j?. T[; fJe T[s/ ftPtk; ns/ T[; fJZe nZr/ 
;wogB, T[; dk fJe' Xow j?. d[BhnK ftu e'Jh n?;k ;Zu BjhA, Bk ;ohoe ns/ 
Bk gok^;ohoe, fijVk wBZ[y ns/ d{;o/ wBZ[y ftubh fe;/ tzv B{z mhe f;ZX eo 
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;e/. fJ; soQK nZi dk okPNotkd th wB[Zyh spkjh dk ekoB pfDnk j'fJnk j?. 
fJj ;fEsh ;kBz{ ftukoB bJh wip{o eodh j? fe n;hA nkgDh ;'u Pesh dk mhe 
fJ;s/wkb eohJ/ ns/ okPNotkd d/ n;bh noEK Bz{ bGhJ/ ns/ T[BK okjhA wBZ[ysk 
B{z nB[Pkf;s eoe/ T[;dh fdwkrh GNeBk Bz{, T[;d/ wkBf;e sBkU Bz{ T[;dh yzfvs 
Pesh Bz{, fJe fdPk d/ e/ fBozso ftek; ftu spdhb eohJ/. 

r[o{ rqzE B/ fJ; soK wkBt wkso Bz{ fJZe okPNo d/ o{g ftu ;zebfgnk j?. 
ni/j/ okPNo Bz{ PeshPkbh nXko d/D tk;s/ e[M n;{b pDkJ/ jB. fJj n;{b 
fJ; soK jBL 

1H  xkfb ykfJ feS[ jEj[ d/fj] 
 BkBe[ okj[ gSkDfj ;/fJ. r[o{ rqzE gzH 1245 

2H je[ gokfJnk BkBe 
 T[;[ ;{no T[;[ rkfJ. r[o{ rqzE gzH 141 

3H G? ekj{ eT[ d/s Bfj 
Bfj G? wkBs nkB. r[o{ rqzE gzH 1427 

4H ;G/ ;KMhtkb ;dkfJfB 
 sz{ fe;? B fd;fj pkjok ihT[.. r[o{ rqzE gzH 97 

5H i/ iht? gs bEh ikfJ] 
 ;G[ jokw[ i/sk feS[ ykfJ.. r[o{ rqzE gzH 142 

Ikfjo j? fe i/ T[go'es n;{bK Bz{ wB[Zyh fIzdrh dk nkXko pDk fbnk ikt/ sK 
fJe ;KM/, G? ofjs, feqnkswe ns/ g{oB ;BwkB Bz{ gqkgs okPNo dh T[;koh 
ehsh ;edh j?. PpdK d/ noE pdbd/ ofjzd/ jB s/ pdbt/A tksktoB ftu ihtB 
dhnK ehwsK th pdbdhnK ofjzdhnK jB. ;zGt j? nkT[D tkb/ IwkB/ ftu fiT{D 
dhnK edoK j'o j'DrhnK go fB;u? jh i/ fJBQK edoK ehwsK dh T[;koh ehsh ikt/ 
sK fJe nkdoP okPNo dk fBowkD j' ;edk W. fJ; okPNo dk ti{d fe;/ tor 
tzv, jZd^pzdh iK ozr o{g d/ G/d dk w[jski BjhA j't/rk. d;t/A gks;kj B/ fJ;/ 
fpzp Bz{ nkgD/ PpdK ‘‘wkB; ;G? J/e, nB/e ek gqGkT[ j?@ ftu pzfBQnk j?. GftP 
ekbhB okPNo dh T[;koh fJBQK edoK ehwsK T[s/ jh j' ;edh j?.   

 
 
c[N B'N s/ jtkb/ 

1.   Nationalism: Nationalism is a state or condition of mind, characterictics of certain 

peoples with a homogeneous culture living together in close association on a 

given territory and sharing a belief in a distinctive existence and common destiny. 

American Encyclopedia, American corporation,  

New York, Chicago, Washington DC, 1929, p.749 



 

;fGnkukoe PKsh ftu ;hq r[o{ rqzE ;kfjp  
ih dk :'rdkB 

  Individual feels himself in peace through inner harmony; Nietzsche 
 

r[owhs f;zx f;~X{* 

 
 

ni'e/ ftPt ;fGnkuko ftP/P eoe/ Xkofwe GkJhukfonK ftZu PKsh fet/A 
;Ekgs j't/< fJj gqPB rzGho fuzsB dh wzr eodk j?. ftPtheoB dh gfofefonk 
ftfGzB ;fGnkukoe ;w{jK ƒ ;hwtK s'A gko d/ ;o'ekoK Bkb i'V ojh j? fi; ftZu 
ftPt^PKsh w[~y w;bk wzfBnk iKdk j?. fJ; ftZu e'Jh P~e BjhA j? fe ftPt 
g~Xo/ ndkB^gqdkB Bkb Xkowe ;zehoBsk ns/ e~NVsk x~N ojh j? ns/ Xow dk 
x/ok ftPkb j' fojk j?. fJj s;tho dk fJZe gk;k j?. d{;o/ gk;/ ftPtheoB 
gofefonk ftfGzB XowK ƒ wzBD tkb/ b'eK ;kjwD/ BthnK u[D"shnK g?dk eo ojh 
j?. fJjBK u[D"shnK ftZu Xkowe gSkD ns/ Xow d/ BK ‟s/ j' ojh fjz;k gqw[~y jB. 
ni'e/ ftPt^fuzsB j[D Xow ƒ fBZi s'A gko d/ noEK ftZu Gkt ftPt^nkofEesk, 
ftPt okiBhsh, ftPt^;fGnkuko, ftPt^PKsh, ftPt^tksktoB ns/ ftPt^ 
nfXnksfwesk nkfd d/ ;zdoG ftZu ftP/P eoe/ ftPt^ftnkgh w;fbnK Bkb i'V 
e/ ;wMD dhnK e'fPPK j' ojhnK jB. fJjBK w;fbnK Bkb ;zpzXs, XowK ftP/P 
eoe/ ;fGnksktK ftZu nkg;h Neokn g?dk j'D dh r~b th u~b ojh j?. fgSb/ 
;w/A ftZu tkgohnK xNBktK ftP/P eoe/ B"$frnkoK s'A fgS'A Xow ƒ ;z;ko g~Xoh 
bVkJh ftZu Pkfwb eo fbnk frnk j?. Xow d/ BK ‟s/ bVkJh d/ WMkB ƒ t/yd/ j'J/ 
ni'e/ ;fGnkukoe fuzsB ftZu Xow d/ PKsh Bkb ;zpzXK dh gVu'b j' ojh j?. fJ; 
s'A fJbktk nkX[fBe ihtB P?bh Bkb g?dk j' ojh nPKsh d/ pdb ti'A Xow d/ 
:'rdkB ƒ j[D w[V s'A ftukoB dh Io{os j?. fJ; g/go ftZu n;hA ;fGnkukoe 
PKsh dh ;Ekgsh ftZu ;hq r[o{ rqzE ;kfjp d/ :'rdkB ƒ ;wMD dh e'fPP eoKr/. 
fJ; g/go d/ gfjb/ fjZ;/ ftZu PKsh ;zpzXh e[M nkw w"fbe XkoBktK ‟s/ uouk ehsh 
rJh j? ns/ d{;o/ fjZ;/ PKsh dh ;Ekgsh bJh ;hq r[o{ rqzE ;kfjp dh nrtkJh ftZu 
;fGnkukoe wkvb sbkPD dk :sB ehsk frnk j?. 

ftPtheoB dh gfofefonk d/ Bkb f;~yK dk d[BhnK Go ftZu c?bkU fJBQK ƒ 
nkgDh Xkowe gSkD d/ w{b ;hq r[o{ rqzE ;kfjp ih d/ ;zd/P ƒ ni'e/ gq;zr ftZu 
;wMD bJh u/PNk g?dk eo fojk j?. f;~yK d/ ihtB ns/ fJfsjk; ftZu fJj tZvk 
w"ek^w/b j? id'A f;~y GkJhukok pj[s S'N/ ;w/A ftZu jh d[BhnK Go dhnK 
;w~f;nktK ns/ u[D"shnK d/ ;Bw[y j' fojk j?. g?dk j'o ojhnK go;fEshnK ftZu 
f;~yK ƒ nkgD/ w;b/ ftPt ;w~f;nktK ns/ u[D"shnK dh bVh ftZu ;wM e/ j~b  
 
* gq'c?;o ns/ w[yh, r[W r'fpzd f;zx Xow nfXn?B ftGkr, gzikph :{Bhtof;Nh, gfNnkbk 
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eoB/ g?Dr/. f;~yK dhnK nfijhnK e'fPPK Bkb ;hq r[o{ rqzE ;kfjp ih dk ftPt 
fdqPNhe'D j'o ;gPN o{g ftZu d[BhnK ;kjwD/ g/P j't/rk. nkX[fBeheoB d/ gqGkt 
nXhB wB[~y d/ wB ns/ d/j, ;wki ns/ gqfeqsh d/ nkg;h foPfsnK dk stkiB 
ftrV frnk j?. wB[~y dh o{jkBhns fIzdrh T[~s/ d[fBnkth ;o'eko Gkoh j' oj/ 
jB. fi; eoe/ wB~[y nkgD/ e[dosh ns/ ;wkie ;[Gkn Bkb'A NZ[Ndk ik fojk j?. 
fJ; N[~N^G~i Bkb ihtB ftZu nPKsh g?dk j' ojh j?. j[D wB[~y nkgD/ ;t? Bkb 
i[V/ w;fbnK yk; eoe/ nkgD/ „uzr/ ihtB‟ ns/ „uzr/ nfj;k;‟ gqsh tX/o/ ;[u/s 
ns/ fuzss j' fojk j?. fJj fuzsk eJh g~XoK ‟s/ t/yh ik ;edh j?. nkoEe g~y s'A 
t/fynk ikt/ sK fJZe gk;/ T[j b'e jB i' nkgDh d/j dh ;iktN ns/ fdyktN, wB 
dh PKsh gqsh fuzss j' oj/ jB. fJ; bJh T[j t~v/ you/ eoe/ nkgDh fuzsk s'A 
w[esh dh fJZSk o~yd/ jB. fJBQK dh fJZSk g{osh bJh j[D ftPt^wzvh ftZu 
„nfXnksfwesk‟ dk pj[s t~vk pIko T[;o fojk j?. fJ; pIko ftZu ;wkXh 
(meditation), fbt (cotemplation) ns/ i'r nkfd otkfJsh Xkowe ;orowhnK 
;z;ko g~Xo ‟s/ Bt/A o{g ftZu nwho tor d/ b'eK bJh w~[y nkeoPD jB ns/ T[BQK 
dhnK „fJZSktK‟ g{ohnK eoB dk ;kXB pD ojhnK jB. d{;o/ gk;/ d[BhnK dh wzvh 
ftZu t~vh frDsh  T[BQK b'eK dh j? i' nkgD/ ihtB bJh w[~YbhnK b'VK gqsh fuzss j' 
oj/ jB. fJBQK b'eK dhnK Xkofwe GktBktK ƒ ny"sh „;zs‟ ns/ „pkp/‟ tos oj/ 
jB. fJ; gqeko ftPt^wzvh ftZu nfXnksfwesk ƒ t;s{ dh soQK t/funk ns/ 
yohfdnk ik fojk j?. fgSbh ;dh d/ fuzsB ftZu Xow d/ gsB dh i' uouk ubh ;h 
T[; ‟s/ fJjBK WMkBK B/ gqPB fuzBQ brk fd~sk j?.   

nkX[fBe ftukoXkok B/ nkoEe ihtB bJh d' w[~y wkvb (g{zihtkd ns/ 
;wkitkd) ftef;s ehs/ jB. nkoEe g~y s'A t/fynk ikt/ sK fJj nrKjtX{ BIo 
nkT[Ad/ jB gqzs{ ;wkie g~y s'A T[go'es d'tK gqpzXK ftZu wB[~y dk r"ot pjkb BjhA 
ofjD fd~sk iKdk. “g{zihtkdh gqpzX ftZu feos dh b[~N^y;[~N j[zdh j? feT[Afe 
feosh dk T[;dh feos T[~s/ nfXeko BjhA j[zdk. fJ; gqpzX ftZu g?dktko Gkt/A 
;wkie (;w{fje) j[zdh j? gqzs{ fJ; T[~s/ epik e[M e[ b'eK dk j[zdk j?. fJ;d/ T[bN 
ftef;s j'J/ ;wkitkdh gqpzX ftZu th feosh ƒ T[;dh feos dk dknt/dko BjhA 
ofjD fd~sk iKdk feT[Afe ;wkitkdh gqpzX fB~ih ikfJdkd dk j~e BjhA fdzdk. fJ; 
gqpzX ftZu feos ƒ ;wkie wbehns d/ nXhB eoe/ wB[~y ƒ nkgk „e[opkB‟ eoB 
bJh „wip{o‟ ehsk iKdk j?. fJ; soQK g{zihtkdh gqpzX wB[~y ƒ wkfJnk d/ fJZe o{g 
;owkJ/ ns/ ;wkitkd wkfJnk d/ d{;o/ o{g oki ;Zsk dk r[bkw pDkT[Adk j?. fJZe 
gqpzX (g{zihtkd) fBj~eh j? sK d{;ok (;wkitkd) j~e ofjD BjhA fdzdk.” fJBQK d'tK 
gqpzXK ftZu x~N^frDsh ƒ pj[̂ frDsh d/ nXhB ofjDk g?dk j? ns/ wB[~y dh nIkdh 
ns/ e"wK dh ;wkie ftbZyDsk ƒ fJZe;kosk fbnkT[D bJh dpkfJnk iKdk j?. fJ; 
gqeko nkX[fBe nkoEesk ns/ fJ;dh ftukoXkok, wB[~y ƒ tX/o/ w[Bkck jk;b 
eoB bJh gq/os eodh j? ns/ fJ; eoe/ fJ; :[~r ftZu ;~uh ns/ ;[~uh feos dh 
ewkJh Bkb'A M{mh ns/ e~uh ewkJh dh uVQs j' ojh j?. e~uh ns/ gkg dh ewkJh 
d{;fonK d/ j~e „s/ vkek wko e/ tXdh j? ns/ M{m fJ;dk ;jkok j?. “g{zih ƒ 
tXkT[D dh fJZSk tkbk ;wki Gkt/A T[j g{zihtkdh j't/ iK ;wkitkdh, ihtB ƒ 
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gq/wkswe T{oik Bkb'A s'V fdzdk j?. fJ; ;q's Bkb'A N[~fNnk wB[~y T[dk;hB ns/ 
ftGkfis j' iKdk j?.” 

