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MESSAGE

The Department of Guru Nanak Sikh Studies, Panjab University
Chandigarh is putting its best to bring out Vol. VI, 2019 of its Journal, Panjab
Journal of Sikh Studies commemorating 550* Birth Anniversary of Guru Nanak
Dev Ji. I appreciate the fact that research articles of the journal being bilingual
and inter-disciplinary will take into account historical, philosophical, religious,
social, political, literary and other aspects of Guru Nanak’s Bani. This is being
done with a view to motivate the faculty and research scholars by the teachings of
Guru Nanak which are as relevant today as were during his own time. The journal
also inspires them to direct their energies and talent towards research relating to
Sikh Studies and the region of Punjab from the past to contemporary times.

I extend warm wishes to the editorial team for the publication of this

Special Issue of Panjab Journal of Sikh Studies.

Raj Kumar
Vice Chancellor

Panjab University, Chandigarh






MESSAGE

I congratulate Professor Jaspal Kaur Kaang, Chief Editor, the Editorial
team, and the Staff associated with the publication of the research journal —
Panjab Journal of Sikh Studies, Vol VI, 2019, the Special issue commemorating
the 550t birth anniversary of Guru Nanak Deyv Ji.

It is very encouraging to note that the research papers related to
Guru Nanak’s personality and his Bani are bilingual, interdisciplinary and raise
questions relevant to critical research.

I hope that this research journal will continue to explore new areas of
research in the field of religious and cultural studies of Punjab.

Shankarji Jha
Dean of University Instructions
Panjab University, Chandigarh






EDITORIAL

The Panjab Journal of Sikh Studies’s issue VI, 2019 is a Special issue published
on the 550" birth Centenary of Guru Nanak Dev Ji. The research articles written in
English and Punjabi are on the various aspects of Guru Nanak’s personality and his
vision, also focused on the interdisciplinary study of Guru Nanak Bani which would help
the research scholars and students to attain deep knowledge about the ideology of Guru
Nanak and Sikh faith also.

The Panjab Journal has carved a niche for itself in the field of academics and
research. We have received immense encouragement in the form of response from
scholars as well as researchers. The Journal is a yearly refereed publication addressing
research in diverse areas of Sikh and Punjab studies. Its interdisciplinary scope is
comprehensive enough to cover various aspects ranging from religious, social, cultural,
political, economic and contemporary issues. While its focus is the region of Punjab, it
includes writings on Sikhs and Punjabis living in other parts of the world as well. The
Panjab Journal of Sikh Studies welcomes articles that are interdisciplinary in nature and
deal with recent advancements in research of different subjects. The Journal also aims at
promoting the work of young scholars in the field of Sikh and Punjab studies. It provides
an opportunity to both faculty and students to produce insightful research at the local and
regional level that will add new dimensions to existing state of knowledge.

The Editorial board consists of Professor Jaspal Kaur Kaang as Chief Editor and
Professor Reeta Grewal, Professor Sheena Pall, Professor Gurpreet Kaur and Dr. Jagtej
Kaur Grewal- as members of the editorial board. This board also obtains the advice and
support of the Advisory Committee, which consists of eminent scholars working in the
areas of Sikh and Punjab studies in various disciplines. All articles are independently and
confidentially refereed.

We would like to record our thanks to the most Honourable Vice-Chancellor,
Professor Raj Kumar for his constant support and inspiration towards the publication of
this issue of the Panjab Journal of Sikh Studies.

We are thankful to Prof. Shankarji Jha Chairman of the department for his
constant support and guidance.

We are extremely grateful to the contributors for providing extensively
researched articles. We express our gratitude to the referees for their expertise and
generous cooperation. Thanks are also due to the editorial board for their hard work and
support. We also wish to thank our research scholars Parmveer Singh, Harwinder Singh,
Charanjit Singh, our official members Rupinder Singh, Prince Kumar and Pooja for
providing valuable computer skills. We express our special thanks to Mr. Jatinder
Moudgil, Manager, Panjab University Press, for the publication and printing of this
issue.

Jaspal Kaur Kaang, Chief Editor
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BABA NANAK’S LIFE AND LEGACY: AN APPRAISAL

Gurinder Singh Mann*

Taking W.H. McLeod’s Guru Nanak and the Sikh Religion as a point of departure, this
essay examines the previous generation’s understanding of Baba Nanak and expands upon it in
light of the empirical evidence culled from sources of his time. By questioning arguments
regarding his participation in the community of poets such as Kabir and Ravidas, this essay argues
that Baba Nanak founded a new community replete with a distinct set of beliefs and institutional
structures. While scholars have tended to focus on the upper caste Hindu background of Baba
Nanak, little attention has been directed towards articulating the social demographics of this new
community, which were overwhelmingly drawn from nomadic and low-caste Hindu society.

Baba Nanak (1469-1539), the founder of the Sikh Panth (community), is a subject of
perennial interest for the Sikhs and their scholars, and a quick look at any bibliography on the
subject would reflect the range and the depth of writings available on various aspects of his life
and teachings.' Given his relatively recent dates, there is a wide variety of sources available about
his life and mission. These comprise texts, including his poetic compositions and the writings of
his immediate successors and early followers; sites such as Talwandi, the place of his birth and
growing up, Sultanpur, where he worked for a decade or so, and Kartarpur (Creator’s town), the
town he himself established; and two known artifacts associated with his life.> These sources
provide primary information for a scholarly reconstruction of Baba Nanak’s life.

Among the studies that have shaped the discussion on this issue in scholarship of the
past-half century, Guru Nanak and the Sikh Religion (Oxford: Clarendon Press, 1968) by W. H.
McLeod (1932-2009) would be the first to come to mind. Since its publication, this book has
served as a key source of information on Baba Nanak and the founding of the Sikh tradition in the
English language.3

Its conclusions pertaining to the details of his life, the importance of his teachings, and
the nature of his legacy in the rise of the Sikh community have remained dominant in scholarship
on Baba Nanak and early Sikh history created during the last three quarters of the twentieth

4
century.

With the post-partition generation’s work in Sikh studies now reaching a close, it seems
reasonable to begin reflecting on the field’s future expansion.” Beginning this process with a
discussion on Baba Nanak and the origins of the Sikh community is logical, and making Guru
Nanak and the Sikh Religion the point of departure seems pragmatic. This creates the opportunity
to review a scholarly icon of the past generation, assess the state of scholarship around one of the
most significant themes in Sikh history, and simultaneously explore the possibilities for future
research in the field. Working on this assumption, this essay deals with the issues pertaining to
Baba Nanak’s life, teachings, and activity at Kartarpur, which are addressed in three stages: how
McLeod treats them in Guru Nanak and the Sikh Religion, my assessment of his positions, and the
possible ways to expand this discussion.

My work in recent years with the early Sikh sources has convinced me that the
interpretation of Baba Nanak’s life and legacy, which resulted in the beginnings of the Sikh

: Director, Global Institute for Sikh Studies, New York



2 Panjab Journal of Sikh Studies

community, needs close scrutiny. This project involves a fresh look at the issues related to the life
of the founder, interpretation of his beliefs, and a clearer sense of the sociocultural background of
the early Sikhs. A greater understanding of this phase of history would serve both as a foundation
to interpret developments in subsequent Sikh history and a window into the religious landscape of
medieval Hindustan.

Constructing Baba Nanak’s Life

The opening part of Guru Nanak and the Sikh Religion presents a discussion of the
Baba’s life (pp. 7-147). It begins with an introduction to the sources: the Guru Granth (a largely
pre-1604 text), the opening section of the Vars (ballads) of Gurdas Bhalla (d. 1637?), and a set of
the Janam Sakhis (“life stories” [of Baba Nanak]) written over a period of two centuries (1600—
1800), and goes on to present summaries of his life in these texts.® From the Janam Sakhi
literature, McLeod selects 124 stories, subjects each one of them to a close scrutiny, and places
them under the categories of “possible” (30), “probable” (37), improbable” (18), and “impossible”
(39) (pp. 92-94). This discussion is followed by an examination of the details regarding Baba
Nanak’s dates of birth and death (pp. 94-99), and closes with a page and a half summary of his
life that he tends to believe to be historically verifiable (pp. 146—147).

Reactions to McLeod’s work on the Janam Sakhis as a source of early Sikh history
ranged from denunciation to a sense of awe, but there cannot be any disagreement that he is
correct in starting his discussion with early sources on the life and mission of Baba Nanak.” In
addition to his historical approach, McLeod’s attempt to introduce Sikh sources in translation was
also a major contribution to the field.® Despite these strengths, however, the assumptions that
McLeod brought to bear on these sources are problematic. For instance, right at the outset
McLeod argues that the Janam Sakhis as a source for Baba Nanak’s life are “highly
unsatisfactory,” and the challenge is “to determine how much of their material can be accepted as
historical” (p. 8). Instead of replacing these supposedly low-value texts with some more useful
sources for the purpose of writing a biography of the Baba, McLeod subjects them to an elaborate
analysis that ultimately confirms his basic point regarding their limited historical value (pp. 71—
147).

Without making a distinction between an analysis of the literary form of the Janam
Sakhis and making use of them as a source for reconstructing Baba Nanak’s life, McLeod
introduces selected episodes from these texts, offers critical assessment of their historical value,
and adjudicates the nature of their contents. While following this method, McLeod does not pay
the requisite attention to the chronology of the texts under discussion, with the result that his
analysis turns out to be synthetic in nature. Selecting, swapping, and blending episodes created by
individuals belonging to diverse groups with sectarian agendas, writing over two and half
centuries after the death of Baba Nanak, has its own problems.” The resulting discussion remains
centered on a formalist literary study of the Janam Sakhis and makes little advance toward
delineating the Nanak of history.

McLeod’s tendency to label the episodes of the Baba’s life as possible, probable,
improbable, or impossible or to interpret them as hagiography has not been very productive. Let
me illustrate the limitation of his approach with reference to a story involving Baba Nanak’s
journey to Mount Sumer that McLeod refers to several times in his Guru Nanak and the Sikh
Religion."’ He writes, “This [Sakhi] indicates a very strong tradition and one which cannot be
lightly set aside. When Gurdas Bhalla and all of the janam-sakhis unite in testifying to a particular
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claim we shall need compelling arguments in order to dismiss it” (p. 119). As far as I understand,
historians are expected to make sense of the information available to them, not find “compelling
arguments” to dismiss it, and McLeod’s rejection of the story on the grounds that Mount Sumer
“exists only in legend, not in fact” deserves further scrutiny.

In the Janam Sakhi Babe Nanak di, compiled in the 1580s and now popularly known as
the Puratan Janam Sakhi based on the title assigned to it in the edition prepared by Vir Singh
(1872—-1957), the description of the Baba’s journey to Sumer is part of his return from Kashmir
and is restricted to a short opening sentence of Sakhi 50. This reads: “Having crossed the
Savalakhu hills, [the Baba] climbed Sumer and arrived at a place associated with Mahadev.” The
remaining story is built around the debate between the Baba and Mahadev and other Shaivite
ascetics living at this location regarding the relevance of their spiritual practices and the need for
social responsibility and productivity. The episode concludes on a seeming note of congeniality
and an agreement between them that they all should meet again to continue this conversation at
the annual fair of Shiva-ratari to be held at Achal, which we are told was “a three-day walk from
there.” The location of Achal, a Shaivite site, is well known and is around twenty miles from
Kartarpur.

How did the Sumer apparently located in the Punjab hills become the “legendary” Mount
Sumer? There are several interesting details that converge here. First, Vir Singh the editor of the
printed edition that McLeod uses, interprets Savalakhu parbat as 125,000 hills (sava is Y4 of
100,000 = 25,000 and /akhu is 100,000) instead of Shivalik hills, and on the basis of this reading
claims that Baba Nanak crossed these many hills to reach Sumer."" Second, instead of looking
toward the south from the Kashmir valley with Srinagar at its center, Vir Singh takes the reverse
direction and envisions Baba Nanak traveling north. Finally, building against the backdrop of
Hindu-Puranic mythology and the accounts that appear in the later Janam Sakhis, he concludes
Sumer is in the vicinity of Lake Mansarovar.'?

Not interested in making the distinction between the details of the earliest account of
Baba Nanak’s visit to Sumer and its elaboration in the later Janam Sakhis, including the
speculative commentary of Vir Singh, and as a result unable to imagine that Sumer could be a
modest seat of Shaivite ascetics that was “a three-day walk from Achal,” McLeod is quick to
reject the possibility of “Sumer” being an actual mountain and the Baba having made this
journey."’ Rather than focus on this original episode for the information embedded within it—the
prominence of Shaivite ascetics in both the Punjab and the bordering hills; Baba Nanak’s debates
with them; his unequivocal rejection of their way of life and the need for its replacement with a
life based on personal, family, and social commitment; and a degree of amiability of the
dialogue—McLeod’s primary concern is on the physical location of Sumer. His inability to grasp
the details of this episode results in seeking its dismissal. Interestingly, McLeod’s effort does not
remain restricted to scholarly analysis of the Janam Sakhis but goes beyond to advise the Sikhs to
discard them from their literary reservoir for the benefit of the coming generations, as “seemingly
harmless stories can be lethal to one’s faith.”"*

In my view, McLeod’s analysis of the Janam Sakhis is less informed by the nature and
use of these sources within Sikh literature than by an interpretive lens that views the Janam Sakhi
literature as Sikh counterparts of the gospels.'> As a result, he invested a great deal of time and
energy to the study of this literary corpus, but was deeply saddened by the Sikh response to his
“best scholarly work.”'® Unlike the gospels, however, the Janam Sakhis are not considered
authoritative sources of belief, nor are their authors committed to the divine status of their subject.
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In their own unique ways, these texts attempt to narrate what the Baba did and said, generate
feelings of devotion among their listeners/readers as the followers of the path paved by him, and
in the process preserve his remembrance.'’

Rather than trying to overturn these accounts along the lines McLeod established, I
believe that scholars need to study early Sikh sources such as the Janam Sakhis by developing a
clearer understanding of their dates of origin and the context of their production.' The field is
fortunate to have sufficient manuscript data and related historical evidence to address these issues,
and the critical editions of these texts are slowly becoming available."” This seems to be the only
way to flesh out significant information available there.

Let me explain what I mean with some details. On the basis of my work with the Janam
Sakhi manuscripts, the evidence seems to point to the rise of the Janam Sakhis in the following
sequence: Janam Sakhi Babe Nanak di/Puratan (pre-1600), Miharban Janam Sakhi (pre-1620),
and Bala Janam Sakhi (1648-1658).° The dates of the first are suggestive of an early period in
the history of the community, when the people who had met the Baba and had the opportunity to
hear his message from himself may still have been around (Guru Nanaku jin sunhia pekhia se
phiri garbhasi na parai re, M5, GG, 612). The evidence indicates that this text was created by
someone who was part of the group that later emerged as the mainstream Sikh community. The
possibility that the author of this text and some of his listeners knew Baba Nanak as a real
person—who bathed, ate food, worked in the fields, rested at night, and had to deal with sons who
were not always obedient—makes this text an invaluable source of information on the Baba’s life.

Unlike the Janam Sakhi Babe Nanak di, the importance of the Miharban and Bala
Janam Sakhis falls in a different arena. Elaborating on the former’s narrative, the latter two
expand the scope of the Baba’s travels and introduce a circle of people who would have made up
the third and fourth generation of his followers.”’ Whereas the farthest limit of travels to the east
in Janam Sakhi Babe Nanak di is Banaras, Miharban extends the travels to Assam and Puri. Also
as sectarian documents, they both reflect the points of view of the groups that created them and
mirror the divisions within the community and the polemics involved in presenting the founder in
the middle decades of the seventeenth century.” Given the variations in time of their origin and
context of production, it is essential to study each of these texts separately to see what they have
to offer on the Baba’s life and the early Sikh community.

Let me present some details available in the Janam Sakhi Babe Nanak di to support its
relevance for understanding the Baba’s life, his primary concerns, and the contours of the early
Sikh community. With regard to the founding of Kartarpur, this text narrates that it was
established after the first long journey (udasi) of the Baba, and not after the completion of his
travels that involved four or five long journeys, as is commonly presented in current scholarship.*
As for the daily routine at Kartarpur, we are told that the Sikhs gathered at the gur-dwara (“God-
house”/Baba’s house), recited gur-banhi (“Divine utterings”/Baba’s compositions) as part of their
daily prayers, listened to his exposition of the gur-matt (“Divine-wisdom), and shared a
community meal (parsad/rasoi/langar).

Given this description, the gur-dwara would have been a sizable establishment large
enough to accommodate congregational prayers, provide facilities for the making and serving of
the food, and put up visitors.”* The Janam Sakhi Babe Nanak di refers to the recitation of Baba
Nanak’s Alahanhia (songs of death) and Sohila (praise) at the time of his death (Sakhi 57).”
There is also the firm belief that the Sikhs in their religious life did not follow what others around
them practiced (Sakhi 41). In no uncertain terms, the Janam Sakhi Babe Nanak di reports that
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Kartarpur with the gur-dwara at its center represented the sacred site for the Sikhs, and the Sikhs
living in distant places made a pilgrimage there to have an audience with the Baba and meet the
fellow Sikhs living there.?®

These details align well with the ideas of Baba Nanak. The gur-banhi/his compositions
represent wisdom (sabhi nad bed gurbanhi, M1, GG, 879); he is available to provide exegesis to
help the Sikhs understand them (sunhi sikhvante Nanaku binavai, M1, GG, 503; and the text
refers to the role of holy places, festivals, and the chanting of sacred verses as an integral part of
religious life (athsathi tirath devi thape purabi lagai banhi, M1, GG, 150). The Baba is the central
figure in this vision, and there is nothing that could compare with his presence (guru saru sagaru
bohithho guru tirathu dariau, M1, GG, 17; Nanak gur Samani tirathi nahi koi sache gur gopala,
M1, GG, 437; guru sagaru amritsaru jo ichhe so phalu pave, M1, GG, 1011, and guru dariau
sada jalu nirmalu, 1328).

After the establishment of Kartarpur, the Janam Sakhi Babe Nanak di reports four long
missionary journeys—to the region of Sindh in the south, the Himalayan foothills in the north,
Mecca in the west, and the present-day Peshawar area in the northwest.”” During these travels, the
Baba is reported to have initiated people into the Sikh fold through the use of the ceremony called
the “nectar of the feet” (charanamrit), organized Sikh congregations in distant places, and
assigned manjis (“cots,” positions of authority) to local Sikhs, who were given authority to
oversee the daily routine of their congregations. Whereas the narrator of the Puratan leaves no
doubt that a full-fledged effort at the founding and maintenance of a community occurred at
Kartarpur, and that the Baba continued his travels after its establishment, most older scholars are
convinced that Kartarpur came at the end of the Baba’s travels, and that he had no interest in
building institutions.

Rather than attribute the institutional founding of a community to Baba Nanak, scholars
of the past generation have highlighted the activities of later Gurus, especially Guru Amardas
(Guru 1552—1574) and Guru Arjan (Guru 1581-1606).”® Working on the basis of his belief that
Baba Nanak rejected the institution of scripture and that it started with Guru Arjan, McLeod and
his generation missed the importance of the facts that Baba Nanak evolved a new script,
Gurmukhi (the script of the Gurmukhs/Sikhs); committed to writing his compositions in the form
of a pothi (volume/book) bound it in leather; and passed it on ceremonially to his successor, Guru
Angad.”

The Janam Sakhi Babe Nanak di also informs us that the succession ceremony of Baba
Nanak was performed in two stages. In the first stage, the Baba offered some coins to Angad,
which in all likelihood indicated transference of the control of the daily affairs (dunia) of the Sikh
community to him (Sakhi 56). In the second part, the Baba presented the pothi containing his
compositions to Angad, which implies that from that point on Angad was in charge of the
spiritual affairs (din), with the result that he was his formal successor and the leader of the Sikhs
(Sakhi 57). The Baba is presented as having conducted an open search for a successor, declaring
the succession in a public ceremony, and making sure that all concerned accept the transmission
of his authority before his departure from the world.

Examining Baba Nanak’s Beliefs

In the second half of Guru Nanak and the Sikh Religion, McLeod presents his
interpretation of Baba Nanak’s teachings (pp. 148-226). He begins by underlining the need to
base this discussion on the Baba’s compositions and interpret them by situating them in their
historical context. He argues that Baba Nanak’s writings can be understood within the paradigm
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of the “Sant tradition,” which he defines as a synthesis of elements from “Vaishnava Bhakti,”
“hatha-yoga,” and “a marginal contribution from Sufism.” He assumes Baba Nanak to be “a
mystic” seeking an “ineffable union with God” (pp. 149-150). Working on this understanding, he
then lays out the Baba’s teachings under the headings of “The Nature of God,” “The Nature of
Unregenerate Man,” “The Divine Self-Expression,” and “The Discipline.”*°

While supporting McLeod’s use of Baba Nanak’s compositions as the source materials
and the need to situate the Baba within the context of his times, one cannot help but raise issues
with how he accomplished this task.’' Explaining his formulation of the “Sant synthesis” as a
reservoir from which the religious poets of the time, including Baba Nanak, drew their ideas,
McLeod writes: “Many of these concepts Baba Nanak shared with the earlier and contemporary
religious figures, including Kabir. It is at once evident that his thought is closely related to that of
the Sant tradition of Northern India and there can be no doubt that much of it was derived directly
from this source” (p. 151).** There is no denying that Baba Nanak shared ideas, categories, and
terminology with fellow poet saints, but McLeod pushes this position to a point that leaves little
provision for any significant originality for any of these individuals’ respective ideas.

It is interesting to examine how McLeod arrived at this conclusion to assess the
legitimacy of this conceptualization.”> Writing in 2004, McLeod reports that he started the
research that resulted in Guru Nanak and the Sikh Religion with the compositions of non-Sikh
saints recorded in the Guru Granth, but found that “their thought was rather difficult to work into
a coherent system.” He then “turned to the works of Guru Nanak,” and seemingly reached his
formulation that all of them drew their ideas from of the “Sant synthesis.”

Within the context of the Guru Granth, it is fair to claim that there is a relative
homogeneity of overall beliefs between the writings of the non-Sikh saints and those of Baba
Nanak, and this is the reason why these people’s compositions appear there in the first place. It is
thus true that the compositions of these saints in the Guru Granth carry themes that align with
those of Baba Nanak, and since these people came prior to the time of the Baba, it is reasonable to
infer that he must have borrowed these ideas from them. But the initial difficulty that McLeod
faced in reducing the writing of the non-Sikh saints into “a coherent system” points to the
complexity of their thinking and needs to be taken into consideration when arguing for their
mutual influence upon one another.

We know that the compositions of the non-Sikh saints that appear in the Guru Granth
represent an edited version of their literary production and thus reflect what largely suited the
Sikh religious and social thinking. McLeod’s discussion here, however, does not provide evidence
that he had made any effort to study the writings of these figures that appear outside the Sikh
canon.” Barring Kabir (292 chaupadas and 249 shaloks), Namdev (60 chaupadas), and Ravidas
(41 chaupadas), the remaining ten “Sants” have a total of 19 chaupadas. As far as I can see,
McLeod’s building the argument of the “Sant synthesis” involved reading Kabir and then
extending his ideas to Namdev and Ravidas, on the one hand, and Baba Nanak, on the other. I
believe that each of these figures has to be studied in depth before one could make a firm claim of
the type McLeod made, and there was no way to do that, given the state of our knowledge about
their literary output in the mid-1960s.*

In addition, McLeod assumed that since Baba Nanak’s ideas were available in the
writings of Kabir, he must have borrowed them from his predecessor. This position served as a
launching pad for his twofold analysis. It made the Baba a firm part of “Sant synthesis,” on the
one hand, and little basis was left for a belief in the originality found in his writings, on the other.
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There is, however, no evidence to support the assumption that the Baba knew or had access to the
writings of Kabir or those of the other non-Sikh saints, and the manuscript evidence points toward
the compositions of these poets entering the Sikh scriptural text during the period of Guru
Amardas.*

Built on inadequate data, this problematic concept of the “Sant synthesis” served as the
basis for McLeod’s understanding of the writings of the Baba. It resulted in his overemphasizing
the similarities between the ideas of the Baba and Kabir, on the one hand, and dismissal of the
links between the Baba’s ideas and those of the Sufis such as Farid and Bhikhanh, on the other.”’
McLeod does not take any note of the presence of Farid’s compositions in the Guru Granth,
which constitutes the largest single unit (4 chaupadas and 130 shaloks) after Kabir, and thus takes
no interest in explaining their availability in the region and the possible familiarity that Baba
Nanak may have them. McLeod is fully convinced that if at all the role of Islam was “marginal”
in his thinking.*®

In addition to the difficulties inherent in McLeod’s formulation of the “Sant synthesis,”
one cannot help but question McLeod’s selection of what he thinks constitute the primary themes
in Baba Nanak’s compositions. For instance, while it is true that the nature of God is an important
theme in Baba Nanak’s poetry, it is important not to miss the specific aspects of the divine nature
that fired the Baba’s imagination. While singing about God, the Baba is focused on the creative
aspect that brought the universe into being (ja tisu bhanha ta jagatu upia, M1, GG, 1036), and is
immanent in it (sabh teri qudrati tun qadiru karta paki nai paqu, M1, GG, 464). Simultaneously,
the Creator turned Sovereign (Sahibu/Patshahi) is understood to be deeply involved in the day-to-
day making and dismantling of the world (bhani bhani gharhiiai gharhi gharhi bhajai dhaji
usarai usare dhahai, M1, GG, 935; vaikhe vigsai kari vicharu, M1, GG 8), and initiating radical
changes in the natural state of things when necessary (nadia vichi tibe dikhale thali kare asgah,
M1, GG, 144). Baba Nanak’s interest in divine nature is thus geared toward describing how the
Sovereign runs the universe and the implications of this belief for orienting human life.

Let me illustrate this with reference to the Baba’s composition entitled So Daru (“That
Abode”), which enjoys the distinction of appearing three times in the Guru Granth (M1, GG, 6, 8§—
9, and 347-348) and is part of Sikh prayers recited at both sunrise and sunset. It begins with a
question: What is the nature of the abode where the Divine sits and takes care of the universe
(sarab samale)? The answer to this appears in twenty-one verses, of which seventeen evoke
various levels of creation and four underscore divine sovereignty.” This interest in the creation as
divine manifestation is representative of the Baba’s thinking in general and appears in many of his
other compositions.*

It may be helpful for scholars to consider that Baba Nanak’s reflection on the Divine is
actually focused on the theocentric nature of the universe. As for more philosophical aspects of
divine nature, the Baba seems perfectly at peace with the position that they cannot be expressed in
human language and conceptual categories (tini samavai chauthai vasa, M1, GG 839). For him,
the divine mystery has not been fathomed in human history (ast dasi chahu bhedu na paia, M1,
GG, 355; ded katabi bhedu na jata, M1, GG, 1021), and what human beings are left with is to
accept this limitation and make the best of the situation (tu dariao dana bina mai machhuli kaise
antu laha, jah jah dekha taha taha tu hai tujh te nikasi phuti mara, M1, GG, 25).

Given this context of understanding, the primary responsibility of human beings is to
grasp the values that underline the divine creation of (rachna) and caring for (samal) the world,
apply them to use in their daily routine, and in the process become an active part of the universal
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harmony as well as contribute toward it (gagan mahi thal ravi chand dipak bane, M1, GG, 13).*!
For Baba Nanak, there are two stages of spiritual development: acquiring the knowledge of truth,
which seems to be easily accessible from Baba Nanak himself (bade bhag guru savahi apuna
bhed nahi gurdev murar, M1, GG, 504) and translating this acquisition into one’s life (Guri kahia
so kar kamavahu, M1, GG, 933; sachahu urai sabhu ko upar sachu achar, M1, GG, 62) through
labor and perseverance (jah karnhi tah puri mat, karni bajhahu ghate ghat, M1, GG, 25). The
goal of life is not to be reached in the possession of truth but in its application in one’s day-to-day
activities (jehe karam kamie teha hoisi, M1, GG, 730; jete jia likhi siri kar, karanhi upari hovagi
sar, M1, GG, 1169; sa jati sa pati hai jehe karam kamai, M1, GG, 1330).

McLeod’s elaborate exposition of Baba Nanak’s teachings remained centered on his
“theology” and allows no room for ethics. There is no reference to the Baba’s crucial stress on a
life centered on core values such as personal purity (ishnan), social involvement with charity
(dan), forgiveness (khima), honor (pati), humility (halimi), rightful share (haq halal), and service
(vichi dunia sev kamiai ta dargahi basanhi paiai, M1, GG, 26; ghari rahu re man mughadh iane,
M1, GG, 1030; ghali khai kichhu hathahu de, M1, GG, 1245). Nor is McLeod able to take note of
the Baba’s overarching belief that liberation is to be attained collectively (api tarai sangati kul
tarahi, M1, GG, 353, 662, 877, 944, and 1039), emphasizing the need for communal living and
social productivity. Unlike other medieval poet saints, the Baba also spoke emphatically of
collective liberation (api tarahi sangati kul tarahi tin safal janamu jagi aia, M1, GG, 1039), and
went beyond singing about human equality to actually challenging the Hindu caste hierarchy
(sabhana jia ika chhau, M1, GG, 83) by starting the /angar (communal meal), which represented
rejection of any social, age, or gender-related distinctions.

McLeod’s categorization of Baba Nanak’s teachings brings to the forefront issues
pertaining to the most effective way to interpret Baba Nanak’s beliefs. As for traditional Sikh
scholarship, there have been two distinct ways to expound on his compositions.*> The primary
method has been to focus on Baba Nanak’s compositions. The author would introduce the context
in which the Baba is believed to have written the composition under discussion, would then quote
its text, and explain its message in the medium of prose. These commentaries, as well as
anthologies of the compositions used for the purpose of exegesis in devotional sessions, are extant
beginning with the late sixteenth century.* This method of analysis of the Baba’s compositions
continues till the present day and can be seen working in the writings of scholars trained in the
taksals (“mints,” Sikh seminaries).*

The second type of analysis of Baba Nanak’s and his successors’ teachings begins with
Gurdas Bhalla, who selected a set of themes that he wanted to share with his audience, and then
elaborated upon them by paraphrasing the Baba’s writings in his own poetry. Beginning with the
last quarter of the nineteenth century, the writers working along these lines began to use prose as
their medium of expression, and from this point on these writings emerged as an important
genre.” This approach achieved a high degree of expansion in the works of Jodh Singh (1930s),
Sher Singh (1940s), and McLeod (1960s).*

Whereas the commentators of the former version aimed to contextualize the composition
under discussion within Baba Nanak’s life and deal with its total contents, the latter option
involved an exercise in formal analysis, with the presentation of a particular theme without having
to clarify its precise position in the larger context of Baba Nanak’s beliefs, let alone situating it in
the activity of his life. While the first had some sense of episodic completeness in its devotion to
Baba Nanak’s thinking, the second in all likelihood began as answers to questions from the
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audience by those who had an overall understanding of the message of the Gurus. As it
developed, however, it involved the author’s mechanical selection of themes, and the resulting
imposition of a system on the Baba’s ideas may have its strengths but also has the potential to
become a problem, as in the case of McLeod.

In my view, the aforementioned approaches that analyze Baba Nanak’s teaching by
focusing on his compositions need to be refined as well as expanded to include the details of his
life, the nature of his activity particularly at Kartarpur, and the information about the context in
which these unfolded. The effort in the past years to take up a theme, catalogue its appearances in
the writings of the Gurus, and essentially summarize these quotations remains limited. In other
words, a computer-search of, say, the term sewa (service) in the verses of Baba Nanak can only
provide the basic data, which needs to be situated within the larger context of his writings and
those of his successors to arrive at its significance in the Sikh thinking.

The Founding of Kartarpur

When constructing Baba Nanak’s life, McLeod focused on the early sources such as the
Janam Sakhis, and for the exposition of his teaching he was content with a formal analysis of the
Baba’s compositions. The sections devoted to the Baba’s life and his teachings in Guru Nanak
and the Sikh Religion remain mechanically juxtaposed, and the two decades of the Baba’s life at
Kartarpur are covered in the concluding page and half.*’ There is no move toward linking the
Baba’s beliefs with what he did during the course of his life, especially the founding of Kartarpur,
and the legacy that he left for posterity.

McLeod has little to say on the Kartarpur phase of the Baba’s life, which resulted in the
gathering of a community, the self-imposed responsibility of overseeing its welfare, and the
creation of a blueprint to ensure its future stability. For him, “the pattern evolved by Baba Nanak
is a reworking of the Sant synthesis, one which does not depart far from Sant sources as far as its
fundamental components are concerned. The categories employed by Baba Nanak are the
categories of the Sants, the terminology he uses is their terminology, and the doctrine he affirms is
their doctrine” (p. 161). McLeod believes that the term “founder” implies that someone
“originated not merely a group of followers but also a school of thought, or set of teachings,” and
it applies to Baba Nanak in “a highly qualified sense.”*® Having argued this with considerable
vigor, McLeod shows no interest in addressing the issue of why he was the only one among his
peers to think of founding a community.

EEINNTY

Fully convinced of Baba Nanak’s rejection of “external authority,” “ceremonies,”
“religious texts,” “pilgrimage,” “ritual bathing,” and so on, McLeod is reluctant to explain why
the Baba got into the enterprise of gathering a community with numerous institutional structures
(p. 153). By emphasizing the “religious” nature of Baba Nanak’s life and legacy, he undercuts the
importance of such institutional structures, on the one hand, and seems to point toward its being
some sort of “Hindu” group centered on meditation, on the other.*’ For him, the lives of the
people at Kartarpur were oriented around three primary rhythms: meditation, search for liberation,
and work in the fields. He misses the interwoven vision of liberation and landscape as reflected in
Baba Nanak’s poetry saturated with the images of the soil, plants, animals, migratory birds, rain,
the Persian wheel, sacred centers, shops, bazaars, and so on. He misses Baba Nanak’s recognition
of the beauty of creation and his keenness to see the world before replicating it in Kartarpur (sabh
dunia subhannu sachi samaiai, M1, GG, 142; tat tirath ham nav khand dekhe hat patnh bazara,
Ml, GG, 156).%°
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Baba Nanak’s emphasis on radical monotheism, a life that follows a balance of religious
and sociopolitical commitment (din and duniya; dunia karanhi dinu gavaia, M1, GG, 1410), and a
proactive belief in human equality and so on, which distinguish him from his fellow Shaivite or
Vaishnava saints of the period, are not taken into consideration at all. The Baba’s vision of social
commitment was also deeply informed by his interest in and commentary on contemporary
political developments. For example, the Baba’s father, Kalu Bedi, and his father-in-law, Mula
Chonha, were both revenue collectors and were thus part of the political hierarchy of the time.’'
As a teenager, the Baba had to present himself in front of the village elders (panch, chaudhari,
mukadam, mahajan) and offer defense against the accusations that his buffaloes had damaged the
neighbor’s wheat crop (Puratan, Sakhi 4).>

He also worked for a decade or so in Sultanpur, a district headquarters for Daulat Khan
Lodhi, who later emerged as the most powerful political leader in Lahore and was instrumental in
inviting the chief of Kabul, Babur (d. 1529), to invade the region in the 1520s. The Baba’s travels
further exposed him to political realities, and it is significant to register that those who took up the
Baba’s path at Kartarpur comprised a revenue-paying farming community with close contact to
the political powers of the time who determined the terms of revenue and then ensured its
collection (fasali aharhi eku namu savananhi sachu nau, mai mahadudu likhaia khasmai kai dari
Jjai, M1, GG, 1286).

Baba Nanak’s compositions reflect his extensive interest in and knowledge of politics
and his discomfort with the prevailing corruption around the key political institutions (raje sih
muqadam kute, jai jagain bethe sute, M1, GG, 1288). He took notice of the Mughal invasions,
and was the only spiritual figure of his time to have written on the subject (which he did in the
form of a set of four compositions: M1, GG, 360, 417-418, and 722). He himself was no pacifist
and accepted confrontation between opposing political powers and the ensuing bloodshed as a
way of life, but he could not accept violence in which the innocent and the hapless bore the brunt
of political conflict (je sakata sakate ko mare ta man rosu na hoi, sakata sihu mare pai vagai
khasmai sa pursai, M1, GG, 360). In light of his belief in divine justice as the organizing
principle in the world, Baba Nanak rejected any justification for a system based on bribes and
false witnesses (Vaddhi lai ke haqu gavai, M1, GG, 951; lai ki vaddhi denh ugahai, M1, GG,
1032).

In other words, the Baba’s early upbringing provided him the opportunity to know how
the political authority functioned in the village (Sakhi 3, Puratan), the nature of its relationship
with that of the local headquarters (skig), and then through it to the center at Lahore (suba). His
compositions underscore the need to be involved in life at all levels (jab lagu dunia reahie
Nanaku kicchhu sunhie kichhu kahie, M1, GG, 661; ghali khai kichhu hathahu dehi Nanaku rahu
pachhanhahi sei, M1, GG, 1245), and condemn any tendency that may lead toward an ascetic
path (makhatu hoi ke kan parhe phakar kare hour jat gavai, M1, GG, 1245). It is reasonable to
argue that these ideas played an important role in his decision first to gather a community at
Kartarpur and then to prepare a blueprint for its future. Remaining fixated on the “religious”
nature of the community, scholars have totally missed the possibility that Baba Nanak’s effort at
Kartarpur may have been patterned on the model of Lahore, but at the same time, was creating a
better version of it.

This position comes into focus in the light of the early Sikh community’s understanding
of Baba Nanak’s life and activity. The first account of the founding of Kartarpur, which appears a
decade or so after the Baba’s death, explains it in terms of the establishment of a kingdom with a



Baba Nanak’s Life and Legacy: An Appraisal 11

castle at its base (Nanaki raju chalia sachu kotu satanhi niv dai, Rai Balwand and Satta Dum,
GG, 966), and his nomination of a successor is described in metaphors of the transference of his
royal throne to Guru Angad (b. 1504, Baba 15391552, Lahanhe dhareou chhatu siri kari sifati
amritu pivade, Rai Balwand and Satta Dum, GG, 966). The Goindval Pothis compiled in the early
1570s refer to Baba Nanak as the “Bedi King,” who supports both the religious and the temporal
dimensions of the world (Baba Nanak Vedi Patisahu din dunia ki tek, Pinjore, folio 215), and call
him and his successors as the “True Kings” (Baba Nanaku, Angad, Amardas, Sache Patisah,
Jalandhar, folio 8).** The bards at the Sikh court of the subsequent decades categorized the
activity of Baba Nanak in the areas of politics (raj) and spirituality (jog), and presented his line of
successors as a divinely sanctioned royal dynasty (sri guru raj abichalu atalu ad purakhi furmaio,
the Bhatts, GG, 1390).55 In his vars, Gurdas Bhalla presented the establishment of the Kartarpur
community in terms of the minting a new coin (maria sika jagati vich, Nanak nirmal panthu
chalia, 1: 45).

As mentioned earlier, the Baba enjoyed the supreme authority at Kartarpur; the manjis
represented this in distant congregations, and the pothi containing his compositions marked a
symbolic version of it. In addition, the Baba’s dargah (home) served as the Sikh tirath (sacred
spot) and the destination of pilgrimage, and the charanamrit (initiation ceremony) brought new
people into the community. The daily prayers based on the recitation of the compositions of the
Baba, followed by the langar, which involved communal cooking and sharing food, served as
agencies of internal solidarity as well as distinction from others such as Shaivites, Vaishanavites,
Shaktas, Sufis, and Sunnis.

In addition to the institutional markers present at Kartarpur, scholars have not paid
adequate attention to the geographical and demographic considerations that governed Baba
Nanak’s decision to settle there. Though the archeological remains of Kartarpur are not available,
references to its establishment in the early texts and its geographical location offer interesting
data. The Puratan reports that Baba Nanak started some sort of communal activity at Talwandi
(Sakhi 38), his native village, but ultimately decided to move on and establish Kartarpur (Sakhi
40). We know that Talwandi was founded by Rai Bhoa, a high-caste Hindu convert to Islam, and
given this situation, the village would have a mosque at its center. The Puratan also mentions the
presence of a temple there, which would be in proximity to the Hindu quarters, as we can guess
from the layout of villages of the time.

It seems reasonable to assume that once Baba Nanak saw his communal experiment to be
taking off in Talwandi, he thought of a more congenial location for its development, rather than
having to function in an environment of competition with Hindu and Muslim neighbors on a daily
basis (Sakhi 41). A host of reasons seem to be in place for his choice of the Kartarpur area. His
father-in-law, Mulah Chonha, worked for Ajita Randhawa, a Jatt village chief in the area, and
would have been of help in making this move possible. This situation would also imply that the
Baba knew the area well, and was aware of the fertility of the soil with plenty of rain and subsoil
water ensuring the economic viability of the new community. His compositions manifest a high
degree of sensitivity to the beauty of the natural world, and the area around Kartarpur, with the
river Ravi entering the Punjab plains and the Shivalik foothills in view, would have been
attractive for the Baba. Its location on the pilgrimage routes marked a potential for access to a
stream of spiritual seekers open to taking up a new way of life. Kartarpur was thus an ideal
location for the founding of a community.>
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With regards to the demographic composition of the community at Kartarpur, McLeod
and scholars of his generation took for granted that the early Sikhs came from the Hindu fold, but
new information sheds a different light on their socioreligious background.’’ The received
wisdom states that the Khatris, an upper-caste (Vaishya) group within the Hindu social hierarchy
to which Baba Nanak’s family belonged, constituted the original Sikh community. This
understanding is, it is argued, based on the evidence that appears in the early sources. We are then
told that the Khatris were “the teachers of thes,” and that this relationship resulted in the large-
scale entry of Jatts into the Sikh community in the closing decades of the sixteenth century,
during a period of growing hostility with the Mughals.*®

However, a closer examination of evidence from the Janam Sakhi Babe Nanak di and
Gurdas Bhalla regarding figures considered to be the prominent Sikhs of Baba Nanak’s day
reveals a different demographic portrait.

The Janam Sakhi Babe Nanak di

2 Jatts Saido and Gheho

1 calico printer (chimmba) Siho

1 blacksmith (lohar) Hassu

1 Muslim singer (mirasi) Mardana

The Vars of Gurdas Bhalla

9 Khatris Taru Popat, Mula Kirh, Pirtha Soiri, Kheda Soiri, Pirthi Mal
Saihgal, Rama Didi, Bhagta Ohri, Shihan, & Gajanh Upal

3 Jatts Ajita, and Burha Randhawa, Firanha Khehra

1 blacksmith Gujar

1 barber (nai) Dhinga

1 Muslim singer Mardana®

Although these numbers are too small to provide a basis to understand the social
composition of the early Sikh community, it is apparent that these names do not support the type
of the Khatri hegemony argued for in current scholarship. The fact that half of the supposed Sikh
leadership (ten out of nineteen mentioned above) came from a lower caste/outcaste/nomadic
background makes it difficult to accept that the social composition of the community was
dominated by the upper-caste Khatris.

It may also be useful to reiterate that all five people who accompanied the Baba during
his travels came from an outcaste background, which fits well with the Baba’s affection for the
downtrodden (nicha andari nich jati nichi hu ati nichu, Nanaku tin kai sangi sathi vadia siau ka
ris, M1, GG, 15). Since there is no reference to any large Khatri movement to Kartarpur from
Talwandi, the Baba’s village, or any other place, we have to consider the possibility that the
people residing at Kartarpur had come from its immediate vicinity (Sakhi 40).%

Let us, then, consider an alternative scenario of the composition of the original Sikh
community. As for the history of the central Punjab during this period, the local traditions
mention the region’s devastation by the Mangols (1390s), its development under the Sultans
(fifteenth century), and further consolidation under the Mughals (1526-).°" The arrival of the
Persian wheel (harhat) was the key instrument in the region’s development. A survey of the
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names of the villages in the vicinity of Kartarpur also shows that the Jatts and those who worked
for them (Kalals, Lohar, Nais, Tarkhanhs, etc.) were its primary inhabitants, and that by the
1520s these people were sufficiently powerful to enter the memoirs of the ruler of Kabul, who
was on his way to become Emperor Babur, the founder of the great Mughal dynasty.” He
remembers them as troublesome and problematic, and their resistance to external interference also
surfaces in the sources such as the Chachnama (eighth century with a Farsi version prepared in
the thirteenth century), and Gardizi’s Zainul Akhbar (eleventh century).”

As for the social history of the Jatts, there seems to be an interesting evolution in the first
half of the second millennium. The A/ Hind (early eleventh century) labels these nomads as the
“low Shudras”; Abul Fazal’s Ain-i-Akbari (late sixteenth century) records them as large
landholders (zamindars) on both sides of the river Ravi; and the Dabistan-i-Mazahib (mid-
seventeenth century) elevates them a notch up to the lowest rung of the Vaishyas.* During this
period, the Jatts took up settled agriculture and became primary producers of the food that the
urban society consumed. Given the situation, it is not hard to explain the Jatt elevation in the
hierarchy from a low caste to the bottom of an upper-caste level. No city-dwelling Hindu would
have relished the idea of eating the stuff produced by supposedly low or outcaste people.

It is also important to register that we cannot take it for granted that the Jatts necessarily
perceived themselves as Shudras, Vaishyas, or even part of this caste-based society. Once settled,
however, they would be in search of ways to construct ties with the society around them. As part
of this agenda, we can understand their large-scale entry into Islam in west Punjab, the Sikh path
in the central areas, and the beginning of a tedious process of working out a relationship with the
caste hie6rarchy within Hindu society in the areas now known as Haryana and western Uttar
Pradesh.”

Baba Nanak’s move to Kartarpur raises the possibility that he was aware of this
sociodemographic situation, and that this might even be a factor in his decision to go there. The
place offered fertile soil as well as a large constituency of rural people who were in search of a
socioreligious identity. Given his own landowning, farming family setting—the only Sikh Baba to
have come from this background—Baba Nanak would have had no problems in building ties with
the Jatt neighbors and invite them to join his path. His calling the Creator the Great Farmer,
seeing the beginning of the universe in terms of sowing seed (api sujanhu na bhulai sacha vad
kirsanhu, pahila dharti sadhi kai sachu namu de danhu, M1, GG, 19), and interpreting the key
values in terms related to farming would have been of considerable fascination for these people
(amalu kari dharati biju sabdo kari sachu ki ab nit dehi panhi, Hoi kirsanhu imanu jamai lai
bhistu dozaku murhai ev janhi, M1, GG, 24; Man hali kisranhi karanhi saramu panhi tanu khetu,
namu biju santokhu sauhaga rakhu gharibi vesu, M1, GG, 595; M1, GG 1171).

It may also be interesting to point out that the author of the Dabistan-i-Mazahib
considers Baba Nanak compositions to be in Jataki, “the language of the Jatts,” who have “no
regard for Sanskrit language.”®® Baba Nanak’s concerns with corruption associated with political
institutions and discomfort with injustice referred to earlier would have worked well with these
people, given their own traditions of tribal justice and resistance to any outside infringement in
their activity.

Kartarpur’s location thus points toward the possibility of an interesting meeting between
a substantive figure, who believed that he had been assigned a mission of creating a new
dispensation (dhadhi sachai mahali khasami bulia sachi sifiti salah kaparha paia, M1, GG, 150;
hari kirati rahiras hamari Gurmukhi Panth atitang, M1, GG, 360; api tarahi sangati kul tarahi
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tin safal janamu jagi aia, M1, GG, 1039), and people who lived in its vicinity and were searching
for a community that could help their transition from a nomadic to sedentary lifestyle. Joining a
leader who affirmed human equality (sabhana jia ika chhau, M1, GG, 83) and dreamed of
building a society without corruption and oppression would have offered a more attractive
alternative than becoming part of the Hindu social hierarchy or locate themselves within the class
differentiations prevalent within Muslim society.®’

The evidence at our disposal points to an impressive presence of the Jatts at the time of
Baba Nanak’s death in 1539. For instance, the village of Guru Angad, Khadur, which served as
the primary Sikh seat after the death of Baba Nanak, belonged to the tribe of the Khaira Jatts; and
the land for Dehra Baba Nanak, the village that Baba Nanak’s son, Sri Chand, established after
the flooding of Kartarpur came as a gift from Ajita, a Randhawa Jatt. In other words, the two Sikh
sites that rose to prominence after the disappearance of Kartarpur were directly associated with
the Jatts. Furthermore, following the authority of Baba Nanak’ successor, Guru Angad, the two
most prominent figures of the time, Buddha Randhawa, who was also a potential candidate for the
guruship, and Ajita Randhawa, who helped rehabilitate the Baba’s family at Dehra Baba Nanak,
came from a Jatt background.®®

The location of Kartarpur seems to support the view that the Jatts and their rural
ancillaries constituted the core of the original Sikh community, and scholars in the field need to
examine this issue in the days ahead. If found viable, this shift of stance in the social composition
of the early Sikh community would call for a new set of parameters to understand the origin as
well as later developments in Sikh history. What was there in Baba Nanak’s message that
attracted these people? How did these erstwhile nomads adopt the contents of his message to their
needs and aspirations? Was the early Jatt experience of joining the Sikh community so successful
that this prepared the ground for the other Jatt tribes living around to follow suit in the subsequent
decades? These questions would need to be addressed as scholarship develops.

Furthermore, little is known about the life and ethos of the Jatts and their outcaste rural
ancillaries but, as mentioned earlier, it seems reasonable to argue that being nomads they had no
organic relationship with the Hindu caste hierarchy. Making this distinction would have huge
implications for our understanding of the concerns and motivations of the early Sikh community.
Emerging from McLeod’s Guru Nanak and the Sikh Religion, the overarching perceptions that
Sikh beliefs as well as social constituency emerged from the larger Hindu context, as well as that
their history is essentially one of carving out of a distinct identity from that of the parent
community, need to be reassessed.®’

This discussion would also have a direct bearing on issues related to caste and gender
within Sikh society. If the overwhelming majority of the original community was not part of the
caste hierarchy, how appropriate is it to use caste-related categories to explain early Sikh society?
If the Sikhs themselves now use these terms, then it would be helpful to locate the reasons and
precise point of their entry into the Sikh discourse. In the same vein, the treatment of women in
the nomadic society and customs such as widow marriage and the absence of sati (burning alive
on the pyre of the dead husband), and so on, need to be brought into focus to help understand the
happenings within the early Sikh community.”

In my view, a narrative of the origin of the Sikh community needs to incorporate an
understanding of the life of the master (khasam) of Kartarpur (Nanak), the nature of the seed he
sowed there (his beliefs), and the sociocultural background of the early caretakers (Sikhs).
Having accomplished this task, scholars can attempt to assess how the original seedlings thrived
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in their subsequent transplantations in different locations, changed circumstances, and the
variations among different caretakers. Building on the evidence whose bulk, range, and depth
expand with the passage of time, scholars can think through these issues and create a narrative
that can provide a higher degree of historical accuracy than the one in current circulation. After
all, the Sikhs may be the only major tradition where the origin of the community can be
constructed strictly from contemporaneous sources.

Conclusion

Where do scholars in Sikh studies go from here? Three options seem to be available. First, there is
a large constituency of scholars in the field who believe that Guru Nanak and the Sikh Religion
marked a “paradigm-shift” in “a historiographical revolution” in Sikh studies, and they would
expect future research to build and expand on its conclusions.”’ The second option has appeared
in J. S. Grewal’s later writings, where he points out the limitations of McLeod’s research findings
pertaining to different periods and themes of Sikh history.”

On the basis of my reading of Guru Nanak and the Sikh Religion presented here and my
past years’ immersion in the early documents, I believe that effort to build on the received
wisdom or even maintain the status quo would be counterproductive for the field.”* While fully
agreeing with Grewal about the limitations of McLeod’s work, my primary interest lies in how to
move forward and develop a fresh narrative of Baba Nanak’s life, beliefs, and legacy. Given the
critical mass of scholars presently working in the field and the availability of the large corpus of
published materials, this goal does not seem beyond reach.”

I suggest a three-stage process to execute this agenda. First, scholars need to return to the
carly textual sources, date them with some degree of precision, situate them in their socio-literary
contexts, and flesh out historical details from them. Second, they need to expand the pool of
information by including art, artifacts, iconography, numismatics, sites, and so on, and then seek
out information that these sources can provide. Finally, the information gathered around the
landmarks in Sikh history should be presented in emic Sikh terminology.” As I have attempted to
show that the terms such as the “Sant synthesis,” “unregenerate man,” and “the discipline”
popularized by Guru Nanak and the Sikh Religion would not do, but more work needs to be done
before we can cull out a set of terms that may present the frame of reference adequately.

Let me close this essay by underlining the need for precision in scholarly understanding
of Baba Nanak and early Sikh history. Two events associated with Baba Nanak’s fifth birth
centennial that unfolded on the campuses of the universities in the Punjab serve as interesting
pointers in this direction. The first relates to the name of Baba Nanak. The Akali Dal, a Sikh
political party, which ruled the Punjab in the late 1960s, sponsored a set of public celebrations in
1969 to commemorate the Baba’s birth, and the establishment of a new university in Amritsar was
the jewel in this crown. The institution was named “Guru Nanak University” and was inaugurated
with great fanfare. After the graduation of the first batch of students, a public controversy erupted
that resulted in the rise of a political campaign to expand its name. The people spearheading this
move were emphatic that the institution named in honor of the Guru must carry his “full name,”
which they argued was “Guru Nanak Dev.” The state government, after protracted resistance,
buckled under and granted their wish by expanding the name of the university by a legislative act
in 1975. As far as I know, there is no reference to “Dev” in the writings of Baba Nanak or those
of his successors or early followers. Is it part of the name or does it mark an honorific that was
added later? No one seemed to be clear about these issues while changing the name in the 1970s,
and the present generation does not even seem to remember that this controversy erupted in the
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early history of their university.”® Leaving aside the “Dev,” we have replaced even the “Guru” as
Baba Nanak does not use it for himself.

The next instance concerns the date of birth of Baba Nanak and the debate that unfolded
around it on the campus of Punjabi University, Patiala. In the fall of 1969, this university
organized an array of activities to celebrate the event, of which an international conference held in
September was the prize item. On this occasion, a special issue of The Panjab Past and Present, a
university-based journal of history, was released, entitled Sources on the Life and Teachings of
Guru Nanak; it was edited by Ganda Singh (1900-1987), a highly respected historian of the time,
and was distributed to the participants. While the conference at the university campus was
synchronized with the celebrations of the Baba’s birth, believed to have been in late November
(Katak di Puranmashi), the editorial appearing in the journal issue argued for April 15, 1469
(Visakh) as his date of birth. A generation of scholars has come and gone since the event, but no
clarity seems to have emerged on this basic issue as the release of this book in November 2019
amply confirms.

A final detail revolves around the reference to the early Sikh community as the “Nanak
Panth.””” Although scholars such as McLeod and many others of his generation use this label
freely and without question, it must be underscored that this term does not appear in the writings
of Baba Nanak, or those of his successors and their followers.” It first shows up in the Janam
Sakhi attributed to Miharban, a first cousin of the sixth Sikh Guru, Guru Hargobind (Guru 1606—
1644), and even more important for us, the leader of a major Sikh sectarian group of the time
(Minhas/Chhota Mel).” The Dabistan-i-Mazahib is the first non-Sikh document to use the name
the Nanak Panthi along with the Gursikh to refer to the community.* Furthermore, it is important
to point out that a name such as the Nanak Panth, which evokes the idea of “personal” following
of a leader, is criticized in the writings of Gurdas Bhalla and is categorically denounced in the
poetry created during the period of Guru Gobind Singh (1675-1708).*' In other words, the name
assigned to the early Sikh community in current scholarship is not a self-designation, but a
sectarian/external label the nature of which is criticized in the mainstream Sikh literature.

Focusing on details such as these would help scholars work toward developing a more
accurate and nuanced narrative of the happenings during this early phase of Sikh history. Once the
details of the founding of the Sikh community and the terms required to name and explain them
are in place, people in the field can then move on to interpret the developments in subsequent
history. I believe a clean start is necessary to delineate the origin of the Sikh Panth that now
stands not only the largest group within the smaller religious traditions of humankind but is larger
than all others put together.*

*This is an updated version of the essay that originally appeared in the Journal of Punjab Studies
(2009), and then in Punjab Reconsidered: History, Culture, and Practice, edited by Anshu
Malhotra and Farina Mir. New Delhi: OUP, 2012. For another related essay on this subject, please
see my “Baba Nanak and the Founding of the Sikh Panth.” Brill’s Encyclopedia of Sikhism
(Leiden: E.J. Brill, 2017), pp. 3-17.

End Notes

1. My preference for the title of “Baba” is based on the fact that Nanak calls himself “Baba” for over
forty times in his verses, and his use of the term “Guru” is essentially restricted for God. As for
scholarship on him, a recent bibliography of writings in English records over six hundred entries
on Baba Nanak; see Rajwant Singh Chilana, Infernational Bibliography of Sikh Studies
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(Dordrecht: Springer, 2005), 30-60. The writings in Punjabi on the Baba are far more extensive
and spread over a much longer period of time. The opening statement of the Janam Sakhi Babe
Nanak di reads: “The life story of Baba Nanak from the beginning to the end [who] came to
liberate the world.” For its published editions, see Puratan Janam Sakhi, ed. Rattan Singh Jaggi
(Patiala: Pepsu Book Depot, 1977) and Puratan Janam Sakhi, ed. Vir Singh [1926] (Amritsar:
Khalsa Samachar, 1986).

Scholars count Baba Nanak’s compositions recorded in the Guru Granth (GG) in different ways.
Charan Singh provides the figure of 974 poetic stanzas; see his Banhi Biaura [1902] (Amritsar:
Khalsa Tract Society, 1945), 124—125 ; Kahn Singh Nabha presents the number as 947 in his
Mahan Kosh [1930] (Patiala: Bhasha Vibhag, 1981), 437; Sahib Singh counts them as 357
compositions and 3 Vars in his Sri Guru Granth Darpanh (Jalandhr: Raj Publishers, 1961), 1: 17;
and Piara Singh Padam supports the figure of 974 ; see his Sri Guru Granth Prakash [1977]
(Patiala: Kalam Mandir, 1990), 58.

As for the artifacts, a pothi and a chola associated with the Baba are extant. For details, see “The
Guru Harsahai Pothi,” in my Making of Sikh Scripture (New York: Oxford University Press,
2001), 33-40; and entries on the chola in Tara Singh Narotam, Sri Guru Tirath Sangraih
(Kankhal: Sri Nirmal Panchayati Akharha, 1884), 288-289; Giani Gyan Singh, Tvarikh Gurdarian
(Amritsar: Buta Singh Pratap Singh, undated [19197?]), 36; Kahn Singh Nabha, Mahan Kosh, 477.

For references to the Baba in the writings of his successors and early followers, see Ganda Singh,
ed., Sources on the Life and Teachings of Baba Nanak (Patiala: Punjabi University, 1969), 26—44.
For the details of his life, see Janam Sakhi Babe Nanak di; Janam Sakhi Miharban, 2 volumes, ed.
Kirpal Singh et al. (Amritsar: Khalsa College, 1962, 1969); Janam Sakhi Bhai Bala, ed. Gurbachan
Kaur (Patiala: Bhasha Vibahg, 1987); and Varan Bhai Gurdas, ed. Gursharan Kaur Jaggi (New
Delhi, Arsi Publishers, 2010). For Gurdas Bhalla, see Rahuldeep Singh Gill, Drinking from Love’s
Cup (New York: OUP, 2016).

When discussing the impact of McLeod’s book, one must be clear that the traditional Sikh scholars
worked in Punjabi, and as a result had no access to the book. They receive eight to ten years of
training in the taksals, which involves learning the recitation and interpretation of the Guru Granth,
the study of Sikh historical writings, practice in kirtan, and extensive travels to Sikh pilgrimage
centers. Their work prepares them to become granthis. Unfortunately, there is very little scholarly
literature available on the taksals, and many scholars writing in English are not even aware of the
presence of these institutions. From among the products of these taksals, Randhir Singh (1898—
1972), Shamsher Singh Ashok (1903-1986), Piara Singh Padam (1923-2001), and Joginder Singh
(1940-) could be counted as the major figures of the past century. For information on the early
history of the taksals, see G. W. Leitner, History of Indigenous Education in the Punjab [1883]
(Patiala: Bhasha Vibhag, 1971), 28-37.

Among scholars who work in English, there were efforts to register differences with Guru Nanak
and the Sikh Religion. Fauja Singh Bajwa (1918-1983), a historian based in Punjabi University,
engaged with McLeod’s argument with a high degree of seriousness; see his “Guru Nanak and the
Social Problem,” in Harbans Singh, ed., Perspectives on Guru Nanak (Patiala: Punjabi University,
1975), 141-150. In this essay originally presented at a conference in 1969, he made a two-pronged
argument: Baba Nanak was deeply concerned about the social issues of his times, and given this
area of his interest, his message differed in fundamental ways from those of his contemporaries.
Unfortunately, Fauja Singh got embroiled in a controversy of his own in 1975, when he was
attacked by university-based scholars as well as those outside the academia, pushing him out of
any public role. For details, see his “Execution of Guru Tegh Bahadur—A New Look” [1966],
Journal of Sikh Studies (February 1974), 79-89, and responses to it by Trilochan Singh’s “Letter to
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the Editor” (August 1974), 122—126; and J. S. Grewal’s “Freedom and Responsibility in Historical
Scholarship,” Journal of Sikh Studies (February 1975), 124-133.

Simon Digby (1932-2010), an expert on Islamic literature of South Asia, was the only Western
scholar to present a substantive review of McLeod’s work, which he described as “the latest and
one of the most valuable additions to the corpus of Christian missionary writings on the religious
sociology of India, whose type and pattern were established early in the century.” Having situated
McLeod’s work in this tradition, Digby registers his discomfort with his “ruthless approach” to
unearth the “Nanak of history,” his use of “Protestant theological terms” to explain Baba Nanak’s
ideas, and his “weak grasp of Sufi literature.” For this review, see the Indian Economic and Social
History Review 7:2 (1970), 301-313. Published in a Bombay-based journal, Digby’s ideas
seemingly did not reach the Punjab and as a result could not become part of the discussion of
McLeod’s work in any important way.

Some scholars attempted to engage with McLeod’s approach and argued that there are different
ways to understand the Baba’s life, but none of these succeeded in challenging McLeod’s
argument in any significant way or emerge as a viable alternative to his presentation. For early
efforts in this direction, see Harbans Singh (1923-1995), Guru Nanak and the Origin of the Sikh
Faith (Patiala: Punjabi University, 1969), and J. S. Grewal (1927-), Guru Nanak in History
(Chandigarh: Panjab University, 1969).

It might also be useful to mention that McLeod’s writings evoked a hostile response within some
circles. He reports that he was not invited to the international conference arranged by Punjabi
University in September 1969, and Kapur Singh denounced the book there; see his Discovering the
Sikh: Autobiography of a Historian (New Delhi: Permanent Black, 2004), 63—64. Early responses
to the book included Kirpal Singh’s critique published in 7he Sikh Review (February-March 1970).
The second round of this attack was spearheaded by Daljeet Singh (1911-1994), whose interest in
Sikh studies began after his retirement from Indian Administrative Services in 1969. As McLeod’s
status rose on the North American academic scene in the 1980s, Daljeet Singh’s opposition to his
works became increasingly strident. With some degree of effort, he was able to bring together
some supporters who were ready to help him save “Sikh scholarship from the missionary
onslaught.” This denunciation of McLeod’s writings and, by extension, those of others who were
thought to have been working with him largely unfolded in North America. This criticism barred
the Sikh studies programs at Toronto University (1986—-1992) and Columbia University (1988—
1999) from attaining permanence, and stunted the growth of the programs at the University of
British Columbia (1987—-1997) and the University of Michigan (1992-2004) during the nascent
stages of their development. For details of these debates, see Gurdev Singh, ed., Perspectives on
the Sikh Tradition (Patiala: Siddharth, 1986); J. S. Grewal, Contesting Interpretations of the Sikh
Tradition (New Delhi: Manohar, 1998), 215-237; and Hew McLeod, Discovering the Sikh, 154—
191.

In my view, Daljeet Singh and his associates could not distinguish between McLeod’s training in
biblical studies and what they perceived as his “missionary designs” to erode the foundation of the
Sikh tradition; see Grewal, Contesting Interpretations of the Sikh Tradition, 128. As a result, they
could not identify the precise nature of what irked them in McLeod’s writings. McLeod’s response
to their criticism was no less enigmatic. He argued that he was an atheist and attack on his research
was part of an effort to protect the Sikh traditions from historical scrutiny; see his “Cries of
Outrage: History versus Tradition in the Study of Sikh Community,” South Asia Research (14:
1994), 121-135. Given the fact that the people McLeod refer to in his discussion were products of
Western modes of education and wrote in English, I am not convinced that McLeod’s
characterization of them as “traditional scholars” and their motivation as being centered on
protecting “traditions” have much justification.
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The authority of Guru Nanak and the Sikh Religion was established soon after its publication.
McLeod himself and some other scholars built their interpretation of the events in later Sikh
history on the research results of this book, thereby further strengthening its influence and
authority in the field. See his Evolution of the Sikh Community (Oxford: Clarendon Press, 1976);
Who Is a Sikh? The Problem of Sikh Identity (Oxford: Clarendon Press, 1989); and Sikhism (New
York: Penguin, 1997). For those who built on McLeod’s interpretation of early Sikh history, see
Harjot Oberoi, The Construction of Religious Boundaries (New Delhi: Oxford University Press,
1994), 47-91; for its critique, see J. S. Grewal, Historical Perspectives on Sikh Identity (Patiala:
Punjabi University, 1997), 33-47.

As for general acceptance of the conclusions of the book in the 1980s, see John S. Hawley and
Mark Juergensmeyer, Songs of the Saints of India (New York: Oxford University Press, 1988); and
A. T. Embree, ed., The Sources of Indian Tradition (New York: Columbia University Press, 1988
[1958]), and many others that deal with the Sikh tradition in a limited way. The impression that
McLeod had acquired a mastery of Punjabi provided a high degree of authenticity and authority to
his writings in the eyes of many Western scholars who were happy to use them for basic
information they needed about the Sikhs.

It may be useful to reiterate the landmarks of this period, which included the establishment of
Punjabi University, Patiala (1962), and Guru Nanak Dev University, Amritsar (1969), as well as
the celebrations of the centennials of the birth of Guru Gobind Singh (1966) and Guru Nanak
(1969), the martyrdom of Guru Tegh Bahadur (1975) and Guru Arjan (2004), the inauguration of
the Khalsa (1999), and the elevation of the Granth to the position of the Guru Granth (2008). This
period has seen the production of more scholarly literature on the Sikhs than in their entire earlier
history.

In addition to the texts mentioned in note 2, see The Gian Ratanavali, ed. Jasbir Singh Sabar
(Amritsar: Guru Nanak Dev University, 1993); and Sarupdas Bhalla, Mahima Parkash, ed. Utam
Singh Bhatia [1776] (Patiala: Bhasha Vibhag, 1971).

For criticism of McLeod’s use of the Janam Sakhis, see Ganda Singh, “Editorial,” Panjab Past and
Present (October 1970), i—x. It may be useful to record that the translated version of the book did
not include this part; see Guru Nanak de Udesh (Amritsar: Guru Nanak Dev University, 1974). In
my view, Ganda Singh’s evaluation raises important questions regarding the issue of academic
responsibility of a senior scholar toward new research. It seems clear that Ganda Singh had
fundamental differences with McLeod’s research results, but he did not want to bring them to the
forefront lest they provide fuel to the fire already gathering around the book; see note 3. His
argument that McLeod’s work needs “sympathy,” not “carping criticism,” hurt the rise of a healthy
debate so essential for a field at an early stage of growth. For positive assessment of his work on
the Janam Sakhis, see Surjit Hans, 4 Reconstruction of Sikh History from Sikh Literature
(Jalandhar: ABS publications, 1988), 198—199; and Nripinder Singh, The Sikh Moral Tradition
(New Delhi: Manohar, 1990), 79.

For McLeod’s translations, see The B—40 Janam Sakhi (Amritsar: Guru Nanak Dev University,
1980); The Textual Sources for the Study of Sikhism (Totowa: Barnes and Nobel, 1984); The
Chaupa Singh Rahit-Nama (University of Otago, 1987); Sikhs of the Khalsa Rahit (Oxford
University Press, 2003); and The Prem Sumarag (New Delhi: Oxford University Press, 2000).

The legitimacy of McLeod’s use of an historical approach has also come under attack from diverse
quarters; see Noel Q. King’s essay in Gurdev Singh, ed., Perspectives on the Sikh Tradition; and
Jasbir Singh Mann et al., eds., Advanced Studies in Sikhism (Irvine: Sikh Community of North
America, 1989). For a recent critique, see the relevant sections in Arvind-Pal S. Mandair, Religion
and the Specter of the West (New York: Columbia University Press, 2010).
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It seems to me that the historical approach synchronizes well with Sikh understanding of the past.
For instance, the Sikh view of time is linear, and Sikhs believe their history to be an integral part of
the divine design for human history. For Baba Nanak, the universe rose as a result of the divine
command (hukam/bhanha) and follows a course set in historical time (see his cosmology hymn
GG, 1035-1036). The Sikhs began to record their own history soon after the community’s
founding, and the Janam Sakhi Babe Nanak di registers a reasonably good consciousness of issues
such as that of historical chronology. The daily ardas (Sikh supplication) is essentially a
thanksgiving prayer for the divine support through various phases of the community’s
sociopolitical and ideological development from the beginnings to the present day. References to
historical events begin to appear in the writings that are included in the Guru Granth; see Balwand
and Satta, GG, 966, for the developments during the sixteenth century; for a discussion of this
issue in Guru Arjan’s time, see Surjit Hans, 4 Reconstruction of Sikh History, 137-177. The
earliest manuscript of Sakhi Babe Nanak ki Adi to Ant tak, dated 1640, was extant until the 1970s;
see The Puratan Janam Sakhi ed. Rattan Singh Jaggi, 136—137. For the text of the ardas, see the
English version of Sikh Rahit Maryada (Amritsar: Shiromani Gurdwara Parbandhak Committee,
1997), 9—11; for discussion of its history and contents, see Lal Singh Gyani, Puratan Ardasa te
Bhaugati Parbodh (Amritsar: Panch Khalsa Press, 1920); Gyani, Puratan Sikh Ardasa (Amritsar:
Gurmat Press, 1952), 1-17; and Piara Singh Padam, “Ardas,” in his Guru Ghar (Amritsar: Singh
Brothers, 1997), 279-286.

For instance, unless the history of the sources employed in an account created in 1776, the year of
completion of the Mahima Parkash, can be traced back to the times of Baba Nanak (d. 1539), I am
not convinced that it could serve as a significant source of information for an “historian.”

Guru Nanak and the Sikh Religion, 11, 49, 59-60, 75, 119-122.

Given his emphasis on the need for skepticism, it is strange that McLeod seems satisfied to use an

edition of the Janam Sakhi Babe Nanak di prepared in 1926 by Vir Singh, the limitations of whose
editorial capabilities later became a subject of a doctoral research; see Harinder Singh, “Bhai Vir
Singh’s Editing of Panth Parkash by Rattan Singh Bhangu,” Ph.D. thesis (Guru Nanak Dev
University, Amritsar, 1990).

The Puratan Janam Sakhi, ed. Vir Singh 175-176.

Instead of associating this with the Puranic mythology, it may be useful to think of other
possibilities such as the Jogis based there named it Sumer; given their influence their followers
began to call it Sumer; as part of the vernacularizing process, the Punjabi meru simply means a
“hill” and sumer thus becomes a big hill. I became aware of the last meaning while reading Giani
Naurang Singh’s commentary on the Sarab Loh Granth, see MS 766, Guru Nanak Dev University,
folio 1930.

McLeod writes, “Sikh children who receive a Western-style education will assuredly imbibe
attitudes which encourage skepticism, and having done so they are most unlikely to view
traditional janam-sakhi perceptions with approval. Given the emphasis which is typically laid on
stories concerning Baba Nanak there is a risk about Sikhism as a whole may come to be associated
with the kind of marvels and miracles which are the janam-sakhi stock-in-trade. For some the price
may be worth paying, but at least they should be aware of the risks involved in adopting the
traditional approach.” See his Sikhs: History, Religion, and Society (New York: Columbia
University Press, 1989), 21-22.

For commentaries on the Janam Sakhis, see The Gian Ratanavali, Sakhi 1; Ratan Singh Bhangu
(d. 1847), Sri Guru Panth Parkash, ed. Balwant Singh Dhillon (Amritsar: Singh Brothers, 2004),
16, and 178-183; Ernest Trumpp (1828-1885), The Adi Granth [1877] (New Delhi: Munshiram
Manoharlal, 1978), i—vii; Gurmukh Singh (1849-1898), The Janam Sakhi Babe Nanak Ji ki, ed.
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M. Macauliffe (Rawalpindi: Gulshan Punjab Press, 1885), 1-10; and Karam Singh (1884-1930),
Katak ke Visakh [1912] (Ludhiana: Lahore Book Shop, 1932 ). Two doctoral theses, Jagjit Singh’s
“A Critical and Comparative Study of the Janam Sakhis of Guru Nanak upto the Middle of the
Eighteenth Century” (1967); and Piar Singh’s “A Critical Survey of Punjabi Prose in the
Seventeenth Century” (1968), were submitted at Panjab University, Chandigarh.

For McLeod’s writings on the Janam Sakhis, see his Early Sikh Tradition: A Study of the Janam
Sakhis (Oxford: Clarendon Press, 1980); The B—40 Janam-sakhi (Amritsar: Guru Nanak Dev
University, 1980); and “The Janam-sakhis,” in his Evolution of the Sikh Community, 20-36; “The
Hagiography of the Sikhs,” in Essays in Sikh History, Tradition, and Society [1994](New Delhi:
Oxford University Press, 2007), 35-53; and “The Life of Guru Nanak,” in Donald S. Lopez, Jr.,
ed., Religions of India in Practice (Princeton: Princeton University of Press, 1995), 449-461. For
the reception of these writings, see his Discovering the Sikhs, 150—151.

Within his own writings, Baba Nanak describes himself as an ordinary human being who has been
assigned the path of singing the praises of the Creator (Manhas murati Nanaku namu, M1, GG,
350; Nanaku bugoyad janu tura tere chakran pakhaq, M1, GG, 721; Koi akhe adami Nanaku
vechara, M1, GG, 991; Kare karae sabh kichhu janhe Nanaki sair ev kahie, M1, GG, 434, and
660; Hau dhadhi hari prabhu khasam ka hari kai dari aia, M1, GG, 91, and 150, 468, and 1057).

For a creative way to address this issue, see J. S. Hawley, “Mirabai in Manuscript,” in Three
Bhakti Voices: Mirabai, Surdas, and Kabir in Their Times and Ours (New Delhi: Oxford
University Press, 2005), 89-98.

The two editions, Janam Sakhi Babe Nanak di/ The Puratan Janam ed. Rattan Singh Jaggi; and
Janam Sakhi Bhai Bala, ed. Gurbachan Kaur, represent excellent critical scholarship.