 nkX[fBeheoB d/ nwb Bkb d[BhnK g~Xo ‟s/ j'J/ gdkoEe  ftek; B/ wB[~y 
dhnK fJZSktK ƒ irkT[D d/ Bkb^Bkb wB[~yh ihtB ƒ ysoBke w'V ‟s/ yVQk eo 
fd~sk j?. nkX[fBe ftukoXkok d/ t~v/ dknftnK fgZS/ wB[~y dh gdkoEe r[bkwh 
S[gh j'Jh ;h. fJ; r[bkwh dk wB[~yh ihtB ‟s/ xkse n;o fJj j'fJnk fe wzvh 
ns/ ;N/N dk r[bkw pDdk ik fojk wB[~y nkgD/ ;wkie ;[Gkn s'A T[bN nkX[fBe 
wPhB dk g[oik pD frnk j?. IIpksK s'A ;~yDh nkX[fBe wB[~yh wPhB fJZe d'o s'A 
fgS'A fjz;e j' rJh j?. „T[B~s‟ ;wM/ iKd/ wB[~y d/ wB ‟s/ SkJh T[dk;h ns/ fuzsk 
dk nkX[fBesk e'b gkJ/dko pdb BjhA ;h.  

 nkX[fBeheoB d/ gdkoEtkdh wkvb s'A Bky[P gq'H g{oB f;zx fbyd/ jB, “wB[~y 
dh T[; T[~Bsh dk eh bkG j? i' T[;ƒ wB[~y ns/ e[dos dk Gok BjhA pDkT[Adh< 
wB[~yh iK d?th jwdodh dh n;hw u/sBk jh ihtB j? go n~i d/ ;ko/ 
Bhsh^Pk;so, Xow ns/ ;wki ;kƒ g~Eo pDkT[D b~r/ j'J/ jB. ;wkie ihtB 
ftZu g?dk j'Jh nPKsh, foPfsnK dh N[~N^G~i, p/̂ ft;tkPh, fjz;k, jzeko, sDkT[A 
ns/ nB/eK gqeko dhnK bk^fJbki phwkohnK dk ni'e/ d[fBnkth gqpzXK e'b e'Jh 
fJbki BjhA j?. fJBQK gqpzXK ftZu fJZe;kosk ‟s/ pb fd~sk iKdk j? ns/ fJj e[dos 
ƒ nkgD/ tZ; ftZu eoB d/ :sBK ftZu jB fi; Bkb wB, wB[~yh d/j, foPs/ ns/ 
;wkie ihtB yzvs j' fojk j?. wkfJnk d/ rbp/ ftZu b'eK d/ fj~s Neokn oj/ jB 
ns/ fJ;d/ g;ko/ B/ b'eK d/ wBK ftZu Ifjo x'b fd~sh j?. fJ;dk fJbki nzfwqs 
Bkb ;zGt j? ns/ r[opkDh dk nzfwqs sgd/ fjofdnK ftZu mzve gk ;edk j?.  

 ni'e/ ;z;ko ftZu g?dk j' oj/ d[~yK, ePNK, eb/PK ns/ fGnzeo fpwkohnK s/ 
rzGho ;wkie ;w~f;nktK dk gqw[~y ekoD fJj j? fe nkX[fBe wB[~y B/ nkgD/ nkg 
ƒ Bk e/tb d{;fonK pbfe dksko$ gowkswk$e[dos s'A th T[go ;wMDk P[o{ eo 
fd~sk j?. e[dos ƒ nkgD/ nXhB eoB d/ ;[gB/ ftZu rbskB j'fJnk wB[~y fJj 
G[~b frnk j? fe T[j y[d th T[; f;oiDk dk fjZ;k j? fi;ƒ T[j ekp{ eoB bJh 
fJZSktkB j?. d[BhnK ƒ nkgDh w[~mh ftZu ekp{ eoB d/ ;[gB/ iK fco ;z;ko T[~s/ 
ekpI j'D dhnK fJ~SktK wB[~y ƒ o{jkBhns s'A d{o eo ojhnK jB. ni'ek wB[~y 
feT[Afe r[bkwh dk fPeko j? fJ; eoe/ fJj d{;fonK ƒ nkgDk r[bkw pDkT[D dh 
M{mh fJZSk$fsqPBk ftZu ihtB pshs eo fojk j?. fJ; gqftqsh B/ wB[~yK ftZu'A nkg;h 
gq/w ns/ ;KM ƒ xNkT[Dk P[o{ eo fd~sk j?. wB[~yh gq/w dh fJj xkN nkX[fBe wB[~y 
dh fuzsk dk fJZe t~vk ekoD pD ojh j? feT[Afe gq/w ƒ t;sK dh soQK wzvh ftZu'A 
yohfdnk BjhA ik ;edk. ni'ek wB[~y ;z;ko wzvh ftZu'A d[BhnK Go dh seohpB 
jo soKQ dh t;s{ yohd ;edk j?. fJ; s'A T[bN nro e'Jh gq/w iK nBzd ƒ 
yohdD dh fJ~Sk o~y/ sK T[;ƒ fBokP ns/ d[yh j'Dk g?Adk j?. fJ; nwb Bkb 
fsnko j'fJnk wB[~yh wB e/tb pIko pko/ jh fuzss j?. T[; bJh jo P?n dk w[~b 
j? fJE' s~e fe nfXnksfwesk ƒ th T[j yohd b?D dk fJZS[e j' frnk j?. fJ;dk 
t~vk ekoD fJj j? fe nkX[fBe ftukoXkok wB[~y ƒ ihtB d/ ;~u Bkb i'V BjhA 
;eh. fJ; ftukoXkok B/ e/tb g{zih dk ftek; ehsk j? id'A fe wB[~ysk dk ftBk; 
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j'fJnk j?. wB[~y d/ fJ; „ftek;‟ ƒ r[opkDh dh GkPk ftZu y'Nk tDi fejk frnk 
j?. r[o{ BkBe ;kfjp d~;d/ jB fe y'N/ tDi Bkb PKsh BjhA fwbdh pbfe y'Nk 
tDi wB ns/ sB ƒ th y'Nk eo fdzdk j?L 

  fiBk okf; B ;u[ j? feT[ fsBk ;[y[ j'fJÒ 
  y'N? tDfi tDzfin? wB[ sB[ y'Nk j'fJÒ       (;hq r[o{ rqzE ;kfjpl23) 

 nkX[fBesk B/ wB[~y d/ wB ftZu ;owkJ/ ƒ fJe~mk eoB dk bkbu g?dk ehsk 
j?. ;[Gkfte jh j? fe bkb;k ;fji Bkb g{oh BjhA j[zdh. fJ; bJh y'Nk tDi eoBk 
g?Adk j? fi; Bkb wB[~y dk wB ns/ sB d't/A y'N/ j' iKd/ jB. nkX[fBe wB[~y d/ 
ihtB d/ ftZu g?dk j'fJnk y'N fJ;dh fuzsk dk ekoD pD fojk j?. f;~yK ftZu 
nkX[fBesk dk nwb :{og d/ w[beK s'A fgS'A P[o{ j'fJnk j? fJ; eoe/ fJj ;zGktBk 
;h fe fJj fJBQK d/ nwb s'A ;pe rqfjD eo ;ed/ ;B go fJ; bJh b'VhAdk 
;wkie ns/ ;fGnkukoe tksktoB Bk fwbD eoe/ f;~y th T[;/ nwb dk fj~;k 
pD rJ/ jB go fJ;d/ pkti{d th f;~yK ƒ fJ; ;zeN ftZu'A pkjo e~YD bJh ;hq 
r[o{ rqzE ;kfjp ih dh nrtkJh ns/ nPhotkd ;jkJh j' ;edk j?. r[opkDh dk 
;zd/P wB[~y ƒ ;funkok pDB bJh T[;dk wkor^doPB eodk j?. r[o{ ;kfjpkB B/ 
;~u/ ftPtk; Bkb wB[~yh fuzsB dh g[Bo^f;oiDk ehsh j?. fJ; Bt/A ihtB fuzsB 
ftZu r[o{ ;kfjp B/ wB~[y d/ ;~u/ s/ ;[~u/ ihtB nwb ƒ nfjwhns fd~sh j?. 

;fGnkukoe PKsh bJh ;hq r[o{ rzE ;kfjp ih dk ;zd/PL 

;fGnkue PKsh bJh ;hq r[o{ rqzE ;kfjp dk ;zd/P ;wMD s'A gfjbK PKsh dh 
XkoBk pko/ ;gPN j'Dk Io{oh j?. PKsh wB[~yh ihtB dk ;o'eko j?. fBih s"o ‟s/ 
jo wB~y PKsh dk fJZS[e j?. nzsookPNoh g~Xo ‟s/ jo w[be dk PKsh bJh 
nkg'̂ nkgDk J/izvk j? ns/ nkgD/ fto'Xh w[be ƒ nPKsh c?bkT[D bJh d"Ph ;kps 
eoB dhnK e'fPPK ehshnK iKdhnK jB. ;zy/g ftZu n;hA fJj efj ;ed/ jK fe 
PKsh dh nkw XkoBK ƒ ftfGzB noEK ftZu tofsnk iKdk j?. PKsh dh XkoBk dh 
fiBh ftX/o/ tos'A j' ojh T[Bh jh fJ;ƒ gqGkfPs eoBk w[Pfeb wzfBnk iKdk j?. 
gq/w, uzfrnkJh, ;~u, nIkdh, y[Ph ns/ nBzd dh soK PKsh nw{os (abstract) ns/ 
;kg/y XkoBk j?. ne;o id'A fJj BjhA j[zdh T[d'A fJ;dh Io{os wfj;{; ehsh iKdh 
j?. nkw s"o ‟s/ b'e fJ;ƒ ftfGzB ;kXBK okjhA gqkgs eoB dk :sB eod/ jB ns/ 
fJ;d/ t~y^t~y g~Xo jB. ftneshrs g~y s'A fJj ;[yd ns/ nzso fJZe;[osk dh 
nt;Ek j?. wkBf;e g~y s'A fJj Pzs[;Nh dh ;fEsh j?. okiBhse g~y s'A fJj izr 
d/ yksw// iK izr Bk j'D dh ;fEsh j?. ;wkfie ihtB e'Jh Neokn Bk j'D d/ 
jkbsK ƒ PkswJh  wzfBnk iKdk j?. Ppfde g~y s'A PKsh bJh nzro/Ih GkPk dk 
;zebg peace n?rb'̂ coK;h;h Ppd pes ns/ g[oksB coK;h;h Ppd pais ns/ 
bshBh d/ pax s'A pfDnk j?. ni'e/ ;zdoG ftZu peace ƒ  ;wM'sk, ;KM, PKsh 
;zXh, fBog/ysk, rVQpV dk Bk j'Dk ns/ fJZe;[osk bJh tofsnk iKdk j?. gzikph 
ftZu PKsh d/ ;wkBokEh noph GkPk dk Ppd ;bkw tofsnk iKdk j?. Xkofwe 
GkPk ftZu Pksh gft~sosk dk nfj;k; j? fi; ftZu wB[~y nzdo{Bh ns/ pkjoh y[Ph 
gqkgs eod/ jB. nkw s"o ‟s/ PKsh ƒ izr iK nPKsh d/ T[bN ;wfMnk iKdk j?. 
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ne;o izr ƒ fjz;k ns/ PKsh ƒ nfjz;k dh ;fEsh ti'A fpnkB ehsk iKdk j?. 
Pksh nfXn?B (peace studies) ftZu th PKsh ƒ ;hws noEK ftZu ;wfMnk iKdk 
j?. gozs{ PKsh ƒ izr d/ ;zdoG Bkb'A ftX/o/ ftPkb noEK ftZu ;wMD dh b'V j?. 
“i/eo izr ns/ PKsh nzso^gfotofss Ppd jB sK e/tb PKsh ƒ jh izr Bk j'D 
dh ;fEsh ti'A feT[A ;wfMnk iKdk j?. nro PKsh e/tb izr dk dogD j? sK fJj 
feT[A efjzd/ jK fe izr fJZe gqfese ;fEsh j? ns/ fJ; s'A fgS'A PKsh ;Ekgs j[zdh 
j?.” PKsh dk p/P~e izr Bkb ;zpzX j? gozs{ fJ;ƒ izr se ;hws eoB dh b'V  
BjhA j?. PKsh d/ ;zebg ƒ ;gPN eoB bJh fJ; dhnK d' fe;wK Bekoswe PKsh 
ns/ ;ekoskwe PKsh wzBhnK iKdhnK jB. ;ekoswe PKsh wB[Zysk dh y[Pjkbh dh 
;fEsh j? fJj T[d/P Xkowe ns/ ;wkie ihtB okjhA g{o/ j[zd/ jB. Bekoswe PKsh 
izr Bk j'D iK izr s'A fgS'A dh ;fEsh Bkb ;zpzXs j[zdh j?. PKsh ƒ fe;wK ftZu 
tzvD dh pikfJ n;hA fJ; ;zebg ƒ ;wro o{g ftZu tofsnk j? feT[Afe fBih ns/ 
;w{fje, nzdo{Bh ns/ pkjoh, ;ekoswe ns/ Bekoswe PKsh fJZe d{;o/ Bkb i[Vh 
j[zdh j?.  