The earliest known manuscripts include Janam Sakhi Babe Nanak di (1640); the Bala Janam Sakhi
(1658); and the Miharban Janam Sakhi (1754). As for the dates of these texts” composition, I base
them on the following evidence. The text of the writing of the Gurus that appear in the early
manuscripts of the Janam Sakhi Babe Nanak di is pre-Kartarpur Pothi (1604). We have on record
the claim of Hariji (d. 1696) that his father, Miharban, had completed his Janam Sakhi by 1619;
see Sodhi Hariji Krit Goshatan Miharban kian, ed. Krishna Kumari Bansal (Sangrur: the editor,
1977), 234; for reference to a copy of Miharban Janam Sakhi prepared in 1651, see MS 427B,
Khalsa College (Samat 1708 Vaisakh Vadi ekam nu [Miharban, Hariji, and] Chatrbhuj pothi puran
hoi, folio 676). There is firm evidence that Bala Janam Sakhi was compiled after the death of Baba
Handal (1648), and an elaborately illustrated manuscript dated 1658 was extant until recently, see
Janam Sakhi Bhai Bala, 149—-150.

The echoing of the images from the Janam Sakhi Babe Nanak di in the literature of the Miharaban
family leaves little doubt that this text was available to them, see the opening and sections of Sodhi
Hariji Krit Goshatan Miharban kian.

The Miharban and the Bala Janam Sakhis were productions of the sectarian groups led by
Miharban and Baba Handal, respectively. For Miharban Janam Sakhi, see MS 2306, Khalsa
College, dated 1650 (Sakhi Guru Hariji ke mukh ki likhi Samat 1707, folio 164b); and Sodhi Hariji
Krit Goshatan Miharban kian. For additional writings of this family, see Pritam Singh and
Joginder Singh Ahluwalia, Sikhan da Chhota Mel: Itihas te Sarvekhanh (San Leandro, California:
Punjab Educational and Cultural Foundation, 2009), 84-97. An undated manuscript entitled,
Janam Sakhi Baba Handal (folios 1-602), is available with his descendents at Jandiala Guru, near
Amritsar. For more on this text and family, see Varinder Kaur, “Parchi Baba Handal: Sampadan te
Itihasik Visleshanh,” M. Phil. thesis (Guru Nanak Dev University, Amritsar, 1989); and Rajinder
Pal, Sankhep Jivan Charitar Sri Guru Baba Handal Ji (Jandiala: Gurdwara Sri Guru Baba Handal
Ji, undated [1990s]).
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It may be useful to point out that this itinerary is not accepted in current scholarship; see Harbans
Singh, Guru Nanak and the Origin of the Sikh Faith, 154.

A discussion of the relationship of the position of the Baba and the layout of his house with the
model of a Sufi master and his hospices (khangah), on the one hand, and the hillock (#i/las) of the
Shaivite ascetics, on the other, would shed light on the nature of relationship of the early Sikhs to
these groups. For general information about the period, see J. S. Grewal, ed., Religious Movements
and Institutions in Medieval India (New Delhi: Oxford University Press, 20006).

For the singing of the Alahanhia, see the Puratan Janam Sakhi manuscript dated 1690, folio 273b.

For an essay on this important theme, see J.S. Grewal, “Sacred Space in Sikhism,” in Joseph T.
O’Connell, ed., Organizational and Institutional Aspects of Indian Religious Movements (Shimla:
Indian Institute of Advanced Study, 1999).

It is important to reiterate that the Puratan’s account of Guru Nanak’s travels is much less
elaborate than the ones available in the Miharban and the Bala Janam Sakhis.

For this interpretation of the rise of institutions such as the /angar, the manjis, and the Granth, see
Hew McLeod, Sikhism, 23-24, and 30-31. Working within this larger context, Pashaura Singh
argues that the compositions of the early Gurus were preserved in both oral and written form
(aides-memoire), and the institution of scripture formally started with Guru Arjan, see his Life and
Works of Guru Arjan (New Delhi: Oxford University, Press, 2006), 134—171; Christopher
Shackle’s recent statement also attributes the first “canonical” version of Sikh scripture to Guru
Arajn, see his “Repackaging the ineffable” changing styles of Sikh scriptural commentary,”
Bulletin of School of Oriental and African Studies 71, 2(2008), 257.

Another example of McLeod’s anachronistic discussion of Guru Nanak’s theology based on
evidence from the writings of other Gurus can be found in his discussion of the mangal/mulmantar
(“invocation/” the root formula’)—a string of epithets that refer to different aspects of the Divine.
He begins his exposition of Guru Nanak’s ideas with an analysis of the mangal but fails to mention
that it appears for the first time in the Kartarpur Pothi (1604), completed during the period of Guru
Arjan. While explicating the “Sikh conception” of the Divine, it is fine for Jodh Singh to start his
discussion with the mangal—see his Gurmat Nirnhay [1932] (Patiala: Bhasha Vibhag, 1979), 1—
but not for McLeod, who is claiming to deal only with the ideas of Baba Nanak. For a discussion
of the mangal, see my Making of Sikh Scripture, 53—54. The terms Satinamu, Akal Murati, and
Ajuni that appear in the mangal are not used in Baba Nanak’s verses, and his favorite epithets for
the Divine such as Kartaru, Nirankaru, and Sahibu are not available in this text.

For a discussion Guru Amardas’ year of birth, see Guru Amardas: Srot Pustak ed. Raijasbir Singh
(Amritsar: Guru Nanak Dev University, 1986), 227-229.

For a discussion of this pothi, see my Making of Sikh Scripture, 33—40.

There was a general welcome accorded to this section of the book after its publication. Ganda
Singh complemented McLeod for “understanding, appreciating and presenting [the Guru’s]
teachings in a very lucid and convincing manner”; see Panjab Past and Present (October 1970), i—
x. Needless to say, McLeod’s use of Protestant terms such as “theology,” “divine self-expression,”
“unregenerate man,” and “discipline” to label the Guru’s ideas may not have sounded
unreasonable to people in the late 1960s, but writing in 2010 we are better equipped to understand
this problem.

Although I was vaguely aware of this issue of terminology earlier, it was crystallized for me with
John S. Hawley’s presentation entitled “What Is Sikh Theology?” at Columbia University on
March 31, 1990. In this unpublished paper, he laid out the issues involving the use of terms from
one tradition to explain the ideas of the other and the problems inherent in this effort.
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McLeod’s discussion is built around the dichotomy between the supposed Sikh belief in “divine
revelation” and his need to analyze the Baba’s beliefs by situating them in their historical context.
For me, a historian is obligated to take intoaccount Baba Nanak’s belief that his compositions
represent the divine voice (Tabalbaz bichar sabadi sunhia, M1, GG, 142; Jaisi mai avai khasam ki
banhi, tesrha kari gian ve Lalo, M1, GG, 722). This comes further into focus when we note that
none of the Baba’s illustrious contemporaries on the Indian side made claims for divine sanction,
and these are an integral part of the prophetic tradition on the Judeo-Christian-Islamic side.

There is no evidence to support McLeod’s category of a Sant; see Nirvikar Singh, “Guru Nanak
and the ‘Sants’: A Reappraisal,” International Journal of Punjab Studies 8:1 (2001), 1-34; for
McLeod’s response to this article and Singh’s rebuttal to that, see International Journal of Punjab
Studies 9:1 (2002), 137-142.

For more on this theme, see Karine Schomer and W. H. McLeod, eds., The Sants: Studies in
Devotional Traditions of India (Delhi: Motilal Banarsidass, 1987), 1-6; John S. Hawley and Mark
Juergensmeyer, Songs of the Saints of India, 3—7; Nirvikar Singh, “Guru Nanak and the ‘Sants’: A
Reappraisal,” 1-34; and J. S. Grewal, The Sikhs: Ideology, Institutions, and Identity (New Delhi:
Oxford University Press, 2009), 3-21.

The bibliography in the book does not indicate that McLeod paid much attention to the writings of
these saints that appear outside the Sikh canon. Nor does he take any note of the effort that went
into the selection of these compositions for the Sikh scriptural text. From our knowledge of the
early Sikh manuscripts, the writings of the non-Sikh saints were vetted in two stages. In the first,
those who believed in iconic worship were labeled as unbaked stuff (kachi banhi) and discarded.
In the second, the available compositions of those who believed in the formless God were
subjected to close scrutiny and the ones that conformed to the Sikh beliefs in family and social life
were selected. For these details, see my Making of Sikh Scripture, 111-117; Pashaura Singh, The
Bhagats of the Guru Granth Sahib (New Delhi: Oxford University Press, 2003); Vinay
Dharwardkar, Kabir: The Weaver’s Song (New Delhi: Penguin, 2003), 25-58; and J. S. Hawley,
“The Received Kabir: Beginnings to Bly,” in Three Bhakti Voices: Mirabai, Surdas, and Kabir in
Their Times and Ours, 267-278.

3% The secondary literature referred to in this discussion include Ahmad Shah, The Bijak of Kabir
(Hamirpur, 1917), 1-28; Charlotte Vaudeville, Kabir Granthavali (Pondichery, 1957), iv—v;
Vaudeville, Au Cabaret de I’Amour: Paroles de Kabir (Paris,1959), 7-11, Vaudeville, “Kabir and
Interior Religion,” History of Religions 3 (1964): 221-222; Bhagirath Misra and Rajnarayn
Mauraya, Sant Namdev ki Padavali (Poona, 1964), 9-31; and Parasuram Chaturvedi, Uttari Bharat
ki Sant-paramapara (Prayag, 1951), 709-733. The names of the publishers are not mentioned in
the bibliography provided in the book.

In my view, the supposed similarities between the two compositions of Kabir and Baba Nanak
quoted to make the point that Baba Nanak had access to the writings of his predecessor are too
vague to support this argument; see Piara Singh Padam, Sri Guru Granth Prakash, 47-48. For the
entry of the bhagat banhi into the Sikh scriptural corpus during the times of Guru Amardas, see
my Goindval Pothis: The Earliest Extant Source of the Sikh Canon (Cambridge: Harvard Oriental
Series, 1996).

There is not a single reference to Baba Farid in the second section of the book; see entries under
his name in the index, Guru Nanak and the Sikh Religion, 254.

See his “Influence of Islam upon the Thought of Guru Nanak,” in his Sikhism and Indian Society
(Shimla: Indian Institute of Advanced Studies, 1967), 292-308. Let me present one instance to
challenge this situation. McLeod and many others of his generation use Akal Purakh (Being
beyond time) as the core epithet for God in Baba Nanak’s writings. It comes from Indic roots and
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brings in a set of philosophical connotations to explain the Baba’s conception of the divine. The
problem with this usage becomes apparent when one presents the simple fact that this epithet
appears only once in the Baba’s compositions (Tu akal purakhu nahi siri kala, M1, GG 1038).
Simultaneously, it might also be intriguing to note that the Baba uses Sahib, which comes from
Arabic and means “Sovereign,” more than one hundred times in his compositions.

The categories that represent the creation include the musical modes (rags), elements (air, water,
fire), the deities (Brahma, Shiv, and so on), holy people (Siddh, Jati, Sati, and so on), learned
people (such as writers), beautiful women, warriors, rich people, sacred spots, and others. The
same type of structure unfolds in his cosmology hymn (M1, GG, 1036), the opening thirteen verses
catalogue the absence of what Baba Nanak associates with the world—natural objects (sun, moon,
light, sky, rivers, and so on), gods (such as Brahama, Bishanu, Mahesu), humans (men and
women), religious personas (jogis, gopis, khans, shaikhs, hajis, mullahs, qazis), sacred texts (Veds,
Shashatars, Katebs), sacred spots (tirath, Mecca/haj), social hierarchy (Varan)—and the final three
declare that the Creator brought all these into being and one can only make sense of this with the
help of the Baba.

See his 54-verses composition entitled Onkar (M1, GG, 929-938), which though entitled “One
God,” is about the universe and how the human beings should function in it.

This idea runs though the writings of all the Sikh Gurus, Sabh srisati seve dini rati jiu, de kanu
sunhahu ardas jiu, M5, GG, 74.

For traditional Sikh scholarship, see Taran Singh, Gurbanhi dian Viakhia Parnalian (Patiala:
Punjabi University, 1980); a summary of his argument appears in Pashaura Singh, The Guru
Granth: Canon, Meaning and Authority (New Delhi: Oxford University Press, 2000), 241-257.
For another statement on this theme, see my “500 years of Sikh Educational Heritage,” in Reeta
Grewal et al., eds., Five Centuries of Sikh Tradition (New Delhi: Manohar, 2005), 335-368.

For the commentaries on Baba Nanak’s compositions, see the relevant sections in the early Janam
Sakhis. The earliest manuscript of this type that has come to my notice contains a collection of the
vars in the Guru Granth. Although undated, its orthography belongs to the late sixteenth century,
and the texts such as these came to be known as the Panj Granthis and Das Granthis, which
contained the core compositions used for daily recitations.

Piara Singh Padam, Guru Nanak Sagar (Patiala: Kalam Mandir, 1993), 73—178.

See Tara Singh Narotam, Sri Gurmat Nirnhay Sagar [1876] (Kankhal: Sri Nirmala Panchaiti
Akharha, 1898); Kahn Singh Nabha, Gurmat Prabhakar [1898] (Amritsar: Chatar Singh Jiivan
Singh, 2005), and Gurmat Sudhakar [1899] (Patiala: Bhasha Vibhag, 1979); Jodh Singh, Gurmat
Nirnhay; and Sher Singh, Philosophy of Sikhism [1944] (Amritsar: Shiromani Gurdwara
Parbandhak Committee, 1986. Bhagwan Singh’s Rahit Darpanh (pre-1877), which still is in
manuscript form with very few scholars aware of its existence, also falls in this category.

See previous note. McLeod’s discussion does not create the impression that he had the opportunity
to immerse himself in the writings of the Baba, think through the nature of the issues related to his
life and teachings, and propose a narrative of this crucial period of Sikh history that can be
supported with firm evidence. Instead, I see here a young scholar coming to the Baba’s
compositions with preconceived notions about the medieval religious landscape of north India, and
a set of Protestant categories and terms that he thought was adequate to unlock the ideas of any
thinker irrespective of his or her linguistic or cultural context.

The portrait of the Baba that emerged in Guru Nanak and the Sikh Religion coordinates closely
with in his image of half-closed eyes looking toward the heavens available in the calendar art of
the 1960s; see McLeod’s Popular Sikh Art (Delhi: Oxford University Press, 1991), Preface. A
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serious discussion of the iconography of the Baba has yet to appear, but the data at our disposal
indicate a shift between the portraits that predated the mid-nineteenth century and the iconography
that became popular afterward. For discussion of these issues, see Susan Stronge, ed., The Art of
the Sikh Kingdom (London: Victoria and Albert Museum, 1999); and B. N. Goswamy, Piety and
Splendour (New Delhi: National Museum, 2000).

W. H. McLeod, The Evolution of the Sikh Community, 5.

See his “On the Word Panth: A Problem of Terminology and Definition,” Contributions in
Sociology 12:2 (1979).

For an interesting discussion, see Manmohan Singh, “Bird Images in Guru Nanak’s Hymns,”
Panjab Past and Present (April 1979), 227-231.

Kabir refers to the authority and attitudes of the revenue collectors in his verse Hari ke loga mo
kou niti dasai patwari, GG, 793.

Reference to the village elders appears in the Janam Sakhi Baba Nanak di manuscript dated 1758,
folio 15.

The Janam Sakhi Babe Nanak di presents Baba Nanak’s critique of the politics of the time in some
detail. The Baba is presented as being deeply upset with the prevailing corruption around the
political institutions, and its author expresses this forthrightly. It is, however, interesting to reflect
on why the Baba’s discomfort with the politics of the time is absent in the Miharban Janam Sakhi
and the Gian Ratanavali (post-1760s). Could it be that by elaborating on this, Miharban did not
want to risk annoying the Mughal authorities with whom his family worked closely, and the author
of the Gian Ratanavali did not need to bring it into the discussion, as the Sikhs themselves were
the rulers by the time of his writing?

The sounds “b” and “v” are interchangeable in Punjabi, and the Vedi Patisahu here refers to Baba
Nanak’s family caste, Bedi. For an interesting comment on the concept of the king being
responsible for the concerns of both din and dunia, see Abul Fazal, Ain-i-Akbari, tr. H. Blochmann
[1927] (Delhi: Low Price Publications, 2001), 170-172.

For more on the Bhatts, see Rattan Singh Jaggi, Sikh Panth Vishavkosh (Patiala: Gur Ratan
Publishers, 2005), 2: 1334—-1337.

As for the location of Kartarpur, Sialkot was in its north (20 miles), Kalanaur, the town where the
Mughal emperor Akbar was coroneted in the 1550s, in the southeast, (5 miles), Batala in the south
(15 miles), and Lahore in the west (20 miles).

For a discussion of the Kartarpur period, see my Sikhism (Englewood, N.J.: Prentice Hall, 2004),
22-28.

McLeod, Sikhism, 14—15, and 36-37.

In addition, we have six names that do not carry any reference to the social station of these people
(Malo, Manga, Kalu, Japuvansi, Bhagirath, Jodh, Jivai); see Bhai Gurdas’ Varan, 11: 13—14.

The Bala Janam Sakhi opens with the claim that Bala, who was supposedly a childhood friend of
Baba Nanak, lived in Talwandi, and so did the descendents of Lalu, Baba Nanak’s father’s elder
brother.

Sujan Rai Bhandari, Khulasat-ut-Tavarikh [1696], tr. Ranjit Singh Gill (Patiala: Punjabi
University, 1972), 78-79.

The Baburnama, tr. Annete Susannah Beveridge [1921] (Delhi: Low Price Publications, 2003),
454; The Baburnama, ed. Wheeler M. Thackston (New York: Oxford University Press, 1996), 315.
The villages around Kartarpur were inhabited by the tribes of Bajwas, Chahals, Gills, Kahlons,
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Khairas, Manns, and Randhawas. It might also be useful to mention that the Jats and their rural
ancillaries constituted over 90 percent of the Sikh community when the numbers begin to become
available; see Surinderjit Kaur, “Changes in the Distributional Pattern of the Sikhs in India, 1881—
1971: A Geographical Appraisal,” Ph.D. thesis (Panjab University, Chandigarh, 1979), 34.-

Cited in Irfan Habib, “The Jats of Punjab and Sind,” in Harbans Singh and N. G. Barrier, eds.,
Essays in Honor of Ganda Singh (Patiala: Punjabi University, 1976), 94-95. Vladimir Monorsky,
“Gardizi in India,” Iranica 137 (1948), 200-215, does not seem to include this reference.

Alberuni’s India, ed. Ainslie Embree (New York: Norton Library, 1971), 401. It is interesting that
this position is tangentially evoked in Gurdas Bhalla’s Var 8, devoted to the society around him.
Its ninth stanza deals with the Brahmins, tenth with the Kshatriyas, whom he equates with the
Khatris, eleventh with the Vaishyas, and twelfth with the Jains, Jats, Lohars, Chhimbas, Oil
makers, Barbers, and so on. The placement of the Jats and the Jainis with all other outcastes is
interesting. For the reference to the Jats in Dabistan-i-Mazahib, see Ganda Singh, “Nanak
Panthis,” Panjab Past and Present 1 (1967), 54 and 57; and for their appearance in the Ain-i-
Akbari, see Table 1 in Irfan Habib, “The Jats of Punjab and Sind.”

For references to the Jats in later writings, see Joseph Davey Cunnigham, A History of the Sikhs
[1848] (New Delhi: S. Chand, 1985), 299-300; K. R. Qanungo, History of the Jats [1925] (Delhi:
Delhi Originals, 2003); M. C. Pradhan, The Political System of the the Jats of Northern India (New
Delhi: Oxford University Press, 1966); and Nonika Datta, Forming an Identity: A Social History of
the Jats (New Delhi: Oxford University Press, 1999). From the press on this issue in 2010:

“Amritsar: The All-India Jat Reservation Sangharsh Committee launched its rath yatra from the
Golden Temple here today. They are protesting against the government’s failure to grant OBC
(Other Backward Class) status to the Jat community of Punjab, Haryana and Jammu and Kashmir.
The yatra will pass through various districts of three states before culminating on September 13,
[2010] at Sonepat (Haryana), which will be observed as “Jat Chetavani Divas.” On the day, the
district units of various states would hold rallies across the country, said Yashpal Malik, national
president of the committee, which had already declared to disrupt the Commonwealth Games. He
said the community had been fighting for getting the OBC status for the past 19 years. He alleged
that the community was feeling dejected over the continuous indifferent attitude of the
governments at the Centre and three states which had adopted double standards by granting the
status to other similar caste and communities like Yadav, Ahir, Saini, Kamboj, Gurjar etc.” The
Tribune (Chandigarh, August 29, 2010).

See Ganda Singh, “Nanak Panthis,” Panjab Past and Present 1 (1967), 54.

I have seen this type of process unfolding in my lifetime. Beginning with the early 1960s, I
remember the Gujjar pastoralists coming down from the hills and attempting to spend winters or
settle down temporarily in the Punjab. While the farmers were happy to offer their fallow fields for
free cattle manure in return, and urban society was happy to buy cheaper milk, the Gujjars were
invariably seen as petty criminals who carried arms and were always ready to steal. With the
agriculture having become more intensive in the Punjab in the past decades, their plight has
worsened, and one often sees them squeezed with their cattle onto the open areas along the roads.

This was the only point of transition of leadership in Sikh history when a Jat candidate was in the
running for the office of Guruship, see Janam Sakhi Bhai Bala, 460; and Mahima Prakash Vartak,
ed. Kulwinder Singh Bajwa (Amritsar: Singh Brothers, 2004 [17707?]), 51-52. For general
references to his life and activity in the eighteenth-century writings, see relevant sections in
Gurbilas  Patshahi  Chhevin (Amritsar; Shiromani Gurdwara Parbandhak Committee,
1998[17187?]); and Kavi Saundha ed. Dharm Singh (Amritsar: Guru Nanak Dev University,
1981[17907?]). For recent writings on him, see Jasbir Singh Bhalla, Baba Buddha Jivani (Amritsar:



69.

70.

71.

72.

73.

Baba Nanak’s Life and Legacy: An Appraisal 27

Navin Prakashan, 1981); Amarjit Kaur, “Punjabi Sahit Vich Babe Buddhe da Sarup,” Ph.D. thesis
(Guru Nanak Dev University, 2002); Sabinderjit Singh Sagar, Baba Buddha Ji (Amritsar: Guru
Nanak Dev University, 2005); and Harnek Singh, Sri Guru Granth Sahib: Viakhia te Sandesh
(Patiala: Gurmat Prakashan, 2008), 42—62.

Little is written about Ajita Randhawa, but his name appears prominently in the writings of Gurdas
Bhalla, and an important late seventeenth-century text entitled Goshati Ajite Randhawe nal hoi is
also available.

For the details of McLeod’s argument, see his Evolution of the Sikh Community (1975), 1-19 and
83—104; Sikhism (1997), 3-61 and 228-250; Essays in Sikh History, Tradition, and Society (2007),
171-196. For those who built on McLeod’s work, see Harjot Oberoi, “Ritual and Counter Ritual,”
in J. T. O’Connell et al., eds., Sikh History and Religion in the Twentieth Century (Toronto:
University of Toronto Press, 1988).

This would also provide the appropriate context to interpret the code of conduct and belief (rahit)
statements pertaining to the ritual details of the remarriage ceremony of widows, produced around
1700. See Prem Sumarag, ed. Randhir Singh [1953] (Jalandhar: New Book Company, 2000), 30—
35.

Tony Ballentyne, ed., Textures of the Sikh Past (New Delhi: Oxford University Press, 2007), 3.
This understanding implies that Guru Nanak and the Sikh Religion is secure as the master narrative
of the founding of the Sikh tradition, and as a corollary of this, McLeod’s later writings and those
of others that were crafted around its arguments deserve the currency they have enjoyed in the past
decades.

Grewal’s early position was that “with mild disagreement here” and “a minor difference there,”
one could work with McLeod’s overall interpretation of Sikh history, see his “Legacies of the Sikh
Past for the Twentieth Century,” in J. T. O’Connell et al., eds., Sikh History and Religion in the
Twentieth Century, 18. More recently, he has registered McLeod’s limitations as to how he was
not able to achieve the goals he had set up for himself in his study of the Janam Sakhis; he also
contends that McLeod’s argument that Baba Nanak’s life story has to remain brief carries little
significance in the light of the fact that we have far more detailed information about him than any
other figure of his period. See J. S. Grewal, Lectures on History, Society and Culture of the Punjab
(Patiala: Punjabi University, 2007), 160—164. Writing in 2009, he expanded on Karine Schomer’s
argument regarding the nature of medieval Indian poetry to question McLeod’s joining of Baba
Nanak and Kabir as parts of the “Sant synthesis,” as well as his resulting interpretation of the
circumstances of the rise of the early Sikh community; see his Sikhs: Ideology, Institutions, and
Identity, 3—4.

I divide McLeod’s scholarship into two broad areas: interpretations of various phases of Sikh
history and translations of the early Sikh texts (see note 8). I have already registered my
differences with his research results regarding the founding of the Sikh community. As for the
latter category, my differences with his work are centered on the dating of the translated
documents. In my view, McLeod did not have the opportunity or the time to study the early
manuscripts of these texts, and in the absence of any empirical evidence he dated these texts where
he thought they fitted best in the trajectory of Sikh history he himself had created. In the light of
the data available to us, there is no basis to support McLeod’s dating of, say, the Vars of Bhai
Gurdas before 1604; the Puratan Janam Sakhi after 1604; The Chaupa Singh Rahit-Nama in the
mid-eighteenth century; The Prem Sumarag in the early nineteenth/late eighteenth century; and Sri
Guru Panth Prakash in 1841, for references to these dates, see his Textual Sources for the Study of
Sikhism, 17-18.
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It has been a deeply agonizing experience to critique McLeod’s scholarship, with which I started
my own journey into the wonderland of Sikh studies in the early 1980s, but I feel obliged to
present these thoughts for the consideration of younger scholars. For the beginning of my
differences with McLeod’s interpretations, see my “Teaching the Sikh Tradition,” in John Stratton
Hawley et al., eds., Studying the Sikhs: Issues for North America (Albany: State University of New
York Press, 1993), 142—143.

This is as important facet of the previous generation’s legacy, which began with the pioneering
efforts of Ganda Singh in the 1930s and manifested in the selfless service of many others like
Randhir Singh, Shamsher Singh Ashok, and Piara Singh Padam. These scholars were involved in
preserving manuscripts, developing their repositories, preparing their catalogues, and making them
available in print. For Ganda Singh’s biography, see Rattan Singh Jaggi, Sikh Panth Vishavkosh, 1:
714-716. For Randhir Singh, see notes 3, 68, and 81. For Shamsher Singh Ashok’s monumental
works, see his Punjabi Hath Likhatan di Suchi, 2 vols. (Patiala: Bhasha Vibhag, 1961 and 1963);
and Sikh Reference Library Amritsar dian Hath Likhat Pustakan di Suchi (Amritsar: Shiromani
Gurdwara Prabandhak Committee, 1968). For Padam’s contribution, see his Rahitname (Amritsar:
Singh Brothers, 1995), and notes 2, 3, 8, 36, 44, and 79.

It may be useful to mention another position on this issue. In Sikh Formations 1. 1 (June 2005),

Arvind-Pal Singh Mandair writes: “The study of Sikhs and Sikhism today is at a major turning
point. The conventional frameworks that have dominated the efforts to carve out a distinct subject
area of Sikh Studies over the last four decades appears increasingly unhelpful, if not irrelevant,
against the backdrop of globalization and the emergence of new theoretical interventions in the
human and social sciences. At the same time as we all, in some measure, come to terms with a
‘New Age’ in the twenty-first century, when the old certainties are being reassessed or giving way
to new modes of thought, there is a serious intellectual challenge for those of us engaged with the
study of Sikhs and Sikhism. This challenge is all the more pressing for it has also come at a
juncture when there is generational change talking place in the academic leadership of the subject,
with the towering ‘greats’ of the 1960s and 1970s gradually giving way to a new generation who
now neither share their mindset nor are any longer comfortable with methodologies that have so
long dominated the field.”

Mandair’s claim that “Sikh Studies” need to outgrow the supposedly “conventional framework”
seems reasonable, but how this goal is to be achieved is the key question. Replacing the model of
biblical studies that McLeod brought to Sikh studies with a new one based on the thinking of the
“towering ‘greats’” like Hegel and Derrida, as Mandair seems to do in his recently released
Religion and the Specter of the West (2010), may not be much of an answer to this problem.

No reference regarding the change of the name appears in Guru Nanak Dev University: A Profile
(1994), a publication produced at the time of the university’s silver jubilee celebration. It would be
interesting to examine this episode and find out the basis on which the present name was argued
for by its supporters, the nature of their religious affiliation, and the contribution of the large
history and other related departments on the campus in this discussion. The fact stands, however,
that there were differences on what name should be used to build an institution honoring the
founder of the tradition.

See McLeod’s “The Nanak Panth,” in Who Is a Sikh?, 7-22; “The Early Nanak Panth,” Sikhism
9-15; and Harjot Oberoi, The Construction of Religious Boundaries, 477 (entries under Nanak-
panth and panthis).

Baba Nanak calls the people at Kartarpur as the Sikhs (Sunhi sikhvante Nanaku binavai, M1, GG,
503), and considers them to constitute the Gurmukh Panth (the community of the Gurmukhs, Hari
kirati rahirasi hamari Gurmukhi Panth atitang, M1, GG, 360); Guru Arjan assigns them the name
of Sach da Panth (the path of truth, Kal jal jam johi na sakai Sach ka Pantha thatio, M5, GG, 714);
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the Bhatts describe them as the Utam Panth (the best path/the community of the best, 7k Utam
Panth sunio gur sangat, GG, 1406) and Dharm Panth (the path of morality, Lahnai Panth Dharam
ka kia, GG, 1401; Dharam Panth dhariou, GG 1406); and Gurdas Bhalla uses the epithets of the
Nirmal Panth (the pure path/ the community of the pure, Maria sika jagat vichi Nanak Nirmal
Panth chalia, Var, 1: 45), and the Nirala Panth (the unique path, Sabadi jiti sidhi mandali kitosu
apanha Panth Nirala, Var, 1:37). It is interesting to note that the term Nanak Panthi does not
appear even in Sujan Rai Bhandari, Khulasat-ut-Tavarikh [1696], 80—81.

The Miharban Janam Sakhi 1:8; and Guru Amardas: Srot Pustak, 52 and 56. For a discussion on
Guru Hargobind’s year of birth, see Piara Singh Padam, Khashtam Guru de Khat Darshan
(Patiala: Kalam Mandir, 1994).

For this section in the Dabistan-i-Mazahib, see Ganda Singh, “Nanak Panthis,” Panjab Past and
Present 1 (1967),47-71.

Bishnai das avatar nav ganhia (Var 14:4); and Das avatar akar kari purkharath kari nav ganhae
(Var 16:10). For a denunciation of personal following, see “Apanhi Katha,” in Shabadarth Dasam
Granth, ed. Randhir Singh (Patiala: Punjabi University, 1972), 1: 71-72; Sainapati, Sri Gursobha,
ed. Ganda Singh (Patiala: Punjabi University, 1967), 65.

The Sikh Panth presently comprises over twenty-five million people, a number which is larger than
the Zoroastrians, Jains, and Jews all put together.



RELEVANCE OF THE TEACHINGS OF GURU NANAK FOR
A MEANINGFUL SOCIAL EXISTANCE

Ronki Ram’

Religion and Homo Sapiens have coexisted since time immemorial. In fact, religion has
encapsulated and remained a perennial manifestation of the hopes, inchoate ideas, phobias,
aspirations, visions, socio-cultural norms, ethos and emerging moral paradigms of human
existence. Clifford Geertz cogently argued that:

Religion holds society together, sustains values, maintain morale, keeps public conduct in
order, mystifies power, rationalizes inequality, justifies unjust deserts, and so on - the
reigning paradigm, then and since. It turned out to be a matter of gaining a degree of
familiarity (one never gets more than that) with the symbolic contrivances by means of
which individuals imagined themselves as persons, as actors, sufferers, knowers, judges, as,
to introduce the exposing phrase, participants in a form of life. It was these contrivances,
carriers of meaning and bestowed of significance (communal feasts, shadow plays, Friday
prayers, marriage closings, political rallies, mystical disciplines, popular dramas, court
dances, exorcisms, Ramadan, rice plantings, burials, folk tales, inheritance laws), that
enabled the imaginings and actualized them, that rendered them public, discussable, and,
most consequentially, susceptible of being critiqued and fought over, occasion revised.'

Religion assigns meanings to abstract cultural worldviews and deciphers oblique social
symbols and pagan marks. Cultural differences and social demarcations are often identified
through the distinct mental cartography of religious boundaries. Intensive pursuit of cultural
studies within the discipline of anthropology acquired greater significance perhaps due to the rich
presence of varied tangible and intangible religious traditions across civilizations and continents
around the globe. Religion and culture are interrelated and born of thought, which is what Clifford
Geertz called “conduct, and is to be morally judged as such." Thought is like other, more
intangible, social acts and is culturally and traditionally made available in nicely packed
tedious religious foils. Since thinking is directly related to 'social' as opposed to 'personal’, it
materializes itself in the tangible framework of religious norms and ethos among others. In the
realm of human community, 'personal’ invariably interchanges with 'social'.

The very existence of human beings is ‘social’. It is within the ‘social’ of human beings
that their ‘personal’ assumes distinct shape within its larger social self; and ‘the presentation of
self in everyday life,” to borrow the famous phrase of Erving Goffman, becomes ‘less of an
individual matter; less a personal project, more a collective, even a political, one.’

And that collective/political 'social' reveals itself more vividly in the form of what is
contestably called 'religion'. Cultural anthropology seeks the explication of socially hidden
phenomena in the garb of religion while picking up the cultural threads on the surface of
religious beliefs. It is in this critical context that the 'religious' metamorphoses into
'cultural'. Cultural and religious become too complex to get separated from each other in a neatly
divided framework. If culture is a passage to both the ‘personal’ and ‘social’ of human beings,
then religion is the storehouse of that ‘culture’.

Fellow & Dean (Arts Faculty) Shaheed Bhagat Singh Chair Professor of Political Science, Panjab
University, Chandigarh
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Apart from the above mentioned highly productive functional agency of religion, it also
plays an indomitable role of deep social transformation while building meta counter- public
narratives through questioning as well as demolishing the given anti-social and anti-individual
structures of discrimination, domination, oppression and marginalization. If religion was deployed
to create hope and the possibility of attaining a meaningful socially egalitarian existence, it has
conversely been used to promote partisan and vested interests as well. Religious wars at different
intervals are the most relevant case in point. Moreover, the given adamant structural mechanisms
of well-established religious orders often give rise to new religious visions in response to human
concerns heaving under the dead weight of once meaningful religions. Religions are born of
preexistent social contentions rooted in internal and external environs, and in turn, give rise to
further social conflicts.”

Each religion meanders down a familiar path, from the initial stages of digging
foundational channels to the finishing touches on its formal structural settings in the tangible form
of erecting a sanctum sanctorum as a pilgrimage center with highly-guarded sacred texts
surrounded by never-ending ceremonies, rituals, and prayers. Every religion took centuries to
reach its formal crystallized structure, and assumed varied forms to impact its followers as well as
adversaries during this long tortuous journey. It invariably began with the appearance of a great
personality - what Muhammad Igbal called Marad-e-Kamil - who propounded a new paradigm
for leading meaningful lives in an egalitarian ecosphere of social interaction grounded in selfless
conduct. Called a Guru, Prophet or Son of God and the specific structures (temples, churches,
mosques, gurdwaras, deras, ashram, etc) along with their respective rituals and traditions
that gradually evolved around them were followed by their descendants and followers. What part
of this long journey of concretization of a religious order is more important - initial life teaching
of the founder or the structural paraphernalia that evolved in the due course of its institutional
development - is a difficult, but fascinating question to address. Here enters incompatibility
between the teachings of the precursors and the later on added structural paraphernalia built
around their alleged life-stories and post-thinking about them among their followers.

My immediate concern in this paper is to contextualize the teachings of Guru Nanak, the
founder of Sikhism, the youngest major religion in the world, within his time and its relevance for
a meaningful social existence. Guru Nanak was born at a time when the long Delhi Sultanate
period (1206-1526) was coming to an end and the emerging Mughal dynasty (1526-1857) was
taking root in a turbulent Hindustan under the reign of Babur (1526-1530). It was a time when the
country had already been ruled over for almost 500 years after the demise of Hindu Shahi (879—
1026) that was able to established its hold on the most turbulent regions of Afghanistan after
defeating the rulers of Turk Shahi (665-850). The period before the Delhi Sultanate was equally
turbulent wherein Turkish invasions to capture power from various pockets of different Hindu
dynasties was a routine affair. Hindu Shahi dynasties in Kabul valley and Gandhara, and Brahmin
dynastic rule of last Hindu Raja Dahir of Sindh were replaced by Turkish Origin Islamic rule after
repeated attacks. Hindu rule in Sindh was brought to an end by the killing of Raja Dahir with the
sword of Muhammad bin Qasim who sent his severed head along with his two daughters to Al-
Hajjaj ibn Yusuf, governor of Basra of the Umayyad Caliphate in 712. In fact, the period from the
invasion of Muhammad bin Qasim on Sindh (712) to the establishment of the Mughal Dynasty in
1526 constitutes the most turbulent long phase of fight between the then fast expanding Islamic
religion and the dwindling graph of the once well-established Hindu religion along with the other
religions of Buddhism and Jainism as is evident from the times of the Gupta Empire (from the
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mid-to-late 3rd century CE to 543 CE). The common people of the region were the immediate
victims of ferocious atrocities perpetrated by the agency and forces of the expansion of Islam.
These were exacerbated by the internecine warfare and unending conspiracies within the Islamic
ruling families. It was against such a long turbulent phase that Guru Nanak appeared on the scene
in what the theologian Bhai Gurdas has aptly and poetically described in the following words:

The true Guru, Nanak, was then born
The fog and mist evaporated
And light shone on the earth.
As the rising Sun dispels the dark and outshines the Stars
As flee the herd of deer when the lion roars
Without pause, without turning back for assurance
(So fled evil from the world)’
I

Before and during the life span of Guru Nanak (1469-1539) there was no dearth of
religious interventions to grapple with varied social, cultural and political evils of the time, but
what makes Guru Nanak and his non-anthropomorphic God approach different, was an intense
ability of his soul to appeal to the followers of both Islam and Hinduism, his valiant stand in
favour of the downtrodden, and his natural capacity for keeping himself beyond and above the
misconceptions of both Hinduism and Islam, on the one hand, while simultaneously offering an
alternative way based on egalitarian living based on an inclusive social vision and rationalistic
spiritual pursuits. However, as far as his social vision is concerned, it needs to be contextualized
more in his spiritual understanding and immersion in the ultimate truth, than in his contemporary
social milieu. His deep and all-embracing knowledge of the varied dimensions of the social,
economic, cultural and political aspects of life shines through his deeds and thoughts. In his
comprehensive compositions, he meticulously mentioned varied political offices, social ranks
based on the Hindu varna order, Muslim socio-religious nomenclatures and occupational
segments.® The ‘social’ for him was ephemeral and transitory. In fact, Guru Nanak termed it as
false, which was ‘not worth pursuing at the cost of the “true™.’That is why Baba Nanak did not
weigh the merits and demerits of the followers of Hindu and Islam in a comparative equation
from a judgmental point of view. He was equally critical of both the mullas and pandits from a
larger perspective of the most tenable goal of salvation in the realm of truth.