PKsh fJZe gouZbs XkoBk j? ns/ fJ;ƒ wB[~yh ihtB dk T[d/P th fejk ik 
;edk j?.fJ;dh gkqgsh ;zpzXh e[M p[fBnkdh gqPB ;kvk fXnkB fyud/ jB. gfjbk 
fJj eh wB[~y ;zg{oB PKsh gqkgs eo ;edk j?< fJ; gqPB dk ;gPN T[so fJ; 
eoe/ BjhA fdsk ik ;edk feT[Afe PKsh dh e'Jh ;hwk BjhA j?. wB[~y fJZe g{osh s'A 
nrKj nkgDh PKsh bJh j'o T[d/P fwE b?dk j?. BhsP/ B/ wB[~y d/ ;[Gkn dk fJj 
g~y fpnkB eofdnK fbfynk j? fe, “wB[~y e[M j~d s~e ;G s'A n;cb iht j?. 
fJj tX/o/ phwko j? i' nkgDh gqfeosh (instinct s'A pj[s ysoBke Yzr Bkb GNe 
frnk j?.” wB[~y dh GNeDk T[;dh nPKsh dk gow[~y ekoD j?. GNe/ wB[~y ƒ 
PKs fet/A ehsk ikt/< fJ; gqPB dk T[so b~GD bJh ;qh r[o{ rqzE ;kfjp gk;'A 
nrtkJh bJh ik ;edh j?.  

wB[~y ƒ PKs eoB bJh ftfGzB Yzr^sohe/ d~;/ iKd/ jB. PKsh ;kfjs dk 
;ot/yD eoB s'A T[gozs n;hA PKsh dh ;Ekgsh bJh g/P ehs/ ;kXBK dk torheoB 
eoB T[gozs fJjBK dhnK fszB tzBrhnK pDkJhnK jB. fJj tzBrhnK PKsh d/ 
;kXBK ns/ wB[~y dhnK fefonktK ƒ fXnkB ftZu o~y e/ pDkJhnK jB. wB[~y ƒ 
fszB g~XoK ‟s/ PKsh dh b'V j?. 

1H wB dh PKsh, 2H sB dh Pksh, 3H fuzsB$frnkB dh PKsh. 

fJjBK fszBK g~XoK ‟s/ PKsh gqkgs eoB bJh fszB soK d/ ;kXBK (means) dh 
Io{os j?. fJj fszB ;kXB jBl 

1. wB dh PKsh bJh wB dh fJekrosk Gkt ;wkXh, f;woB, pzdrh, Grsh 
nkfd ;kXB ;[MkJ/ iKd/ jB. 

2. sB dh PKsh bJh ;ohoe fefonktK ftP/P eoe/ ;ohoe e;os, y/vK, :'r 
nkfd. 

3. fuzsB$ftukoK ƒ PKs o~yD bJh ;wkie Gkrhdkoh, ;wkie ;zpzXK dh b'V 
nkfd. 
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PKsh d/ fszB T[d/PK bJh fszB ;kXBK d/ f;XKsheoB ƒ fXnkB ftZu o~y e/ ;hq r[o{ 
rqzE ;kfjp ih d/ ;fGnkukoe PKsh d/ wkvb ƒ ;wMD dh e'fPP eoKr/.  

wB dh Pksh wB dh fJekrosk Bkw igDk 
sB dh Pksh ;ohoe e;os feos eoBh 
ftuko$fuzsB dh Pksh ;wkie ;zpzXK ftZu 

Gkrhdkoh 
tzv S~eDk$;zrs$;/tk 

 
wB dh PKsh$nzso^PKshL nzso PKsh ƒ ;G s'A gow[~y wzfBnk frnk j?. ;qh r[o{ 
rqzE ;kfjp dk PKsh f;XKs nzso^;[~y s'A P[o{ j[zdk j?.;hq r[o{ noiB d/t ih B/ okr 
G?oT[ ftZu PKsh d/ r[owfs f;XKs ƒ ;gPN o{g ftZu ;wMkT[Ad/ jBl 

T{ms ;[yhnk p?ms ;[yhnkÒ GT[ Bjh bkr? iK n?;/ p[MhnkÒñ] 
okyk J/e[ jwkok ;[nkwhÒ ;rb xNk ek nzsoikwhÒñ]ojkT[] 
;'fJ nfuzsk ikfr nfuzskÒijk ejK gqG[ s{z toszskÒò] 
xfo ;[y tf;nk pkfjo ;[y[ gkfJnkÒ ej[ BkBe r[fo wzsq[ fdqVkfJnk]ó]ò] 

(;hq r[o{ rqzE ;kfjpl 1136) 

 r[ow[y T[mdk p?mdk Gkt jo ;w/A nkgD/ nkg ƒ ;[yh (PKs) gqshs eodk j?. 
T[; ƒ fe;/ fe;w dk vo GT[ BjhA j[zdk feT[Afe T[;ƒ fJj r~b ;wM nk iKdh j? 
fe ;G d/ nzso fjofdnK ƒ ikBD tkbk fJZe wkbe ;G dh oytkbh eodk j?. fJ; 
eoe/ T[; d/ j[ew ftZu fiT[D tkb/ r[ow[y p/fceo ;'d/ ns/ ikrd/ jB. fJj fJ; 
G/d ƒ ;wM b?d/ jB fe jo EK gowkswk ftnkge j?. nfij/ wB[~y nzdo'A ;[yh j[zd/ 
jB fJ; eoe/ fJjBK ƒ pkjo th ;[~y gqkgs j[zdk j?. r[o B/ fJj f;XKs fd~sk j? 
fe nzdo{Bh PKsh dh gkqgsh pkjoh PKsh dk ;kXB pDdh j?. n"e;c'ov fvePBoh 
ftZu PKsh ƒ rVQpV dh nDj'Ad ti'A th gqGkfPs ehsk frnk j?. nfijh ;fEsh 
;wki s'A d{o ik ;zGt j' ;edh j?. r[owfs d/ f;XKs ftZu nfijh J/eKswJh PKsh 
dk e'Jh bkG BjhA j? don;b wB[~y ƒ ;wki ftZu ofjzfdnK PKswJh ihtB pshs 
eoBk ukjhdk j?. nfijk PKswJh ihtB ;fji ftZu ;zGt j?. 

wB[~yh dh nzdo{Bh PKsh dh gqkgsh dk ;q's Bkw j? fi; Bkb wB[~y ekw, eo'X, 
w'j, b'G ns/ jzeko T[~s/ fiZs gqkgs eo ;edk j?. fJ; ;zpzX ftZu e[M Ppd B'N 
ehs/ jBl 

;Ksh ftfu eko ewktDh ;k y;w[ gkJ/ EkfJÒ 
  BkBe ekfw eq'X feB? B gkfJU g[Sj[ frnkBh ikfJÒ 
       (;hq r[o{ rqzE ;kfjpl 551)  

  ;Kfs ;ji nkBd r[D rkJ/ d{s d[;N ;fG j'fJ yfJnkÒ 
      (;hq r[o{ rqzE ;kfjpl 829) 

  ;Kfs gkJh r[fo ;fsr[o g{o/Ò ;[y T[gi/ pki/ nBjd s{o/Ò 
      (;hq r[o{ rqzE ;kfjpl 806)  
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np w'fj ;op e[;b efo wkfBnkÒ 
;Kfs GJh ip r'fpd[ ikfBnkÒ 
     (;hq r[o{ rqzE ;kfjpl 326)  

gqG e? f;wofB nBjd M[BekoÒ 
;[y[ gqG f;woB ek nzs[ B gkoÒ 
     (;hq r[o{ rqzE ;kfjpl 263)  

o;Bk r[D r'gkb fBfX rkfJDÒ 
;Kfs ;ji[ oj;[ wfB T[gfiU ;rb/ d{y gbkfJDÒ 
     (;hq r[o{ rqzE ;kfjpl 713)  

BT[ do mke/ Xkts[ ojkJ/Ò d;t? fBi xfo tk;k gkJ/Ò 
UE? nBjd ;pd tifj fdB[ oksh r[owsh ;pd[ ;[DktfJnkÒ 

       (;hq r[o{ rqzE ;kfjpl 124)  

 r[o{ ;kfjpkB B/ pkDh ns/ nwbK okjhA BthA ;wkie T[;koh ehsh ;h fi;dk 
we;d wB~[y ƒ Bkw Bkb i'Ve/ T[;d/ ihtB ƒ nBzdwJh pDkT[Dk j?. r[owfs ftZu 
fBih PKsh ;wkie PKsh dk nzr j? feT[Afe nkswe ;[~y dh gkqgsh ;zrs ftZu j[zdh 
j?. f;~yh d/ ;fji wkor ftZu fB~ih w[esh ;w{fje w[esh dk fj~;k j?. r[o{ BkBe 
;kfjp tb'A P[o{ ehsh rJh spdhbh dk we;d ;ot^;KM/ ;zd/P okjhA ;op~s d/ Gb/ 
bJh ;wki ƒ i'VBk j?.  

 r[o{ ;kfjpkB B/ nkdoPe wB[~y, r[ow[y dh f;oiDk ehsh j? i' nkgDh ;wkie 
ns/ Xkowe I[w/tkoh ƒ ;fji ftZu fBGkT[dk j'fJnk Bkw d/ ozr ftZu ozfrnk ofjzdk 
j?. r[opkDh ftZu g/P r[ow[y fJZe nfijk nkdoPe gqkDh j? i' d{;fonK d/ Gb/ bJh 
;wofgs j[zdk j? i' ;~uk ns/ ;[~uk ihtB pshs eodk j? nfij/ wB[~yK Bkb uzr/ 
;wki dh f;oiDk ehsh ik ;edh j?. id'A fe r[ow[y s'A T[bN wBw[y j? i' f;oc 
nkgD/ fjZsK bJh jh ;'udk j? fi; eoe/ T[j dks/ dhnK dksK ƒ wkBD dh pikfJ 
fJBQK ‟s/ epIk eoB ftZu jh nkgDk ihtB p/noE r[nk fdzdk j?. nkX[fBe ihtB 
P?bh wB[~y ƒ T[;d/ f;oie (Ppd) Bkb'A s'Vdh j? ns/ fJj ;[Gkn g~y'A fBZih j?.  
fJ; eoe/ fBZi ns/ go ftZu ;[w/b dh EK Neokn jB id'A fe f;~yh d/ f;XKsK ftZu 
fj~sK dk Neokn BjhA j? feT[Afe fJZE/ Bkw dh feos ;ops d/ Gb/ bJh ;KMh j?. 
Bkw dh ewkJh dh e'Jh ;hwk BjhA j?. Bkw T[~go e'Jh ftnesh ftP/P epIk BjhA 
eo ;edk. jo e'Jh fJ;dk bkjk b? ;edk j? feT[Afe Bkw dk Gzvko nN~[N jB. 
r[opkDh ftZu wB[~y ƒ gq/w dh ewkJh eoB dk ;zd/P fd~sk frnk j?. r[o{ noiB 
d/t ih d~;d/ jBL 

  ghT{ dkd/ ek y'fb fvmk yikBkÒ sk w/o? wfB GfJnk fBXkBkÒ 
  osB bkb ik ek eS{ B w'b[Ò Go/ Gzvko ny{N ns'bÒ 
  yktfj youfj ofb fwfb GkJhÒ s'fN B nkt? tXd' ikJhÒ 
      (;hq r[o{ rqzE ;kfjpl186) 

 r[opkDh ftZu Bkw dh wfjwk d~;h rJh j? feT[Afe fJj ;G dk w{b j?. fJZe 
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Bkw Bkb bhB j'D d/ f;~y f;XKs dh nrtkJh ftZu d[BhnK d/ Xkowe fuzsB ƒ fJe' 
;{so ftZu gq'fJnk ik ;edk j?. ihtB dk fJj f;XKs BtK ns/ y{p;{os j? fiE/ 
ihtB Xosh ‟s/ Gko BjhA pbfe Bkw dh oIk dk fJZe gft~so ekoi j? ns/ fJ; 
ekoi ftZu ;G T[; dksko dhnK poesK dk nBzd wkD oj/ jB.     

 sB dh PKsh bJh feos dk f;XKsL f;~y Xow dhnK edoK ftZu feos ƒ 
nfjwhns fd~sh rJh j? go r[owfs dk feos f;XKs, nkX[fBe (g{zihtkdh ns/ 
;wkitkdh) feos d/ f;XKs Bkb'A ftb~yD j?. f;~y Xow ftZu feos Bkw igD ns/ 
tzv SeD d/ f;XKs Bkb i[Vh j'Jh j?. Bkw igD d/ Bkb feos eoB ns/ tzv SeD 
dk f;XKs ;[~uk ns/ gft~so j? i' fBZih ;owkJ/ d/ f;XKs Bkb'A jo g~y s'A ftb~yD 
j?. f;~yh ftZu ;~[uh feos dk f;XKs j? i' ;op~s d/ Gb/ bJh j?.  

 feos eoB, Bkw igD ns/ tzv SeD d/ f;XKs ‟s/ nXkfos ihtB wB[~y ƒ 
;ekoswe f;oiDk dk Gkrhdko pDkT[Adk j?. fJ; ihtB ftZu Bkw igD dh e/Adoh 
G{fwek j? fi; Bkb wfs gft~so j' iKdh j?. r[owfs nB[;ko d"bs ftZu t~vk go 
Bkw s'A ;~yDk ihtB noEjhD j? ns/ feos s'A ;~yDh nfXnkswesk th fe;/ ezw 
BjhA nkT[Adh. feos ns/ Bkw igD Bkb i[fVnk tzv SeD dk f;XKs wB[~y ƒ fB~i 
s'A T[~go T[me/ ;w{fje fjsK bJh ekoi eoB bJh gq/os eodk j?. nkX[fBe 
noE^ftt;Ek ftZu feos, ;N/N d/ nXhB j[zdh j?. f;~y feos fe;/ th d[fBnkth 
gqpzX dh r[bkw BjhA j?. f;~y ihtB ftZu wB[~y ns/ ;wki d/ ;zpzXK ftZu nIkdh j? 
feT[Afe ;zrs ftZu f;~y nkgDh ;t?̂ fJZSk Bkb i[Vd/ jB. fJj f;~yh dh ftb~yDsk 
dk nXko j?. fJZE/ feos ;t?̂ fJZSs gqG{ gq/w dk nzr j? i' gft~so j? feT[Afe fJj 
;z;ko dh GbkJh bJh j?. ni'e/ ;z;ko ftZu gqubs feos d/ f;XKs d[fBnkth gqpzXK 
dh d/D jB i' fuzsktK dk ekoD jB. r[owfs dk feos f;XKs ;dhth j? ns/ fJ; 
dhnK g{o/ ftPt bJh Gft~yw[yh ;zGktBktK jB.  

 ;wkie$ ftukoXkoe PKshL f;~yh dk wkor ftneshrs BjhA pbfe 
;wkie$;w{fje j?. r[o{ ;kfjpkB B/ ihtB d/ ekoiK ƒ ;zrsh o{g fd~sk j?. fJ; 
wkor ‟s/ u~bD tkfbnK ƒ nkgDk nkg r[o{ nZr/ ;wogB eoBk g?Adk j?. t?;/ jo 
wB[~y nkg ƒ tX/o/ fgnko eodk j?. r[o{ BkBe ;kfjp B/ d~f;nk fe wB[~y ƒ 
nkgD/ nkg/ s'A T[go T[mDk ukjhdk j?. ;wogD dh wzr eofdnK T[BQK B/ fJj P[o{ 
ftZu jh ;gPN eo fd~sk ;h fe fJ; wkor dk gKXh jo wB[~y nkgDh ikB ƒ sbh 
‟s/ Xo e/ nkt/ sK T[j gq/w dh y/v dk nBzd b? ;edk j?. 

 r[o{ BkBe ;kfjp B/ f;~y ;fGnkuko  dh ftb~yD p[fBnkd feos eo', Bkw ig' 
ns/ tzv Se'  d/ f;XKs T[~go o~yh j?. f;~yh d/ fJBQK p[fBnkdh n;{bK Bkb 
r[opkDh, ehosB, XowPkb (r[od[nkok), ;zrs, ;/tk ns/ rqfj;s ihtB nkfd 
;z;EktK T[;kohnK rJhnK jB ns/ fJjBK ;z;EktK B/ f;~yK ƒ ;zrms eoB ftZu 
nfjw :'rdkB gkfJnk j?.   

 r[o{ ;kfjp B/ ;z;ko ƒ fsnkrD dk ftyktk eoB tkb/ b'eK ƒ rqfj;s ftZu ofj 
e/ Xkowe j'D dk Bt/ebk wkor d~f;nk j? fi; bJh ftP/P so~dd eoB dh b'V 
BjhA j? ;r'A fJj ;fji wkor j?. fJ; wkor ƒ ;fsr[o dh Bdo Bkb gq/w okjhA 
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gkqgs ehsk ik ;edk j?. nfijk ihtB fiT[D dh ftXh r[o{ B/ f;ykJh j?. feos d/ 
Bkb ;/tk ƒ f;~y gozgok ftZu ;otT[~sw ekoi wzfBnk frnk j?. dks/ dh f;oiDk 
dh ;/tk ;zGkb eoBh ;G dk gft~so |oI j?. ;zrs dh ;/tk eoB Bkb wB[~y dh 
;[ofs nfXnkswe nB[Gt dk ;[Zy gk ;edh j?. r[o{ nwodk; ih fJ; ;[~y dh d~; 
gkT[Ad/ jBL 

 r[o eh ;/tk ;dk ;[y[ gkJ/Ò ;zs;zrfs fwfb jfo r[D rkJ/Ò 
 Bkw/ Bkfw eo/ thukWÒ nkfg so? e[b T[XoDjkWÒ    (;hq r[o{ rqzE ;kfjpl362) 

 wB[~yh ihtB ftZu j' ojh N[~N^G~i d[~yK ns/ wkBf;e nPKsh dk ekoD pD 
ojh j?. fJ; wzvh w[yh :[~r ftZu tX/o/ d"bs fJe~mh eoe/ wB[~y nkgD/ nkg ƒ 
d{;fonK Bkb'A T[go j'D dh d"V ftZu Pkwb j' e/ d[Zyh j' fojk j?. r[o{ ;/tk d/ nwb 
ftZu wB[~y nkgD/ nkg/ s'A T[~uk T[mdk j? ns/ ;/te fJZe d{i/ Bkb fwb ;[~y gqkgs 
eod/ jB. r[opkDh okjhA r[o{ ih ;wMkT[Ad/ jB fe T[j ;/tk ;cb j? fi; ftZu 
wB[~y d{finK ƒ nkgD/ s'A T[go wzBdk j?L 

 gtj[ uoDk sfb T{gfo nktj[ n?;h ;/t ewktj[Ò 
 nkg; s/ T{gfo ;G ikDj[ sT[ dorj ;[y[ gktj[Ò 
       (;hq r[o{ rqzE ;kfjpl883) 

 r[opkDh dk fJj ;pe fe d{i/ ;kv/ Bkb'A T[go ns/ uzr/ jB ni'e/ ftPt ftZu 
PKsh ;Ekgs eoB bJh wkor doPB j' ;edk j?. d{;o/ ihtK ƒ o~p dk o{g ikD 
e/ o~ph Grsh d/ nzr ti'A T[BQK dh ;/tk eoB dk ;zebg wB[~y tb'A pDkJ/ e[b 
fB:wK ns/ ftXkBK s'A T[go j?. r[opkDh d/ f;XKs ftZu ;z;ko ƒ jfo dk o{g wzfBnk 
frnk j? fi;dh ;/tk ns/ p/jsoh bJh ekoi eoBk wB[~y dk Xkofwe ekoi j?.   

     J/j[ ft;[ ;z;ko s[w d/yd/ J/j[ jfo ek o{g j? 
 jfo o{g[ Bdoh nkfJnk.   (;hq r[o{ rqzE ;kfjpl922) 
 fJj[ ir[ ;u? eh j? e'mVh ;u/ ek ftfu tk;[Ò 
 fJeB-k j[efw ;wkfJ bJ/ fJeB-k j[ew/ eo/ ftDk;[Ò 
       (;hq r[o{ rqzE ;kfjpl463) 

 ;z;ko ƒ jfo dk o{g wzBD tkbk wB[~y ;[Gkfte jh fJ;dh ;/tk ns/ ;op~s d/ 
Gb/ bJh ;wofgs j[zdk j?. f;~yh ftZu ;/tk d/ ;o'eko Xow s'A P[o{ j' e/ ;wki d/ 
jo ekoi Bkb ;zpzXs jB. ;wki dh ;/tk wB[~y ƒ T[;d/ fB~ih fjZsK s'A T[go T[mD 
bJh gq/oBk dk ;'wk j?. ni'e/ ;z;ko ftZu g?dk j' ojhnK ;wkie, nkoEe ns/ 
Xkowe ;w~f;nktK ns/ NeoktK dh iVQ jT[w?A j?. nkX[fBe wB[~y jT[w?A ftZu rq;s 
j' e/ j[ew d/ ;~u ƒ ;wMD bJh :sB eoB dh pikJ/ nkgD/ „fwE/ ;~u‟ (jT{w?A) d/ 
u~eoK ftZu fxo fojk j?. fJ; jT{w?A ƒ fisD dk nkX[fBe fuzsB d/ e'b pdb BjhA 
j? fJ; eoe/ nkX[fBe ihtB ftZu fuzsk j? ns/ b'e nPKs jB.  

 wB[~yh fuzsktK dk ekoD wB j? fJj ekp{ ftZu BjhA ofjzdk fJ; eoe/ fJj 
nPKs ns/ sB d[yh j[zdk j?. ;qh r[o{ BkBe ;kfjp wB ƒ frnkB okjhA pzBD dh 
ftXh d~;d/ jBl 
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  e[zG/ pXk ib[ oj/ ib fpB[ ez[G[ B j'fJÒ 
  frnkB ek pXk wB[ oj? r[o fpB[ frnkB[ B j'fJÒ (;hq r[o{ rqzE ;kfjpl469)  

 nfrnkBh wB[~y jT{w/A ftZu nPKs ofjzd/ jB id'A fe r[o Ppd d/ frnkB Bkb 
PKsh gqkgs ehsh ik ;edh j?. ;hq r[o{ rqzE ;kfjp ftZu jT{w?A ƒ ekp{ eoB dk 
sohek d~f;nk frnk j?l 

  r[o ;pdh ftuj[ jT[w? y'fJÒ 
  jfo ihT[ nkfg t;? wfB nkfJÒ 
  ;dk ;Kfs ;[fy ;jfi ;wkfJÒ  (;hq r[o{ rqzE ;kfjpl 1173) 

 r[o{ Ppd Bkb ;KM gkT[D Bkb jzeko d{o j[zdk j? ns/ r[o{ Ppd Bkb i[VB 
tkfbnK dk wB ftZu tfjr[o{ dk fBtk; j[zdk j?. fi;dh pd"bs T[j ;dk PKs, ;~[yh 
ns/ ;fji nt;Ek ftZu ofjzd/ jB. fJ; s'A T[bN wBw[y nPKs ns/ GNed/ j'J/ 
nkgD/ ihtB ƒ p/noE r[nk fdzd/ jB. r[owfs nB[;ko wB[~yh ihtB dk we;d 
nBzd dh gkqgsh j? i' e/tb ;owkfJnk fJe~mk eoe/ gqkgs BjhA j' ;edk ns/ Bk 
jh fJ;dh gqkgsh bJh ;z;ko$;wki dk fsnkr eoB dh Io{os j? pbfe nBzd dh 
nt;Ek s~e gj[zuD bJh ;funkok pDB dh b'V j?. fJ; nt;Ek s~e gj[zuD bJh 
wB[~y ƒ nkgDh j'Ad d/ w{b (Ppd) Bkb i[VBk g?Adk j?. ni'e/ ihtB ftZu g{zih dk 
wj~st t~X fojk j?. g{zih (wkfJnk dk fJZe o{g j?) ƒ fJe~mk eoB bJh wB[~y d/ 
wB ftZu bkbu S[fgnk j[zdk j? i' wB[~y ƒ u?B BjhA b?D fdzdk. p/u?B wB[~y ihtB 
dk nBzd BjhA wkD ;edk ns/ Bk jh T[j PKs ofj ;edk j?. r[opkDh ftZu d~f;nk 
frnk j? fe wkfJnk d/ ikb ftZu cf;nk wB[~y dks/ dhnK pyfPPK ƒ P[~X o{g ftZu 
wkD BjhA ;edk feT[Afe wkfJnk ftZu tfvnkJh BjhA ;r'A okw (dks/) Bkb fbt bk 
e/ wB[~y t~vk pD ;edk j?. r[o{ ih fJ; ;ukJh ƒ fJT[A fpnkB eod/ jBL 

  tv/ tv/ i' dh;fj b'r. fsB eT[ fpnkg? fuzsk o'rÒ 
  eT[B tvk wkfJnk tfvnkJhÒ ;' tvk fifB okw fbt bkJhÒ 
       (;hq r[o{ rqzE ;kfjpl188) 

nkgD/ nkg ƒ t~v/ ejkT[D tkb/ b'e fuzsk ftZu jh ihtB r[Iko fdzd/ jB. T[BQK dk 
d"bs Gog{o ihtB gq/w s'A ;~yDk ofj iKdk j?. ihtB d/ ;~u s'A nfrnkBh b'e, 
w'j wkfJnk ftZu rq;s j'J/ ofjzd/ jB ns/ t~v/ d[~y gkT[Ad/ jB L 

  wkfJnk w'j[ nfrnkB[ j? fpyw[ nfs GkohÒ 
      (;hq r[o{ rqzE ;kfjpl509)  

  wkfJnk w'j[ ;G[ d[y[ j? y'Nk fJj[ tkgkok okwÒ 
      (;hq r[o{ rqzE ;kfjpl570) 

;koL  

 r[o{ BkBe ;kfjp B/ d[fBnkth fuzsB ƒ BthA nfXnkswe ;/X fdzfdnK Ppd 
r[o{ dk f;XKs fd~sk j? i' wB[~y ƒ T[;dh j'Ad d/ ;ot^ftnkgh ;~u Bkb i'Vdk j?. 
;~u dh ;dhth nrtkJh dk r[o{ f;XKs ;wkie ihtK ftZu nkg;h gq/w dk ;wkie 



188 r[owhs f;zx f;~X{ 

PANJAB JOURNAL OF SIKH STUDIES 

wkvb j?. r[o{ fuzsB dk y{p;{os gfjb{ fJj j? fe fJ;B/ wB[~y ƒ jo fe;w d/ 
d[fBnkth G?, ekw, eq'X, w'j, b'G ns/ jzeko s'A w[es eoe/ nekb g[oy d/ j[ew 
ftZu ihtB fiT{D dk sohek d~f;nk j? i' ;wkie tksktoB ftZu ;zGt j?. f;~y 
ftjko ftZu r[opkDh ƒ fd~s/ ik oj/ ;dhth wkD ns/ ;fseko eoe/ fJj GkJhukok 
d[fBnkth skes d/ G? s'A w[es j' e/ ;~uk ihtB pshs eoB bJh Ppd^r[o{ gk;'A 
nrtkJh b? fojk j?.  