For Guru Nanak it was not easy to question the surging Islamic influence under its cruel
political force buttressed by the supplementary ecclesiastically organized institutional (Shariat)
set-up headed by Shaikhs, Pirs, Mullas and Qazis. With his meticulously articulated bani (spiritual
poetry), Guru Nanak was not only able to prevail upon his detractors from a distance but showed
the true path through them. He convinced the Shaikhs at Mecca that God did not live in a
particular direction on earth; indeed, every direction was His abode. He conveyed his message to
the rulers and the ruled in such a wonderful way that all of them found him speaking from a level
which though different from their convictions and religious conventions, nonetheless appeal to
their inner being. It was the reason that while in Baghdad when Guru Nanak was conveyed in a
symbolic manner that there was no more place left for any other person in the congregation of
religious persons at a dwelling, he calmly placed some petals of a flower on a bowl full of milk
without making it spill thus making them realise the exclusionary nature of their behavior.
Similarly at home during his visit to Haridwar he remonstrated against pilgrims who were bathing
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in the Hindu holy river Ganga and praying for the wellbeing of the departed souls of their
ancestors by offering water to the Sun at a distance of “49.1/2 crore kos”, by postulating that if the
water offered by him failed to reach his agricultural field in Kartarpur which was only 250 kos
away, then how would it reach the Sun?

Guru Nanak was adept in the ways of conveying his message at a time when the
populace had long been resigned to its fate in the face of tyrannical rulers who relied upon sheer
brute force. The atrocities of the Gazhnavid and Ghorids oppression of the people of Hindustan
during their repeated raids, raises hackles even today. Guru Nanak had the courage and audacity
to rise up to the challenge posed by Babur, and minced no words in calling a spade a spade. In his
intrepid Babur bani, he called the Kings lions and their officers dogs who troubled the people
unprovoked in their leisure time. He travelled extensively, engaging in dialogue with people from
all walks of life during his historic four odysseys. During his travels abroad, he visited Sri Lanka,
Nepal, Afghanistan Iran/Iraq and Saudi Arabia. Hindustan had very close trade and cultural
interactions with all these places and many other areas in its neighboring states in the Asian
continent. Moreover, after the long reign of Delhi Sultanate and during the formative years of
Mughal rule, the foreign lands of Baghdad and Mecca ceased to be so remote at least in terms of
cultural and religious contexts. Guru Nanak's prophetic visit at these places and his enchanting
teachings therein proved to the local people that Hindustan was no longer the land of infidels that
had to be conquered and enslaved. On the contrary, Guru Nanak proved them that spiritual
knowledge is not the fiefdom of Islam and Hinduism; it resided in every corner of the planet
wherever the humanity was respected and the downtrodden were taken care of. He was able to
win over his detractors through love, empathy and compassion, and convinced many with his
strong coherent argumentation and the resonance elicited by the eternal truth of his spiritual
poetry.

He spoke and conversed in the language of the common people - Punjabi. He addressed
almost all sections of society in medieval Punjab and especially strove for the emancipation of
socially excluded sections, including women, by invoking moral and ethical principles relating to
the omnipresence of an indefinable, non-personal God. Since God pervaded in everyone and
everywhere, said Nanak, then no-one should be victimized in the name of caste, gender and creed
- in His eyes, all were of equal merit. Since the socially oppressed lowest of the low' (Nichan
under NichJati) and women were denied equal rights and subjected to all sorts of humiliations,
Guru Nanak placed special emphasis on these two most vulnerable and historically oppressed
sections of society. He reiterated in his spiritual poetry that why condemn women without whom
(worldly) life was impossible.
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Similarly, while boldly raising his voice against the oppressive living conditions of the
lower classes, Baba Nanak proclaimed that those who cared for the 'lowest of the low' received
the grace of God.

atgr niefg dtg /1f3 atdt g »if3 alg il
oo f35a Afar Afa =fnr fA8 famr SR
g atg msifs 38 sefa 3t gurmAn’

In an unjust society starkly segmented into low and high castes, such teachings could not
be invoked without incurring great danger. Guru Nanak’s tirade against social injustice and his
lifelong commitment towards building an egalitarian society free from caste and gender divisions
mainly attracted the downtrodden (victims of caste and gender divisions) who gravitated towards

his message and culminated in a well-structured religious order by the Tenth Master also
calledDasma Nanak — Guru Gobind Singh.

Though the Sikh religion took 160 years to achieve a recognisable form from today's
perspective after the exit of Baba Nanak, some basic features nurtured by him continue to shape
the moral and ethical conduct of followers even today. After the conclusion of his odysseys, Guru
Nanak finally settled at Kartarpur Sahib, a new habitat that he founded after the completion of the
first course of his odysseys. A sarover (water pond) and khooh (well) were dug at Kartarpur
Sahib. It was at these two water bodies that Baba Nanak started the tradition of taking an early
bath to be followed by recitation of the holy shabds (hymns) of Japji Sahib, one of his most
adored spiritual compositions, before taking up daily routine work. The purpose behind founding
the tradition of taking bath in early morning within the precincts of Kartarpur Sahib and
to meditate on the name of one God was perhaps to discard the age old tradition of making long
voyages too far off holy rivers/places for ablutions. That traditions are preserved even today by
Guru Nanak naamleevansangat (followers of the Baba Nanak faith). The followers of Nanak
prefer to take bath on auspicious days of Gurpuravs (anniversaries of Gurus), Punia (full moon
night) and Sangrand (the first day of every month) in the name of Waheguru at their respective
nearby Gurdwaras. The presence of sarovers in almost all Gurdwaras, especially the historic ones,
is a case in point of the continuation of the tradition set by Baba Nanak at Kartarpur for arranging
bathing facilities within the living precinct of his followers. Its legacy can be seen in the early
morning holy procession for the prakash(to begin the recitation of the celestial bani) of Sri Guru
Granth Sahib at Darbar Sahib/Golden Temple Amritsar. The tenth Nanak, Guru Gobind Singh,
also refuted the tradition of going on pilgrimage for ablutions by emphasizing that if by taking
baths at holy places up to the seventh sea, one loses this world as well as the next
(TwaprasadSwaiye).

Another equally consistent Sikh tradition laid down by Baba Nanak is kirat karo, Vand
Chhakoo, Nam Japoo (earn with one's hand, share the fruits of hard earned labour with other and
meditate on name of attribute less one God). However, this triad of practices needs to be
understood in conjunction with another postulate of the egalitarian social structure striven for and
meticulously nurtured by Guru Nanak. Sharing the fruits of one's hard-earned labour was to be
practiced across caste boundaries within the given Hindu society based as it was on the divisive
Varna order. Baba Nanak advocated decimation of all such oppressive caste and gender based on
social boundaries. The inclusion of the Bani of different spiritual personalities cutting across caste
lines served to emphasize the egalitarian intent of Sikhism. Had Baba Nanak been alive today, he
would not have approved of the emergence of Gurdwara on caste/community lines.
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SIKH IMAGERY IN CALENDAR ART: AESTHETICS OF
POLITCS AND IDENTITY

Jagtej Kaur Grewal'

By the last quarter of the nineteenth century India saw the emergence of an increasingly
vibrant genre of picture production employing modern printing technology, referred to us popular
prints or calendar art. Two of the early ventures in this field began in east and west India
simultaneously in 1878, the Calcutta Art Studio in Calcutta and the Chitrashala Press in Poona.!
Both fine art enterprises, the first started by former students of the Calcutta School of Art and the
latter aiming at “encouraging the fine arts”,> most prominently produced religious images,
picturing Brahamanical deities and mythological scenes in a new realistic style that had emerged
in colonial India. And this can be seen as setting the broad parameters for how this form of picture
making was to develop in the country. In the first few decades of its inception and growing
popularity this practice of mass picture production came to occupy the spectrum of ‘high art” best
exemplified by the reproductions of Ravi Varma’s work by the Ravi Varma Fine Art Press in the
1890’s and later. Even as such works emulated European imagery and techniques there was also a
marked dilution of the ‘realism’ which in turn was paralleled by emerging “local, iconic
overtones™ seen in the over bright colour palette, flattening of depth and the iconic frontality of
the deities. Therefore, it was not much later, in fact by the beginning of the twentieth century, that
the aesthetic placement of such pictures went from that of high art to examples of bad taste and
now to what is referred to as kitsch. In the twentieth century apart from Calcutta and Poona
numerous other centres of production, printing and publishing of popular prints or calendar art
had emerged such as Bombay, Delhi, Nathdwara, Sivakasi — with artists from different parts of
the country working for this industry. The works produced encompass a broad range and are
classified by the distributors into four broad categories — dharmic, patriotic, filmi and sceneries.*

Current scholarship has come to increasingly view visual culture as a practice that
extends beyond the contours of the artistic and the aesthetic to emerge as “a key arena for the
thinking out of politics and religion in modern India”.” Therefore, even as the aesthetic merits or
de-merits of this form of picture production continue to be debated scholars have increasingly
brought to the fore how these works, primarily through their ubiquity and resulting reach and
impact on mass consciousness, have played a key role in the constitution of Indian public culture.’
The engagement of popular prints with the nationalist movement and political struggles in the first
half of the twentieth century, and the contribution of calendar icons in the coherence of
contemporary Hinduism have received in-depth scholarly analysis. These studies thus firmly
establish how popular prints have been an integral part of history in the making, establishing
social and religious constructs and not simply reflecting the myriad socio-
cultural/religious/political realities of an age.”

This paper aims to study popular prints of Sikh themes, examining their artistic
antecedents and how these while reflecting the socio-political and religious milieus of the Sikhs
also contribute to the constitution of the image/self-image of the community and its cultural and
political identity at the regional and national levels. It is essential to note here that for the Sikhs
the question of a distinct, separate identity had become an important religious and socio-cultural
concern towards the end of the nineteenth century and was variously articulated and addressed by
different institutions and movements such as the Singh Sahbhas from the 1870’s onwards and
then by the Akali movement in the 1920’s. This concern acquired sharper focus in the 1980’s with
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Operation Blue Star and the anti-Sikh pogrom following the assassination of Indira Gandhi. What
is significant is that the earlier assertion of cultural separateness was inherently non-violent and a
non-martial one, whereas towards the end of the twentieth century the martial tradition was
enlivened in the cause of a conscious, integrated Sikh identity with an intermediary period of
quiescence between these two.® The effort of this study is to see if this trajectory can be traced in
the popular prints of the time and their role, if any, in the propagation of the evolving Sikh
ideology. The paper also examines how the quintessential Sikh subject with its specific separate
identity became part of a pan-Indian visual culture in a nationalist context. The prints examined
date to the twentieth century and are part of the pan-Indian calendar art industry.

The first prints under discussion are popular prints that though Sikh images are also
meant to have pan-national play. These are three prints of Sikh subjects, two of Sikh gurus and
one of a Sikh ruler, published by the Chitrashala Press, Poona’ that while embodying a specific
religious identity are also intended as exemplars of resistance to and aspiration for liberation from
colonial rule. Two chromolithographs of the Sikh gurus depict Guru Hargobind (Fig. 1), the sixth
guru, and Guru Gobind Singh (Fig. 2), the tenth guru.'® A distinct iconography based on historical
and textual sources had evolved for both figures by the eighteenth century and is employed in
these two images. Guru Hargobind is shown as an equestrian figure with a hawk held on one hand
with the inscription “Guru Hargobind Sahib Miri Piri de Mallik” written along the lower edge of
the print clearly alluding to his two swords symbolising temporal and spiritual power. Constructed
in single point perspective the setting emulates the European modes of landscape representation
depicting the sea and palm trees in the distance, reflecting the western seacoast and not the Punjab
of the gurus. The other print entitled “Wah Wah Gobind Singh aape gur chela” shows the Guru in
profile seated on a throne with a falcon held on one hand, a figure that through the posture and
accoutrements evokes the aura of a martial figure and sovereignty. The representation draws upon
two traditions, first, of miniature painting as seen in the posture, and second, of studio
photography as visible in the curtained backdrop. The reading of these images works at two
levels, one of the obvious — of Sikh devotional images meant for followers — and the other more
subterranean, emerging tangentially from the first. In Sikhism both the sixth and the tenth Guru
symbolise active resistance to tyranny and the taking up of arms for self-defence. Christopher
Pinney in his study of the Chitrashala Press succinctly establishes the anti-colonial and pro-
resistance stance adopted by the Press under the active direction of Vishnu Krishna Chiplunkar,
one of its founders."" This focus of the press is revealed in the selection of subjects such as
Shivaji, Nana Phadnawis, Tipu Sultan, Haider Ali and Khandoba - figures symbolising a martial
tradition and resistance to foreign rule - and in the subjective treatment of certain themes in order
to further the nationalist agenda. Thus, the images of the Gurus issued by the press answer not
only to the demand for devotional images but seemingly also contribute to the wider process of
political and historical reinterpretation effected by Chiplunkar, alluding to active resistance and
taking up of arms against the oppressor, here the colonial power. Then, is it this pan-Indian appeal
aimed for that can be credited with a subtle homogenization that appears, as both seem to be
imaged on figures more familiar in the western region, such as Shivaji and Nana Phadnavis, as
seen in the turban style and the absence of the halo that would mark their divinity. The third
image from the Chitrashala Press is of the Sikh ruler Ranjit Singh (c. 1890)'* (Fig. 3) who is
portrayed holding an arrow with the bow slung over his shoulder, and is even more firmly part of
the imagery of resistance emerging from the press. As Ranjit Singh a figure from the not too
distant past, who had died in 1839 having successfully held off the British imperialist designs on
the kingdom of Lahore, can be read as a powerful symbol of standing up to the British. The fact
that the title of the print “Ranjit Singh” is inscribed in Hindi further attests to the intended pan-
Indian appeal of the image and its message.
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Another print that can be read at two levels, the devotional and the broader socio-
political, shows scenes from the martyrdom of Guru Arjan Dev the fifth Sikh guru. Entitled ‘Guru
Arjan Dev’'® (c.1920) the chromolithograph was published by the firm of Hem Chander
Bhargava,'* Delhi and presents five narrative episodes contained in ovals enclosed by decorative
borders. Read chronologically, starting from the upper left corner is the depiction of the Guru
seated in front of the Adi Granth that he had compiled, followed by the depiction of the Guru after
his arrest seated in a prison cell to the right. Below these in the central medallion Guru Arjan Dev
is shown seated on the iron plate placed over fire and inscribed along the halo are his words ‘Tera
Bhana Meetha Laage’ articulating acceptance of the divine will. In the third row at the bottom on
the left side the Guru is shown in the cauldron of boiling oil and on the right is rendered his
immersion into the river Ravi. Episodically accurate and visually lucid this work is an eloquent
articulation of the tradition of martyrdom in Sikhism the path to which was shown by both Guru
Arjan Dev and Guru Tegh Bahadur. A religious, devotional image it extends itself as an
inspirational visual that reminds followers of the tradition of sacrifice for ones faith, and of
martyrdom that is non-violent and non-martial. The time period of this work, c. 1920, dovetails
perfectly with the gurdwara reform movement of the period thus placing it in a more religious-
social-political context where it can be read as specifically inspiring and/or reinforcing the spirit
of martyrdom and the non-violence that characterised the movement (the Guru Ka Bagh
resistance of 1922, for instance).

Another work from the publishing firm of Hem Chander Bhargava that occupies a clear
religious narrative space is the chromolithograph entitled ‘Panj Pyaare’(c.1920) (Fig. 4). Printed
at Bolton F. A. L. Works, Bombay it depicts the five beloved ones standing with folded hands in
front of the nimbate Guru Gobind Singh who prepares the amrit for the sacred ceremony of
initiating them as the Khalsa. The print thematically and compositionally clearly derives from
numerous variations of the subject in ‘bazaar art’ or popular Sikh art and wood-cut prints at the
end of the nineteenth and early twentieth centuries,'” and can be viewed in light of the assertion of
a Sikh identity separate from Hinduism, the indisputable genesis of which lies in the creation of
the Khalsa by Guru Gobind Singh in 1699. The issue of the cultural separation of the Sikhs from
the Hindus clearly articulated by the Singh Sabhas in the 1870’s had been spread through Sikh
presses, journalism and such culturally laden illustrations.'® Thus, this image while answering to
the firm’s commercial decision to publish devotional images of religions other than Hinduism by
the choice of theme and employment of the established iconography of the narrative also helps
perpetuate an active assertion of a distinct, visibly different Sikh identity.

The crisis the community faced in the 1980’s saw the Sikh self-image and assertion of
separateness being reconstructed around the figures of martyrs and the militant hero figures of the
faith'’. A brief overview of the small 2.57x3.5” images currently available at shops selling
religious souvenirs around gurdwaras reveals that apart from Guru Nanak, the preceptor of the
faith, depicted as the venerable saint radiating compassion, the most popular image is of Guru
Gobind Singh. The latter is popularly imaged as a figure seated holding a sword, at times also a
bow and arrow, with a falcon held on a gloved hand or on a perch beside him, clearly imaging
sovereignty. The image of the tenth Guru has always straddled meditative and martial spaces,
slipping into the latter effortlessly as exemplified by an oleograph by Hari Singh entitled ‘The
Lord of the White Hawks’'® (c. 1950) (Fig. 5) which even though not stridently so is a warrior
like image. Some of the other images that I obtained from these shops are ‘Guru Gobind Singh in
the jungle of Machchhiwara’, ‘Baba Deep Singh Shaheed’ (Fig. 6) and ‘Baba Banda Singh
Bahadur’ (Fig. 7) all clearly extolling the martial tradition of the community. This clearly marks
the end of a period of relative quiescence in the 1950’s and 1960’s that is also reflected in the
popular prints of that time - the meditative images of the Sikh Gurus, most famously marked by
the paintings and prints of Sobha Singh, and the depiction of Sikh soldiers marching to the
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defence of the motherland under the Indian flag.'” Though Patricia Uberoi is of the opinion that
notwithstanding the fact that in the 1980’s and after popular prints assert a more reactively
exclusivist definition of self-identity the post-Kargil imagery has seen a cautious return to a more
moderate imagery. >

This brief overview of Sikh religious imagery in popular prints of the twentieth century
reveals a fairly clear trajectory of the religious and socio-cultural issues that the community has
faced and addressed. As the reform movements at the end of the nineteenth century sought to
define the parameters of a distinct Sikh identity, one that resisted the perceived subsuming of the
community’s identity into Hinduism, art helped propagate this identity visually, initially through
painting and then prints, giving it a greater tangibility through the adoption of a realist style. It
was the carryover of this pictorial form to the popular print market and the ubiquity of prints that
became effective in bringing the visual and ideological forms of this identity in to the homes and
the consciousness of the lay community, and also helped mark its recognition at the pan-national
level. The persistent reiteration of such themes/images and their content has been employed to
maintain a sense of a shared, distinct communal identity. Over the decades the manner in which
Sikh subject matter has been presented in popular prints asserts the conscious construction and
perception of the self-image, which emerged in response to the socio-cultural and political milieu
of the period.
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fSTATT HIdAST-f936 & Ude® 13t At InA® feg niufes3T €t Uerfen,
I:I?W—HT%J\S& (Renaissance) W3 FAUFL® (Reformation) ©F E’);?Ur']'—ﬁ_ﬁ’ feg dt
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f7g3 g ¢ feges, »UE AHa® && fug Ifg AT Js 7 J¢ A7

I5, 89 sEgga-yAa feg & fai aH ¥ &dF IfdT w3 uaH-fI3s <
MIEfHIZT I AEUS &d° &9 ASE | MAEHI3T @ 3 fagdt-9363T Jat I
w3 feg 331 % &k § T 96 ©F FiHa fesBEr I U9 A uoH T feees
It wiust gredt & 8 3d AHTS-TAA3 &% U3T J 7' A orafHa-afant &
TG 3 I HE, 3T AYUS UIH & nH neHt nifdms asius gust w3 94
W& FIH & fiHaS J AE © 99 U Aer 1 far & mias & feg &3 Jet
J fa mIS-Afge UeT 396 e it © grus & we we 8F 337 a9
feReTgE-Adaat &7 »iug gsdt J9dt | fu-fdss feg fem Ao < ==t
vifoHns It J1 T © TS ©F dEd FSfent J9 a6k € W & nE
AHE®t Oa9Ht € yStfsat § »ug »ug uon few Ifga &t aofiar d= <t
s o=t At 1feg yaar ‘68t He U9 & IUE Ff9 Afgz uay aqfent || <t
At wifom3fiesT § 78 3° 20 u39T oafia-I8H 3 de 1 uafHa-a8H &
A8 &% Y3d&T Hafanlt, IraT aad & = A dfenr 3 fx I8 & fex um
niftSH W3 T9H feed9 »iZT J9 Age @ faax geer I »iS g5 UH
AU »3 s fegarg 3T @uer 7wt I aeq UTSH & fAftmi 2 <t gt
AHsE grdteT I fen 3g sea-fI3s feg uon © wiftmsfia-Adarst & ufos
A7 FEIET YUz 7 Jret JIfeR e ES Aue-nss o I fagn g wH ©
YRJ feg ANSA mi3 5% 3 IS ©f JHF JI&t Idtel J;

HASHST fRef3 A3 ufs ufs afa St

g 7 7 u=fo fefo g<t 2uz a8 dteg |

fde redt Arerafs warfs Ifu niumg |l

Stafl arefg »iIeT YA »iaid TTH I I

Adit Bfs fimi=fa 33 nioy &5 93771

HYH HIf3 a1 fodns afenr a g !

fegst fSat (HA®HS,fdg »i3 Fah) T 98 &% fed 3a3™ AgHE niT

AET J fa U9H § WH-ANS © 33 IU AT € 83 JIU9H § IISHG-TI3Y
WIS AHIEG-Aies feg Jaee’ UeT 98 THI &I 90T 7
gt IfeR THS U9H »i3 T9Ha-»HS § fed g1 € 33 I8 A ©f &3 &
Jifegst T a&f3nt g9 Agwe < fuds g9 aed & Ut At »i3 fer =%
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feargr udas Te® Idt J famrm J1Fge feo A g wiftmrsfuasT <t
niaeer feg fo= 3fonm 77 Ao 37 ufos A @ €39 AudAr Afog <t
ufgst uGst feg feg fax fezr dfewr I fa fifedtt, "o’ wis '9a7 @ €
Sfentt fegag =fder 2fge I i3 fer feu uon &F sfhar,fegst €0 dfeni §
HAgS J9€ THS J,3Hu9 I9€ THS ad1 JIfer & yrdt AuRt mfow few
MUSTET UJg &% J HJiet J|
T AT & ISt 7 Aol % @9 118U 9 & Jeet  &ifE g fsesal
St 34 & B33 7 JaT Ut 3911 HIR fimeur & T 3 fod & 9 ofs ||
foe Afgnar IET fae 33 3 ulds 1| IaH Iret ST oo fosfemr & 111112
3.1 Afonrg, feg gon § Aer &3t IB-HEH-HefAasT J,fF § wiswr &
AoeT JIW3 A O fedt, Afong € g8 @ f9g Idt ToAst It 31 fem
IHI BITT TG A3 9 AT, Utand =7 \fenrar, HZ & nifags, I (famrs) =7
83T, 38 Tt ust, 3u & nrar w3 yn T giTIfer fedt § qevf3 yrHar
feg maE IEs Tt »9E's AEE-JY & IS fagr famr T ¢
3 UTgTaT Uiddg Afem™g I miadfs Hi3 T Ifamra |l
38 ym niaifs 3u 3B 133 I8 wifyz 33 Tf&)
WS FEE At 2aAs Il
fer fedt fog" g vt 9 faBfa fAus & dv & It yast &dt I
TH g9d fe3 77 99 fAuiz § &7 uon © dEt 9us I 3 &7 I JE AfgnmaTg
@ HAESt J1 U9H i3 AfgnfES, AN 3 AES M3 d9€ 3 J9A i
JegEmt § &It BBW Aae UT »ift=SH § wifddr JeT dus adt deTl J9
6% ¥F AT I YA33 St aEt wiftmmsfiast fegr flu-uen wis
fra-Afegnwmeg Uer JT I8 fegst ©0f € fefsoma yaoee &%
fu-niftm3H = Segs @ dfenr J1 flg-niftmmsy = wo9-J3 o7&t J
w3 et It J9 I
gt I9 I9 I F fefg et itz A9
J9 I FJ AL A H'6 UIsty a9 forsai?
AYE-39 (A< 919 HIf3 Ufs 9% = fgg wug-R/3, fiu-ure 7 fiy
HsfrasT feg fem 39t €3four Ifenr It
A3 s & gaH J I3 HsE 8
a9 Jg #t Hfe8 yare a9t off €9
7 yg & ey 99 ufy mae Hfo afg °
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niftm3fia dfenm 77 Axer JIfeg ggoe<r-ude I w3 fer <t
TBIS-TIIT THI FY3 B3 I nfo3fiasT T IBTH-IIIT & TIUR
y3fantt feg udfHI-»ATISHI®ST, de3<e ni3 Tfgrs<e § HHS HignT AT
faar al feo 133 gJO("E'Ci,rkidrda—ﬂ'%m'd'dO(—@UT)’H'(uni—cultural—assertion) Thort
Hest I8 offtems3fiasT @ T@E® %3 gY-HAfgnmgTg-<ami
(multi—cultural-assertion ) ot ﬁ'l WIHA fe@' 1{30'5[ @W ot A (order grows
outofchaos),mmﬁwwmmmﬁﬁlm
ugH feg" niftm3H T Imige &% M3 UdH 83 fammAs 2 I<t J AT &%
Tuder J| i3y @% TUAT & %3 fash »ie 3, et mfee a2 & &dt
A Iufgst oiftm3y o9 A, gasd-ge »S AfSnENa-HAiHe 3 Ot
A3 AT iug fer <8 ©F %3 fere © yAd feu WeesT 39 2% at JIfen
T3 Tat-fI3s feg yus femeradt-nmarat & fomsedt for yarg J<t 3
1. 793 7% Iy & niud fagur ufa i1 fas @9 899 33 &g 8urfal
Af3afa Ay urfent A9 AT STl
6% M & ATt Ifg fos suAsag1°
2. HIET HE ek 3798 HI® HIa=T I
7 36 fudher ot i fom8 & &fa ot =i’
3. farfg ot A9 373 ugret AT 3 AT Harfs Hfg et igagi
& It &t fagrsr Aas Bfar oH &8 gfs w8
feg 35 =@ sea-fd3s = fugas w3 fadsas Tords &t fe3
T T5 I1feR &% nifad 3f3a-Adagt @& femar J 7 J,fA03 €9 @9 ugHt
feg ferem Ty Tfentt fegard UIAUT-ANS TTH3 UJ3® HJ &if &9 Aae
JI5I1TI 36 €< H & UIH & IJuRr-UJY (Exclusive) € & 3 UIH ©F
ifSaeardt-udad (Inclusive) Tt A=t § AoHE fenier @ w3 6R
IBIB-MSTHEST § JI 6 T i € Wdes &0 fer & feg Serfonr
T fogor JIfer B T@Tm-ANs fog g 39t I fx fexfodt-fermasT &
fefga3T ¥ Afor-AEUs fog gaeet Uer st 6 I1TR e fAicT I X Uer g
JIt wIHA < g 3f333T @A9 71E & &I Uer J It I inifaar ugHq < gt
niftmmsfiasT © witny I & AT I Ao J1 TBEB-IEEW § AR
farH T nivs € 3 3,87 U9gHT fegx9 UIAUT-NHG AEUTS 9o It Ag< J
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ASeT JIUIHT fegdd UIAUI-MHG THI UIHT fegad Aae He®l &3 J
famr 31 B3te fem dae o me-vss # 99 g Afog fev yus 91 fem
& 293 TA 99 AfdEs € AN (1469-1708) feg It 9t I w3 mim & 3
Aol I1 fer =% femar Qudas f3at aat-gefontt a7 g famur T
3.2 IJ 56K €< Ht & U9H § »H nredft € ToH @1 FEUS i3t ATl feR
53 83 69 fort-uduTr w3 Fs-uduTr § foors few Tux It ude
A& | FIE3-UIUT 3 s & 5% & fonrm A ifer oger © fergs w3 gz
TH3 Y. Afog fARw I3 7393 st AR’ & 2fiom 7 Aaer Jifeg
FIE-UUT & fHy-uduar feg e & fefoor & T w3 fedfssdr
Wi3Iferdnt § uar ydu HoE aoe & & fefamr I,fR € fergg &
feg gmfen ot Ji1fen g2 & 3t fedt afos I fa a9 aox 22 #F &
T9H © &H 3 UeT J IEht T 3-HaEt (UATST Ja) ™3 3a3T-Ham (o
nieHt) feeaT U I U3 § usH d9e € d#3T gfamr H 15 I I aed
3 A& i3 fimmAses fegae u's 7 99 miufe39-drons fegu niem
<t Goret A IfeR yEe gat few 9= yus 9 AR fa
. I A 3 3 U3t f3o9 ufefs sariast fasr muqsher &2 ofg
fegar||
&fe afg & #3 & nmifhuifa geafi & aaril?
2. VA T 7 I3l 3T fes s maE
gt 7If3 grerEhor 3far 3HR grfE
gggeet fefg aret qfeg & It ufen '?
3. I AT HeeH g3 1| #rfe Aarfefs 86 A3
JJ 56 € H % TBE! ISe-BlI9 & TAT JIg AfIES T niareTer
feg U9H T I T AHAS MIES T9H ¥ T93HG § fed 3 AEUS &9
fesr A IfeR 8% FIH HER TIH »iZ nifdms FBRIS dusr 3 1S J A
T Hgar fy-ugH @ AaHE witfenr 7Y 1feg vast, f$3-ies @ g3t It
HF 13 IH-AfenmET § 5% &d 39! A IT9H feg qfons & s fen o
ﬂﬁﬁﬂ?@ﬁfﬂf&nﬂamwmmmmﬁg@w
Wﬂ?@ﬂﬁ?g@mwmgwwmﬁwgmw
Afenr fomr g9 ook € # © AHE® ToH fIss few He' @
TIH-gAHG AHfSHit 7 faor /1 g9 a6k & He' § Afs-Agy fagr »iE
YB-UESE 3 °9 fesT (He 3 Af3 AgY I niue ¥s gz i1441) 1feR 5%
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YTH-AHS A3 f&T 1% AOHE »™ 318t & He § Hde A feaat § H9s
ot Jddtge v3-fedhet & 8 3 ve w3 feagt © Afoa-maus 5% 83
SH NT AdE T &393T Iff Ageaet T ISt AT Aot I& | HIS
feg I fx fem @Az woeet fam d¢ 3 &, HEe-g9 3 &t Jifew
nEeEt faR & AT © AfgnEN § old 8 Ade! JIfeR & I9 a6d
T = IsEs-nftsfiasT § Ifoeret-Hss faar 7 faar J1

4.1 7t 99 I Afow & ‘TI HTsE g’ eIz J9 T 3 gmE fer © fAg
MUSEE THI I UtEdt &dl JIsed-niftmmsfiazT feo I & fag A9
faftmm-A3 (soH-dE) feo ferem I3d, €9 faor fies & Q" AaQer (7A
A< 37 3fe) Ifen © Tege fegu fimrs fev ouT st § 3 oW & m8
w3 feg A § »iu I A B foos Je IdTIfen Au o fug Ifo 7
hnit, foa® I A gt »3 de33T ©F HIG 98 A'E eff Agese 35 &dt
gfgnm 77 AgeT| f&T JASS = arfeq I ATE <94t A3HEST It I Aol J|
B B3 feg wiarefid nizaferct T g famr ssge & avs I1 fer §

D N

&% B 396 ©F HAGST § MY Uy &t 13T A AdeT| fe9Hs § sfey ©

TgAT IF UJT'E dF gHSST TISHG & TIAT °F Jet | feu gRedt faslE
o Ager-fedt @ 3T »ru9 g9ge feg yus 76|

4.2 IBEB-rft3fHasT © A Eff gaeet U a9 ©f 3Har uoH-fegtt
3T 5% TU UIH-AHIER 33T 1637 Idrt I5 1 I9 36K ©< A & TaHT
[RYad AYE® JU7d, EHAfINT € THIUS € AfSId I96 T HIE-HId ATIHE
fenter /T fer © vy miag feg I&:

1. 8egee (Liberalism):feA feg uafHa-83H3T w3 udfHa-ofez3T <t
fAAS, MUE niy §799 J AT I

2. H&LITE (Humanism). €A feg udfHa-ug® & g3t J&ni
Afgne9d, fesaer w3 gdfHa Jedet & udet § Jed3 & &
THE 3 A& Uer I

3. 9% (Pluralism): 87 nifAdt Aeg-wifSaeast femer I, R &®
FIII-563< T fTAHE-33 AHS » AR 7 fdedt feg & =% Ao I
gA feg g0t &% <u, few e feqr 9
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fegst f3at feg Uer J= @& AS-AHS & I 99 sox @< it &
JeEB-vifmsfiazT & T faor 7 Ao 1 feg yuzs gowt &
IBIB-gHIdt I aret I fX ggHt doft fA9-33 g9t <t 7’3 fAg-A3 garst
3 AOHE fewier A< feA &% ASMESI-IAHT W=z U9HI-If3 3§
feRe-3f333T feg wws dnff HAgeael, AOHE 8T a1 Usdini | UgHT
fegdd niHE IF, IBIB-NHE T ASET J| UIHT & Afggat-gfHar 3 fast
JBIG-NHG & T JF &dF° A= A7 Asel | feg adt goer gdter & Ae®s
&% gHet AT It @8t det 91 AessT v e yruShott § Hs fen famr 9
UI Ig oox e A o feret fee sty fes & o e e S &3 9
fg Fu © A9 AUs, g9 € 99 T fE@H & a9 Aae | H I € MO9SR
e feo fon & fesrs & fiwdlt = feg A9 AoHE wim AieT J:

W3t 3 ¥ied Brafo 938t 3 Je =R

AT A nAIfT Tefs B nie I

H3 oftr 35 SHT 3T 3 s iR 3811

I T A 7% =l A8 1M nivE 9ig Ul Tt neg dt 81T
7 33 Ffgz & few dAfam ISt 7 I I, €F § FE JoEH H S v
ufodt @9 feg fem 39t fagr 3fenr 3

TY Y gETfen BeTHT of Jif3 gHET |
gfgnr Rufs uafs Baret |

3% Ha'E A3 Jfd ASE T & nifamis, 390 »i3 I8R fead I%e 75
w3 fex o1 © YIx 3 I&| feust €7 9€% B aIST,AUHeST »is Afow J1 fem
UIEE JF 56x o< A & e mEw € @9 H 99 3 Afag T Usr 1245 »i3
1411 3 nifgz I fer 33° H9ar Tars 3T IfemT 3

Hog T Wil qu fonrr fage & At IS 1itr €1 3=fls ferfs w9 v

fefg afg Arefa sfonr g3fa 3 59 Az AU

feger &2 & 8¢ & It 99 IF IH & T3l

feaer Aft & gfo & »iaf® A9 niug o 38 & I3

36X H &9 A% ug A fas = a9g a5

gt ot feg fafunr fan ffg gon © ferediint &% U, Hae H3T
®er 1 fedt 59 9 sex we i & fAftmr § IBEd-yHd € €€ I T
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feg JedmzT niftmmsfias & yus I w3 fedt g9 ook =< & &
JBEB-nifm3fieasT & T J1

-3 I T=B

1. H 39 g Arfag, »idr 466

2. 4t wiar 1

3. Bdt, niars

4. Bd, nfar 982

5. vIEH

6. H 99 Ig Arfog Ht, »iar 853
7. BT, »iar 1384

8. Bdt, wiar 1299

9. Bdt, niar 476

10. ©dt, »iar 417

11. BJt, widr 1288

12. €dt, »iar 14

13. <9 3T JI9TH, 9 1, U3t 24
14. H a9 og Aoy Hf, widr 1245-46



g sox get: fegrouax ufeuy
ST, UgHSIT fAw'