;hq r[o{ rqzE ;kfjp ih dk ;zd/P ni'e/ ftPt bJh fJ; eoe/ th bkj/tzd j' 
;edk j?. r[opkDh ftZu ;ot^ekbh gqwskwk dk f;XKs f;~yK ƒ n;hw ;ukJh Bkb 
i'Vdk j?. n~i e"wh d{ohnK ns/ tzvhnK s'A T[go T[me/ fJB;kBK dh nkg;h ;KM 
ns/ w/b fwbkg dh r~b u~b ojh j?. fJ; g~y s'A t/fynk ikt/ sK r[opkDh wB[~y ƒ 
fJB;kBh szr^fdbhnK s'A T[go T[mD dk ;zd/P fdzdh j?. r[o{ dk ;zd/P ni'e/ ftPt 
d/ jkD dk j'D d/ Bkb^Bkb wB[~yh ;fGnsk bJh Gft~yw[yh j?. Ppd r[o{ d/ o{g 
ftZu ;hq r[o{ rqzE ;kfjp dk ;zd/P Bk f;oc f;~yK pbfe nkw b'ekJh bJh ;op;KMk 
ns/ ;ot^ftnkgh j?. r[o{ ;zd/P d/ fJ; ftb~yD gfjb{ ƒ ;wMD ns/ ;wMkT[D 
bJh ftPtheoB dh gofefonk B/ BtK wj"b f;ofink j?. n;hA fJ; :[r ƒ ;hq 
r[o{ rqzE ;kfjp dk :[~r fJ; eoe/ efjzd/ jK fe fJ; :[~r ftZu r[o{ ;zd/P ƒ 
ngBkT[D Bkb wB[~y PkswJh ihtB pshs eo ;edk j?. 
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r[o{ BkBe dk Xow ns/ nzso Xow^;ztkd 
;opfizdo f;zx*

 

 

rb'pb ns/ ftPt fJe' jh noEK ftu tos/ ikD br gJ/ jB, go d'jK d/ 
gq;zr fJe d{i/ Bkb BjhA obd/. rb'pb n;b ftu nkX[fBesk Bkb g?dk j'Jh 
f;nk;h^Ppdktbh Bkb i[fVnk j'fJnk j?. fJj Glo+bal d' PpdK d/ w/b s'A pfDnk 
fJe Ppd j? ns/ fJ; dk Gkt ;ko/ ;z;ko B{z iK ;kohnK Pq/DhnK d/ ;ko/ ro[ZgK B{z 
fJe' ozr ftu ozfrnk j'fJnk t/yDk j?. go ;fEsh$;Zu fJ; d/ ftgohs j?. nZi 
d[BhnK ftu fit/A ftukoXkoe nzsofdqPNhnK ns/ gj[zuftXhnK B{z b? e/ f;XKse 
ns/ f;nk;h XV/pzdhnK B/ fi; soQK dk wkj"b f;oi fdZsk j?, T[; d/ BshfinK s'A 
n;hA ;ko/ GbhGKs tke| jK. rb'pbheoD Bkb d[BhnK ny"sh fgzv sK pD rJh j? 
go fJ; ftu'A fgzv fpbe[b jh rtku frnk j?. Bshi/ ti'A nfijk yV's ;fGnkuko 
g?dk j' frnk fi; ftu'A GktBkswe ;KM r[zw j' rJh. pzdk fJeZbk j' frnk j? go 
d[BhnK B/V/ nk rJh gotkB ehsk ik ojh j?< fJj ;Ekgs ;Zu j? fe fe;/ th 
e"whns iK ;fGnkuko dh iVQ, ;pzXs e"whns d/ Xow rqzE ftu j[zdh j? go 
rb'pbheoD B/ Xkofwe iVQ B{z f;nk;h gqkgsh ftu spdhb eo fdZsk j?. f;ZN/ ti'A 
Xow rqzE jkPhJ/ *s/ ubk frnk j? ns/ jkPhnk Xoksb pD frnk j?. fJ; Bkb 
pj[bsktkd (pluralism) dh EK j?i/wBh B/ b? bJh j?, BkBst skIrh dh EK fJe 
ozrh yV's B/ b? bJh j?.1 nkw nkdwh d/ nwB ns/ fpjsoh bJh g?dk j'Jh 
rb'pbheoD bfjo B/ Xow ftj{D pzd/ dh f;oiBk d/ bkbu ftu nfijk f;nk;h 
pzdk g?dk eo fbnk j?, fi; dh Jhiko/dkoh dh f;nk;s B/ d[BhnK B{z pZu/^ykDhnK 
gqkgshnK tZb w'V fdZsk j?. fJ; B/ fiZE/ pzd/ B{z gkrb j' ikD tkb/ okj gk fdZsk j?, 
T[E/ w{btkd ns/ nkszetkd bfjoK dk gquzv t/r ;z;ko ;kjwD/ j?. Xkofwe 
xZN^frDsh ;fGnkukoK ns/ p'bhnK B{z pj[̂ frDsh ;fGnkukoK ns/ p'bhnK d[nkok 
ngjoD ns/ iIp eo b?D dhnK e'fPPK BIo nk ojhnK jB. ;fGnkukoK dk G/V 
fe;/ d[yKse eZb (future) tZb fJPkok jh BjhA eo fojk ;r'A nfijh wkBt^ 
wkBf;esk dh xkVs th xV fojk j? fi; ftu GktBkswe ;KM dh EK dfozdrh$ 
dfjPs dk eo{g fujok th o{gwkB j' fojk j? (Jh;kJh fwPBoh dk pZfunK ;w/s 
eko ftu ;kV fdZs/ ikDk ns/ gkfe;skB ftu w{btkdhnK tZb'A p/r[Bkj f;Zy dk f;o 
ebw eoBk, T[go'es dh g[PNh bJh eo{o T[dkjoBK jB). nkgDh Pesh dk 
ftyktk eoBk ns/ rb'pb skes ti'A T[GoB bJh jo jopk (B?fse$nB?fse) 
tofsnk ik fojk j?. 

g?dk j' fojk efmB s/ fpyVk wkor, fJ; s'A gfjbK fe ihB o{g ftu ;kvh 
wkBf;esk dk fjZ;k j' ikt/ s/ fi; Bkb wB[Zyh ti{d ;w[Zu/ o{g ftu gP{̂ fposh dk  
 
* gq'c?;o s/ w[yh r[o{ rqzE ;kfjp ftGkr, gzikph :{Bhtof;Nh, gfNnkbk. 
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XkoBh j' ikt/, b'V rb'pb^skes pDB dh EK rb'pb^gfotko j' ikD tkb/ gk;/ 
s[oB dh j?. fJ; tk;s/ ;G s'A gfjbK fJB;kB B{z fJB;kB j'D tkb/ gk;/ s'oBk 
gt/rk. nfijk d{i/ d/ d{i/gB B{z Bkb b? e/ s[fonK jh ;zGt j' ;e/rk (fe;? B 
fd;fj pkjok ihT[). nt;oK ns/ ;kXBK dh y'jk^fyzMh dh EK i/eo “fis[ d[nko? 
T[po/ fss? b?j[ T[pkfo@ dh nfXnkswe B?fsesk B{z Bkb b? e/ s[o gJhJ/ sK wkBtsk 
dk T[;ko{ toswkB T[;kfonk ik ;edk j?. nfijk eofdnK gq'H g{oB f;zx d/ PpdK 
dh GktBk B{z tose/ fejk ik ;edk j? feL 

“nDozr/ wBK tkb/ fJeZm B{z ozr/ j'J/ wBK tkbh ;fs;zr ;wM b?D dh 
nfrnkBh^fsbeD s'A puD bJh b'VhAdh ;[iZr^;'Mh, r[opkDh dh nrtkJh ftu jh 
gqkgs j' ;edh j?. fJ; Bkb sDkT[̂ w[es ns/ fjz;k^w[es ;wki dh f;oiBk dk 
;[gBk fbnk ik ;edk j?. r[opkDh dh nrtkJh ftu uZb e/ pzfdnK d/ fdbK B{z fJe 
d{i/ Bkb i'fVnk ik ;edk j? ns/ T[jBK d/ jh wBK B{z fJe d{i/ d/ w[skfpe pdfbnk 
th ik ;edk j?.@2 nfijk i/ j[zdk fojk j? sK j[D feT[A BjhA j' ;edk< 

ftPt ftnkgh$;fGnkukoK$Xkofwe GkJhukfonK ftu g?dk j' ojhnK fJBQK 
r[zMbdko ;wZf;nktK dk jZb bZGD bJh rzGho fuzsB T[gozs g?dk j' oj/ ;wZf;nktK 
d/ izrb d/ jZb bJh fJe o;sk jh BIo nkT[Adk j? ns/ T[j o;sk ‘Xow* dk j?. 
go rb'pbh wB[Zy B/ nXow B{z Xow gqtkB eo fbnk j? ns/ “jB/ok ekfJw oj/@ dk 
;b'r Bt^wkBf;esk d/ w;se dk fjZ;k pDkT[D dhnK gqpb e'fPPK ikoh jB. 
jIkoK ;kb gfjbK Xow oZph pyfPP ti'A wB[Zyh wkBf;esk dk fjZ;k pfDnk ;h ns/ 
nZi th g{oh soQK vKtK^v'b j' u[Zeh wkBf;esk bJh Xotk; dk gb w[jZJhnk eodk 
j?. Xow fiZE/ wB[Zy B{z uzrk fJB;kB pDe/ fiT{D dh gq/oBk fdzdk j? T[E/ Xow fpBK 
f;jswzd ihtB$;wki dh nk; th BjhA ehsh ik ;edh. fJj th gotkB ehsk iKdk 
j? fe wB[Zy B{z nfXnkswe$;wkfie ftrk;$f;js:kph tZb fbikD tkbk jo 
efbnkDekoh eow ‘Xow* Bkb i[fVnk j'fJnk j? ns/ Xow L Xhoi, fywk, ;ziw, 
;fjuko, gftZsosk ns/ frnkB d/ o;s/ dk okj do;/Atk j?. i/ fJj ;Zu j? sK fco 
eZb$nZi d/ rb'pbh ;zeN dk ;wkXkB fJ; ftu bZfGnk ik ;edk j?. fpyo u[Zeh 
wkBf;esk B{z w[V^gotofss eoB ftu fJj e/Adoh o'b ndk eo ;edk j?. go 
jehes$;Zu$toskok e[M j'o BIo nkT[Adk j?. “w?A@ ns/ “w/ok ;Zu@ s/ c'e; j' 
fojk Xkofwe$;wkfie toskok rzGho ;zeN yVQ/ eo fojk j?. ftef;s ;wkiK ns/ 
wB[Zyh u/sBk ftu'A ;fjwsh, ;KM, ;fseko ns/ ;wfdqPNh rkfJp j' ojh j?. T[j 
PZeh s/ ;[nkoEh j' fojk j?, T[j fJ; jZd sZe ;z[rV frnk j? fe gfotko d/ fJe 
;G s'A S'N/ :{fBN ftu th T[j nkgD/ nkg B{z fJeZbk wfj;{; eodk j?.3 j[D fJe 
BtK gqPB g?dk j[zdk j? fe  T[go'es ;ko/ tosko/ bJh eh e/tb wB[Zy B{z jh d'Ph 
eoko fdZsk ikt/ iK fJ; bJh u"frodk$Xkofwe toskok th e[M jZd sZe fIzw/tko 
j?. d{;ok fJ; g?dk j'J/ pj[̂ X[okth ;zeN dk e'Jh jZb bZfGnk ik ;edk j?< eh 
wB[Zy nzdo xo eo u[Zeh fJ; yV's wkBf;esk B{z s'fVnk ik ;edk j?< fJj nZi 
dh rzGho$ifNb ;wZf;nk th j? ns/ tZvk gqPB th. eh nZi d/ :[Zr ftu fJ; dk 
e'Jh s'V j?< Xow fet/A ns/ fe; jZd sZe fJ; jZb bJh ;kofEe o'b ndk eo 
;edk j?. fJ; dh fBoy, goy, w[Ybh b'V ti'A ftuko/ ikD :'r j?. 
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PoXk d/ gZy s'A sK Xow dk wB[Zyh fIzdrh ftu o'b p/PZe jw/Pk jh ;kekokswe 
gqtkB ehsk iKdk fojk j?, go ne;o ;kekokswe gZy B{z nZy'A go'y/ eoe/ T[;B{z 
Bkekokswe o{g ftu g/P eoB d/ :sB th j[zd/ oj/ jB fiBQK s'A w[Beo BjhA j'fJnk 
ik ;edk. go jw/Pk ;Ekgs fJj ehsk iKdk j? fe nkgD/ Xow dh ;dhth j'Ad 
j;sh bJh fJj Bekokswe gZy BjhA j?, ;r'A Xkofwe gfjukD ns/ Xow d/ gk;ko 
gqpzX bJh fJj :sB ikfJI jB. fJBQK ftu d' tZv/ (Bkekokswe) :sBK B{z brGr 
;ko/ (f;Zy Xow s'A fpBK) XowK B/ nkgD/ Xkofwe ;o'ekoK ti'A jh gqtkB eo fbnk 
j?L  

(1)   Xow dk ;N/Nw?ANb o{g  

(2) ;wki dh fJe;kosk dh pikJ/ fJ; dh fJeo{gsk (conversion) B{z 
wkBsk d/Dk.  

fJj ‘d't/A ny"sh ;zebg* jh wB[Zyh ;wki ftu ;wZf;nktK d/ izrb g?dk eoB 
ftu e/Adoh o'b fBGk oj/ jB. Bshi/ ti'A e"wK$B;bK$GkJhukfonK dh n;ZfGne 
tzv, iksh, y/soh, ;zgodkfJe i?Avo ns/ ;fGnsktK dh gfjukD Bkb ;zpzfXs 
u[D"shnK$;wZf;nktK dh rfjoh wko j/m nZi dk ftPt$wB[y fBs fdB ;zeNK s/ 
fBxkoK tZb ik fojk j?. cb;o{g Xow dk ;o{g th wB[Zy dh j'Ad j;sh bJh tZv/ 
gqPB d/ o{g ftu yVQk j' fojk j?.  

T[es ;ze/se r?o^f;XKse ;o'ekoK B{z i' XowK ftu Xo'jo ti'A x[;g?m eo u[Ze/ 
jB, B{z ;d?t^;fwnK bJh o'eD ns/ ftukoXkoe nfXnkswe gqtuB$;ztkd Bz{z 
XowK dk Xo'jo pDkT[D dh ;ys b'V j?, feT[Afe fJjh gqtuB$;ztkd ;zg{oB pqqfjwzv 
d/ Io/̂ Io/ B{z u/szB eo ;sjh Mw/fbnK$toskfonK s'A fBIks dtk e/ wB[Zy B{z wB[Zy 
j'D dk nfj;k; eok ;eD d/ ;woE pDk ;edk j? ns/ fJ; d/ Bkb jh P'fPs s'A 
;[szsosk dk gq;zr ;kjwD/ fbnKdk ik ;edk j?. toswkB w{btkd$eZNVtkd dh 
fJe' fJe ekN fJj' (nzso Xow ;ztkd) jh BIo nkT[Adh j?. 

g{ot BkBe ekb d/ gqkgs nfXnkswe wkor$Xkofwe gozgoktK (:j{dh, 
Jh;kJh, fJ;bkw, fjzd{ Xow nkfd) ;fGnkukoe$;z;feqse tzB^;[tzBsk (ozr gozr 
ngkoiBk) B{z ngqtkB eodhnK jB ns/ “fis[ d[nko? T[po/ fss/ b?j[ T[pkfo@ d/ 
fBokb/ gq;zr B{z sie/ nkgD/ “d[nko/@ B{z ;op ;fwnK bJh ;woE pDkT[D fjs 
d{;o/ B{z nkgD/ ozr ftu ozrD bJh jo jopk tosD s'A th r[o/i BjhA eo ojhnK. 
fJE'A jh Xow d/ ;N/Nw?ANb o{g dk nkozG j' iKdk j?. fJj rZb fXnkB ftu oZyDh 
gt/rh fe Xow id'A id'A th ;N/Nw?ANb gqpzX ftu spdhb j't/rk, Xkofwe 
nzvo;N?Afvzr dk okj pzd j' ikt/rk ns/ vkfJbkr dk jo nXko jw/Pk jw/Pk bJh 
ysw j' ikt/rk. Xow ns/ Xow d/ f;XKsK d[nkb/ p?ohno yVQk j' ikt/rk, d[oGkrh 
yV's g?dk j' ikt/rh. fJ; B{z jh wPj{o fbpo/PB fEnkb/ihnB fbzvk wkor?N 
“nXow dk o;sk@ gqtkB eodh j?. fJ; s'A gfjbK fe nzso Xow ;pzXh 
ftuko^uouk B{z nZr/ tXkfJnk ikt/, ;zy/g ftu tZy tZy XowK d/ ;N/Nw?ANb ;o{g 
*s/ BIo;kBh eo b?Dk bkIwh j't/rkL 
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1H :j{dh Xow ;z;ko dk wjZstg{oB ns/ pj[s g[okDk Xow j?. :j{dh Xow dk 
fJj fdqV ftPtk; j? fe T[j oZp d/ u[D/ j'J/ b'e jB (Jew's are the chosen 

people of Jahowa). fJj f;XKs tZv/ Mw/b/ g?dk eoB ftu e/Adoh o'b ndk 
eodk j? feT[Ae fJ; Bkb fJE/ gqkfJwoh ns/ ;?ezvoh dk MrVk g?dk j' frnk. 
id'A ;e/ ns/ wso/J/ d/ G/d B{z oZph ;zebg ti'A gqtkBrh gqkgs j' rJh j't/, 
r';fN$vkfJbkr dk ;tkb sK ysw j'fJnk jh, Bkb jh oZp Bz{ th ;hwkpZX eo 
fdZsk. fJE'A sZe fe oZp :j{dhnK ns/ r?o :j{dhnK d/ izrK$:[ZXK ftu :j{dhnK 
dh fXo pfDnk BIo nkT[Adk j?.  

2H Jh;kJh Xow th vkfJbkr$r';fN d/ dotki/ pzd eoB ftu T[sw G{fwek 
fBGkT[Adk j?. Jh;kJh ftPtk; nB[;ko L f:;{ w[esh dk dotkik j?, w[es j'D 
bJh f:;{ ftu'A bzxDk (conversion) gt/rk. “Jh;kJh Xow ftu spdhb j' 
ikU, gow/Pto gqkgs j' ikt/rk.@ fJj Bknok r';fN d/ okj jh pzd eo fdzdk 
j?, feT[Afe Xow spdhbh dh ;[nkoE f;Xh gqtuB dhnK ;zGktBktK ftu jw/PK 
jw/PK bJh yV's g?dk eo fdzdh j?. fJE/ pkJhpb ftu'A fJe j'o T[dkjoB d/Dh 
gq;zr :[efs j't/rh i' ;ztkd Bkb'A Xow^spdhbh B{z fInkdk wjZssk d/ ojh j?L  

 “f:;{ nkgDhnK “G/vK* (Pfrod) B{z dkDk (Ppd^f;XKs) gk fojk j?. 
fw;o dh fJe Xowh n"os nkgD/ PfrodK Bkb p/Bsh eodh j? fe w/o/ 
“fJZiV@ (PfrodK) B{z th dkDk gk. g?rzpo c[owkB eodk j? fe gfjbK 
s/ok fJZiV w/o/ fJZiV ftu Pkwb j' ikt/.@ id'A th Xow spdhbh B{z 
e/Adohnsk gqdkB eo fdZsh ikt/ sK ;[nkoE^f;Xh Bkb Bekokswe gq;zr 
;Ekgs j'Dk bkIwh j' iKdk j?.(nZi th tZy tZy EktK *s/ y'bQ/ ik oj/ fwPB 
;e{bK fgZS/ GktBk brGr fJj' fijh jh j?.) 

3H fJ;bkw Xow fJe oZp d/ ;zebg T[go e/Adfos j?. go fJj fwb/rk T[;B{z 
fijVk gftZso e[okB, fenkws d/ fdBK ns/ w[jzwd ;kfjp d/ g?rzpoh *s/ 
ftPtk; eo/rk. i' th T[go'es s'A w[Beo j?, T[j ek|o j? ns/ i' fJ; ftPtk; 
dk XkoBh j? T[j ‘w'wB* j?. ek|oK B{z w'wB pDkT[D bJh jo B?fse$nB?fse 
ekoi ikfJI j?. fJE'A sZe fe ek|oK fto[ZX i{M woB tkb/ B{z Pjhd d/ o[sp/ 
Bkb ;BwkfBnk iKdk j?. ;ztkd d/ o{N B{z jh B/;s'̂ Bkp{d eo fdZsk. 

4H fjzd{ Xow g{oph XowK dh bVh ftu gqw[Zy s/ g[okDk Xow j?. t?fde gozgok 
ftu vkfJbkr$r';fN d/ o;s/ e/tb pkjo tkfbnK bJh jh pzd BjhA ehs/, ;r'A 
nkgD/ GkJhuko/ dh doik^pdoih (toD tzv) eoe/ ;ztkd dh fe;/ th soQK dh 
nfjwhns B{z w{b'A jh oZd ngqtkB eo fdZsk ;h. T[dkjoD bJh fjzd{e[P gops 
s'A gko ikD *s/ wB[Zy B{z wb/S n?bkB fdZsk iKdk ;h, fi; ekoD T[;dh fjzd{ 
Xow ftu tkg;h dk o;sk jw/Pk jw/Pk bJh pzd j' iKdk ;h. 

 T[go'es ftuko uouk XowK d/ Bekokswe o{g dh g/PhBr'Jh j?. fJ; ;o{g d/ 
dhdko/ toswkB gq;zr ftu jh ehs/ ik ;ed/ jB ns/ nZi d/ rb'pb dk fJj 
;wZf;nk gq;zr jh gqtkB ehsk ik ;edk j?.  
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 fJ; ;ko/ gq;zr s'A pknd fJj gqPB ifNb ;wZf;nk d/ o{g ftu ;kjwD/ nkT[Adk 
j? fe eh g{ot BkBe ekb ftu Xow ;ztkd ;zGt jh BjhA j?< fJ; dk T[so bZGD 
bJh f;Zy Xow tZb BIo;kBh eoBh gt/rh. go fJ; s'A gfjbK fJe j'o rzGho 
;tkb d/ o{̂ po{ j' b?Dk ukjhdk j? fe eh XowK d/ gq;zr ftu ;ztkd$vkfJbkr j? jh 
BjhA ;h< fJE/ i/eo e/tb ftuko tNKdo/ iK vkfJbkr dh rZb ehsh ikt/ sK itkp 
jK ftu j? go i/eo Religious Understanding iK nzso Xow r';fN dh rZb ehsh 
ikt/ sK T[so BKj ftu j?. p/PZe rohe ;kfjs ns/ Gkosh Xow gozgok ftu r';fN 
;kfjs o{g dh fJe tzBrh ti'A T[gbpX j?. ;[eoks d/ cb;c/ B{z ;wMD ns/ 
;wMkT[D bJh r';fN d/ BkNeh o{g dh tos'A ehsh fwbdh j?. u/b/ r{VQ dkoPfBe 
gqPB yVQ/ eod/ jB. ;[eoks T[BQK dk itkp fdzdk j?. Gkosh gozgok ftu th 
T[go'es o{g tKr fJe gkso Pzektkdh o{g ftu gqPB eodk j? ns/ nukohnk 
T[;dk itkp fdzdk j?. go fJj r';fN fJe' Xow d/ XkoBhnK ftu j?, fi; eoe/ 
fJ; B{z nzso Xow ;ztkd ftu Pkwb BjhA ehsk ik ;edk. 

nzso Xow ;ztkd dk f;Zy ;zebg f;XKse (r[o{ rqzE) ns/ nwbh (;zgkdB 
gqfefonk) gqekPB ftu'A fpBK fe;/ T[u/u s'A ;fji ;[GkJ/ jh gqrN j[zdk BIo 
nkT[Adk j?. fJj fezs{ w[es XkoBk j? fe g?rzpoh$Xow pkBh nIws ftu r[o{ BkBe 
gksPkj dh nkwd Bkb jh nzso Xow ;ztkd (r[o{ rqzE ;kfjp ftub/ f;XKse 
jtkb/$ nwbh o{g bJh T[dk;hnK T[go'es dh g[PNh fjs) dk gqkozG j[zdk j? ns/ 
“feS[ ;[Dhn? feS[ ejhn?@ okjhA fJ; dk Xoksb ;Ekgs j[zdk j?. fJj mhe j? fe 
r[owfs d/ n;{bK$f;XKsK nB[;ko r[o{̂ ykb;k gzE dh fBnkoh j'Ad$gfjukD j?, go 
fJj gfjukD gfjbK ;Ekfgs d{i/ XowK dh soQK fJeo{gsk tkbh BjhA ;r'A pj[tkdh 
j?, i' d{;o/ d/ fBnko/gD B{z e/tb gqtkB jh BjhA eodh ;r'A nkgD/gD d/ pokpo 
wkD s/ ;fseko th fdzdh j?. r[o{ rqzE ;kfjp dk ftukoXkoe gqtuB, ozrK, B;bK, 
ns/ j'o Xkofwe$;wkfie$G{r'fbe jZd^pzdhnK s'A w[es “;G;? bJ/ fwbkfJ ihT[@ 
dk ;fGnkuko f;oidk j?, i' nzso Xow r';fN dk w{b f;XKse gqtkBs nkXko j? 
ns/ “Bk e' w/ok d[;wD ofjnk B jw fe; e/ p?okJh@ Bkb fJ; dk nwbh nkXko 
;Ekgs eodk j?. r[owfs dk d?th ftXkB e[b ;z;koh wB[ysk B{z g{oB nkIkdh 
(p'bD ns/ ofjD) ns/ pokpoh d/ nfj;k; dk XkoBh j' go;go GkJhukoe J/esk 
dh bVh ftu gokT[D dk wkor (f;XKse s/ nwbh) gqdkB eodk j?. Xkofwe, 
;fGnkukoe tzB ;[tzBsk B{z nekb g[oyh (ntfb nbj B{o T[gkfJnk e[dofs e/ 
;G pzd/) d/D ;wMe/ wB[Zy B{z ;op ;fwnK bJh ;woZE pDB tZb u/szB jh BjhA 
eodk ;r'A T[;B{z wkD, ;fseko ns/ fJZIs Gog{o fIzdrh fiT{D bJh T[sPkfjs th 
eodk j?. fJ; ;zebgh ftXkB Bkb nzso Xow ;ztkd d/ ;Ekfgs ehs/ ik oj/ 
Xoksb B{z ;wfMnk ns/ ;wMkfJnk ik ;edk j?.4 

fJE/ fJe j'o y{p;{os gfjb{ fJj j? fe nkX[fBe rb'pbh GkJhuko/ ftu nzso 
Xow ;ztkd B{z e/Adoh B[es/ ti'A g/P ehsk ik fojk j?. dZyDh nwohek dh fJe T[xh 
fEnkb'ihnB nzso Xow ;ztkd B{z pj[s jh wjZstg{oB Xkofwe$;wkfie toskok 
gqtkB eodh j'Jh fbydh j?L 
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 No Peace without Religious peace, 

 No Religious peace without interfaith dialogue  

fJ; d/ Bkb jh j'o pj[s ;ko/ gZSwh ftdtkB c{e', d?ohdk, bkeK nkfd th fJ; 
tosko/ Bz{ ;wMD, ;wMkT[D d/ :sB ftu jB fe nzso Xow ;ztkd fet/A ;zGt j' 
;edk j?, T[;d/ g?okwhNo eh fBPfus ehs/ ik ;ed/ jB. coK;h;h fuzse c{e' 
d[nkok fBoXkfos ehs/ g?okwhNoI B{z id'A f;Zy Xow d/ T[go'es gfog/y ftu oZye/ 
t/yD dk :sB eod/ jK sK r[owfs d[nkok nzso Xow ;ztkd d/ phi o{g ti'A 
;Ekgs ;zebgK dh Mbe nkg w[jko/ ;kjwD/ nk iKdh j?. c{e' d/ fdZs/ f;XKs B{z 
r[opkDh d/ gfog/y ftu oZye/ t/yD Bkb ;koh rZb nkgw[jko/ ;gPN j' iKdh j?. 
;zy/g o{g ftu fJ; *s/ BIo;kBh eoBk gq;zr:[es j't/rk ns/ rb'pbh ;w/A ftu 
fBoXkos g?okwhNoI d/ dhdko/ f;Zy fuzsB ftu ;kjwD/ fbnkT[D dk :sB ehsk 
ikt/rkL 