I9 &6k o< i fex I you 7 T myEEs @ 393 ©F uefHa
UJUJT 99 Y<H &I I6 M3 niust fesys fS990d™ &9 o AH Y a8 feg
ferm AEs gfoc a9 AT T61 IT a6d T2 A g mEmE 3 ygrfes 3T
YU »iS HIYIY 8T8t § A I T3 AfSAY 363 T I ARSIIHA »f3
HIUHET HEel &% AEUS 9¢ 6| d9 86k €< ol fqrHer miAms €
H3S Ao | AT S Hdy fex @vdt feast © Ruda feg nrfenr, €9 feast ©
Yse 3 HIZ &7 J AT F39 HE 8 Hod Jg ff € 385 »i=3 ;A= 3
ysrfes J & feust &% g3< 1 J9 Afod & muAms w feq <57 g feo
At fx fm & way & fegst & fags nmew fosr, Ardt 819 €9 fonast fegst
& R fiftmr = use g9 foori fem &t A9 3 ISt s feg vwe @
fheet I 3 39 7ea 2 # Aoz & Hou § fex =9 1, T Gas & 6
3% AE T Ha a4t fufenm| g9 #t © Audx feg »ie veut & fidt o9s a9
e A ni3 mii-nmiE fewfantt feg Hars & Aever a9 o 89 99 €
Yg-Heft i3 HE HI-3TEgTd € YSiHsT T nidH ¥ USBE J96 Bl Ao | I
a5d 22 A € niftrsfia Aer € Aedy It fegst © SsTfiardt g9 vl
< 7 & foqgr 7t - 35 a8 fooum Guerhn fas a9 &ax =8 111

IJ 36F T H & »UE A3 et B9 Mg J9StHE AETUS i3
A6 fiog 333 ANfmret @ Ao niAse AT As| AW feg der J=t
T, B2, 3293 nife 3 A3-U3, €9-318 »= 3= & g5 § AoH
fazr w1 e T OaT 9% AR HOTE w3 el fet widy § 9 e w3
M feg fgaeeg w3 ISt T gege J famr 7 A feg Uer Jet
wifadt AfESt T @9es a9e 9T I9 ATfoY ©AT I&:

FIH U9 ef 2fu ume
3 fed ugus T &S I°

AIH UIH & 397 €f9 |
561 g Ifan sIYII°
ITET J9EH At AN feg UeT I wifadt AfESt ©F 3weT I&HdT o
FIT Is AR I3 vy B T firs A fx fer gar @ ysT= witts SEhET,

! Uerd 3 wft, fiy femeam fegmar, dardt gateafiet, ufenmsr
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eSS, UY W3 MfamTs3T &7 §%9%T J 7T J| STET AToY IIA® HEITe
¥ AeHY fEr a1 ¥ YT T ¥93s J9v J9T Jfde I f& fer T ys=e nidls
fomfantt &7 H3=T w3H T famrm Y, T3 ¥3 § ue &t A, feore o @5
fantt & FeT 996 B4 AG, U9HS 90 JTHAS I AIfHS I & Ifg a2 AS
Y3 UIH © QUTHAX TaH © fouHt @ U®s Jas ©f gae ofenm<t gt feg
ufgs J aF As 1! fem = 3° I X mA § AYY qu feu SwEE wet s
JIe I UIH, IS UIH, Uf3g3T UaH, WITEGH TIH nife € ' uny T Swue
J famrr 71 fe8 3R X Ton & yAT-nIge BET & SIH T BT HAGI I
U fgor /H1° graHt % ®T AT T8 SIH T HeJE B § fed U9H &% 33
&ﬁwuﬁmwmﬁﬁammﬁm% ERCR]
Fﬁ|waﬁaﬁwmd;dsowmo'@wgmﬁgwﬁm
gﬁmwmmmm@szwwweﬁﬁﬁww
J AEt I w3 7 feg uoH § f3wmeEl g © I9n »dg J A I nig B
B § AT YETs & JI6 T UIH d<S J9HAS 3 & Jf fiAHe & If Afe
I& | Mg oot feg famrs & feftmrs 3t 993 Jer T ug R & feoox qu
foug & sa9 &dt »i8er| AHH feg UgH Tt Sedt-atH3T T IaT He of
Hies feg' AEe € Hael 9 & fomat I1 AN AHTTAR gaet &7 379
HET I M3 nH HE Y © Hies feg »idy 3 ARH™S H&ET ord MBE sder J
fa 396 8R < AfeSt 85t ugnt a1 § At T figt & figsT HoHt fAug
& A2, 87 fedu 95 feg »iAHIE I Ia|

HABHS JHEB=T & Ju feg 3793 feg »e As i3 AHT Ut & 851 &
%Hmmaaxﬁﬁlmﬁgmwmmﬁaﬁwﬁw
T IS 5% 712 EHS feg Mo wter 31° yAfEH Tt @ 993 3 SHy 9T
> fersH Bt ot a9 @ JTg gfen |, Adiged & fodt Adnat o8z
&ET, 3I9HdT & T9u9 few €9 nigfentt 3 fagmHs JT et gemdt § uA
I96 T BIST U6 I BE AT | YAHET B & TIH AHS § HH JI6 BET
Aot Hdieea™ U9s i3t At €F &% wJadt udgn © feam dfenm A=Y
A feg e 38t wifrdt faast nifls Aot w3 AEww & ges § u9
Bfamr 7 i3 B @ He feg yrHer »i3 feadt seaet @ feqrm dfenr
HY | HATSH JHS=T € &% It HEl 29T »i3 €9<A & 393 feg y<n 37
A1 83T UH »i= FEg9 € Fer I fersH & A3t 393t me e
Usintt St As | fersH § 99 fEd 2991 3% UJeT8E T I9H HEl Bolidt
3 d3T A G3f 3 B § g g & o fersH St Azt M few U
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st A5 Bgt & fersH & AW © 99 fex <991 3 udueE = Ian
3T’ fersH feg A3-Us &7 JT J9d fegt & fdT AHH € fors =9ar &
A8 3 Y ygries i3t A fersH § Jo% 9 © & 6 A 3 ufas
Gu-atg et 3eaet w feaw Iz Sfomr A fer T a% I 59z Aot
FIST USUTE & HABHST € Hies B § yIfes FisT H, A HASHS
feg Hall3 & Hardt HF 3793 feg »ir & 8t Halts & ye© 9 fomm| et
As, fem 3dta a® It 8 I°t firrg T ydewr J9¢ As| © UeiHA
fesfomrt © fedd Ifoz s e mofaa Ais Tfer § It A 88 uafia
29T & 899 & AOHE MBT BT Aa |
IH HEUS F96 T HATGH IIHI & TH-UIH § <HEE BT use

g fogas g o3 At foga® i3 wiATEr HigAR a9 I oW & fex uA
gEHT ¥ UIH T HieaH™ U8t »ids 9 fESt At »iZ gH UH Sae
2d1 &% Bt v feJu ager & HY a9 3T AT A 5% feRe™H mon ©
Udast »3 AHA feg Hge e Yy fdg oon @ Uda9t & nuR s
fyg3TE TUE B fAr @ TJas I JT ITE JICH A Afde IS

g9 =95 9719 HAge™ Ha1 fefg fdg A I

Yot s Iagdt figsE adfe fusa |

diar g&TatH fdgnt HaT IrET HABHTZ |l

Hof3 HAsHE & f3ua fg fig 82|

IH IIH Forfee feg a1 Tfe I9 3& |

SN

IT I3Y IHEd HJ %I Tor A ||
A9 faarg Ifg arfenr ufg Hee govz HBw = 11®

fegt Jagstnt feg s7et Afog AU & ogfia w3 A AfEST &

feftmis g9e I8 ¥AT 96 f& AHA St yiy aafia Auderet md-mmue

U9H 38 it fHfimret § 3% & ssg-Hdt fagst €t o9at I et A

A &% AHA feg A9 o niade ni3 nAfISHISST d@f <sT AUAC &H9

V8T ®ait AT 319 &6 €< /I & AHH feg 2U Idt 3T N3 MAfISHISBST
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T FeaT T 96 B T HY © HG 3 3 A feg Hienm I 85f Fat &
A9 &% 136 M3 Afondt Aieed™@ Uds 96 ©F AeH fo37 Al

a9 36k €< Al AHH €t AHTHet ySt 938 He w3 Bast &
S AT e 3E & yg-mft Aer yEs 96 {93 &fent A g9
o g3 et I ] HeesT @ Higd-Tdrs &d6 el 8ast & frost fuEs
nidfent HE, 8T yg »H »i3 8YH nils HYI Id A »iust gt feg AURS
mm%@w%mweﬂmmmwam JJ 576 €< A
?mwm%ﬁﬁmmmﬁwwﬁwnm
ﬁm@mwmeﬁgﬁﬁwmwﬁ| Id U96 37 o996 T
e A feg UafH niaieTet niHse Hat Al ATl 39 #t »ifad oafha
yIy s fagt & A € fer fgz udfia foun & 2u9 39 &% y=rs dizr
HH I 919 &k €< A o<t Id U6 96 € gAT UIHTSHT § MueT dig
U6 &6 T AURS Ao3 J9¢ I8 Jfde Ia:

YUSUT UTTgIH UIHAT 36 g fHfenT Aet @17

I9 561 €< Al B UIHSH 5% feaHdsT wF T9e6 iy a9 Arfoy €t
et feg fheer 9" 88 &% It fiy Arfos fev wiffd »idat faasis o s
frgs g9 #t & UIHRHT &% T MZEST © B 6| ITEN J9EH il AT
5 fa uarsHT 3 SufEm yus J96 Guds g9 A GEHf '3 a® Ae 1’
YJT3E HGHATH! €7 FI3T TEF Y<H B WSS AH I Al €7 UIHSHT €F T9drd
feg 7= gAeT dfenr fanrs J9e7 I, “wirfdmi™ UIHAT ot J€T, 1 576 3913
TJHg Jfenm 1’ AtaTg widt e I fa *3fy fefg nifamrm wiret, gaq anm:
aox fam Gufs 39t aefg, f3r Bufs ndt aefgl fam Gufs 39 9w, f3m
Bufs HI™ IIH | HI™ '8 UIYIH UIHAT, »d 3T" &8 JJ UIHAT| 39 I
aax Ut ufenr, frgu@ Egard 8 § fHfenm

FET JI9eH A TAT I6 ¥ 'T I A9t A BAE T ydA9 I JI A
& 8t T W9 T9F% J96 foz "GETHT o Jif3 IwEr Ht G g9 39
a5d B2 A T »idgestHa mi3 8Ag ude-fedt 3 ¥g3 AW B T fmrs
nuE 2% fufant At g At 09T SU-[9 UIHT & USHS WAETST '3 7T
UTH3HT ¥ fog J9e Aer 3 »H &' © He feg feog w3 femdre-mast
% GHIT oi3T HE fAR € nitts 89 aoHa’s Tt 593t f3nmar o uIHATS €
H™IdT '3 T%s &2t Yfas IT As| Aemit 3 313 77 99 fo998d JaHasT &
o B © Aies o8 u33 fore »3 Yfos =gar &t Age<t § afern Juz
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feg femm Gaes ufenr HEI He 8 U'X I aF ARSI § F288 M3 a9
fegat & He feg e Bar-uar niFge Jer 1 g Afdg © 9% & wiFse
Ag< a9 feufent At w3 €uat @nfiagr TIA® HId & MH & @ He feg
U9H ©f HITJ »3 AR g2 § AeH €37 A

Ho feg uon € At AST UTT a9 99 A € Aies-8en H 8T
FSI OdH € & '3 i3 77 39J U 3 HA3 &9 & Mo feg forast, Aegm,
feg3™ 13 AHIUs ©F g UeT J9<t 1 At BST fa@ U 9 Auet 97 feg
fex I3%e9 YHs J fAH ©¢ I% ®3T T 993 AW & U3s 9 M7 IJ
I51 v 39 '3 f&T g9 gt I T X uafia nrg iy Bat © ve few
Al ASt Uer &9 Ade J6| U9fH ufoger s« & fu'g @r ads gfenr
Afen™d »3 AEWST I¢ I d9 &6x €< Al I U9iH ufgeer ufos &
@Wﬁ’%ﬂ@ﬂﬁw@fﬂﬂwﬂmw@%e@m '3 A Je AT, BR
39" T QU ufgaer ugs a9 BT A fegt et B9s It 7 feost €t
WW%@HWU&%?@WEW#EW TS W3 TItHA
UfgaeT Uds I9& ©F A9S Y f@T At a’raﬂc‘ra@awaefﬂwrrfa@amﬁﬁ
Wﬁ%&ﬁﬂﬁ%ﬁﬂ?%%ﬂﬂ@?%%ﬁww
Aegg 9 ASt UeT &9 & Quat @7 Hles medAHET 93T AdE @ AHJE J& 1

Jd 6K ©< HI & »edH AN € AT fRgfmr /t »i3 fer & yast
faz 8at mifadt Hearg ugs a9 & Ygar Uer i3t At faost fx fea wias
Yy m3 AfgnS HeY & fAgAe € Hedr 3 & J A A g9 Afog
AT Afgnrdt fies 79 Afgntd HeYt Irdt »idr 39t 7t A for a9 faos
FHou g A T A3 Ty I3 Mt e e As g 71 & 837 &
AEgTod s € U9al g5 mi3 few 377 & fieeng ot at € nigeTet
I35 & 83f & yIor St At nmuet A3 3 yuy met Ay e & a9 A
WEIH Ha  ©f TAIAST AYUT AUACT AJ3S JI¢ I&:
fa= Afgnrar g far g3 3¢ ufesn®

AfgnTaT 856 e Hod § gl uget fod Swe Uer g 85f AZ &
feAf3s =95 g #t fer U39 uet ¥ fersT feg JI¢ To| AfgnIT ¥T5
fde I5 »3 &% It Afgnra 885 T WA EAT IT I Ie fq Afow
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He ot &€ AfS AU g2t AEs &%, 8Ja ¥ T96 Haz % i3 8Jat nigAd
Hies IAd J96 &% Ha Y wifddr #les €9F UAS% &9 Aaer J1 8g fag
o<t famrs & fryg oS 9 AdeT J 88 &% It niftrmm3fHa feam @
HHT US™ U 96 © AHJE J Aer J1 AfenaT Hey dt "He ¥8° 3@ ©
HSdT & UST 3 9 Aae’ J w3 fer neAgr 3] udoe & G ¢ fias
US™M US 995 € B3 U T 83 & 87 II9 ¥ TOAT HIA 3 §% J mi3
UIHSHT & SR 899" U 39 BT J1 T 381 o< A enfJ fAan e
Afgnd HoY & JoHY fagr fomm § fAm € I&f & <955 F9e 9T et
J9TH f TAT I&:

I3 3% 8o &9 WifHs ¥ A g<er|

39 & 99 8979 & gHAT®™ ©F HIf3 ade |

AT Hafs fefg arfe & g9aet @ Jfifs gaer|

Ao Hod fHefe & a9 fdt €t A< &<

fags fegs afg uay & & ugre nifs eg3er|

39 faut & =fe afg fug® gfenm »my e

IS T UIATH AfJ IJ 9% 9% Jd AT

IIHY st Ig IHer|

dd 36 €< #t & 19 Jar feg niust get &€ goar SISt /Y, »iAT

St =g, Udt, »rast, Guiarg, g9onar w3 fAT diAfe nife gEnt @
5%-57% g Hl & HTS, A W3 H®9 91 feg 35 =3t € 99 &St J1
St Tt IOt I9 #t 3 nigfex gar & feswur um &St 9 faodt fx
HeY 3 mAg<er m3 gt fagsht 3 Qu g I B8R T We fem
IfgnrEadt gese T feam a9et J1 Qust 3 fex uR fJent wnrar
HABHTST T nuEet 77 It fieens © fegu &St At »is v uH fdent
o Ufo3s g e »muE & me § IEte e & feudt it g At
T UH i3t Hee3™-Hdt feggurar © feam & AW o9 gistarst gesg
A3 AS | BIaT & AHH feg 73 J9 gdl MTHIH »i3 292 feerer feg ge& @
95 T I9A 3T H A € &3 e AHST HeesT § AHY ies ®E
AHTAS fed™ & HTIaT utfemt HE | aIg #T gnrdT AETUS of3 »iedlt & AHTH
feg g0 w3 3EeW S St § Hags |isT AT fex g1 T o9 J9 I
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93 Eff Yy fegguaet § fea g © 33 forrm 3 S9-fesu &t 32 §
We 96 € W3s A3 AS |

SIE § THT H9ar Uz »i3 AEof9d Hieon™ U96 J96 € HeH
B 3T UJTRT BT I &6 T i GEHMM '3 @ Ae | GEHMT 9
mﬁaw&?af&amu—ﬁemm” 8r = 383wt feT
gfde 8 fommees ydyt 3% 9997 d9d ffg9-Icied It famrs yu3
F96 ©F gz ¢ 6A9™ 37, AEwfiR ies ¥ Hd3T AWsTenr”,
fenfaStars @0 & & ARgeE feam § ufos B3, yg-ynst st uast
3 Hawt feg AE € @ Jfonst dAies feg g9 Idt yg-fHey = vadr
TIAfen™! | Be-uR< w3 fFEewe & g TRt-agt &t faes-anEt &9
I5-g9c° ¥ AAEEE fAUs § GANN g9 dT Thmf ¥ Ty feg e
T=6 »i3 JI9tE M3 FI<T T ATTEST J96 BT Y93 SAi3T, U uIH feu
Us JIf0 & TH UIHT € AfSI9 96 € Hem feg q9fent, Asus w3
3R TH HiedT I W, foHi-goHt, undst wiE FeHa’E 3 E9
gfoz et fagr™!, fersdt T AT M3 AHS TU® J96 BT yaa Uer
CIEl

I9 aod T A & fHftmr nAd He 'y et & B3 It FoeT 9 S fx
dd il € <& € He ¥ HIJHA o9 IJ AG | AHH feg U9H ¥ &' '3 feag erAe
J IJ T5| 33X FEI-AHST UJ-UY &I »ff JIt Is | FersImt Ame »is
FB3T9 T {6939 fHag I It Ts, uT9Ex €3 o8 Hou feg-gn 3
w@mﬁﬁ?ﬁwmw@@% U9H € &H 3 uds By I IfeH
J fier a9 Afgg B ¥ge H%M%@E"TWT‘%GH%?WE’T?:?%?)JW%

gaTgg femm ygr iz I fig 3 Ae® Ufgnt w3 mfenr Afer I U3 fies feg
g6 &It ot Hlﬂlﬁﬂ?ﬁﬁ%ﬁ‘ﬁagﬁﬁgﬁai@?éﬁmﬂﬁ
T IJ I, JITE ©F S © »EIT T96 MBSA3T 3 FF T EBTH ATEH
Ifen J1 TS T US INT-ASTHES SHIInT feg 96 & s &% < H&
g At & fieet far € &30 =7 ASIOR w3 HafAa gamst feg sarsa
Tor J fogr 91 "ueE Ig uet fuzT T Hew ve fe9 fere g 9 feg &
BTt qEafs T T o Fet I mifAd AN 919 aex ©= A S ae
& fedt rofaazT I fa fen fod" 833 AT AHfmret T Hiar-Tams yus
Jor J|
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J9 561 €< Al © ¥ UTUER <6 gAY ¢ I UIHTH &% O3
Jfoz & Yo UeT JIer J1 &H AuT, fa9s J9er w3 I35 T 9 A
Tfont<t fief &% g3 Ifaz w3 8as™ yIt Aewser UeT a9 '3 79 fie Ix |
glonmet fies gt €2 887 = Y3t a9s & fAgsT HIdT 99 a6x €< At
3 eIAfenT I, AN I9gE 8R = I feRsT9-Tds UF 9<t J|
TS
1. 9 Ju Aoy, d&r 150.
2. 8T, Uar 722.
3. 8T, Uar 471.
4, % MTET I3 HIT U Inf™ HIeTd JATET I

IH U FH=T 85t @3 U3 I8 uret |l

yIHT vidh fams fg I3 IAS Hug wiwret |

9% A IATfee a9f6 g 993 fafy st

e ¥afe waIt feg g9 €5 wat* f3a3 At

T 3T forest =€ &% I I=ET |
fert ual e o3 37 nirfe frer At
TIFINT UTY ASH AT HdT Il g 1, uB3t 30
5. T T3 I BT WiHT A3 IEI 9 Jg Afas, daT 1191.
6. The history of Islam in the Punjab begins with the conquest of Multan by Muhammad

Ibn Qasim in 712. H.A. Rose (Comp.), A Glossary of the Tribes and Castes of the
Punjab and North-West Frontier Province, Vol. I, p. 489.

7. ni3f9 yrAT usfa a=397 HAY 39 SEt Il J19 dF ATfas, dar 471.
8. gt gt gIageH, <09 1, uBST 21.

9.  HH H »f ¥AH off F7al 3AFT ISt fammg ° ®& 1 39 o8 Ay, U
722.

Y of I3t 576k W AY AETEAT AY o g&TI Gdt, Uar 723.
I8 wug 8f% & FEeT H Ifanm AZ gaH® A8 1 8T, s 763.
fomm I8 I a8 IfF TUT H widg & S8aT ATt |l
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16.
17.
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A 37 372 AEr wiyT 3% 39t =f3nret | 84t, Uar 795.
a9 du Arfag, dar 599.

Tl A9 HIf® uAfH gofen i

ot fRef3 AsTg auzT utfenr ||

AT VifH3 & 378 mirfenr || B8Jt, Uar 150

ufgsr g9 U gyg efd fug ¢ fefs wifs aqret =9 1, uBst 28
fam aafe fag 3G Gt

fag arafs feg 3y feemt i I9 I8 Afag, Usr 939
oY 79t e J9eH

T {69 Hal aIfent™ &t® gA3 Od ga<dt |l

AT afy &3 &fe g gl yAs ot g 1, U8t 32
I nffen™ F9379Yd 3y BTTHT A% €337

Ufag AR UZ HAT 36 of™ nie3TaT i 9 1, uBst 38
fom aafe fag 3G Gt

foag arafs feg 3y faemrti

fom @ug & 30 T=AT I
fa€ afs Arg sweg ud|l...

9Ty B3 3T SerAT I

TIAG J It 3 fa=TAT Il

A9 SHd & IH T I

a6 JIHTH B39 U |l 39 dfF Arfag, dar 939.

I9 &8 Afas, da 1.

gt ITEY qIITTH, 9 40, uBSt 11.

A FIM FEFT T I F 8dt, var 1291.
aH 93 fAu dmAfe afell

aH 93 AT 3y JfE|l

&H 93 A9 9 Al

a1 I3 JIE famrs Sorg i 81, dar 941.
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Xfg w99 AT BY JeT Il gdt,
A3HA3 & fous I fagg afg utfenm €41,
Af3dr9 o WHT =fsnret i
Uz I3 fog arf3 uet|| g8dt,
wifs ufe fag ggg 2fE|
&6 ITJ UgTEfd AfE Il edt,

Aed Af3 s ysg At war A3 5 I €4,
Ufs 1% & gaet stet nisfa v feardt il €4,
7 fa@ ¥er nmdr faz dxfo Ias 1 g4dt,

UaT 931,
UsT 1244,

UaT 661.

UaT 1245,
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& 635,
UaT 473.



1d 36 Aoy © fere-fenmit Aeg
mafers fRur’

9 &6x Aoy, fere € 89 Hos ofex As fagh & fesdnt fers
w39t St s fAst B ARt v 39 QT J9 &0t I Afoam feg
W3R vy HAS »iu It 951 9 #t & & It fage fde Gu-Hatdhy =
Tt dar-aaT feg & Tt B Aa €9 AHS fJT Bu-Hadhy I Jef 3° &
Uy H 3, »dg TH, TIA & ¥F & °H, nedreAsTs, 383 »iz Jis nrfe
Ho 98 & I° As | AeHAndnft &9 a9 T 8 90 »3 I 3 AT I9 &
AEadt oSt aret 1 BH T HS®Y 7 39a »iS Hidhem | AT fa g 3 3
J fecdt < gHUat IH | mﬁmwﬁam%—ﬁ'éwmm| T &%
wwmﬁmwmmﬁmﬁww%ﬂmﬁmﬁ
IH 3I¢ TS | %ﬁwwwmnﬁa%mwﬁrﬁaﬁéﬁw
niftis It Ifent T »i3 &7 It JET JSI93T 39t 87 It e I niAr »iF 3
Ig 7t Eoft eIt T udufsa faor It wiftmis J9e w99 TF1 feg & fx
nir 3F J9 A 79 I uA fAge sfg-udft It 31 feg vm ot &t 91 AT
e digtT Ut It uA J9ar 3t mew gg f Shof st feme ©
fef3am fe9 nidat &< fer-ge Jfed Jgadtnit|

IT 56 o 7t Erf TrsTet fe'g wiE Uy g @ AOHE 8 J me et
s fam & »m 37 & usat AoHE fenfer &dt fammi feg v I g Arfow
wﬁmmswmmﬁwfeﬂmﬁwﬁ?mw <fex
Hﬁzﬁvwﬁﬁrﬁréﬂ—q’ﬂﬁmaﬁﬁwaﬁrﬁmﬁw 83 A wfanr
§Wmmwﬁ?mztﬁaﬁmﬂaﬁﬂ?w3@wm&mw
I frge fig =fonr § I U9 F9x USS vBa f©F I As AAT BIsT B
fJean ugegs § <t U9 3T H

figgm uggs = H3®Y J fa e fJenf & va fesr Aler A faent
?iH'dealeﬂo(do(Fl‘dous'Wﬁﬁ@ﬁwwﬁ?m?@ma
famr H mww%wmﬁmama—swm
Ffeg T H3SBT J ST %WHWEW@?W%’TG&E@
mﬁawmﬁmgmé3w@ﬁﬁ?@wﬁfgﬂﬂﬂ?
&t 3t gt | fJgrsesntt &, fersH € T9al, §3-UAa »is afed AHST

AEaT YSHI »i3 Wit Urrg fefsam fegwar, Uardt getesfrdt, ufenrs
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Ae | fer B2t fJg-3qm € & @ uges 3 U9 def & fJeAsa adt 7T Ade
At fAgsT Afer /#F R & W9 fe3T Afer AT | 30 AR &t fedt @939 293w
Ifgz a9s ferm u9Es © & fJg-gm ugss &t U foor AN fem 39
fJeAsSnt f&g, At »i3 fersHt Host feg A ©f a7 fasas 9t g€ J
e A1 IT aed T A S nuEhft TrsTRt 59 a9d feo I3 feg 3 B9
9 fest At 3= g9 #t & w39’ €96 7 J fJg-gr u9Es 3 U9 A
e & 33 fe St 7T

ferm qu fo9 Tuz e ar% feo I @ a9 oox Afog ws9=t '3
wg-ure 7 JIASt Hies § 3w I &t I° As Ad ufged & yar udHy
FI M3 YJ BHA I USATH »igAT I° A | fedt a9s A fa #e & 39
7 U@t gr3aet 3 TurR wBT As 3T 89 fAT wmuE ufgee um ot
BT A& | IY 36d ATIE & nuEhnft orsaet & ggns As3oUd aut 3
ISt /T AE3euS Bt feu g9 7 17 7S ©F 81T 3 & I ASEI-nieTEl A%
@ 8H9 3@ I Ae | £ a9 T AEsEYT BUT fou ¥ A®T 3X IJ FS|
F53eud feur g /3 i € et © U o9 Aeadt wiftadt &
AeR fe3 3 A9t &t & A9 € H9dl '3 8% & o3 A7 AFer J1 J9
&5d Ao © feA A9 © H9dT 3 AB36YT BUT €7 IaH o963 ot 83U & AT
H w3 fersH € foorfimras THt-Hest & A As| €83 o gut T8
ggeET et farrg fazme Ehuit ussSt & 3 ot °% USt ot aHH 8
d9 56k ATdg € A9 § It Uddie &3t HE | TRy fEf3amH § ydt grarfeedtt
% fous @@ ufgs »idow 3ud @ectoc-ada® NoBaH fouer I fx
AS3SUT BUT ferr Hehr® feg at3 o aHt & 99 a'ea Afay & yfidt §
gHET 3 yJgaT fe 3T /i

9 56x Adg fex fenm HAs § uggds BEt »ie Ae | feg ferm
fias M AUt HousT § e AN, ASSIST »is foges @@ AHH feg uds
=l feg fims 3T &y Iz A Aa9 yIt AS393 o3 foges v fem @
yIgTian™ dieT| AIAST fWAedt €t dent fee 9fd & fem fias & yast
J& Hee &t A fer Bt 99 sea Aoy & g fHEs § A © W9 3
395 &t A foarH St AN w3 ATadt HBHHI ©hoft filbiedhnt & 25
T T SRS 9 fonr AT feo eRwT fE'g AR9 I &t fe 9 feres I9x
93¢ HOA &% JF &9 feur famr A Hehue €5 fesr fomr A, g
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=3 oS I As | fer wigs 5% fiis & B9 a9 fos fomr At i3 e
“or FET fJg I »3 & qEr vAsHS |17 fer T A 3 AuRe 3w A @
feg It fegaedt sdt° I1 feo AT HeY3T f£'x UIH3HT €F Uer oSt et
J M3 ANS HousT fe 9 fo'q ugn=H &t A3 It Ad1 I3t J1 f&T 78 Hey
g999 & Mfuadt I5 1 AR 3T AW fdT w3 HABHS fedfont feg 2fanr
Wﬁmmwmﬁﬁfwﬂg%ﬁn A9 feo /At fx feg A
A333 M3 9999 TS| mwﬁamwsmmmﬁv
AHSE T IHESE Ugdy & am3 i w3 Tu-=y fegfentt feg dus T
TITH aadT 2 a3 HE | fer 397 a9 oex Afag & feq 8¢ fad = “&
3 fdg & HAGHS” &% WU AN € AHY IHeI3’ »3 T9Ha fAFeH &
3T 39 fesr /A1 fersnt T w3 fersndt 337 39 Ae fx e fde
ufgerg feg Uer Jfewnr Sgnis ot sfa faar I ferwH fugs I9-Ua B A
3 fJgrss o8 »muE U9-uraer dfenr faafews g&er »r foor A U9 I9
55d & g fed T 5% feA A IH & J€ &9 fesr Al goxese 3f
fa€fx ye It o A fer &t @R & I9 a6x Afog €t et fammer
JFadt &I A | améwwfwarwfﬂ—dafsﬂwﬁ%wvﬁdmwwaﬁ’r
IFAT AS | fsﬂwo(?a?hsm'ﬁﬂ%(amwmﬁraﬁnﬂﬂs’%—ﬁw
L@ﬁwﬁ%ﬂﬁwﬁwﬁuﬁﬁwaﬂewﬁgfwmﬁ(ﬁ
SHT O 5% UFETr I8 sHH & I feAS™H T HIdT AHST 37 3HH 35 0i3
He €t feaaes a® ugt At grdtEt I i3 s u3s T 8JeT g T
ugal I Irdter I fA93 ae ©F fenrfimr ferey feg i3t aet 31 fem
3¢ AB3BYT BUT 99 376K ATIE € ¥ U9 € Ufdes Jed AT | IF 376K
v s < ufost gfor feg Tt fermH © fonrfimrara &% det AT fer 3
FME I 56K AJE & ABSEYT 3§09 f6d® & AT AT 5% nUE
fegTg AS J96 A |
BT 3% S99 AF 96 BT WEIe I A #@gdr A feg g
saa Aoy & Afen 3 AHfem uSaeH AT fAR 33t fere-orsdt udt
It &% gt wrs9et § Bdlae Is fawas B8R 39T a9 aed Aoy &
nUEnft Tr3IRt & 3eHTE f3nrdt ISt | 39 ok € 99T € HY AHT
J9get At J9EEt € r8E T HY AHT 99 Ht| J9E < 89 7 g Afog &
ferm gu o9 fAge vz &t f3nrg ga<et A/t feg gondt 999 A1 fem
It 8T Ia1 S wimU AT AAE A A9z ga9 oo feaeh gagt &sdt nisy
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Ae He| fer 999 3 <93¢ BT 3T Haes g <t femm gu fes
fafent famr 7t AorAdt o9 fSftmr fomr 30 “37 o5 Sfowm AE
HITTen™ AT 3§ 39 ¥ JiE fesm /I A »F fes TR ot 35 Gstax
I »E & A3 1”7 F° J gz vl 307¢ I fefenr o9 295 disT A
I 87 § YT ad6 & AHT of famrm T

J9 &6 Ao g9Us 3 IF »i8E % AN fe'8 fegas & 3t a9
IJ AG | ¥Y &adt A BUa § I9 B I f£F HGd-TeRx ¥ 39 '3 fHee
S| STE g% A7 §9Us 3 JF f£X Tewd AEN € 39’3 3% Bd 9T A |
ASB3BYT BUt & for Hos @3dt © aes feg o I o3 Atifeg f£w
FeIst feg9 I X a9 # &horf ozt & an f&'q gg3 =8t »fdy 7Ar A
fer HfdH 3 =5 fE'g 77 © fenidSf a1% AT Age &d° Al IS At
Hesm feust feg o3It A 9 & &% fige © #f feq met Jz = dt
II<T fHwer I fegst € 7 fo'g @ feee <t fesar Uer a9 fe3r famr
J fa far & & fer Yy g9 8A9 U & A=t HT Hee I fa feq f €
AT 3 ST, g9 7 5wt it T 8] yIr 7w 9 91 AShet feust 3t
JJ AN FTET HIEET Al § FHT HIET It feur Idndt I& »i3 g #t § i ="
7 I3 T wrgg Igfentt It feur Idntt a5 | fedst nigA™g STEt HaeeT Jat
Har & fenr@er At ug &t T Afenr I fa fAR 39 ook @8 »miE F9us 3
IF, ufost myE geus © A Bt 3 U 3 Agnft et B9 &ar fes
A, df A9 €7 UIO'S F96 AN JJ &6 AT T AET 34T HIar AF I Har
HaT & & & WM AT U 96 BT I3 1 midl 8 WS J9ar? I 376K
Ao 3 »UE U9ad efant AN 2 $d9 Bdee As| for g9 J9 89 It
gdtel J1 BI9 I 56k AIE T 5% &% KT H | JJ 3767 AT &
wzwﬁwﬂmwmwmmm&mwém?