1H  nkg;dkohL pzd/ B{z fe;/ Xow, ;fGnkuko iK fyZs/ Bkb ;pzXs eoe/ Bk t/y', 
T[;B{z e/tb ‘wB[Zy* d/ s"o s/ t/yD dk :sB eo'. fJ; :sB ftu gkodoPsk th 
j? s/ e[b wB[Zy iksh dk Gbk th. w{btkd d/ yksw/ bJh nkg;dkoh dh GktBk 
s'A fpBK s[fonk jh BjhA ik ;edk. c{e' d[nkok fBoXkos fJ; f;XKs B{z phi 
o{g ftu r[o{ rqzE ;kfjp d/ ;NoZeuo ftu'A t/fynk ik ;edk j?. r[orZdh dh 
pyfPP t/b/ th fJ;/ d/ dhdko/ o{gwkB j[zd/ jB. r[opkDh d/ nB/eK jtkb/ fJ; 
dh g[PNh fjs g/P ehs/ ik ;ed/ jB, go T[go'es dh g[PNh bJh T[sw 
T[dkjoB ti'A r[opkDh dh fJ; s[e B{z t/fynk ik ;edk j?L 

   ;G/ ;kMhtkb ;dkfJfB 

   s{z fe;? B fd;fj pkjok ihT[]5  

2H  fJeo{gsk BjhA fJe;koskL ;ztkd sd jh ;zGt j' ;edk j? i/eo ;z;koh 
ftfGzBsk B{z ;theko ehsk ikt/ ns/ fJ;B{z e[dos d/ fBokb/gD ti'A ;fseko 
fdZsk ikt/. d{i/ dh gfjukD (identity) B{z gqtkB eo'. T[;B{z s/ T[;d/ 
;fGnkuko$Xow B{z pDdk ;fseko fdU. fe;/ dh w[Ekih dk ckfJdk Bk T[mkU. 
f;Zy Xow ftu T[go'es gq;zr dk Xoksb ftdwkB j' iKdk j?. T[go'es dh 
gqtkBrh r[opkDh ftu'A fJ; soQK ;kjwD/ nkT[Adh j?L 

   p/d es/p ejj[ ws M{m/ 

   M{mk i' B fpuko?]6    

3H  ;fsekoL nzso Xow ;ztkd dk dotkik sd jh y'fbQnk ik ;edk j? i/eo jo 
soQK d/ XowK$;fGnkukoK ns/ fJBQK d/ XkoBhnK B{z pDdk ;fseko fdZsk ikt/. 
T[sw wB[Zy dh fJj gqtkBs fBPkBh j? fe T[j nkgDh fIzdrh d/ sIofpnK s'A 
th f;Zydk j?, go ;G s'A T[sw T[; wB[Zy B{z wzfBnk iKdk j? i' d{;fonK d/ 
sIofpnK B{z th wZd/BIo oydk j'fJnk nkgDh ;'u ftu T[;ko{ spdhbhnK eo 
b?Adk j?. fJ; bJh w'wB, ek|o s/ wb/S torhnK jZdpzdhnK dk ykswk eoe/ 
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jh ;ztkd oukfJnk ik ;edk j?. nkgDk uzrk d{i/ Bkb ;KMk eo' ns/ d{i/ d/ 
uzr/ B{z |okyfdbh Bkb gotkB eo'. f;Zy gq;zr ftu ;wekbhB XowK d/ 
g?o'ekoK B{z gqtkBrh fdzfdnK fJj ;Ekfgs ehsk fe w[;bwkB$fjzd{ j' ikD Bkb 
T[swsk ;[GkfJwkB BjhA j' iKdh. n;b T[swsk r[DK B{z rqfjD eoB Bkb jh 
XkoB ehsh ik ;edh j?L 

   w[;bwkD[ ejktD[ w[;eb[ ik j'fJ sk w[;bwkD[ ejkt?]  

        (r[HrqzH;H, 141) 

;' gzfvs[ i' wB[ gop'X?]7 

4H  ;Zu efjD dh I[ofsL nzso Xow ;ztkd dk fJe j'o y{p;{os gfjb{ gZSwh 
ftdtkB g/P eodk j?. T[; nB[;ko nzso Xow ;ztkd sd sZe ;zGt BjhA j? 
id'A sZe ‘;Zu efjD dh I[ofs* dk XkoBh Bk j'fJnk ikt/. i/eo d{;o/ dh skes 
wB ftu G?n g?dk eodh j? sK fco T[;B{z T[;d/ n;b dk nfj;k; eotkfJnk 
jh BjhA ik ;edk. fJ; ;zdoG ftu ‘pkpopkDh* dk gq;zr t/fynk ik ;edk j? 
ns/ I|oBkw/ dh bbeko th T[go'es dh g[PNh fjs g/P ehsh ik ;edh j?. 
GkJh r[odk; d[nkok ‘wZe/ dh T[dk;h* t/b/ ekIhnK Bkb j'Jh rZbpks ftu f;Zy 
g?rzpoh nIws d/ ;Zu efjD dh I[onfs d/ dhdko/ fJ; soQK o{gwkB j[zd/ jBL 

g[SfB c'fb feskp B' fjzd{ tvk fe w[;bwkB'Jh< 

pkpk nky/ jkihnk ;[fG nwbk pkMj[ d'B' o'Jh.8 

go fJ; d/ Bkb jh nkgD/ ;Zu efjD dh I[ofs Bkb nkgDk ;Zu m';Dk BjhA ;r'A 
d{;fonK dh T[swsk dk T[jBK B{z nfj;k; eokT[Dk T[sw Xow ;ztkd dk whoh 
r[D wzfBnk iKdk j?L 

 f;X Sfg p?m/ gopsh  

eT[D[ irfs eT[ gkfo T[skok.9 

T[go'es ;zy/g tkoskbkg ftu nzso Xow ;ztkd d/ gfjb{nK T[s/ ftuko 
eofdnK fJj jh ;Ekgsh j[zdh j? fe nZi d/ ;z;koh tosko/ ftu nzso Xow ;ztkd 
B{z i/eo wB[Zysk dh GbkJh dk Xo'jo gqtkB eo fbnk ikt/ sK fJ; d/ ;kofEe f;ZN/ 
fBeb ;ed/ jB. wB[Zy Xkofwe ;zehoBsk s'A w[es j' e/ fe;/ ‘p/rwg[o/* dh 
;Ekgsh bJh fefonkPhb j' ;edk j?. fJj d'Iy s'A izBs sZe dk ;|o th gqtkB 
ehsk ik ;edk j? ns/ ;z;koe y[Pjkbh dk wkor th. cb;o{g wB[Zyk fIzdrh ftu'A 
jo soQK d/ ibib/ ysw j'D dhnK ;zGktBktK g?dk j' ikDrhnK ns/ fe;/ th soQK dk 
;?bkp wB[Zyh fIzdrh B{z spkj BjhA eo ;e/rk. f;Zy Xow fuzsB fJ; bJh e/Adoh 
o'b fBGk ;edk j? p/Pos/ fe fJ; d/ gftZso gotuB Bkb o{̂ po{ j'fJnk ikt/. 
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jtkb/ ns/ fNZgDhnK 

1   vkH pbeko f;zx, rb'pbkJhi/PB s/ f;Zy ;z;ko, gzBk 3H 
2   T[jh, gzBk 4H  
3  vkH nwoihs f;zx ro/tkb, fJZehthA ;dh s/ r[o{ rqzE ;kfjp, gzBk 10H 
4   T[jh, gzBk 12H 
5   ;qh r[o{ rqzE ;kfjp, gzBk 97H 
6   T[jh, gzBk 1350H 
7   T[jh, gzBk 274H  
8  GkJh r[odk;, tko 1, gT[Vh 33H 
9   T[jh, tko 1, gT[Vh 29H 

 

 

 



 

r[o{ rqzE ;kfjp ftu gq/w^Grsh dk ;o{g 

 r[oPoB e"o iZrh * 

 

 r[o{ rqzE ;kfjp ftu gq/w^Grsh dh jh gqXkBsk j?. fJ; Grsh dk iBw Gkt/A 
t?PDt T[gk;Bk dh e[y ftu'A j'fJnk go wZX:[r ftu gj[zuD s/ ;zs ;kXeK B/ nkgD/ 
fBor[D pqjw dh T[gk;Bk bJh fJ; ƒ pj[s nB[e{b nB[Gt ehsk. fJ; soQK 
fJPN^d/t d/ ;o{g^G/d s'A fJ; Grsh d/ th ;r[D Gkt nkXkfos gq/w^Grsh ns/ 
fBor[D Gkt nkXkfos gq/w fJ; bJh T[BQK dh Grsh fBor[D Gkt^G{wh T[s/ nkXkfos 
j?. j[D gqPB fJj T[mdk j? fe gqEw r[o{, r[o{ BkBe d/t ih B/ ihtB d/ gow 
wB'oE ƒ gqkgs eoB bJh fi; Grsh^;kXBk T[s/ fJsBk pb fdsk j?, T[; ƒ T[BQK 
B/ nkg fejVk BK d/Dk T[fus ;wfMnk j?< fJ; ;zpzX ftu d' BK pj[s T[xV e/ 
;kjwD/ nkJ/ jB^gq/w^Grsh ns/ GkT[̂ Grsh. 

gq/w^Grsh 

•  n?;/ gq/w Grfs thukoh. r[ow[fy ;kuk Bkw[ w[okoh. (r[ rqz gzBk 414) 

•  ;oto jz;k S'fv B ikfJ. gq/w Grfs efo ;jfi ;wkfJ. (r[ rqz gzBk 685) 

•  xfV GKv/ fifB nzfwqs[ gkfJnk. gq/w Grfs gqfG wB[ gshnkfJnk.  
(r[ rqz gzBk 686) 

•  Grfs gq/w nkokfXsz ;u[ fgnk; gow fjs.           (r[ rqz gzBk 505) 

GkT[ 

•  GkT[ Grfs efo Bhu[ ;dkJ/. sT[ BkBe w'yzsW gkJ/.    (r[ rqz gzBk 470) 

•  do;B[ gktk i/ s[X[ Gktk. GkfJ Grfs ;ku/ r[D rktk.  (r[ rqz gzBk 1034) 

•  GkT[ Grfs r[owsh gkJ/. jT[w? ftuj[ ;pfd ibkJ/.     (r[ rqz gzBk 1342) 

•  nkg/ w[efs fsqgfs todksk Grfs GkfJ wfB GkJh j/.   (r[ rqz gzBk 1021) 

•  fJj[ wB[ fBowb[ dfo xfo ;'Jh. r[ow[fy Grfs GkT[ X[fB j'Jh.  
 (r[ rqz gzBk 415) 

 ‘GkT[’ iK ‘GkfJ’ (;z;feqs ‘Gkt’) Ppd dk fJe noE gq/w iK nB[okr th j?. 
fJ; bJh fJE/ ‘GkT[’ Ppd ‘gq/w’ Ppd d/ gq:k: o{g ftu gq:[es j'fJnk j?. 
cb;o{g, ‘GkT[ Grsh’ th ‘gq/w^Grsh’ dk fJe BkwKso jh j?. 
 
* fgqz;hgb r"ofwzN ekbi cko t[w?B gfNnkbk (ohNkfJov) 
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 gq/w r[o{ BkBe d/t ih dh Gktkswe iK ojZ;kswe nB[G{sh dk w{b^nkXko j?. 
gq/w Bkb nd_?s nt;Ek dh gqkgsh j[zdh j?, soe ftsoe dk py/Vk w[e iKdk j?, 
nkgDk gokfJnk nzso fwN iKdk j?. r{VQ/ dkoPfBe sZs_ jZE T[s/ oy/ nKtb/ tKr 
;gZPN j' iKd/ jB, fco jo gk;/ gqhsw dh Mbe fd; g?̂dh j?. wZX :[r d/ Grsh, 
;{|h ns/ gq/w gqXkB feZ;k ;kfjZs ftu fJ; Gkt dh nfGftnesh d/ nBzs T[dkjoD 
fwb iKd/ jB. n;b ftu, ojZ;tkdh ;kXe dk ;op gqw[y eosZt j? fe gq/w^sZs_ ƒ 
ikfrqs eo/ ns/ fco nkgD/ nkg ƒ T[; ftu }oe eo d/t/. vkH r'ftzd fsqr[DkfJs 
nB[;ko nkswk o{gh gq/w dk gowkswk o{gh gq/w ftu bhB j' ikDk jh gq/w dk f;yo 
j?. fJj fjod/ dh e'Jh ;kXkoD Gkt[e ;fEsh BjhA, ;r'A nzdobh ;{yw gqftqZsh j? 
fi; Bkb nzso irs nkgD/ ;ko/ nzrK dk w/b pkjob/ irs Bkb eodk j?. 

 r[o{ BkBe d/t ih B/ nkgDh pkDh ftu nB/e EKtK s/ gq/w d/ ;o{g ƒ ;gZPN 
ehsk j?. T[BQK B/ gq/w dh gfjbh nktZPesk nkgDh j'Ad \sw eoBh d;h j?. gq/w dh 
ukj ƒ g{ok eoB d/ fJS[e ftnesh bJh gfjbh Pos nkgD/ f;o ƒ eN e/ sbh 
T[go XoBk j?, sd jh T[j fJ; wkor T[s/ ubD dk nfXekoh j' ;edk j? feT[Afe 
fJ; wkor T[go fJe tko g?o oy d/D s'A pkd f;o dh G/AN uVQD s'A fe;/ gqeko dk 
;ze'u eoBk tofis j?L 

  iT[ sT[ gq/w y/bD ek ukT[. f;W Xfo sbh rbh w/oh nkT[. 

  fJfs[ wkofr g?W Xohi?. f;W dhi? ekfD B ehi?.1 

  nfijh GktBk ;zs epho B/ th ftnes ehsh j?. 

 gq/w d/ ;o{g ƒ ;gZPN eoB bJh r[o{ ih B/ ib ns/ wSbh, ib ns/ ewb, 
ueth ns/ ;{oi, ib ns/ d[ZX, ukfsqe ns/ toPk, nkfd d/ nkdoP gq/w d/ nkXko 
s/ nB/e gq;zrK ftu pVk ;[zdo T[gwkB^ftXkB ehsk j?. T[BQK dk ws j? fe 
gowkswk Bkb fJ; soQK dk gq/w eoBk ukjhdk j? fit/A ib ns/ ewb dk j[zdk j?. 
ib dhnK bfjoK Bkb gSkV/ ikD s/ T[j ib d/ gq/w Bkb jh ftef;s j[zdk j?. T[; 
dh j'Ad ib d/ ekoD j? ns/ ib d/ ysw j'D s/ jh T[; dk ftBkP fBPfus j?. jfo 
Bkb fJ; soQK dk gq/w eoBk ukjhdk j? fit/A wZSbh ib Bkb eodh j?. ib d/ tZXD 
Bkb T[; ƒ ngko gq;zBsk j[zdh j?. go ib s'A fpBk T[j fJe fSD bJh ihT[Adh 
BjhA ofj ;edh, T[; d/ fjod/ ftu n;fj ghV j[zdh j?. gowkswk Bkb fJ; soQK 
dh gqhs eoBh ukjhdh j? fit/A ukfsqe whAj Bkb eodk j?. ;[nKsh p{zd d/ fpBk T[j 
Go/ j'J/ ;o'toK d/ gkDh ƒ w{zj bkT[D bJh fsnko BjhA. jfo Bkb fJ; gqeko dk 
gq/w eoBk ukjhdk j? fit/A ib d[ZX Bkb eodk j?. d[ZX ƒ ekVQB s'A gfjbK gkDh 
nkg ;[edk j?, d[ZX ƒ ;[eD BjhA fdzdk. n;b ftu, jfo Bkb nfijk gq/w eoBk 
ukjhdk j? fit/A ueth ;{oi Bkb eodh j?, T[j fJe fSD bJh th BjhA ;"Adh ns/ 
d{o t;d/ nkgD/ gqhsw ƒ ;dk B/V/ jh ;wMdh j?. fJ; gq/w d/ nB[Gt dh 
tk;sftesk dk G/d e'Jh r[ow[y jh ikD ;edk j?. wBw[y ftnesh ftu fJ; ƒ 
;wMD dh ;woEk BjhA j?. ;Zu sK fJj j? fe ;kXe jfo d/ gq/w o; ƒ gh e/ T[;/ 
soQK fsqgs j[zdk j?, fit/A ukfsqe iK wZSbh ib dh gqkgsh Bkb nkBzfds j[zdh j?L 
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fiT[ ukfsqe ib gq/w fgnk;k. 

fiT[ whBk ib wkfj T[bk;k. 