AE Ifder A

Afog & dag It Agea 39t =St As | dAtEt AT g6t AW
fJgrst mm 5% 249 w3 e AHH HT A8 3Ux J9 a6k Afog ©
AN € AHA € aT% d96 AN JHAT I JATESt AN § SHanfe™ J9 Aie I6 |
A9 fJersest mi fe g fAge feg ¥adt mHa O At g grove & Ageat
ad° 7Y fEg feresH © gsge At w3 fagsT daet A ferendt Aag 3
g799 AT g fa UA™g @7 J9-HAfGH AHH At 87 feg 7e-faAst i =
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TBT& A | A e-faAat AN dheff niysheit Ig-3J13T, uduaret, ferem ni3
IAH-foe™ A& | &0 A8 o= goHee™ 3 29T ATl fer Fe-farst A <t
fermsT feg At fx fem fo9 A & €f%3 <991 A § Headh »i3 IfeeHr
gt 9 faar Aer /Y, yIt 3gF HE &% He™ 738 9 f9ar | Asus
T eyget 3 fogst feg & At ug feost T famdt T fa3r fea A
To-fars &% Hagdh »3 Ifeedtnr efss <gqr, feder 3 , AT 7 &9
€ QU o9 uStgst & an a9er HI feg o fJerset fdg aH fe'e &t
AT Uarg & a3tgst fe 9 7 »i3 ©fs3 @9ar 99 A 5§93 I & oH 9%
A& | farat a3 &t fer Ut Ats & Jamdt A+ § fdgAs € gt fdg AW
3 femEsT @ I = W%?ﬁ?é]ﬂﬂwméfw—éml o fmmer
Fg9T3 et € w3 HE weargt @ A A fag Aot ¥ Aafow ohot
H3MT AS | 7T 39 ook Ao UAtg fegdnt g7<f 3 U9H & uJed d9e
A& 3t AET waarat »i3 Uieufent & fage fmmer »rBer T

e I &7od ATo8 & AB3YT Ut 3 ws9e @ ggs JiSt A 3t
87 Ag 3 ufos fAar e feu e As | fe g Gust © ifés Aous 3t
% A IfJT A5 | MHEEE T yIie &f ATYd AT AW TYd <t At STEr 5%
1 39UE AG | A MHETEE T Yot fEg Hiss 3ar &F =7 FAaitdeg At feR
HiS 391 &% 9 7 B T 3 IIH T IHE 9 FfgA I Al fem =
frer feg I At f @A sdnff & T €0 @ AN I A9 f3 0 &%, Jotgt
& et fe T feqer &13T U By © AHS J1 viveae feu &t A3 3 ufost
Ay Aars AEUS 3T aret At »i3 37Et & # oA Ay Aas @ vt AG |

iHeTEe 3 It 99 aed Afog »uE He-fust /it § fiee swest fou
I He| 9 Ht I g9 A § WS He | WUzt Ht »i3 Ife 3w A
gz 3Q fer ar® 3 A J T As fa 896’ € Y39 Ao-He I A9 € Had
T YIS J| fer a9 €9 < 79 &k AfdE © UIT9 © YHAR Aa | JTE
g9 i & JI 7 § feerfedt féfent fagr At i3 g9 & nmust &7 feer &F
W?ﬁ@ﬁx@amﬁﬁw%—ﬁﬁu—cﬂaﬂ@m| a9 7t & fagr fx
GTFE’Fﬂ'HaH@W@'IEE;'WO(dh'Eﬂ'U'UE EJES’T@chVyéél feu f&x
Fieg gxer 9 37 fy 2 99 foni'a=t AR9-FH feRes o9 Ae| 3u<st feu
ust I it At 9fe A & 93 It Af3ag w3 mour Afo3 3W<sT fou f&'x
FAJd<d ©f Yerel JI<Er A
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3B<ST AE 3 T 99 aTex Aog m3 §Jst € Haft AEMT T Jewr
HB3S € 3 3ug feu udfonr| fe 8 @A o ar 5% g9 7t & T9sey Ifenr
frgg U2 AT © & &% HAYS dfen At fem aar & A & mfee g
T 9y IT & T ysta I fa8fa AAE 993 »igr & I £y & Ay Aas
Ffer St It H o3 AR § I fer Has = vt safenr famr /) JAme
feg Jt fegafent 383 3 Tt, a9 Afog uxues & aF As | &g o
gdte At T yadrg A1 faa H'e'U%(WB'HIHHTﬁIHHHHEEﬂ?Fﬁ
it st w3 99 feust & adt wisar feg hEht me | W?Eﬁ&'ﬁ
Afog, Su®ysT Udd Aa | Thueyd < UeHt UAg T fEa 993 3937 JTd
A1 fem = Hger & fifedndt 31 feg Shusus 3 Jesyd de dT a9 Afow
IHI UJY | aﬂ—d?uz"rzu—éf * diffee® I ' '3 udY | S By
efan & 3T A mewaﬁ?ﬁ%ﬂ?mﬁ?maa
mm|mzfﬂvwmm@€€r% g &&o A
yH udd | few It 39 #t uH 919 Ht © 3 AYST A J9¢ Ht 9f0 99 AE | 9
t & Afosae § 993 ®3-mmg fe3r 3 39 & = fen 78 doge di
fa 87 |t I¢ & 503 It »iE 39F % USs-URS &9 99 Io| &7 Ageax
w3det @ 7 3¥ F A% et As fAasht X 1497 @t radt feg
ASB3SUT I BT SISt It Ao S wieEe 1499 €. © »ig feg ydhnr
A=Eort Ittt A |
WAES J6 fAgat '3 99 aod ATfog € AE € Aeardt fheger I1 et &
HY A3 feuat niAgst §ug ARIS J9en™ Js1 fAe fx feg wrgs Js:
fr@ae, Ad &, AG &1 feg 338 iz fmiede © 33-33 I6 | MHeEE @
33-33 It gow, J9 I ©F nife © fUs JIo1 gar-Hiar & 3%<sT ©
33-33 It I 1 fAg®H aa9 3 10- 12%@3%3? few g Jest, g
HT%H,WW%|WEG'T 33 It o9nrm Afaog gaenTaT J|
y3T fed St g H I AS | ASUd € 33 wikst w3 993t Aoy wiAEs
J5| FAIGT AT ¥ 33 aefante Afog J1 8834 33 HASHE Afoy J
fA8 & g9 AgY I HS| ESHT W3 J9H3d feu <t g9 Aoy o Ha |
g3HT € 33 & fifs Wi & 1 HeR i3 giae feg g €t o fe'g et
J9en™d ¥ I€ I3 |




g 38 Afog T feme-fenmit Aee 69
g ff9 a9 aed Afdg €t 996-2d TEmi 893 Ao gret
fisent Isifed ors FeEest JIgg Afog & AeH S®esT (U
IAg-UfaAs) fog Ifenr| fonmg U8 & Su »i3 g fey Ifenr fags
& yodt UAg-g93 fe9 g5 fegst w=t '3 J9 Afog 993 T9 dF IT IS |
Jg Afdg & I< efon © de 3 I93YT Afag a9 erAfent HY| feg &
JIg Arfog 99 8= 3 AT IfIT As |
g fegst AEea w9t v fed & T & a9 Afow & &ftnft w3
gISHt o3It '3 A 3 ufost Uae © s, saet, »i3 mfoet & arser
aﬁﬁﬁ|mmﬂ?ﬁwgﬁﬁ|%ﬂwﬂeﬁﬁrﬁ@amm
mzu&wm&ﬂwmﬁaaﬂﬂwm|mwwwg
ﬁgﬂ?ﬁﬂ‘%ﬂﬂwwf&mﬁmﬁ|feﬂma—gwmﬁmx
A8 3 ufgwt Uarg @ fema ot grsaret St Ae | UATg deft @rsgret,
g Ht Eoft St gzt &t gfkar < A w3 st € ggnrs St A |
I3 &5 Afgy Fhort rsaet fere-fenmit A fegfa fegt € A
JET &t At HHT &7 AN € i3 &7 It W&l I ©F 1 feg grsget fan £
I It 7 far £ @7 I, A for fe'q Hatdhuy dnif g8t wieg AW
&0t Fe Ifeg visg-gHedt, Wisg-Hoeht w3 f£F 39 & wizg-dst w3
nizg-gfoist & ms1 fem soa & fegst § w#hr 3foz faor famr 31 feo
fe3drt I96as I8 & »in 39 & fegst w9t & At QU feT fomaedt
&t diSt 7T RS Aa9 wiAl UA A UAg A Hise 3 @ g9 Aoy Ehff
g3t o fopsedt &dt a9 Ax 3t fegst & Adt fefsomAa At w3
Adt-fentfimr fa=° it 77 Aaet 972
ufgsdt o 3 feg I Tue T I fa fexw 0 Su-wadiu &
WHHS w3 fegs /Y Bast 3 ufost It faniast & fde Qu-Haiehy <t
w397 &dT a9 Afemr w1 fdE Qu-HoEhy © €331, yIdt, Tuet w3 Ut
¥y IF »i39usT °H Ao I feg & 881 € W, &7 Afgnarg € UY w3 &7 I
T W feg-gd o% fiee Ael fer et 38 sudfeni- sous fde
Bu-HoEhy ¥ ¥3T & @397 IIat IF muE-ny feg f£'x ITads ITIaTHT
At Ifeg fdT Qu-Hoety fe T foa® o Ht B, nicdrfeA3™s, <R ©F U3t ©
H, »9g €H, 3793, d6 »3 IH 3 FH 39 © TR U39t Enrt grsare
It ot »i= usat § SW T a9 feeit Is 1 3TE J9eH i feue I
I S ong e fere @ & © & U3 &t Ax| fegs & ¥s7 3 & widl A E
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3q g9 #t & Tfgrt 7 Aael A €9 ¥ < g9 A € @39 fHEs €9 AHS
HE |

~ N =~

mem%mﬂawemzﬁﬁa ﬁwzmmw
ygg nife & 39-feg & Wﬁw@wgmwémm
HE HT-fumg w3 UyInHgT &t 393t feurst adt fest /it sy § 3P g9 8’3
I =3T3 fAu-Afua, sw, #As-Ast, foorel, ©d-v<, foftAg, st
Y39UT, dIE, 1SS, »UAdT, fded, 7Y, IHH, Tee-<3 nife faay © 3,
feg 39 A5 T3 fx niust oK vies &t 37 JIT Fs| Bust § fan & Jtew
3wmﬁﬁmﬁmww@n€rw€r€rﬁﬁw
2|

ITE J9CH H »gAT AT § AY © HYH ©T BTl g9 i yIgst
% I J I As| Y uggst dnff gt feg §3 T I Hsdnrt
Shnrt| fegst Wzdht feg SoHt 397 © AT WS fAos wiug-mmu & dioy
T 9% »RiRBT Ae | A€ I 99 sex Arfow 89wt dw I 3F GQUst & I9e I
& yfenr i3 I dgnis 3 de I faos feg »iude gt '3 & ude famr 9
fAg msT As 7 80 mim 3° fE3aT g9 o a® Js fAE fa Jet Ha Y &dt
UJg AIET At UT He ot U § 8T S AOHE UFT T & J96 J IJ FB »iS
YE IJ A fa 8T (a9 #) faA mast € AU & fed ude I51 Id #t &
ey fe3r fa 8g ygH=3HT = fAHIs age JdT &g me J51 feg fAur &
a9 7 T & yTenr g9 # 3 faor 7 8Tt = & 56k I »iF UIHSHT =
aH fag & It feg 33 oS St 1 Gaat @ #7eH I €9 w3 feT
Jfenm I U B nmuE-nmy § &9t T AET AHST I5 |

feg Aot & yfenr, I s6a, AvH 9 far 397 & T939 9% fo
JI frgt fo9 fer o5 & Aacadt A fa f£q aox & @7 feniast ugH=HT
T Hen féer feger 91 g9 #t & Aew fesr & § @ #f, A9 & geon 3
fxir i &t fouret wdt fider) A8 UH 35 I 35 uAfonr Ifenr J1 €T 3
%ﬂﬁn@%ﬁﬁé%&%%ﬁ%ﬁéﬂﬁ oast €3 Uy fes3
ﬁmmﬁmﬂmu@%ﬁm@mﬁm frost fAgf & 73 =
e FI&T HE 8T 3T AHH § f3nmar & yIgst Enff qugt fe8 »i gd I5 |
fig A\ ot yAfTst & T9 J96 & e I famrm I7 Hdft & fesd
famis-fege 95 f& 87 AHH-AfEnTE & dH 96 € 8 fes-33 e Adigt
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83 g H® I FuE A It Ifg IT Ts1 I® o, I AT, A9 AHH fAge
fe'x I9 (9T T9AK) € 3" 59 foor I1 (UBST 29)

A R uAg 3T unt & fenrfinr aoe 98 g9 #f fAg § &1 39
5 &, “AR T gaH Ifamft el A3 I HAT @ W 9J Io | I IF nmudt
U § B I I&| It & 3T AT viruet uger & anft a9t A ug e
8w It 95 T I I § BT IJ Is| uIA feut famrs fawr wirt
TJaeEr 77 It I fa fen ¥ AOHE I9H K 99 3§ € A9-36 88 IJ IS
UJ 7637 § AHS BdT 0 faaT| I8 w3 J9 T HeU WiF H3 '3 o famr T fx
e I »muE morgEt & YISt ®Et I3-373 € mofidl &9 IJ I61 I9 HE
g Ifent T w3t fee 7 X Bon' § g% & ST I It B fomest
¥ X SAS 9T I&| fEAsdt »i3 yay = fgusT fAge UR aHgz = It Ifv
famr 31y § ferm I 5% It Ay &0t T fx 8F & I 7wt
3 fag & w@e fem 33t A9 AU €8 U uyAg famr 317 (Bt
303T)

g3yt €t are g9 Afog & AUt § ufgs adt HE fa “utfy faramrt
fugent” ﬂ*“&?%ﬂ%ﬂ%ﬁ%w u@s%Boérfa—u’fmml—u’wuﬁr
fenmfimr =t aret F1 feg o7 fAof § A aEt I fa 3T & &, fAgst &
He 3T § AT Aies-rAg & fAfanr 2t At 8 37 uggst feg o gU I8
gust & d9-gwdt few fUg 3 § goemt 3° T9ne % fagsT Hotyaw Ifg
famr 1wt 313 UGSt fev =ffmr famr I fa 7 fATh 3 dowrs a9
aex eft fer 3T S Tt Be 3T §T 53 ygifes 3T G%er, g9 A
et et & uIgzT I9s & gAe, ATt & e JiSt g Aa9 feg Sonms
8ast &t Auder feg &t aH® J A= 3T fAgt € Auger gu3 €A% 3fey @t
J Aaer J1 fer goneT &% 89 313-373 ¥ It 5% 9 sex Afog &
ygTes J95 & A I9¢ A6 UT 9 a'ex Afdg §Jst & fan s €8
V8T T8 &Jt HE | STEl J9€H A €HY I fx, “Af3ag #t A8 I3 A
Ao 3 AMSY Al foR &t 8uat € aregs feg wiAr 39x Jer A f a=t
7o €7 v Ay &dF © AaeT AT 'R 99 »ivg Aot & W3S vust a9
Ha aret i3 9ig 7t & »iug fegrat & ydt 397 AUHe o9 o BIst € AOHE
Ju fe3r / far = g< /i f& aogar €9 soa € fegguar § niue & It
WS fies AU 13T AT AeTr J17

AT MAH »iary Y3y 437 58 JId € 5757 |
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Fafe fast faft Wiset di8e nmuEr U foaor|
Sfesgar sTad a7y BTl (U8t 31=T)

83 At T 93T, g9 A &, udEst fTY g ¥ Qust AUt 5 Jer
AT fAgst § fders<t am o8 A 3 ufe 39 yam Hfenr Afer At ug g9 A
et g9 T & st & f HIHAET 9 fe3T HE

3ITEt I9eH Ht TR 9% fa feg g9 s6a Ha famim w3 8aat & &%
Jar € gA39 Ufds 9T As | g9 i © ) o5 ff9 Aer, 3= €8 fagw, ust
T BT, i3 ey Jot TegE T @=let Gust € uH HTI Ig i 8F WA
fe" 7 & 5 IF fE Fat ¥ IH I3 JA9s BT & AG| IIF G AT g
A I QU HI T AT IIT % UJd UAd & H JI¢ As| Al<e &f & I &
A IS I ITITFUAT I UT S ST GA S I HI I g9 &
AqrfenT| a3 & I Jergars, 3 ueT € w9 % B3 UAT J I8 fimr 7
B8R 3 9 T Z91 udz A i3 wHte J T UTH =St 3t W & Gua Jt
feg fomr A1 feg Sfomr oy 3 €8 gm9 A9 & feren®t 3 I IT
BHAST &9 9J HG |
Ao | feg gedst Al g9 #t aTs HY 96 Bt It 3T AT I I9€ AS | ITE
Aoy fde I6 fa I9 #t & areas v HefAg 5Y 96 &et fesar @37
UIeT 9 fenr fa fer § JEt Avs I &dt Aaer AT O9H-EHe ©F 3T
FIT IT T »iF HeE g9 o fasw § e9we 9T feg vEe me fa 3AT
fJgrss 3 v T, fer et feo TR 7 88 fJg @5 9 7 vAens? a9 #t
& Tt § AEUs J9¢ 9T A fe s ¥ €9 gon I A9 I I 9T Ta |
€0 € J9H H'F I&| B goHT ¥ I I »d-nmuE ToH 3 9 IT A9
YUE-nUE T9H feg gHgs © Jar &t 3¢ I9 Ta| md-mug ferrs 9
v JIH § 9 a9 o fex-gn = Efeni-godt oo 59 9T 951 fderss
fe'g 22 U9H I B3s © H9ar '3 UT 9T Ta1 (UBST 33)

feg g3 f£q s & fegg 95 & I ufgst s 3F feg T =
gt J9eH o € feT 5z 99 sex Afdg © A 3 33 € AN feus 9
fer w2t feg gIATa & I »3 Hazwar 1 fer Bt 9 # & HA & w9
fe'x fefsora 38 31 A9 fedt T 3 a9 &t Ha AHS »iE o feg ae
Ho | gl aT% U & nigHd fer I7'® 979 g% 310-T9d AL A3 Hie I6
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HY © o 32t fea fJg fae 7 Aaer /i 7 @ 39 aex Afag fea fie
w3 o9 AoN IT A fer I T 399-3939 A9 feg I fa ufodt a7 3t
&g & 9 aex Aoy fde &dt A5 | fdg-HAfeH T&h ars 3t Bg <Lt -aet
%HU?H&TWHH%%HS&E?%@UE{F&E‘TW| ¥r HIe' fe9
mﬁammﬁ?ﬁﬁ@awﬁﬁ?aﬁgwﬁm| €87 3t 7T
fs—o(wwu—crcré’rmam m%@%%ﬁmhaﬁhﬂia?
HABHST & H3Ae d Ae H fa 8g fdg adt Is1 HABHS &t 88t ares ot
Tg /| ot I feu i3 8T yAmH S 51 As fer ars e AT AT HE
e fa A®3®UT © FHT & 3T A U9 HASHS @ feg AT <& 8/ AN we
Aer I A 99 f feg & g ffe Is fa €9 3 £ nigw yau &t Asw
TS| W@ YJy o f&F & AT iz 7 yer wr f£'x J&r fog yasHs = &
fomar Ht1 fER @t a9 a6x Hfow & A& A of & AS fem Ts =
ASHAASR I8 J9 Afag & et fegguar fod &t foaws wifent At g+t
% feg fa fders™ o yoa fersndt iHaa © nitts /T for &=t fJerss
& ferst Aem &t AT B8 fderss & 99 @Rdlx, ¥R J9d d9-fde
Hd A€ T nfuagd Iuer AT 3 I8 i © a0 &S Bast Afmit feg
g 9H X33 3T A
yBst 343 few =i famr I fx a9 & fam 3¢ & & vz R
& W fou 88 ¥ Tt &% aregs 1St R feu Gst A8 3wt
fegraurar g9 forgs agefent| ufgst A39 3 g fodt fonr 7 Aaer 3 fx
HEG % AW B& g #f € 99 U ¥ As| fem 337 a9 7t & v feg &t
g fegat § AU g9 fe 3t At g fae &t Afer A 89 niyehr arest §
Wf&ﬁr@wm“rﬂﬁ Wﬁwwﬁ@aa”rwéfwaﬁma
Tt A %ﬂwwmmﬁwmﬁwﬁwmﬁwwﬁ|
@W?ﬁ?mwmmﬂdlsgww fgar AT faA 3gF Ha®
€9 #9 T J9ne & fHIar &t 39t Uehet A I5 @R 397 o9 ©
YT ATOHE Bo € JUTd < UH 39¢ AS |
Hd 3 gmE, 99 il €8 "dee Udee o Aeddr fHeet J1 89 &
gIee YJd d AfdT gag It miusT sfagmf i3t 979 3 7 aHH Sdfent
giar fest 3t Quat & gfar & niew Mt niasHE A/ fAr & Aefentt I Hs
I3 et AT §F = is & feH nidHt gt § BT X 99 I famr A AE
8H & g3 fis &ar & fer & gfowr 3F uzr sfor fx feq @57 3=
HASTST 2did 96T J1 8F W9 & 33 nim & TA3UAT adfentt Ifentt yfanr fx
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feg 2dli9 de I »i3 fan fshs o Aeus J1 a9 #f & Aew féfent faor
fx 8t T & 3ex I »S §UsT 3 TF 03 A9 & fTd U It mHfeer I
g2 fa 80 fAde f&'a nia® Yydy @@ &1 AUT o8 <oid I | f&g ar® €
U9 & g3t nirte &t I8 fex 37 arg A 399 It Ia1 »id I A »i3
T UIHSHT © & feq d= & FAew © 0 Aol ferendt weat few 9
niEUE € Hedt A uS g Ht 991 »igud I UIHTSHT € 93T T AeR ©
JJ AG | feR & ggewe @ U9 I96-udns At 87 3 feg a3 3999
S3fentt Ifent yfanr fa 87 & f£F wr 3 wist w3 &€ gt It I1 f£F
gaee o9 v & It fog a3 &€ feurst| e fa Iar »iz ygH3HT &t
3T T nEgs fevw faf usge dt3T I1 JI 7t & I »id ITB I3 39¢
Ifen™ BT MIH M3 USHT T I ©F IS < adt| &g I9 = niEs3 e
HE o U9 & faur fa Bust § fem ar'® e famis gaefent A< fa St nigH
3 U3 fqR 397 g5 1 T T Y33 S €8 o famm A g9 sed & Qost
AZ § B »idm\ »3 U3 & IF g9 famis fgg qgefenm| gt Afoy
Ffde I8 fa g9 T famrs & & gutst &t guet A

A2 =7 uBst 37 &t o9 oet mfog & foftmr T fa o9 3 nmuz
famrs € @9 &% fersH € I8 F9ee § & A3 four A »= Ha-+eEls 3
I A3 fonr A g9 & Aot St Hasdhat & & a3 foor A o3 Gost ©
SHAfeN T thuidus § 2 Bar I fe3 /I feg It Aoy &, 99 ok ©%
7 Ehnit grzgret &t fenrfanr I fagst 3@ fAge uggst @ »i3 U, HEld 3
garee & I 7 U9 J feg g=-yas|

feg feg a® I9at ARl &JI° J=4it fd v € 39T &9 @ A
et fHoggs @@ »iz et <9 fAw @ yIss AsHAT feg fe st aret 9
g feo f£q ar®, ferm JU fe'9 g9 &oa Aoy € fegouar ¥ 8% dt
TH I3T II¢ TIs 3T TEIAT T YES I MUT I w3 HIES g9 AT 39
'3 I3 THY J6 31 fHo9g® T9-T9 99 A © Hyefde 'S fedt nuer foor 9
fx “Gg fdg 96 M3 HIT® HAGHS J1” fHA® € 39 3 A HQ § AT T
wsdt I aed AfoE 3 Yee J6: ‘39 €5y Saigd Ffont”, Afg Hf, 397
aH fonm I7 3, At &H 93 Yy &, UT A I8 gU T 78 Ifmr
dfen a76g I17 FJ, Hwrfl 397 518 fdenft 7T J1 JJ, »ife vinf | wm B
fig ot a9 7f3 a=e I? &9, Af3 w3t J1 &J, I3 I J? J, e
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JI” gt 9 A I »id v I AT I UE BT g9t €8, 3T 9
w7t afde gs: “¥ mfgg feng, W fdg of, efv wamfs Ifs; efo uer &=t
HABHS! g ©2g”| feg o9 oieses J9¢ J¢ 99 #f €8 ooy feg
nEfent famr g, ‘vt & B fdg 3 »i@ © (HIeen) vAmHs J, Efg
HAGHST ©f 9% AHST Jfs B adt AMS=T|”
YIT36 ASHANM %t At & fHaggs @t AaHAmdt fegsh At T Juy 3T
dfen qu I J1 fer w2t fer fog wat arest 3t 25 fe S et g5 1 fem
fog fA9e oot o o It 9t ot I fem fou =t €8 nefonr famr
J: “3fg gt fsor, nrfuGr: 7 fefg gedft H9 €3 T 3F nufe &, 7 fdT
3t HA § JE &7t Jfen 3 WY &% 98 a'dT| nidl J9, fx fug dg1” at
AoHmft €9 9 a6d Afdg © HQ § A€ AN, Ufds IT fAgs arsa &
IS ST gt I 89 foq 3F wus I TR I »i3 T, IE g9 H H 28
TH J¢ gA3d 3 8% J| YI3s deHANr o9 e fmr famr I “ofat
et Uew ot I€t U9 H@Rt 9 dhnif, w3 9 ot mefel Tifs fefe aFhat
s W&, HE fear f8et o, gt fe9 83, 39 &1% 93 §, ¥3<T 43¢ Id
fefg nife faxfon” gz eftmr ae fa 83 foam ufis & fenast fag
frgr Bdam? feg fegm 3t foniast & A%A I8 & J1 S & A EE HOES
mmwwmam—sw@?éfa@a % fe'g TSt B i o
TIAd? fer &% 3t g fogr »rist ®der fae fa Haest Ay fRfentt fee
g3 J¢ Jo | of IH ¢ 9 Afog fed g feam feg gfon % ase dT ot
I AS? 99 7t T f&T AST 3F Aar ¥g3 It diStesT sfonr w3 Aaft WfdH HE
AT I UT yI3s AeHA @@ & fer § 993 It d9-distasT a7 fonm I

¥4 et g9eH Ht & g9 Afgg = fggH HA & @39 I96 A
fI3at AUASST 3% © AT J:

g fefg Ha Jrfent™ 3% gA3 U9 g6t |
AT IfE fa3 Jfe I Ffar HA & UTet |

feg gaet & I i3 walle fee@ & J1 I9 aed Afog Tsa=’ 3,
YA J9 UgHt Hea ©f or3dT 3, foag 993 dista I3, 337 miz niftmux
€ qu fe9 I A& fersHt 9w feg ferst fentfimrarst & Gaat € ot
udt o9 7 o B qamt ittt st e 9 Afgg & AR sgf G A
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nyE feg9 I8 A 8Jst 3 Aver J X g # = famis nug feamss
T, V3 IJ U oS q96 % AT et di9eH AT & feR a9 I a9
Afog § “wadws U fagr I fa@fa A< g9 # #%< Ae 3t YT nisg-famrs
J d 8% A5 g%e AN fAge g9 /i &t %< A5 J9 A% Aee Ao | AT J9
ﬂ?mmﬂﬁymuﬁr@“wa—d Us 39" ﬁwﬁnﬂ%wwrr@ﬁwr
AG1 “niaws Ju” mwmmméaﬁﬂ?mﬂ?wm?
mw§mmﬁmﬁﬁm€ﬁﬁﬁwﬁww@ﬁw
I5| feT 8% g9 A © Huafde ' < fease As w3 feo 8% nont o9 &
8399 A5 | Hea T vyer Jt Ifg A A fx feo 8% wir faug” 99 a5 1 et
J9er A & fer uBst 3 firs a% w3 fevw ¥ Uz 3 fedt aw A
AIHE MBaamnit |

fefg g arfen garetfe & gafg A S niAETST |

feq gmam Wi gU THT JITE HIETST |

fest gifar foerfa afg Bfe mifs Inm T

Fo Hfe aardt st 2fy Uig sfen JameT|

Y fonrg @arfe Jfg feq editg fam ar wignmsr

56d &% fefg nifenr 99 eotg fea ufggmar|

U3f3 wigw 9y fefi 7o

3T ggeTH A & fom uG3t v fE-f£'x muw digiasT Sfgnr I w3
I+ feg mied mfent dfenr 31 feg mae ydt Afest & fAe I 3 A
HIHE I e I5| fegst § fAge ug dt & mar fegd &1 7 wirt feast
3 T9-T9 fegaidl 3T A < 99 a6k ATTIY € U NI U It SHdiar |
IH S, gIEe € WSIT gmfE, STEF AT, 99 Ht § FIS9YT ATfad

nifent four & J6 »3 €8 ¥ II39 99 TAT I UJd I39Yd fey
Ifdfent It 89, I AT & MT® I& W3 HEI famr &t TAT To|
Waﬁwmmmmymaamﬁmﬁu
aﬁimu?ﬂﬁu—d@am{—m{ '3 B3 WSAY AT UUT enff rsaret '3
9% AfenT J9¢ AS | fER 397, 3t g9€H Ht »igAS 39 Aoy fEa @9
fre-g3dt © AN »iT® 92® < T Aa | I ATdY nigAg A It fer o
T UST e B § B fx I9 sx AfoE »E® ¥T8 »i IJ Is 3
AH O et J9 AT € TIA6 I96 e BHF uEt At fer 3 feq 3t feg uz
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e J fa a9 aax Afog Bat fT9 g3 HAYT J I AG »iS €9-T9 3 &K
Jg #t © T9AsT § W8T As| T, 89st ¥ &f 3 A9 Adf, a8 w3 fAT &
7T 3 IF A | A It 39 Arfow nRE®-ge® uds 3 Bx Enff FiEt g3 A
I35 €8 93< ¥ QU o9 =t (Us) T9AE ®a1 ugt At feg ¥y ¥ Adter
€ Ha' fog gtgur Ara1 €8t 1 8T AHST As fa a9 a6 § fe3at Hifenr g3<
T U feu o€ fiw It 97 fem sg= § T I At »i3 Fa=te & €8 uds
8JsT T Fifan fo9 & Hifenr fexst I a1 Ush 3T Adinf o5 fa/ 74t &
FAST T Hifen feqdl dde % BT I o gUT fonm| A SIS &
eftmr fg 8ast & fe'q B Adfntt & o fonr I 37 Gas’ & AT a5 &t 3%
famr H UT I9 a6k AT €8 95 AY I YW IJ A6l 9 AT S €5 A
guTfent Jfent Fr Gdintt a4 dag o €8 It feg Iy fe37| o9 sox ©F feg
fIHz w3 IAe ¥Y F Aathut § TH I3 a1 (B 39).

TR feg 39-Ut3 Al 76 I8 UH IfgR 96 St it a8 | Adinft @
Vg 3996 J9 Afog & Yyeer 7 7 3 (Fox ) ufos ediat @@ g
ufgs 3 »i3 feg gfarsht T g ufgsa »3 wIE fies nuer @ T0 9
FH UBE T g 3B Ji3T 97 3= X 3 FaIst »i3 Gar-Aer § nife sy
fag oz I7 fa€@fx & fen 397 o Iz s finn 37 feg or B8R 7o a1 9T
fI3ae feg® AHE JT TU TJ49t J #=dnt fAgsT A3 famr d° 3 €R fe%°
HuE foas It a1 foer a9d 3 8ot @ 3y €39 & HZ I AAIMIT T
fies fiz &t i3 fa€ g% et U1 996w © feu AR® AT & IT o6
Hﬁaaﬁmwmmwa%@ﬁaﬁ?ﬁ@mw
mgﬁﬂﬁaaeﬁwa@ammmﬁ%ﬁm g # FIIeH B
aﬁ?aﬁﬁ%ﬂﬁ?waﬁaﬂﬁmﬂ'amﬁﬁ%ﬂﬁmﬁw
U?Uﬁlﬂa%asﬁm“rﬁw@m @Fras’ﬁwrf%mnﬁa'ua@aewaﬂ?
Uﬁ?&?‘f@é’g?%ﬁwu—q’ww@ﬂmwwamdwﬁw
Az 7| fer 39t wifomrssT @/ 3 3% WI-99 28 & AfenrHr g 7
Ug Iet-3ve &t 3AT feg Guat © It wat feg 98 #e J1 Axd wI-gg
gfenr § feg Tur Bost wat feg & 78 fen 357 fast g5 fofom 309
far @ g & yust adt J At 3 fa 3AT Afenm @ &F 3 A9T 93 It
%3 49 I I1 (UGSt 40).

9 561 Afog € MfAd 3T 39 996 A & §F ¥8 AW wdf 3
AeHed I9U fe8 »i aE | JIu fe T nrfentt Ifent & g9 #F § 5978z T
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313-373 &t 3TBEM niewm Teet § a9 fe sl 8T fIsardmt
H3s, St »i3 Ifamst Higs 41 3T fx g9 #t § g &1 fa g A & a%3
8% & Adt § J9U 977 fesT J1 Gast & A fJT cwAfent €t Tt
St w3 Mg W3 § TIAEE ®Et 8T 33313 T 3T I H39 GI9T
Ao | fer 39T qafent Ba nidat 397 &Mt gat &t 9T AG | »UE nidx qu
8T ¥9 et afde As & 8 fagsr & sgedr 8 397 & U U9 & 39T
g9 Ae I&5| gt har B9 wo=d €H 99 A fa 89 fan & famn ' qu
it ottt 3Tt IT®t 9w As | faud dargs feg wHare va faor /it fx
87 nAHaT f&F 39 33 F fonurm Aaer I »i3 uEht §ug ARS nmudt
feg@st ¥ 39 &t Aaer I fen 3g° fAUf-Adthort & AT 73 J= fe'g adt
fgor /1 (B 41)1 feg HEE=H Ho=gEW JI fem @ »iudt neEt fo
Sdt @& grater| feg Adtte gt oHain A fa 89 88 &9 Axe &, »ig
& Ade I& A faH I3 39 &% 39707 a9 AL I8 I< Suat @ feg At fx
JJ 6% GU 96 <967 BT TH K9 » I 973 I3 FI6 & AHTH T |

g AU J I3 A 7dt-fAT nife o8 3T 37 8ust & 99 ook @
faar fa ot €9 & 8aat =far ATt IS four AT I6? A9 feur Ao I&
3t 231 a9s 3 fouGz us g9 M & Aew fe3r fx, “@ , 3T3 A FIS)
7 {3 st 3AT T few@z <t Ifm 13t A, Suat uH &t 1 Bast
g 3t A Hag (B & Hee Yyus 7 3 A7 0@ ydy © HHIs ©F 393 J)
a9 Afog € g Aegt & AT, a8 3 fwafat & fo9€39 a9 fozr At
(42.) fer € &% It 99 Afog & feg &t faor & THAT nia® yau € a1 ="
Tt fAHIs IS M3 AT T S8 1 9o A9 3 i3 i@ Yydd © a1 © fAHds 3
3 AE IIHZ T M3 &7 It IS UH II I8 J| (43) »idd AS gU T I
W3 I 5764 € QUTH 5% HiSt 293 aret| el famrs € ©9 5% »i3 A9 &t
33 &% A9 H® g9 Afdg € Hate J famrl Ao 3 Aaft & g9 # 3
SHATT &96 Bd UT | AZ UfAE fe'a It »rew »r 3t A fx “T 99 oo
Afog 3AT Us I w3 ITST St avret & ds I 99 58] Of i € AN
A 3 TITYIY JI”

WO® g7 ¢ for fAe-93dt © A® T8 »ia® ydgy © & @1 a7
TTET JT JJ &6’ ATI¥ HBIG Udg I HAel nid W3 feg &
Utgt-gotat & iz At 8ust & & diour i3t fx feo aax f£F »r & <t
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8ust & IST-IH €T THE-nieH J9ar U I At & 8IsT § FIAT feefenr
fa 87 8ot T faged g9 a8 &t afgzdr| 8T fAgE A9 M3 nI™® Udy ©
&H AUT T AeR JIF T4 3T J9€H A Jfde 96 T Hess 3 g Arfow
TUHA F9379YT AT feu v a1 As |

fan & FonAndt fes w3 39 & fan ved feus oo ag i <ot
39t @ Td6E &I 7 ASASSg &I I It JIeH At < ufast @9
feg <t feo 53303 »i3 »i=st Aoy maet feo fesr famr Jifeg Aaus
et 79 3t fAge femo-Hse & J & Ifo At Jifes & 33 & 39
Afog © AYU o9 fous @@ »igfex 3ud 96 €9 & u-2y fegg I Iy
I5IfoR ¢ fegaf fe9 & f£'q - W3 &0t J1 f&g Tus=t & T9 37 niAT
510-T9d »3 fedusHa JU U9s a9 A J 17 feg syt i gade
Uer 79 feer J1 ferm J9a a9 At @nff orsaet ¥ 593’3 § <96 96 I9
2t wiyr J famr I

I9 &ax Hfgg i wrsdet feme-fonmit He | feme-fenmit
w39t § fan 3¢ fea &3t feg U3 fa fanrfonr A7 J9&t fem ars &
ﬁwnwmwwgéwmﬁwﬁmﬁﬁwmﬂ?aﬁr
éﬂwmﬁwmamwﬁmﬁﬁwmw| fzat fers
Q@Fﬁﬁwmaﬁgﬁﬁﬁw@ﬁﬁmﬁm Hag e 2t afo
fonm A2 3t & AT nifs-aEdt s Rt & gg A T feme-fonmit
w39t w fers wigge It g & wet feg mHfenr Ifenr I few st 39
7t ot o3It § ATt QU fTT AHST BET Bost Eff fers Tt T niftils
JI&T g3 AIST J|

s fef3omaat & a9 aox Afog €t o9t § WY 39 3 99
gt o9 98 o T96E o137 J1 ufgd e A o9 yIdEt ¥93 &1 gAG
39T U 93 WS { B o IAT 3T 83 393 T »iz T wsTr
U2Ht 3793 »3 3793 3 9799 Widg H&ST ©f | feg @39 €3 A% 3 ufost vy
u feg famrat fomrs fiw & st 31 famrat famrs fitw fRy fefsam =
ufgesr vimr fefsgras Ifenr I fAR & 39 ook Afog © @=9 &3 O
WAHEST @ 99 87 I 7 w3 88 ¥ I 3% JTH-g3T gJd fedat
W3I-nAEST g9 fBfunm I famrs fRw e feo foFT Ad_us Bast <
el fesus 3Tl a9 A € Usr 72 38 F UaT 163 3 fBftmr famr
JI fer fot Aouz fe9 famrs fiw & a9 &nff ar=aet & faasts fess




80 Panjab Journal of Sikh Studies

fergg fog fe3r I fa & 8r 3 ufos™ »iz a7 8r 3 g »iA 39 fon ux
& 8o femgw fezr 1 g #f AR 93 77 39 J¢ Js BF 983 T 99 s,
IJ ST, IT Hd% W3 I9 sfdami AS-I8 e ffnr famr J1 fdar St
7%, fdar H3-gdid’ 578, A {daT AEad IH-HIaT i, s<rat »ife &% 9d
Ht it fegrat et s, yd feraa feg fanmdntt aretnr Ia 1 famims fRw
fegHmT A3 fewes AT U3 3797 fiw 93¢ & nideet Js Ufents feg Ifg
 fagt & 0 gorfs g9 w3 g9 fef3am 9 &3 fomr HE feg Ag faprst
famrs fAw % 3T famr 71 famrs fiw © a1 ufost gfest feg A ug
fifg" feg A9T IH JoHdT T93x feg foftmr famr At
Uardt Arfasaat @8 799 Bt famr I iR fx Afdes fiw o8 »= 4.
Afog fiw @1 5. 37 iy »3 5. faous iy @8 & g9 sox e At ©
AeSt € viewA fanmg it et 91 fen wiewA feg g9 A St wsaet ©
TIfETT sIH 33 I o3 ae IS | %ﬂﬁmmﬁ?ﬂﬁﬁ Ufenra &
g Ifenr I ug for Hiewn feg @ fammat famis i et fererg adt
I i3 &7 It feg wicwr foft AT I9Y AIYE I »wU9s JI wid 83 I
JJ 361 ¥ H € AYE @rsIet T AIYE 9T AR »i3 8GR €
fentfanr g9gst © miog 3 Foeer AR faffx w39t © Ay few
WA I3-fe g % F3-AT I f&ust fenrfinr fe9 wir aidnt g5 fagst
o fonrftimr Iouf3 nigATg I Irdiet J1 AR & AsHAMMT feg orsamet
I AT AN 9 AT TS TY-TY fIAH ¥ U9 I3 aie It I9 f@ftmr famr
JI feg 3u AT Ju v o3 5% WS ad uie| fem 397 gt goen
@ ufgdt @9 &g ndnt feu 3 Gudt-aa9 TOHf3 o A® bidht &dt
U fAe fx

TY 3y gEfen QAT ot Jif3 g®Et| (=79 1-uB3t 24)

fefg g nrfenr sg379ufa 3y eAt Ao €337

ufafg ATt U3 ¥t 36 e niestami (F9 1, uB3t 38)

feat 3at & fonrfir Joost T swdle wigA9 dt IrdEr I1 3t

g9, Qe urgaT g9 A7 AfenTHT g9 Ig AT & niUET sHIT U et
maet fo9 fonas i3 dfenr J1 for &t AoHAd feg® 3ut »i3 gAsI
g9 3 IE J9€H # et 893 39T feg® 3ut »i3 But muer <t
fenrfimr grogrst @ IRST feg It grdt=t I
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fAg dire e a9 #F & fAyf © fem Aes & fonrfimr 38 AgE

Wsa_frtfﬂ?ﬁfl'q'd:@?ﬁ§f83_ ﬁsﬂ%maaamréuﬁg
£3 o ST 9T 77 feH Huw GuHt S99sT T YISt J1 fan 9 3AT fEg
Y U9 13T I | AT fIA TAZ T TS a9T I »iF AT fa? »muE USarat
o7 Ug-8379T II 1|

fam aafe fafo 3G G=m i

fom arafe feg 3y feemt |l

for Tug o 30 T=AT I

o€ afag Fg dwreg U171

WﬁW?%ﬂW?WW%Wﬁ?%I ag At
ad%mzra@a %mmﬁm%?uﬁwamm@ﬁm
39T @ UISY I | 89 A9 ©F IwH fe9 fen 3y © ugst 9T 51 €9 AT
TAS T U I& i3 89 FY Afsget & efowr gdt I »iuE Udagt =
UTg-8379T Il |

JoHfy ¥A3 3T QeI
TIHG J 3t 3y faeHt |
Y THd of IH T&A9 |l
&K JIHY BIIA U 1811 (U™ 939)
3< fa 39 w3 QAT HaE ¥g3 gouT U Ia| A fegt & fenfimr
JOHTS vwigA9 & FI9er TR JI I ded AIE e TW AS|
EEdgt § A9 € W9l 3 UGe & I Qust & fepe-fenmit w3t
sttt Ha | g At it feg w39t mifee fere T fox foargs s |
ni3-3¢ 3 IS
gIYAST e A 7 &t A »i3 8t § ¥3H I9 T IdE A7
J9gA AW, 99 sk »i3 Ay gon & G3ust Jadl geleafrdd,
ufenra, 2010, da™-26.
2. “We are told by the Sikh authors that these wonderful actions increased

the fame of Nanak in a very great degree.” [ jeutenant-Colonel Malcolm,
Sketch of the Sikhs, London, 1812, p. 12.
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73 Hfg Af3 713 T AfE
f3r & gafs AT Hfg g IfE I Iar TsTAdt, H. 1, UaT 663.
I 36x Afag & @9 H3 feg fesr fomr feg e “dfq foemr
g3 Ufg Uar Un a8 117 T Hue (UaT 141) fed It 3= fder J|
e FBTH AGHAN (Fufex Bfdes iy qodh), JAe geteafHet,
g8ta13, 1990, UaT-92.
A3 R fegg % aeHAndt feg fsftmr J0 “fyey et a9 oot
e MHETIE || % TIAS A93 It BUR H& wigsTel” AaHAT 7Y
9 36k A S, YAl galeafAdt, ufenmsr, 1985, Jdar 88, Andt
193F
It % TH AeHAN, 83, UsT 114.
83, Ud 120-121
ITET gI9eTH AT @t fegst 3aT fe 9 feg It wigw feawe I&: “ay
39 9fg Ifa a8 dfs fygst mor ©nm1” =9 1, uBst 27; »3 “gw
88 fugaHt &< ¥fs fag 3fa »rdtn” @9 1, U3t 28.
gt gTet grgeH A, @19 1, U8t 25.
83, UGt 263
fHaggs =@ AerAdt (H. fagus fw), iy foredt Stagg garfet,
UTBAT %, WITH3AT, 1962, U8 451-52
UI3a AeHATT (H. 37t S fRw), A3 Aes, &< fedt, 2010, ¥a
182-83.
famrs fiw, 3Tty a9 ¥&AT (U89 W), fimmsae, 1991 &, U8
72-163.
e Ry fagus fHw, esA: a9 ood €< A € Ag9, Jrt
goredfAet, ufenmsr, 2004.




g 56X 935 w3 niFar G
FoHts fiw fAg'
9 354 ATgg It YyIH AG| BIST T YIH M3 Hies miH feaArst
% fewus J1 8In T ies »H® & I HiTs € I3 3T UIIE A3 I |
Bast T ufdzg ATH (TE) AN W3 AE'S et AH=T 3° U9 @ A9 famrs
3% AfgnS Hed JIny & fagrer i3t I1 89 AogRst muEh3 As frigt
& 3uT fogfenr § o9 &et ufesT et & o9& a9 AEMT 3 gt &
ASY 391 9 B § ASHE i3 nide Hies s &t 7= fiuet J1 mee &
I9 U *9 UIde a9 Buat & HAT & AIsa® fdse fest 91 fem Adw

feg €7 nuzr nigs< ATST Jav foue Ia:
Ffsarat a9 »uE fe€@ast re =9t
fafs =R 3 223 oIT 93 & &t 9l

fer wae feg Heu' & Tefanr feg Tfenmusdt & T9as J1 Az
He Y & AHNAA Y&t Hoer J1 Yai/Ha Y § Tef3n feu gese © Jfos aon
¢ 99 & Afow gafenr J1 feg Te3T I yAsHar gAST &dF J #8fx €9
T9H] AUEME J1 AoH 3 Hed fea ug < 33° der J1 U9H FASS Us
fewsg & uger J fx fearst €nff AR 7 i fefommea &3 ugnit A
I By I¢ T5| IJ 5761 ATfIE & Hod & BAT niftmEfiid A9 &%
Afant i3 iy He Yyt § 9 I &% FIYT F9d BUsT § FY &H ¥ B3I
HarfenT J |

9 &6x ATIY © Yy AN AAS feg ferm J9a gau feg uafha
ac33T ¥ fuwe AugeEt w3 ysg-pudeE! Bfdgt & U9HS de33T § 93T
T &3t A g 39 sed AfIY 3 [Y-/Y UIHA Udud=t feg uAgd T
T9HR niufered »3 feu? & St A At § f3nmar & He »f3
AfgntaT fies fABE T vgar g9 =fmr gov &8 B9 JT niufsdiags &t
LWHW%%EWWW%FWHWWUI
yrtee wfent & fonmsg gu J1 mmﬂﬁaamgmﬂw
Wﬁmwwmmmwﬁmﬁﬂ%ﬂﬁmﬁhm@im%ﬁa
ﬂ?%(ﬁ%aﬁmgfsﬂ?wn@ﬁmgﬂww§%lﬁ?ma€@?

: YeHT, JIg difde fiw g »iftris fegmar, Ut gatesfiet ufenmsr
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JAe & aH HaY § I9 faAH © 3 3 Haz J9e J1 JOHf3 meees oo
JOHH & s = fiug I T FH Y0 T HEd I 7 X Utee & AHH
feg fImm, »ESt, 2o w3 fere gu UTr &3 T61 9 a6k 6§36
i AN fog feRm HI3< for a9 I f fer It nit wifenr < it feo
HBE A3 § A3 JJ Ade I
Id »HIEH H fHue I;
9IS A%eT Iy & wiust fagur orfa
fag gorg 89 f33 &g Gurfa?
3TET gI9eH A @Y I8 & T3 & A%e Ha3 € a9 Het »is Y
361 AJE JTHEd & 39T BT Ydie IT
At yarfd €739 YF Id 3'ad 7dT HTfd UaTienT |
99& Ufe oI afg gaefyz it dtefenr)
USgIH YIS gIH fesdiar viefd feg feurfent|
I9 U9 UdH © ITfg =9fs fea Tgg aarfenr|
J=T I FITEGT UST UeE Afdr =93Tent|
Bmer uw fugn = Ugr Bufg Aty foerfenm
Ff&gar g5 3rfant™ A3 a4 ufz H3 Aefenr|
& 3I9fE a9 &&x nirfentm |3
I9 &6x Aoy 3 ufgst -2 U9HT © B »id- »E fesaw A
<t famrs feg ferem Jue As | feg feRe™ IO I9 & »uE TaH 3
J95t &% T3T AHSTT H fER a9d 39 fed gr 3% &3¢ A6l BF AN HY
35 Sadinit € uaH uSE®3 He | (8) At ugH far feg wget, gAret i3
fersH § Hoz =% 31 fesaH fev ferem 3w As | T How ms fx Udies
I T AR IS 3IF UIY TS| (W) el AT 23t feg fereH J9s
T B TY-d T3t few femew JaT A Tt § um JuE e €9
Y- YA YTSft a9T As| e @ o9 9 fx A AHH e It
Aae e J 3F T3 & »iE3dt § U9t '3 3¢ I6| (%) AT Fadtt
feg 89 uduget m8Emt I5 7 HoY & ATT o8 Jud »isH famis '3 &9
féehtt g5 feast fSat Sadintt 3 fevue a9 oa Afog & ATEATS AfSAY
= faufs fezr 91 g9 Hu’s ysax J99 fea ¥ udz 8t fex soudt & I
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a9 Afog =% effmr fex #Y feafosr &dt T A feg ggddat I1 feg fea Ao
fefdazr feg urfonr Ifenr § »i feg wied g9 fex J1 fem et g9
He & 3T & ars I9¢ I8 He & TA3E &L Hau § e He & uge
IIor USt I I9 361 AT & »UT AJY A8 AoH § -7 U9HT © 3
3Iq YJIRE BT Aee garfen J |

AeE Hodt fies ®et st J1 7Y 3% fead @ fiee Is A
i39-fafonr I9¢ Is 3 Bt feu Aee HY J 7w J1 UEs A fe8 &
MUE §¢ (€;939%) Adeat feg IfJe As »3 8 feg nion-AoHE AUdR
Jer A/t Bxt v o &t 8 37 It AWz JeT At @R AN ® 3a nmuE ferm
dfHx Tfefantt feg It Ifde As w3 8" @ uanx fegrg Imit Jer At
BF AN € HaE® IE »iAt gg-ugst HAW few Jfg 99 o1 gz fon femm
UIH T »uE de efed feu 3fg AT A< adf I fexfAs Ho9 € AUG'
YTH J95 HUG' 3I6Id € ATTEST 318% I8 Y-9 U9HT & niyHt AS-THaY
3 AYT BT I AATT UT9 '3 y& Aq7 fi® It I1 u-29 Afsnmeat 5%
HEUS & <9 gT fex en &% Hee € 939 37 J agt J1 fen 3 fewer
foH T T &L MUE HE ©F JIST Qu-29 ugnt © efefon feg Tnu® 3 99
TIs W3 Y-Y UIHT 979 A6 BT U If93 w3 €30 a99 »i™ IJ I |
fUg® gz Tafomt 3 ARG UTT '3 niEH M3 Y='H o udfafonT € 39 J
s 5% I UgHt & Jefest AN 9339 feu I3 g7 »fT 3J I5 1 fam
&% AHHAT < feafadt o9Hd 9539 I gg-udHt Jet 77 Idt J1 ferm a9
fams »i3 He ot fearg feg U9HI SaR<a3T f£R War &t Jdia3 g8 got J|
fer 839 IT &= FAT feg wiZ9-udH Aew ST s ugAfaSet Jer g
Jort T& i3 A BT gogH YT STde9 i3 gg-udh udg et Hd33T
Jfds a9 It I5 |

"Ad Gd § WA Fg-UgSr AAS ¥9 Aee I fan fev vy

AR feg »izg-ugn FAee & for T &t %3 gz 77 fgor J1 &7 I g
I3 I »3I-UIH Ae® I feAr finrs T a1 I8 | »i3I-UaH FAee o
999" feg HY © WY HI33 Jfus o9 99 I&| uUfow frusx 9, fAm gdt
feg ez <t aAfgm st At I fx Sat w Aoe-89 A3 yIt sadhor ot 37
fer 3 feg 3fu I Afer I fx fex uoH © & THY U9 © & I9 fa< Aoe
I5? v3 fon 370 & feI9 d9€ TI&? THIT, HE' Hadl feIa/mns &%
HEU3 J X nifa 9g-0g<t AAT feg 2u-39 ToHt § Has T8 &d faQ fead
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Ifg 99 Te 7 €7 fa= fedd IfT Ao I8? fem yHar few feg Juz <t afm
J I I T Sy goHt § Hoz T B T At niEe-yEs »3 e
Ifgz &% »mAd Fa feg gon 3 fad fadhrt g&snt &7 Arave J9er U foor
J1 feg oAt fegt €2t yienr &t IEdt few »isI-uon Aewe Y3t Al 79 o6
€< I € BHdIT § AHSE T W36 Jd Ade J'| fer € & JF feg Aas &
3R F9at Idter 9 & 9 sox 36 & g gg-udel AA9 & ot
AgESST J7

ot Uo9 € 937 U2 uoH § Has T B feg HiST i3 g7
3 Tl JUT BT MiSI-UIH Ae® © IHA § HIST ©F Bl I6| HEaH
g989x AS™ feer I X »i39-ugn Aew ®fog 3 uefia deasT v fedu
I He dF mifugrgt &t el et AfHH 396 1+ UdHs fere™ @ A9 < 8F
feg Ads fJa € uger J fa & ATe-89 A3 5% Y- Idtfoni™ &% Aee
JOET Ts W3 Y-JY UIUITT UIHI AfsniaTd 7 feaHE Iaemit I |
gAY H3EX UOHE FUBSTE ALI-JEf93 I AUE-JEf93 quiEdE I H
IAITE I9 UTHS UdudT feg eug faar J1° feg ATY I f& wast = fex
JJ I I 9%fx feH UH g3 H9ar AT I5| fer feg It ma &t =
Wi gg-ugHt FAT T T It fAr feu fan fea I uon § At &It Hfonr
T AaET | Toit 39 © &K < fer AOTEl § A€ & U6 & »EH-HTadr Bt
¥ IS IS U A ©f Hias fed T

iy gon € g8t Ht IJ a6k ATfag (1469-1539) & Jdt gg-gusT &F
TXIT T B HBG UH oi3T J1 feR a3t w H3my fEo adt I fx fdt
ferent & dame I At fen feg femem g far feafoguz feg dfent famr T
a9 #t & AAT § feg Efmr I fa I8 fex I w3 89 HeT I »iz BRF uAW
feg A I8 FH® I faffa €g I93™-yau I 7 AR »i3 53 a<f I ni3
H6H HIG © 9&9 3 HAS J| “AY J9 578 NS 9o 857 & HAT § feg Iaft
veg oSt fa T A9 & 3 QU9 I 7 Ha Yy & sTeit 7816 g A feg
AUAC 99¢ 6 fx 99 fex feg @Rt fed fea 73 =ret I:

78 Hfg Af3 A3 I /fen’

B BH HY aH § 2u-39 quUt feg e Is »i3 BF & -y It
@ 293 9T I5 | Y3 €U A § »UE aue 9 8 »i3 BR 3 I & 99
&t J1 Ig 7 TAT TS
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39 AT Jd dI9Y IIHT IIg UTIg3T HIET I
7 I8 AT iy &t FIET FES & ATl ||
9 fex 2fa gt
AS&T Ao & fex @37 B H ferfa & 7=t ®
Ig 7 »Er IfJT Ts X 8T wia@® ysy AF T AT I »iF AT U9H
Het dF § How g5 faffa 8 3 faar d9 et Aoet &t I1 Ao fea T ug
feg fexfaar adt AT feg fea T o < 99— I »3 €H BTt A g9799 I |
i I W HST I WY Wig® & J9d &I
iy fHag efenmufs w3t & fam & g9t T’
iy fere™m y3wx J9 5938 w3 fogeg I fem 9o €re fAgwn
B 5 2 fex T 3% 9 adt IHGT IdlE| B ¥ TIH € &H 3 9
8r A UTr Jer I AT fex uov © &« frg AWsE a1 UT U5 fa a5 wr
femem &t HoT I &t 33 I6| IR nigAS I8 U9 fex fev I BT »=E
SRt fAgreT €2 anis I |
gfeardt Iedf3 =i 397 »iz & aret Btmrigagil
13 Hig Af3 7f3 HiT 737 »igs J& gayfs Ifanmi
I9 56k Afog & J9 &t fAes feu B8R feduz e g9 & =ffmr T
fa 9 T Ini3 gt <t fasst w3 Rt & fAes a8 3 U9 Ja:
ni3 & fAest afoz & izl »i3 & a98 2fs & »iz |
i3 & Adfs gefe & »iz 1 »iz FU fomrm His 3
W3 & AU AT I Il »iZ & 7Y U |
iz Fafs a3 famssfal 37 & »iz & ue afan !
I9 aod Afog €AC 6 fa yH=H = & He J1 89 e few &
HoT 7T w3 3y feg & For 929 vE 3 O &% R U dy-Jy 39t &t
T3 Hare »ie J6 m3 89 AZ & mueht &3t 5% 39U a9 foor J1 B8R
UTH HaIE % Bd A¢ J6 U9 87 ¥F 3 o< HowT d1 I EREmt =3t
gret 330 iz I8 faBfa 8T »my iz J1 BAT i3 gt T fad9 a98
e I A9 W3S A3 Ae U feg & Qo 83 Ifo A Is |
g FHT & M 3fell fF fF F@t 2t dfe dfell
T T ¥ gfg utfa il gar garsfa urdt yrfa
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JIHt I T&E I Il 3o fedarl uIea Il 2

ity femer (€ feg 99 fea J & <t gg-udt I fa€fa €g Ao a0
J (X @I ¥ HAYGY fISa AF EJ€7 & MHST J9, ‘impossible God’ T TI&T
uR SSt 313 AT fa it faos 7g feg €A% s fa 89 fodas I 3 o9
yas € Ut 3 U9 I U3 feg & €9 nHse dt I 79 & aefv 5% BF%
ufent 77 AaeT I fa@fx 89 99 A9y »iz o9 fex fev Hge J) JoHfs
WIEHT WA YIH I9 Y9 © Ut 3 BUT nfetH »ug J1 79 fAgee oo
gret &t 73 9, GRS far famy T foms A AHAx Ihft feg A &t o=
AT AGET| iAE J9 T T HA®Y He ¥ § I I9 faAH & ot 37 vas aeer
J »z GRS I8t mESt T W se8Er I fARe »AY &% 89 99 famH ©
IBH T T J9 AaeT J1 fem 39t It miw feg ue AT @ U9 w3
fegt € »iug ’3 fea Tr & o137 Aier fe3x9T & AN fHadeT & dt faAT
J1 JoHf3 = I Aawuw Ha Y § GRS fHors € H® 5% HE J9e8e JI
ug 8F H9 = wigr g 7w I AR feg A< fAgas It 31 fer/ wierg
feg ude ¥ GHG 9 frAgrer feu I8t Af3 © &9 I¢ 51 Jg 3 f&g
ufgst It mume o9 fozr A fa 39 fasdt @8 3 ez 91 ugn A3 Y3t
JoHf3 © for fedus sadle & wiAd War feg A9EasT J1 »iad gar 2
o35 feg vt g9rgdt w3 Ha ot wiftdd’ © I9®% &% &9F 93&T ©f IS
T% I I sdte® © ufody feg ge 99 © Hoe Af a7dt I 7 99t yeus ©
HITE HO'=J feu I 99 & AE® U3 o3 77 99 6 IfeR Uy 3° Iftmr A=
ifAdt aEt €8 adt I Fofx sete= yAa feg < far famy T foss &
AT AR 3% 9 fgar I B8R H3™=d J9gsr € Her < fentfim AT I
fa8fa goaet fev mifrd Ju = Hawy s famr I faRg o9 3t y=6 &9
Ao J:

B MUTT MdTH Midied & f3F % & IIHTII

73 w3 niadh A3Q & f3F 38 & FIvTi 11

A Afonmg feeg gagz |

& 37 U =98 &t I Ao Aafe feregag

& 35 H3 fuz™ g3 oy & 3 I & &t

Vg% f59As »Ug UIUd AAST 713 IHITI 21
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we we ni3fg goy sarfent ufe wufe Af3 It |
I JUE HA3 JIHST fsgg 33t wret i3 '

ToH & ufgset feu fere™ § U9n & v Hienm #Afer J|
fere™m &% It ugn < 8t It I wirAt feg & Ifg Aae If fa ugn A3
Yt sAdiE 3 U9Ha FETTY o fdedt w3 gafont Y3t sadher 3fo der 91
mwnﬁaaa&ﬁﬂﬁwswmwsﬂ?aﬁmwﬁg
fegz I fszr?a—oﬁwrﬂ%ﬂwﬁr@féﬂemaﬁﬂgafsamﬁwuw
FIeT JI @ﬁ%ﬂwmﬂw%ﬂwﬁgmwmﬁg
niga3T o @ feRg fiey i3t fomr 31 fem fuey feo fam famy =
feuget 7 fedu adt I1 i1 I9 ferem 3 3Tt »= § USH I A feg
fe3tt A AT gt v fed A9 B3I <8 H® a9 o<t fAgre aist 1 fem
fAgreT feg 99 (TQ) M3 AHH (HAS), 9% i3 I9 (J9) ¥J »i3 He, AL
w3 ug feg 3¢ &t I g8fx qoHfs feg g9 fomsT A9™ i3 9T J1 A9
a1 feg a9 femem < vizg-uon Aew we AofaasT fer J9a & I feg
Y-y feremt & ufe3T T3 BT JIoF »UT YE's JIe J | JJ A eAT
I5 fx AT © Aoy fext @

Yer fan & it 7 Ager Arfag 291

AT Fg-UJR! AATT QY- UIHT BTT AT UBce9H & 3% feg I
3 foR B »i3I-UIH Bfdg & AAT UIH USSIHE ©F AEU3St B8 1893
. . 3 IfFAT A=F 7T IIT Ta 11 nizg-ugH Hee @ »fag ARg feg
gatt Aet 3 HY I Hat ATt I AT X 9 ook AfdE & »us TaH =t
3tg Hdfentt I for ¥39 fou fAURE w3 feg9 & UTT '3 &AT & HIdT
TIHG 3T J1 Hl 99 JfF Afog © U 9 AIEATSt gomet o3 femer
AJIATST HeH ni39-UdH ASe &t miftm3fHa »iog J AdeT J|

o 39’3 i39-UIH AT § Y- uoHt feg Afgusht Heu merfus
96 BET THY ToHt YT AT93HA Ude ©F BT &St AfEt 31 fer 3 femer
feg & wm At A I 3 99 fourast gAfontt € 3T9E 3 fersedt 5%
TI3IR F9d Id ANAR T3eIS ©f GRSt feg waes uR| fer 9 I9
UIH €7 AfSIAT IT6T Mi3I-UIH Aee of Bfdg @ Y HaAe Hfon Afer I
AR feg 99 ugn (3 QU 37 IT AT 227) @ IT, niEet »i3 nifuggt &t
U S HHS I €7 A8 HIAT 3T I TTHS J AST I6 MAIT WiET mUE
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U g Al 3 AT AMSTAN| 39 aed ATfod ¥ T96 Mfadt ude &t YasT
féT I&:
IH BT 9ar g9t &dt afen !’

g A = f&g mEe & fA9e »i39-ugH AT gBfd HeH! HiTs & <
At A féer 31 fer fAU’S § &9 a9 I9 It Sfammet © Hiaar & Uit g%
Aaer J1 &g yees Aot 9 fa A oAt 391 9= 3F gA9 & 941 JEar A
A 941 BarEdl | m#ﬁmzﬁmﬁwmﬁaﬂam
uzm %Lm?@@aﬁﬁwﬁrﬁﬁwzaﬁrﬁwaﬁwéaﬁrm
ﬁeﬁﬁ%ﬂﬂwﬁwaﬁmwmaw@amﬁww
AE0z 39| feg gT I8 & faour a7 yuz deT I AR s Hoy & g9 Fet
w3 Bt d& It I A3 3 @7 He foaHs &t 8T I niddl T3S
96 UT BT ¥ A W3S »i3 Ust € gege S yHSHT &% B8t ' fhgy
&t JeTi mmwﬁaﬁ%ﬂéfﬁgf&aﬂgsﬁw@?wﬁ@?
Waw%ﬂm§ﬁnr@8m3w@€8§r€ﬂ%§6m§wﬂ§€ra

g3 83f9 fedtag Jaril Aeurfa fooum s Aar il

He foaH® &dt TAc eng Il gfH g »ie ygr @9 eI

TY fimeg »3 HaT Il utfg €319 7rfa fea fust 13T

frf4fs ARz aafo eftmrs )l &<t 8t uzfo uT=|l

Uz ferfe vfs sug anrfa il f3s & guehar 3fs a2

7 & »iAr At 3fe 1 fqr ferd yam agfe

ni3fg &3 Hg faftmr Hifg &fe fadas o/ ufau 3

3T I &9 o IfE 1l AR & nifu I&E AfE|

efd I3 3T FIH gIE | ISH g3 3T AGT U (14 1|

fag 8 »izg R Ifen 39g 32 fersg s

&soa fH@h A3 Al 38 seAs o 3<fi gaisi'®
feuye 3 Qug € At I JIHT3 fAUST & nida AR wt nifodns fer
T9HE JJ 3 U & Bel I6| URRST m3H=t § A niat feg GReEr ot
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73 feurst fé<dt 31 fer feu I 7S &t I fx »izg-uan Aewe o sfag @
HaFE Y- T9HT ¥ I91 I 3 Jfoe a9er I U9 ferm 3 fewer v 2y
T9Ht € &H '3 § IJ feurR »i3 unds § dar J9e < fermer 89w J1 g9 A
% fou= e I3 AT I9AT € JE &Y 5t I | BT u9H I WuE B B
AHSTET J&:

ufs fez yrr A3 feg HAY 73 feg 7 738 |

ey Ued 3% 93<eg A9 fes Ao & J<Tie6l

s UgeE 939 g9s il UE Ufs3 99 I ||

36 &8 femT JaHE I

afg q937 3 &R AN 711

9 361 Afgg & must met fendt a8 funt fa -2
TIHT € UIT UT I nifgmiat B gAfIntt § fomrs’ v T feyer a9 99 I35 |
Aoz & T wiuE dies It ufesg sdt 8g ufes I3 @ Aer o= @ Axe
51 (feg HA® nind ARG feg & fgsT o femr 9) a9 A & U9 uont &
nE FBR o8 BT ¥ 5555 BT & Bat ¢ < fed AR BU fogw 3 HY
fgge 3 fyor 3@ gona aran feuer 951 fem 9d 83t 3 3adtgs T9
g9H € undst & g S A9 Hies & Her 3T J1 g #t ¥AF U6 A 3«
FHH J JIfdeT »i3 AE6T 9% JJar| »i3d-UdH Aewe feg Ifger ni3 Aea

T2 HUSRYTIS I90 I61 YZ JIHT3 few I3 Ifge 3 AEsr TUT HISTYUTS
Hfenm famr 3

9 &1 TET II o7ad fag At fag sxdmi 112

R JE S TS § Jfoe 3 Ufgst g9 & 7% § firs 5% AT
W3 ANS %< 3T gamit 39 fegd et AMTAnTer €7 J% J AQET J1 wiHd
AAT 91%3 eforintt = faarg J fgaT I ug fu-2 UoHT feg gm3eforin Ag
3 35t AT Jo1 mfee foR d9x If FA9 fog oW © & '3 JEM
BIET feg HEUST T AT SIAS IfEn™ J| UIHS SII™ Bt I J9 <
F9E gHIT I6 UT fereT 37 a9e feg I 7 A feq uoH © 3% €AY T9H
T 3a fe8 o I B3¢ IfJT Je A feg THY U9HT § »UT T9H ¥ UAT
BT IAee ANST B UT 3T feg AU J9 diStd g3 Al J1 »idld ot
fonaSt »iuE e © T9H »i3 TAY U9 © 3a YIt fersew 9= 3T I 8%
far 39 Tor '3 JeT foust F9dt Idtet I1 I9 5%k Afo¥ & TAY U9H ©
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Bt 5% Hee JoRT 3 Ufost mus AT &® A JgfemT At »i3 €3F &

fae Afenrar e fa= g3 3¢ ufs i ®

AfenaT g=67 JOHIS & HY 8YF J A &L gaaet »i3 J9 s
Jg&T B3 I& | nind RAT w3 fd3s feg Afonts ey i3 AT Afsnmarg &
H3-BAST 99 9997 9% IJt I 1 fER 9997 w3 AY Afswmarg <t fRgra feg
JIHf3 © AU ASfEx gHa feg Aae I8 9 Ad9S & e 2967 §
feergfaa #dies %Hwaaa?ﬁrﬂ%m'd'd @ frome si=t 3 AR el
ﬁwmammﬁgmmﬁﬂwm I He " MTUE mi3
mwamﬁmﬂzmwmwwawaﬁ@ﬁ
@Ummwwm I9 a'ed Aoy & fAE T 5% Aew Jufen 9
@H@@aﬁwwﬁgwwmgwmmsﬂ?wm
g-fsom €af & Jfost w3 98t feos U gd zﬁ@wardsﬂ?|ﬂmr
At Afgs 3 U3t 98T J fa 39 aed Afow & 8F Ha €ff HAYS T9Hd
TR &% Aee gofenT At 8T 33dtg I3 ugH © BW AE's '3 IE »i3
HY U9H & yg9 &13TI I J9eH A (7 A9, 98, UA »3 27 I9
Hfoes &% I A) I9 561 A 7t € fJenf, fifaf, Aafnf, HAgHs! &%
JT AT T ¥9 HIST YIs Aeat fee 961 8 €AF I fa Ae g At A
W I Fe 3t OF fedd I8 aiem w3 yefent 3 a9t U Feer gon
H fa f393 oW € 3x <5 Jo 1 fen fagsiz § gt Aoy fe€ fans a9
QLN

Uefs a% €He & I yet fead Jet |

IIT AT TIITENT B & AR I3 AT |

yefs 26 fasme & fde @57 & vAmmaeT |

T vy THT BfS »HST 9789 €6 9t |

Ig it 3 foor fan famy € 3¢ 3 99 feq § AU oM &% fiss ©

H3aT 85 effmr| 8t &t wet feg He § A 3 B9 w9 37 famr I U9
Ho 3 & €3 89 A9 fageamee § How U8, “AEd &9 A3 & Qufv mg
g | % AeT fader, A9 AfSwgg € »iug J1 A9 &% 9T HE 3 fug
It a9 Afgg & AR § feg 3T AHsTenr 3 X s & fdE &7 vAsHS”
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AT I5 | U9H 937 Y- U9Hk uSudet § HY 39 '3 € ffimft feg <s¢
I51 feq fAfHfex (Idsrede) AT AHt 2R &% AY9U3 J, AR feg yAfed
v 1 fer fouet &% it AR 3t I9 ed AfgE & ARG € Y=Y
UHt &% Hee Jofent J| R Aee v e e fed S At fa g #F &
He € FARST '3 U & Y-y ToH fe8 vy feuR § nidgeHa femet
3% <fanm w3 U9H € HYT 99 &% @36 € AeR f€37I2Y-29 U9Ha
UFUTR HATSH, FIHE i3 7dT 979 JI9 A1 A9 U feu fE€° famms J9e 06:

TE gF 8 WS ufE |l gronE a7 dir wE

A4t garf3 & A€ »ig| 316 673 = U

F a7 garfs gl J9 UgA=! o 7l

I B A 8% A9 11 IT UIAE HIL3 HI |l

F OgHE 7 goH S99 I U 39 ATS 9% 39|l

TGHYE AEl fef® U2 1| HABHE ATt HE &<

yfanr 83 7 uIee |l far fAfg e a fere

AY 3% fex T U3 mH 39 '3 &S ATEr § nu-must fordt 5%
T N3 ANST To| TEH 9o »i39-UIH AYE ©F Bfd9 =% &g ygrg otz
7 9o I I 99 won 3= €9 T35 I 7 27, < I yIE, »mE femeH 3
Sfer JuT BT gIgd MUt i3 niFet @ JAe9 I UGHI widel ot
&g T9sgU3T 3T It A9fEd I AKE! J »idd & g Afedd J9ad1 fx AOTET
et feq gu At fex 20 &t #8fx feg sg-quft 1 fem gg-guzT T A I
It Ag € EF3T T U9 I AAET J1 I9 &% Aoy & HY © fer feduz gE
§ s foor Mt w3 feg fom w9 Gy AAQ § Aeadt fodt famet fdet
Tt 37 wifornfs Bt Ifost I1 39 aea it EAT U6 X At 99 99 fex
feg feens J<t I

X Hfg A9 AIg Hfg T €7 Af399 ofy feurst i ®
J9 56d Aoy & Aot fgret A8 et At J1 99 qEt 89 I= fan & uoH
amwwwwmwwwwmﬁmw@ﬂuﬁ#}%

WWWWW&W%WWN iy oe 3 foo Feadt
ﬁ{&ﬁaﬁ(@mﬂﬁaﬁaﬁwm%ﬂwﬁﬂ%ﬁ, 5T& TH g3El
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BT 3J FE AIE 3 T &' | JIHI3 TAU’S vaw § A 38U AIE 3 © 3B
Yd3 J9¢ I5| ferm HAG feg oz Hey wrAfont & urt & »iust ut
AHSTT J 87 @ Tl AT YA® &dt 7 AAET| niAd AT e Hay It
g1t yashet &7 a9 BRET fSReet A I 7 8RS TRfowt 5% 33t I
J9HT3 © AU’z Heut & A ¥ U feu #3T JI51 JI9Hfs Afgnmew feg
93! I feg Jfoe © fufs =3 vivs & »d g st nifodns § uees
o B3 T

g2-32 »i3 I
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At I19 d= Afas, »ia- 903

At I9 J= Afag, »id- 661
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Aur Afog : fex Ae_YE
(feremt ferdtae)
HIHE g’
I 5T6F B 796 3 @fd9 Ifen I&H AU A 9 9 Afag €
HE <9 97 71 faugs fer 39t fae’ gonrs mdle © v 9 ‘gor gf3ar
TIH JI AYT 3T § JIME T TITH I JIE § UBE TH HES
niftmrfe faar Afer 31 fer § 1S TS’ ma—g’nﬂa‘@rwwmé’r
faar AT T %’HM%‘HW?H&WWUI for Hy 3= =
ferz9 IIns "Il J1 ferm niftnrfe feo Aoy 9 I8t €37, €F <t
Br33, Jew BF £ J9 <1 dedt @ gaH J1 8 J9 3 34 IA3 < nideet
BET v FIY I gUT BT »i9EH A3 et J1 (1:07) fAR € 7R 9y
JIMS Jdt niareTEt I Ffer famr I feR J9a I T gAr wiftmrfe
f&s 59 Jur J,’feg 99 & fasw I I9 © 3 Haz Tfonm & nERTE B
fer T H9 J= fS9 o=t ATg &dt J17 (2:1-2)
FIT 377 T fER HIS3IT IIF I 3HH B M3 I9 faAd & nige™m
T 7Y i30T uFt AiEt §1 fEF 39 7 A9 23T uger Y3 Jans © UIE
T g9rgg Hfent FeT T
iy fugaz <o ayet Afog < agfHa »i3 AHfAx HI33T < Gat Ot
J A8 f& yAfer mra @9 79T @f3ar € audt 3 Hae I ufdsg Ayl
Jons € Haet K9 fer § "fiag s’ 3= I8 & v A fagr famr I Ay
Arfog BT &f39T <1 YJ 39 dF Afag & A9 3 J1 85 auer J fa Ayt
IS UFY (Criteria) 0 = TI3T fapm J2am1 fAm € nmo9 3 Qg A
F&H Ut famr J2am, fags Ht 39 8 Afow <8 =9n oz farm T
fAgt HEt H3T & & R AfY »=3 UId 3 ud &dt €39eT At BR & a9 9E
Afog f&9 BfHs &dt o137 famim| fer = Ao Ayt Afog feg It fieer 3t
BERURISUR G I )
viaafE Hf3 =T THmg |l
38 ™ nidife 3U 3Q |

! et Yers, 19 difde fitw oo wiftrts fegmar, Urmdt gateafhet, ufenmsr



AUt Aoy : fo'a ey (ferenit fardtas) 97

33T 3@ »ify3 33 &1
WSt ASE AYT TSRS ||

afgz v = feu fa Ht a9 g Arfoy fegdsh gt »ifad 3u f3nmar @3
HST HST © d&H 3 a3 J1 »sHa §ast © feR HaH § Fee w3s
Het cars faar fomr 91 mfee fer fugds aox Joget § U9 of ot
fgar AfeT J1 JIBt IBH T feg Adsy Idt Farst iz u-fanmgr '3 mofas
J fAoz 39t HIg3 @9 fem w3 nm3uT g afagreter 357 Afgw 9t €<
Uer I feo Howu feresH @ f£x SHede<r Uded I nufds ‘'=dt <
Aa®y 3 98 29 AT I AR fS9 HeesT o niaeet &t 39 € gan fan
g9e< ¥¢ I #fd9 ¢ 5| fem @€ § B & ot BT viedn &
gfent Aier J1 <t »i3 g8 @ Hawy feg fedt 3¢ ¥R Aver J, 3
fTU9d ¥ g8t 39 3 o< o8 TS ANSST &9 »8Et J1 ¥ 39 3 J9
T Aoy fegi

Ayt Ao & U3s B mieH fegas € BR a3 <% firs Afer 9
far f<g Baf & =35 & HJ¥3 T faa9 JIfent g9 a6x § fEd W oisr
3, oed & fAr WY ug =fges o it arfewr, A9 @36 <9t I, HOT @56
= T g= Ayt Arfow gz &9 f$fmm Ifenr It efgedns = ot
JI I yAfe’ 3 el Home % vie™ wifogder J1 I T HAAE Ho
ffg It wIgz AarBE Auer I B i, diFte w3 ufger 3t T
U3 gt gfam & gaa <far Arueh™ I& |