BkBe jfo o;[ gh fsqgsk;k.2   

 r[o{ BkBe d/t ih B/ gowkswk d/ gq/w d/ w[ekpb/ s/ ;z;kfoe gdkoEK Bkb gq/w 
gkT[D ƒ pVk xNhnk df;nk j?. feT[Afe ;z;kfoe gq/w d/ cb;o{g gowkswk d/ gq/w 
ftu ftxB g?̂dk j?, fJ; bJh nfijh gq/w^ftXh ƒ fi; eoe/ gqhsw G[b iKdk j?, 
;kV e/ ;[nkj eo d/Dk ukjhdk j?. ;Zuh gqhs sK T[jh j? fi; Bkb gowkswk d/ do 
s/ gqfsPmk pDh ofjzdh j?. r[o{ ih B/ e[Nzp iK gotkfoe ;zpzXhnK Bkb wk:k^w'j 
dk gq;ko eoB tkbh gqhs ƒ th BPN eoB bJh skehd ehsh j? feT[Afe okw d/ o; 
s'A ;yD/ gq/w d/ ;ko/ eow d[fpXk^g{oD ns/ ftnoE jBL 

  ikoT[ n?;h gqhfs e[Nzp ;BpzXh wkfJnk w'j g;koh. 

  fi;[ nzsfo gqhfs okw o;[ Bkjh d[fpXk eow fpekoh.3 

 r[o{ BkBe B/ ;Zu/ gq/w T[s/ pb fdZsk j? feT[Afe ;Zu/ gq/w d/ g? ikD s/ fco T[; d/ 
N[ZND dh ;zGktBk ysw j' iKdh j?. fJ; dk ozr wihm d/ ozr tKr gZek ns/ ;EkJh 
j? ns/ fJ; Bkb ;kohnK p[okJhnK dk BkP j' iKdk j?. fJ; dh gqkgsh gkyzv eoB 
Bkb BjhA j[zdh feT[Afe T[gobk gki y'Nk ns/ y[nko eoB tkbk j[zdk j?. ;Zuk gq/w 
sK ;fs ;o{g gowkswk dh nkgDh d/D j?, iK fco fJ; dh gqkgsh dk ;kXB r[o{ 
ns/ r[o{̂ Ppd j?. fJ; Gkt dhnK ;{ue nB/e s[eK r[opkDh ftu'A fwb iKdhnK 
jB, T[dkjoD ti'AL 

 fpB r[o gq/w B gkJhn? ;pfd fwb? ozr[ j'fJ. (r[ rqz gzBk 58) 

 fpB[ r[o gqhfs B T{gi? jT[w? w?b[ B ikfJ. (r[ rqz gzBk 60) 

 r[fo e? ;pfd ;bkjhn? nzsfo gq/w fgnkW. (r[ rqz gzBk 1286) 

 ;uk G'iB GkT[ ;fsr[fo df;nk.  
;fsr[fo s[m? BkT[ gq/w ojf;nk.    (r[ rqz gzBk 146) 

 ;fsr[o pkMj[ gqhfs B T[gi? Grfs os/ gshnkok j/.     
  (r[ rqz gzBk 1029) 

 fiBQK ƒ ;Zu/ gq/w dk sho ftzBQ iKdk j? T[BQK dk fJbki t?d s'A ;zGt BjhA j[zdk, 
T[j bkfJbki j' iKd/ jB. feT[Afe fJj o'r fjod/ d/ Gkt^b'e dk j?, fi; ƒ 
;wMDk ;kXkoD t?d dh T[guko^;hwk s'A pkjo dh rZb j?. fJ; o'r ƒ ;wMD d/ 
;woE T[jh ftnesh j' ;edk j? fi; B/ fJ; gqeko d/ o'r ƒ nB[Gt ehsk j't/. 
‘g[oksB iBw^;kyh’ (;kyh 7) ftu fbfynk j? fe id'A r[o{ BkBe d/t ih ƒ T[dk; 
nt;Ek ftu t/y e/ fgsk nXho j' rJ/, sK r[o{ ih d/ fJbki bJh T[j t?d ƒ ;d 
fbnkJ/. go T[j G'bk t?d r[o{ BkBe d/t ih d/ fjod/ dh gq/w ghV dk nB[wkB fet/A 
brk ;edk ;h< fJ; xNBk dk T[b/y r[o{ ih B/ nkgDh pkDh ftu eofdnK fejk j?L 
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  t?d p[bkfJnk t?drh gefV YzY'b/ pKj. 

  G'bk t?d[ B ikDJh eoe eb/i/ wkfj.4 

 r[o{ ih B/ gq/w ƒ fJsBk nfXe wjZst fdZsk j? fe T[; d/ w[ekpb/ s/ p?e[zm ns/ 
w[esh th s[ZS jB. T[BQK dh ;G s'A tZvh wzr jh fJjh j? fe fBoziB d/ Bkw Bkb 
;dk gq/w dk ;zpzX ekfJw oj/L 

  np sp ntW B wkrT[ jfo gfj Bkw[ fBoziB dhi? fgnkfo. 

  BkBe ukfsqe nzfwqs ib[ wkr? jfo i;[ dhi? feogk Xkfo.5 

;Zu/ gq/w d[nkok gowkswk dh ;Zuh dorkj ftu wkD gqkgs j[zdk j?. fJ; d/ wB 
ftu t;D Bkb iw dk vo BPN j' iKdk j?. fJ; Bkb gow sZs dh gqkgsh j[zdh j? 
ns/ ihtkswk dh i'fs gowkswk dh pqjw i'fs ftu nzsoG{s j' iKdh j?. fJj nw'b 
gdkoE j?. fJj ed/ xNdk tXdk BjhA ns/ g{o/ r[o{ dh gqkgsh Bkb jh fJ; dh 
T[gbpXh j[zdh j?. fJ; bJh wB ftu gowkswk d/ GT[ ƒ t;kDk pVk Io{oh j?. 

 ;koKP fJj fe r[o{ BkBe d/t ih dh gq/w^GktBk pkjob/ o{g iK Gkt tkbh B j' 
e/ nzso nkswk Bkb ;zpzfXs j?, nfijk gq/w jh ;Zuk ns/ wX[o j?. fJj nfijh 
wX[osk j? i' ed/ g[okDh iK p/;[nkdh BjhA j[zdh, fJj nfijh u/Ne j? i' br ikD s'A 
pkd ed/ th, fe;/ nt;Ek ftu th BjhA S[Ndh, fJ; dh gqkgsh efmB j?, go id'A 
gqkgsh j' iKdh j?, fco gqkDh dh nGkt s'A ;dk w[esh j' iKdh j?, fJj fBs tZX 
;edh j?, fJ; ftu xkN dh ;zGktBk dk e'Jh nkXko BjhA ofjzdk. r[o{ rqzE ;kfjp 
ftubh pkDh ftu i' e[M fbfynk j?, ;kok gq/w nkXkfos j?, gq/w s'A fpBk e'Jh th 
Gkt nfGftnesh BjhA j'Jh. fJ; soQK r[o{ rqzE ;kfjp dh pkDh gq/wwJh j?, wX[o 
j?, T[ibh j?, T[; ftu fes/ th fe;/ j'o Gkt dh fBeh fijh Mbe th BjhA fwbdh. 

 

jtkb/ 

1  r[HrqzHgzBk 1412 
2  r[ rqz gzBk 226 
3  r[HrqzHgzBk 1198 
4  r[HrqzHgzBk 1279 
5  r[HrqzHgzBk 504 

 

 

 

 



 

f;~y w~s ftu nzso^Xow ;ztkd gozgok  
i;gkb e"o eKr*

 

„f;Zy wZs ftZu nzso^Xow ;ztkd gozgok* b/y nXhB f;Zy wZs d/ nzsors 
ftr;h ;ztkdh gozgok dh nkXko G{wh fB:s eofdnK f;Zy wZs d/ w[y ;zebgK T[~s/ 
ftuko ehsh rJh j?. fJj ;zebg Bk e/tb f;Zy wZs ftu nzso^Xow ;ztkd dh 
;w[Zuh gozgok d/ gqfsfBX ti'A ftuko/ rJ/ jB pbfe fJBQK okjhA ;w[Zuh f;Zy 
f|bk;|h d/ phi th T[ikro j'J/ d/y/ rJ/ jB. pqjw$pqfjwzv dk ;zebg, eow 
f;XKs, r[o{ dk ;zebg ns/ ;Zu s/ nkuko dk ;zebg, uko nfij/ jh w[y ;zebg 
jB fiBQK T[go fJE/ ftuko e/Adfos ehsh rJh j?. 

;ztkd, wB[Zy d/ p"fXe ;so dh gqfefonk j? fijVh Pzek iK ifrnk;k d' 
gfjb{nK d/ nkXko ‟s/ nkgDk ;o{g rqfjD eodh j?. ;gZPNsk ns/ ftnkgesk 
fJ;d/ d' fBZih r[D jB fijV/ fJ;ƒ ;koEesk gqdkB eod/ jB. PzeK ns/ ifrnk;k 
ƒ wkfXnw pDk e/ g?dk j[zdh ;ztkd dh fJj gqfefonk nkgD/ Bkb nB/e gqfsX[BhnK 
f;oidh iKdh j?, fijVh fe PzektK ƒ T[BQK dh jo/e gZXo „s/ ik e/ y'odhnK 
iKdhnK jB ns/ ifrnk;k ƒ frnkB ftZu spdhb eoe/ ftukoXkok dh f;XKse 
fgqPmG{wh fsnko eo fdzdhnK jB. fJ; soQK „;ztkd‟ dk ;w[Zuk toskok „Pzek‟ iK 
„ifrnk;k‟ d/ d' ftnkge gk;koK „s/ fNfenk j[zdk j?. Pzek Gkt/ fttkdgq;s j[zdh j? 
gozs{ fJj th ifrnk;k d/ tKr p"fXesk dh jh bykfJe j[zdh j? feT[Afe „j'D‟ iK „Bk 
j'D‟ ƒ b? e/ ;kvk PzektkB j'Dk ;kvh p"fXe ;wM dk jh gqwkD j?. „eh j?<‟ „fet/A 
j?<‟ „feT[A j?<‟ „ed'A s'A j?<‟ fJfsnkfd ;zebgrs w[Zd/ ifrnk;k d/ o{g ftu ;kv/ 
;kjwD/ nkT[Ad/ jB.  

f;Zy wZs ftu ;ztkd fijV/ gqtuB1 T[;kodk j? T[j fsZy/ tkd fttkd‟ ftu'A g?dk 
j[zd/ jB, fiBQK dk nkXko tZy tZy XowK ftub/ nehfdnK dh nB[Pmkswe ftfGzBsk 
th j' ;edh j? ns/ nkuko ftjko d/ nkXko ‟s/ ftukoXkoe wZs G/d ftu spdhb 
j[zdk fdqPNhe'D th. pkDh ftu fJj ;ztkd fJefjo/ (Monologue)2 ns/ d'jo/ 
(Dialogue)3 d'tK o{gK ftZu gqkgs  j[zdk j?. fJj ;ztkd f;Zy Xow d/ ;zpzX ftu 
fJ;d/ ;Bw[Zy ubd/ pkeh XowK Bkb j[zd/ f;ZX/̂ nf;ZX/ tkoskbkg „s/ nkXkfos j?. 
fJ; ;ztkd ftZu f;Zy wZs dh gqfsfBXsk f;Zy r[o{nK tZb'A ns/ r[Wxo d/ j'o 
PoXkb{nK tb'A ouh rJh pDh eodh j? ns/ j'o XowK dh gqfsfBXsk, T[BQK ftubh 
ftukoXkoe gj[zu, T[BQK d/ nB[nkJh ns/ T[u Xkofwe nehd/ tkb/ ftnesh pdbt/A 
o{g ftu eod/ t//y/ ik ;ed/ jB. fJj ;w[Zuk ;ztkd T[gd/Pkswe ns/ fBy/Xkswe d'  
 

*gq'c?;o s/ nekdfwe fBod/Pe, BkBe f;Zy nfXn?B ftGkr, :{Bhtof;Nh, uzvhrVQ 