JIH JAE &g fifedt 718 & Afong sHtT I I JI™s WigHATS
& fess & I9 TAZ JE€ gaHt & ydE I Aa9 feeAs & omuehr
feges J9 © gavt © nidls a9 &e J 3T §7 vABHSE I T @
SIHTEIET g7 g 7w I IJIH HoE @ ger 98N Ifus T AT I Ayt
Hdle <8 & fer A &t 993 HI33T J1 Udle9 § HEus a9x nifis
IS UIS BE JETE3 ST aret T1(33:41-42) 2o famr T fx fem 3
I9 uIgst HEt |’ wife TR 99 ©F waztEt 3 9% fosr fapr 31 AR §
‘AT #7om &g 37, JfT & FI€ HIUT W3 UH 3% HI-HIF T'E o137
famm J1 °39g aeT 7 3 3= gt 99 & 99 ff9 Ifoz Bt gerfesalst
It I1 Hf3 @9 935 Aeug Hifex 7 fex g9 ot iy AT’ <9 Hare <t
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nERTEr ©F HIS3T TIATE dT J1 fed AasU AElRE ¥ SHES-T-RY &%
W& yier J1 I8t fig 3 sefv & fos fanrs &3 fomrr 9, "sex fodarfe I
9 =30 T 27 WS Uefg By e’ Il I IO g9HEde St 3 dt
HeSt fH®ET T IS MGHTT 99 & SIHEIET A63 © <9H Jad | AyAt
rfag @9 Wast #eH 999 3 nraet I fAgsT 393t g9y ududr =
HIGH-T-NTTH Maiter J |

YB3 nidtfent™ w3 feret § AT AT I3 €A € 8§ A9EasT
YTTs F9d HIgS garfent famrm 1 fae 0% oy =fenr 3 y3 1l ASY gy
Ifemr fafs Bfs 1 I feg & ©r 637 fomr X ‘O3t d9 w9 dg J9n f3m
3 F9 3% aeg A9ll’ I fen uIst 3 fewer & uadhnr g Bxf & fan
IF3 & Aifen Ifen J1 I9 99 99 © gad 3 Budt 31 fAR i3t uAg
TS IR’ gIns 9 ferm § ‘F5 egs’ faor I g= 99 & gfonr I A
3t J famm | vy 7T wiid 3811wy YA »iRy 3U 387 3 Afag I
Jg ©F dedlt ¥ Y- niTw I&| F9rs 9 39 © 99 & o8z Buds
e famr 3 fx 8r 99 § fan & yares &f 3 o &7 7 Aeer J1 B
W?&HW&EWFWU%WWW%@WEWW
TJ&1(5:43)

fesrdt nivst @ Aeg g faar 3, 'afg afg a9 &y & 7rgn »my
A o JF g i’ = »UE »iH® B § 39T UT I6 | JINE NgHS 3T3
WHS 3J3 I €7 IF I&5| dad IAT f8x aot 7 f&x gt < o3t I 37 8/
3% formg <% 29 ®BdT1(31:16) A3 HIE Ae' HIG I8 1I° 99 IHHT Ifge st
T3 T nifmiz Hed »i3 widfes T IIs nigHd M&Ed mTs w3
nifyg J1 "THHE I° 9 fan 3 Ffewma I ATy = g9et 9
fer gdtaz & Ut Afow e fém faor famr 91 "9 &t It mfe & At
Joor fafs ggret’ J9 < €A33 AIUt nrfimr famr 3, "arefo 308 ubs
UTE §ASg de I U9H enig i’ fer AEdt Ianms fS9 T9n I fx wte
3 WANTS ©F I9 919 T7J »ie IJ 99 °F g9HEdeT J| I9 Aeuat »niuE
R e ff9 99 € &t T Ay I3 foor I fen 370 nret Jet Fares et
Hfs 3 7 #3101 3= fam How & He § A3 fonm 87 & AR HA9 § A3
fonm vz 831 AY 3 9ar U 1| IIs HIS ITHUT Jfen 80 S faR &
UE He T feget 3 Fg uT fonr n3 »iE 39 9% U fe® & o nifenr|
Fans R9 39 § uasT, faudhr »= T wok faor 31 fer ars &




AUt Aoy : fo'a ey (ferenit fardtas) 99

AUt Aoy @9 wrfe widls wiste »ieafs g9 q9d 8 27’ fxor 31 fer
37 fersH vwioR9 feg AR e aon ot I, dedlt s HAfme =@ J1
aurt Arfog feg & Tgas I, ‘U=E U niaer usw f3g fefg uast gfu
It TgHAS |

Ayt Ao 99 Joal 3T € I WTH HIHT & fda9 13T famr I
fegt T &f J5- UIH ¥, fanrs U3, AIH US, d9H Us w3 HY ¥ fegf
UsT ¥ Y- I3 Io 1 3 fagr 7 Aaer I fa goa 39 @ AU
%H—%Hu:s'q'?fdlﬂdelalfEﬂuouo(:s?;Hqu'eEfHedg%HHH‘f%wrfﬂT
AdeT J, W%WWWWWWEWW
Emwmmwmgwwwm@?m ‘AU d¥fs
<A fodarg i afg afg 8 sefd foos’ 3 99 Ao 83 feg I i3 GR <t
33 I UH UAST I JI IS HAIE © THMT I9HY IH AHRTST &
INT BT WTHT W% miEtH 3 2 8 IT® Tfag Jet I1 I QT wigm =
Hfsx I 99 99 R & 3793 <9 T

Aurt Afog € winddt Aea S I famr I fa fesrs yfafsa
gt &g fag' us foor I »3 s 9 85t &t of I3z T, R & faas
13T famr 31 8t 3 19, Uzt wiz W I F AfsTfonr famr 91 ferm feg
Jfage & HISST § TIATenT famr J1 ¥€ € I9H BF € AE &4 3T I |
85" 3 WSt A= I9 T IS T35 3 JIJ AFEr JI JE FH T AU nyE
&g It fAest & e 96 & Adr J1 7 &H 7Y & 39 & yust J9 IaF
fAd B IHs foog @8 Is gt & Aoz & mufar & 396 g AT J
IS HIE MEAT Ifess @ I3 diF Ja7 Je <f fordt I1 92 € 9H
BT IS T I9 I5| far & 7 aHfenr §T BAE Y &<ar| A JF T &H I
darfe® 99 99 &t 85" 3 arfem I1 fagt 3 99 © faa9 otsr, fem géhr &9
3% aHE SIS, fomis ® fos 89 IHs foog @@ Jd=d11 €8 3 I3 =F
IfaHs g9/ IIT J=ft |

a3 feegz 3 wfag gvr I fa femendt ferdlas 3° Audt Aoy <o
3T UIAST T AR 37 famr J1 yIE midifen »i3 Hes= § 58 »is
A nEE 89 mvsfenr famrm 31 33T méhms niewm fS9
Tges3-8%-=ge’ ¥ view 9 & I e ‘mnmfs-nrfe wt g9 Af3
HU'FEFIETH'PSG"'@II 3 2fger-gE-Age © niew K9 & fours dfenr T
¥ fadns, fodad w3 q@s9 wifel 3 gonms wde 9 & w@et w3

i)(
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HJE! €6 It AG®Y ard M8T T6| T 'nied nies nigg nifig, »ieg
H1I9 M&T I136 | MBY 5 H AHRTST T MId’ < M Bd WS, N,
Tfag »3 77135 J1 s v T 59 J1 5% It feg Jfg oz famr I
gr & firs fan g 3 st oSt 7 Aot dedt & €7 © foda9 w2
fosrs qu & &t Fta o famr J1 waga UeT SisST JET J i3 ¥SH d T
I ¥fesd UeT I96 T I W3 IHET 3 J, JHAT IfoE % J| g1 g TS
A T HIBI & & BA & To Ifg AaE I »iE & A & 91 g E &
ARSI F29 J »i3 HYBS 7% HE a9d Hoe fiex 1 fersH &9 &2 73
3 I Uy I |

Ayt Arfog 89 Aegdr & fage J1g9f & @R I8 € BASS 9 Idmrm
I5| &% It wieaRs § ARl onT famr 31 fers 9 nieaes = Hasy
s I fommiz T foAg fa3™ Hagd F63, AJGH ©F AI®Y JI I9 @7
WiEllET W3 HY F9HT © AU 98 Ay Ao = fordiae fersnt fandias
3 2y &Jt Ay ifen € 99 UGSt fos § TaT T »is gael AWy § €39
T I

ge-dc m3 TV
(1) TInfs A (dadt nigee- IHTS AEle), fersHa ugstors, Haewat
die, HBIdeHT, 2002
(2) &=, gt BamEsd Ry (Auex- gous fRw ug), Hems-E-gHee!
Ayt Afay), dardt gateafhet, ufentssr, 2009
3) Rajinder Kaur Rohi (Dr.), Japuji Sahib (Text and Translation), Punjabi University,
Patiala, 2004




A fenaax 32-A4NE 3 576 I7&t
Ao Ay
36 STH-8T nif fere € 929 fufan i< ot 39 oox €< At =r
U7 ® Uaa<t yarg §3A< drfadt nireT 3 @mwwwamﬁwwfa
f43 € H6-HGH ¥ »RY3s 99 9 &6x © f¥9 "afe 31fex’ A "Hars a9’
T 1 fdg, iy, yafer 3 it sreterfont e Bt &F 24t A Wie @9)
T IJ1 8y fogreg, fJeAs<t 99 A9 < Ifuss® € A I AIg-Afsa9
afed g5 Bt & fAHISt €F-3®, U9, 5A®%, fead 3 A3-TIT & HEH
RPH@U?HUW%%?JTHWWWE?WB'TW 3 Yg&T ©T /3 93
JT I51 G5t & "t 3 Te-Aew (FHet) ©F AEf w9y s 39 eAsd
fégt It T1 Bxt & »muE i, T w3 Aeet I3 &% HOIEr ISt
AR 9 Hisna9a &2-Ad9e © €3 A #ox <l fefsoAx givar fasret
J1 wfee fer aox 3. HoHe feaa® 8t § Hoe-fe-afhw Jfa & nmut
Wetes 32 F9eT J1 feR 33 93 I Ha% ©H © JHt 398 fous Tr
gu-THeE e sud 3 f9sa If¥ed 58 <99 99 56k Jf9s I
MIEY @Es B E% I §€ el 86 3o HS® Ao’ HID) § gfovst
IS (e936He Mdds) Ifg F Af3Iger T |
feg a1 »rfea Fer 3die &t Uae A,
e & o HIe-18-T1HE & 7T 5 H/
Jardt At Arfas w3 aex gat @ §dnres HA @ fantfimrargt &
J9 381 o # § gt Ifomw 3 Gy & gt § fewdt @@H @F
feorfanr I fagrAeg, aox It T T-H3% niftm3fHa I J9o 87 TaUr
He ot HAfEnt § oefia voeg 8 &t wufse It 31 a9 Afog & niust
TS B wﬂma"r‘ar@ 'gg ot g3’ w3 A9 o g wife Hfamret &t
ea?mmgu%gaﬁ—frm 8ot & g ®Et "ATEY, "Rl I SISAH
nwife FIT€ I3 T MUST JIa ©f ToAfex faast 3 mfed © AW
3T 9 FY3 I 9 8 & niuEt fHere &t "gon-dee’ T Hasua
UT 93 J1 HeH © T34, »AfS3Ra 3 AT HAfent § oefia Ho=g
‘g mif3g I T »UE J9& § 99 AfdE & efent<t 313 & mEe AUt
o fer foufanm T

yers, damdt fegmar, Ui watesfiet, dstog
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ey I3 & 99T ek gou Hoa !

JITE & AT nigEt fenfin J9s T8 Ae3ar faast @@ et
gdies WA T feeest »3 9@ Ag® © quee! 83 (37 afdsrs fHw,
$WWWW$WW)EW€%WW
HEd8 § nEfse J9d BF © €< 339 §u3 w9 fosr 31 fegt nome
maﬁeﬁwwwmwmmﬂmfswﬁma@ww
Udigg J1 Jager yIt mIur w3 He" et Afgnrorad |Hd1—1a'¢='ujf
J9-fefomiss saa™ »ius 8z 9o feg I3 J9uat © FIAST MAS 3
fefsoHa AR nigge-Ag &% It »idt Hic 8% I51 I 561 WU Tdl
¢ fef3gma Afia nigge-AT nieds T<e’ 3 AHTAR 21 ©F 39 & femm g
FAHSE @ A9 fI3d, S9utdl, ANH AUYS 3 @gdfed faast @@ mfeg
I51 8T Hu®t 393t AHH 3 He Y & TIUH AHHA-RSWE9d, mafEad,
dlﬂmsdms'msowmﬁmrramrérwér wHS It Hufsg Je I51 GR
39 @ 930 v yoedr fA@fK vEodt M, for wet @0 mafax HAfer §
TIfHa o= R It quHs 9T TI5 | I ¥ UIRidR 99 39 ST 9
TF T »%Ex fEU g% AT I6 X IT a6d € Al AOHE HAST gamit §
AHST 3 9T%c o J, BF < JdA=<t fenrfinr @ st fer et €9 niuE
Veds FR-fIsa (fA9Ax) & A® 9% 6, 861 gom™ JHT JET 1 Add
i3 & M€ I 17 I ook A vt Fet § AN o gel A RS o
gl 3 nuE fegs I= § YH=SHT € IaH § (FeR @) arge e 'T=l’ Ifde
Uﬁ?@#?mmoﬁmlfﬂdﬁl oex gt ugfent feg
UHS AR It He T Baer J fI R B T THoadT IaHT 3 UbsT uaait
T Ba-fe3dt S9H® I €3¢ HY Is, A H3f, 39137, AEft & Fet, 7 gat
€ fAan nifent-ysa, Henr<t feus »3 geds € fAgH AHS-HeI 3
fonfiadt feus fegs fedu &t 3t 93 Aar€<t J1 wust o=t § He ©
UamH 3 e mieds Aed § YHSH € AHSTe! 3 fonfiusa feus &
FHTT AfIE T Ho9E IH-TAIAA ©F I8 (FUF) F=& &dT, JI AT & 3
WUE MY B S A3 T Ue =3 J - ”z@@é’rwﬁvﬂﬂ%a—d@w
A3 AEfee|” (oA & €9)1 fins 99 I9 a6x = gRiH fRuts &t
THT & W3 nfenfiaat 3 E%_g feus M3 ITI3/TF (universal law)
AHSH®R feus © 298 Id” Hoaw AHST AnA fees st fegut
@WWUWW UafHa Ho'ed 91 A3t 79 HAS gt
< (UIsfax) A Bfax Ifa39 T &dt, JITE I9 niuTEr ferdt = I

apud, ap
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FAEt, Aet »i3 fiy Bfggt © Afos 3 A8 gfofs S ey & Je
wisTel, ARSI niAf33fea yast & 33-uex fenrfin &St I, €9 fegt
T 7Afos & »UE €9 @ AHfAX, IHAT, »iafad »i3 3f3d A&t &% <t
AS, figt & HeA-uat AHSEdt 3 He ot wiegnt 3 fasd undst yadt =9ar
w3 Bt enrar fgn As-fedut gts =Jdft Rfsmmarg T sags dt &dt i,
A 8F € AH®ST Sautt, AHSTHER 3 fonrferts Hignme &t figre =
Y3 Quge &t |3t I fegt Bfogt € aofia voeg @ Afgz & At B¢
w3 THEXI! feeAer @ fume &<t Asel I3&T Hdrel|l AYMT 3 U9H,
SA®, A3, T9€, Jda-3v, f&a-fe3aar w3 niafaa eudfent/fesafant &
g3 AfJEl THMEIE SIET wied He Y Jd& @ AQH'E HdIfemT| &AS
AYeETEl, /M, f&a-3' m3 widfax Tondel T BSIST I8 B
fEg-gtaege® »3 YH-3913t © 5% Hasut & f¥d Sea &% u3H &9 fe37|
ffq 99 »i3 A9 © BF o A3s (8W3) J= © AU & Haut AT feost
fegrqurga »rurg €3 FAe Wt H 919 &6k € T fEx-giEedeE 3 foade
gIH T A®U feRAs™H € nigr & §H3, AE ¥ 'Toes B%-Tge’, <E3
JIH WAL, §U H3 M3 AY TIAs ohhff Udeet &% fHee-g%er J|
Treg f€x I, AA9 B8R <t fAgne I, HaY €RF <t A3 J, AY AN J5, 3T
feg grdft, fesxfont 3 fedut & dmfer I &dt Ifdetl 98 3 d¢ & 73
fea 3, €0t 'g f¥q 73 I, feg A3-T9z © gurs It &t IfTeT| sogga
g I3 g Qeradst UH Us:
] YT FBH i Buta By 15 5 U
TR FIM e g AW F
S S &d HF JET TEH TIIF fenml
n3lT TIT EF UsE 56 wa HaF HE )
Yz 33 TIT 19 & 7T Ear THAIE HITE
IAY MIT T TAT 36K EF AHTET I

FIBTT FETF SHEHTI 3IT WF F 7AET BT TTE I
A3 Hfg Af3 Af3 HiT 737 s J& gayfs Ifanm *

-

o

Iy ap
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TET 713 & Y8T 7731 #1715 E TN 7
J9 56k €< fl € fEx-gaegee 3 fagge goH € fAufst w3 garst
T fars H9dr I JI9H Hgdr € 8 YH-3dIST € AU & USSHI® 3
i3, AfAz 3 THiE '3 fegae &<t AN & HeH dT ¥ wifdAA 3 dige
TS F9SfenT| arst, Hel 3 fHY Bfodt & ANTAE 8937 (dam-AHat HiS
Afgngrg) 3 migfax-AHTaa g9radt =@ fAdsT 3rHeg Uer i3, 87 & f&x
3% Hod ni3 Afgnmoad 93 &t @Hie gHeg 3t 4. sl nifone
formft fem & Hoad@ 3793t AHH R9 TuT "viE feaass & o e J1
AT & T19 <9 99 &ax for <8 ferar fen a9¢ Ja:
FIBTT TT WS T3 He 7T )
fAafs HER 3 T3 o &93 & &t @911 °
I9 sox gar 9 Ao-feddt At feemer w3 FdHs @9ar <F

Afg"@dd AIEST (Cultural hegemony) § &H 3 Hfewr & 3I9a-faedt ©
fedu Irdt g&st it ot J1 a9 Afag wighS wifenr € I9u-fdedh Ha Y
3 Us-T%3 T JHH FTEE I, Hfenr Halt forfant &9 afog wwet 9,
et g ISt uBE I1 Hifenr vay § vy ¥ 99 39t J, 8F § HEA
e, IAEr gEgEr J1 €T Hou »iEeds Hedt Ho-fimg § 73 vieel J,
87 3 Togond J9e J| Ha=! S9dT 3 U9H € Id° 93 & BH »ieds fIrx
Ug § JoHS fidet J1 R I9 861 nigHT Hfen™ & I Ho ¥ € JIgTHT &
JJ I, 7 HEY ©f el I ATY 3 © 3% ¢ fegg = fegdt J1 gggest 3
AT & T9 39 I 56d & Hent € 3Id-faedl 8uT 37 Jeum i3
I, Hfenrm € 99 § 33 o O

1ET 7 377 F THEN

S W3 HIT T Bam) 7T s 82 T 1 TTE

JT' F WT TF HY HIBT ITT H S AT I/

T H AT FaS THIE [HF 2 31 & Ut

JITT H U FGSBT TIHT TS ST HET )2/

BE 79 a91& W3l a3t 1815 7T wat yursty

ynr §r5g 99 &7t Hfenm A & Aret
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FF THT &F YT IF HS HA'T /I

FF H5Y TF H'FT IF FHETT

FF HIEET 3F T 5F UBEST T/

FZ A& IF JUF IF TY TN

FF Mo FF TG Yl I8 ¥l

FF T3 3T &I R ITFT I

form 3713 &ld EHST AT Al dBSTT I

FF HeT IF HTHE &F 58 YT

e YT 351 37 §F 37 Iz °

39 &6k It 27 niftmm3HeE aadte 3 UIHge! fanifimr a6 @&

AT 3 PHTK WiAAT fET T3 TrIsT UH S I fx gogst 9 AHS
UTNER UAW § I3 A 2% fJa famm 1 groget R9 yH=mm »i=s G &
frgneT § 'Y’ Voo famor 31 (AT »ify A9T ©397g) Hfen™ © 97 ug
mwmwa,wgmeﬁr?ﬁﬂ JIgst Han 9 Ifd &
Frrg w3 fer feo® ueaEt § HEs 3 ad TenEll g niee 9w A & feR
A9 § —feg g 7Y off I dodt Y o fefo @mi’ afg & fem feorg &
I:I')T-IE'DF-EHB&%I AT 9 &6 A UT9ET & YHSHT T fAgAe dT 9d
SaE-HEsthr afde Ts, 3t 89 Hi® AW 2 Tr9at Iz o 93=a & o Jf
foe Ia:

g Uter ufes I fesg foag Aafan ?

HIF TH 13 Hign HiEn s

Y2 ITAT HIY GBS HIE a7 J1E )

E31T »itlz 576 S 77 J6 FelT IIEN U

TG IT ST YHT gT )

13 uT 35 WS v Hfa gsfa fearan

7fag I fa ggst € fedu AA9 »i3 Uege’ &% &dl, A nuE 3B

T TJoHT T SI-fewHt fAtes 3 yB-Jw@ Hfswmod &% I IH-A3T 3
AY-AUST; (Bura © Aust) €3 agg ANSHEd »3 8r © fo3t © 99 a1
TH YAt AN HE Ut mEgHT 3 32 J nig S-few € I uEt It A
g9l © Huel 99 99 a6k & IH wITent, T3, yAtdt, I
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€ fagst fowg & sarr fafonr 31 97 €999 © HIsQ Afgnme 3 It
T nieHa ot fesam § -793% fearfs fedie I3t vfenm A9 &7 &t JfT
Ifgnr I Hfenm w3 gH-TR €3 fea ffx-ygg Aist 9w 3 I,
TITIT I YASIT ® a5 viH B § I 338, fams fege »i3 HaEe
H@@?Wf@?mmeﬁ'ﬁmgwgaﬁmﬁmzaﬁrmﬁ
g9TT, IA-IS, SIS -YAS 3 AUSS M93-HIE A J[fIS AT I& - "Jar
JEMm &€ YIr IT AEE” A IS vied sear fier B »iB39 I (T9
IJHEH, mife dg Us 1243, M3 556)| AHT® AHIT AHH T UISHIS
AfESt & aox Tat R a<¢ Jo I T famorr 3

IHANIT IG »idTfe I FF »idl Je=g il !

X% I3t I THE U9 Uy XfT 3fant |

I3 MHTH AY TeHT ETH a7dT ad IfanT i

I8 s fextash €I »hd I7g & ATt i

fefg oBR afg gy It

&J &6 fafe fafa arfs gt 2

BT Y TIE THT HIFT FF I IHAET /I

7 3F AT Yyant g7 51T a3 Slad i

Wl TAIF 13 1€IST §71T 59 HIeTT Il

faparal 3E1T @ 1T gU FIlT Hiard Il

69 ety eer arels 7ar & STI

HR UFF [TaHls TrArs Hd aald g

GIHT gay FIlT FIETElT HalaT He e Il

A3t Aeefg 913 & Aefo f3 gofg wa g9 1 °

I9 361 T T Y3 fed nigHT USEHIS 93T AN © gfonrer
HA® Eft At fEa yau AMST 97, Hifenr © aeaaedt @@ foam™, sAst 3
HAYTTE 3293t €8, II5/ASt © fe3d9 7% AN Ad9aT mis Bfes, a9t 3
ﬁmwﬁmﬁawﬁﬁm&xclusive)ﬁmﬁg%l@g
&R WUE 89 @ fef3aRa-AHAa 291 feg® HY T<er 3 3937 AHH oF
ASt-AHST Agger feg® fedur Qug 3IgmgT IF &df J9<, HAdr J9Hf3 &
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SHIE I UH HE YT HAfSHT @ % AS8T I5| JOHf3 o SHd™ HgY <F
Ve 3 A9E S ¥ 3% © AHTAX A3 €3 miofas I, 7 »afex g9,
JU-998T Afgnmag @& AN @ fsgre @nrdm df AT J1 &6x gat fig
AHST 9w, e © foaH w3 &6 T9ar © yg3<<<! (hegemonic)
Higngrg & fegraurar w3 8R €t Hewd A Jue® ARER’ § &89
Yf3-TIHa (counter ideology) A IEeI-Iwug & fAgrAer I&t J1 I9 381
Tt f&9 gE®< (alternative) AT AHTG3J ©IAG ©F UAITN - EHEAGT ATHS ©
fesu fev AIEfaSH 9, 39 3 MaeEt Yfos ¢ fedu 8 usuat g,
FoHast Farst © fegu ffg Qur-3arst (fema wier & 773), yadt <9qr <t
fegmdit € gf 39 o fHuT gea3fHa farsT, ferm/a@ls T9ar BET Hast 2
fesu R A3 ®et fer s 9 Hast »=s B9-319, §3-83 3 UIH-3A% ©
fesafant 3 Tonddl @@ de AHH © fedu &9 AH3<=!, AHa<<<l,
JU-99&T AN ©f fAgas @ g onrgr 9T I g9 O CTSHT I 3
FAHYUST T FHUT AHST TR ez IH 03 HET®! I9e-YET & AHTd
TTU® (social exclusion) ECTfHWFHS’ET@FI"_g’WEJKI
oo gt g Hua®les 93t AH3ET, IH-eggamt mi3

yrrat/gfaz gt &t mdget fEd fifd 3% mo S I8t 1 97 mus Ha<t
S I TH-UIH & 38  ewH! Hies JaT '8 HAYE AG| H3T 3 Hifenr &
gat § nig “a"‘IB'Tzrﬁawrrﬁh d'o(d??TFfo(dd@F?HUE%WWFﬂ'I
HEA-YE feeo9d a9d €0 "Ax3 HIT I8 9T AS| & o & fonrfe w9
A& | WUE T9979 3 J9HT 3 I799 nwigH ol IAfed Hies Sarel E%BFE"T ET
gt 8 feaq &d" At 3BT € 9% &% 8T gr It 3 fanrfenr § gee
Hﬁ,gﬁmrrze‘tr%% Waa?mlﬂ?aﬁwme—%aﬁ?aﬁ%(
Hifen & JBH H\Wmﬁwgmhdl fagr 77 Aaer - Vgfg
&r%wwwvbﬂwrﬁﬁgrf%waﬁn”(mﬁ , UaT 1088) 1 &&x g&t
g Ifrmft 3 Tggrdnt & W%@Hm@ﬁaﬁgmmﬁﬁg
fecarg utet aret I
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THT 16916 a9 TiF JfEn °
IH 9d1 g WS HEe 3 gordtn

TH HE Y 71 795 U darh
IH TH, MR B, AN »UHS 3 FHTTT BH& AfJEr dael &

5 gt feg gger fédt I & Hfen © 28T g% @ nifeniet I,
I 3 vifaadt, 8t & s T3 M3 HB- ﬁo(:ﬁﬂ?fou"l'dlnu&l feg HI=-Hy
Wﬁmwf@wé’ru—a’m A 99 999 & fIeAsar JaHt & i3t
89 7’ gfmrt & It J1 fegt & wuE winst 3% 13 fearst It I, Has ©
JJ T I Is feo:

T3& [Ear= 1@aig a1 Hiswm g & aEty

TH T Here™T o1& & JTHIE Il

IS YTE T7T JIH] TITHIE

U TS THT HTY TE HUE ]

eI 39 F57T T3 I ¥/

ITH 7 3T TG YT

FTT S wT T forg 17 i )

3G UBY 16T7T HITEE B3]

5o AY T3 fAeH3 geast

o gt @9 33T YAt =991, ASTSST UIH-ATUST U U3t mi3

AT3ar famis uduar AF ugt 93 = fedu fem ®et dfenr, & feo gon @
H&ST A9 § ANSE 3 U5 gd As | yAdt & oefHa 9g-J13 & feue &
STH-TS 3 T=w == fonlr | WEWW'TWHHHST@Ez%WBW
ISt sdRE € 8 At udAT ' us @EIE"?J’E%EG’%S’FR‘?I @UEI"_CJ'ﬁ-IB(
agrzﬂzzuﬂaﬁma]wﬁ%wwﬁdwmwermymgwd s9e A5l €9
TIHT 3 Bat T Togdht &t SiSt-a39t €3 won & Hog ®8T FeI €9
TE-F3d I3 T wAG A3 I A9 § AHSE & 8 Udh yr 3 feuR © 3ae
xIH fT9 8 IT As| €9 famrs HY9 3 HA3I9E (Few) ¥ 97 28
B B ASTSST YAT-MIEE 3 IOH-JST € BF & I AG | YAST 991 <,
fAHISor, R3S, yIet »i3 IIns, JEtH feu® Hasul-frust § Hey 3
m fog ferdt 3 feftmrGe & 8 gon i & fegguo © U3 €3
338 A5 8T AHHa fies © AWIRT 3 nins &9 yus nigs<t fomirs
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@ 5 gAZ9 A UE I3 3 yus IOt famis § =09 Hase fie Ae 1 udt
Usst 3 Ae3dt I3 © fUssd yAdhntt &% F91st, A3t 3 gEt = fedu
AHST 9T q9o I | UATI/YfI3 S99 U9H 3 UIH-JET TF BaHT (;FUSH)
g wy Bt ¥ o3t & 5 gan Mt © fost 3 feg9uer nighT 93¢ Ao |
8T gant = fi3r uie As 3 Gt © o3t & 3% I5T A 9 yAdt @
o »E udt ¥t pe@er I fa Qv AT T FfIe I - "IH HATS yeret
g 30 IHH His 327 (nife qfF, Uar 480)| &od Tt 9 A8 A Tan 3
AyE=t T Yfgsyast € ver v fages § 899 &3t famrm, €8
Y-Td UIHT 3 AYERT ¥ g9dt U9THR fEgt € u9H € niegdt 3 nisfHx
AT WigAT o=l fanifim <t I8t J1 I8 & Gerdast UF I&:

T IF FI5 HE HTEN FTIHE B 79T UTIE Y

Hdit garf3s & A€ »wigl 318 673 o gy 2

IHT ITHET & 1% Bl »idle U3 ASg * &% 1 22

HSH Y8 JTIT BT Z91 SarEls 33 s 3ar i

133 Wi goue Yoty de ) 637 15 nield 687 Fe

3T TTH FF7 T FF FIB TIT AT

HIH ToH & 397 €17/ 3éel FF I FTYIT I

WG [Eam 317 G371 aerEt ) JiF Z91 7G5 TTHET

31B THF UIIIT TlT YTTT ) MBS T B YAlT YT/

WS T g7 g9t uET |l g8 ufg fam & A=

UIF UfF UiET 7 e9'E /| F151d Je eHF & A&/ 3/
I8 & o Bt HET FHTE I 8T & yor | Ifgnr mafen >
7 FTIE 31E Flag At I3 yergg wE It Mgt
e famrs AHA fE9 UeT 3 Idnit &<t fefsamra fe=f i3 g&3nr
3 w3 & I Ad, T%3 niads &< Yf3-839 A a2t yfz-vIne & fAan
A, 3t B @ & famms-udusr § &= W9 Afe J, famrs 7 det-dt3
YURIE J Al J1 I9 36X ©° Hf € €9 99 u3sH® 95t AHH &9
M3Edt wwE Gug A 8r ©F feggugr ¥t Sy FRERT nied
HIAdtt I It Ae | faost =991 3 fasuast R 3w Im A Ggf vieg
<’ 93T GA%<C & It A1 AvH ff9 €39 99 o= QuA-Hau 3 = =941




110 Panjab Journal of Sikh Studies

fedut IS TIH-N® »3 fagsni-ardiaat &g fAg-uz <t &t 9t At fer
IHMS J T As| fazmdt 7F gASS famis & 3 AHA fegdt uea A
ferdex AfES a® 99 AT dd adt ATl -39t I3 @ fonrfimiargt 3
UET-UfE3st & yruz famis Auer § a<mrt yAfEsShft niags fenrfimGz & &f
337-92ST Us § WIS q9 5T fenm| sTed gEt fEg BT € HIIH AN
fast 337-geet Us T ufgs yAdnt ¥ fomrs 3 ooH-ATeT § Sde d9H
w3 Bgt & "nAfs ¥ A it wigd@t g9’ faar famr O

131 131 Ul3mT) 337 F3mT) 8T 5195 Sl 33 Blen)

TT 3Y ST BIT TY Tl AT @ A7PHT WUST ST

WE E YENT HTE FETIENTI FT €Y YT T FENT )/

FAZ & UITT I HITIBTH JIT I HIS g7 a8 Td JT 75 B

YT BUFTSTI #iUST ST FTHTET

% WS uret THfT et uret il yIfy wig ufs =gt

UIF YA AIgnm F€ ) THS YATH IS FHT I

HIE 55 Raes ATl 3B 15778 Fad

TE W 3BT B T1E 37 FHF SUSH

7 TS FaH JTTH I HIF Gac BHTE FTTH I

3T 56 foaul fomme | fez Afsae e 5 Uy
yRfESit S99 3w, o9fHa 3 AHTag ArE=t "9 e fourg & gagex
SARI9aHT T a4t J9et, Ba-f93 ferdt 3° Ggf © Ag<t ges & sl J|
UIUTT 3 UEt 93 3 yus fomrs & 8f nigset fomis, oefie SoH-S1 ©
JEet fos@ & gt Yur-3a1st, 393-T=25 YSUSI 39 M3 Ut I9dT ©F
fegmat 3 fawst fen wies g A & Hast © 3H<T & i weft & It
3 JIH T4 ©F fegrgudd 22 3 Ha3 J9d B8R nied &<t 9337 3 AS-H'E
& e U ISt - BEd 89 a9 KT difdE aY 3 &7 3917 (3313 IfeeH) |
‘TH &9 7 B3H 3T’ T feg Hignmgax St fen &Lt Tust fa sarst, Aet
3 iy ®fag € Afos & Su-29 uaHi/fedfont™ & udfHa I0-913 3 uafHx
fogt &t 521 Hae-fo3Ht fenftmr &St ToH § Sde J9H-a5 A feu= <t
T T 8 HT'& He 8T MEIrT 3 »isfHa »iHidt © Aus @1 ufgsias i3t
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sea et fR9 fdg W3, #ar H3 »i3 fers™H U9 © Fadt uge-fdgf § Had
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it Jarg IT fesAt THT 3 Tdgde @ 9€% @F UH I8 IS UIH ©
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U5 H HSH &6 7 a1fe 9% utfe ) 2

HeT H3Y HIK U3 58] [Gns & aala FEisi
fier a® gt Jrfen garfs 337 ugsifs i
HId HHIIZ [Hee YRS Jo TBE JTT/
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JIST I AT UIT JBHT ITH 15T I
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H'GOFYH?UTFﬂ'E AR € Yf39U § Tad Joetfent J, A & Jdr fefsomnt
§uﬁlﬁwmmﬁmﬁm @@ﬁe"ﬁvg,wﬁrzwﬁsewe
fost & fam 39t U9t it 9, 8F & yfifo fiet fid3a 4. St 91 wree ©
fer W3 & yAdt J<t I, & "HUI % B AddE oe® AHTHA AardeE er
Wie%s &d HE, I%fd A8t AOIdE € wieds °F A (B nid € MTIHE
HgHE) J9 &6d € feqd-eireaeel neesee I8 I d¢ &g fda i3 ©
O3 onmar He Ut fegad AT3/29E, J41, BA® M3 & © fe3a9 3 eudfent
g a9 fder J1 93t AN & AS-AHSt Adger KT Hed »is et He ot
ufggrs, dioe »i3 99 3¢ © AMTAR niftast 3 2f93 Asl 39 aed &
TIe-YE" o898 AHAd dos; §9-al9 »= A3-us w fegu & adt o=,
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HA nUE niny g atfentt, fegifentt, fesfont & At faor| sea ot oo
THE ¥ fag3t3 ¥ fevdg »i3 yf3du & 79 993 €41 I:

715 73 3T YSIW AT 4T BT IIT7E )

A3 AT Ufz I 79 o9H aHfeE 2

gI5 3 Bl JIHE yFT ) €6 & EITT I8 aIEFT I

JH AT 3T FI1G S 3T & YA FTEET /90

BT o HBT AT & AN BT o By AT TH

JEMIf3 I8 & I8N Tdnrm & & aE Jarfeer)

AZ & BT nmibi 319 & €17 JF )

fega 33 A feg 9as f3g &fen

3197 »ield 319 713 3idl T W15 31g

33 135 & Hiar H1& 3mT HE o™ T I

e stg Ashiifs 38 aefa 33t surtAn &

groHEse! 936 ©F BlaAt § e Aoy = 3797 A i3 A3-T9e

3fg3 AHaReet AHA ©F fAgae o9 Jorf3 T sadher fegt geeat &5
AURC J:

TTF TH HIT IFB 3J1 T3 FIH e 3 7T E3U3T 19U
JJ I Uf33 9He &9 & T IHG Jfg Ifg 7aH H3 gg i *°
715 §I9& JB HIAT g7 JIoHls FIre Starati
fiTH e WS nifsHs & 37 o8 fiar &3 ferra ¥
oA & T9 S5 99 &% ©F A & W93 § ASel ¥ AHTHE He uf

fomfantt & g9 Jfg & »idies Un A1t I1 85 & st o=t <8 HoH @
fersdt gu fR9 3HeT o3 J1 s et €5 & I= ust, Afog, 3 WO
nife € HIee fiY 93 T8, U YyHSHT § Hi (&) Tl fenmg, faaug 3
UHS & &7 UGar &7 It I&m™ J| HIE AT 7% HUL®I 37937 ANTH ©
NEY3E b IBSG BEl Bgt ¥ &g HeE A9 aufs3 Ia:

15 JHI FI1F BH 15 HaE ST iy

§57 IS gH3] 5§57 I8 T/

55 W 3F B FIF g FTS I
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7 fa ¥er wmdhr fa3 AHfo 931 38

=fB3 3 3t ¥ 83i=gs, THIT © AN EF nizedt, T9HE 3 Ay=Tet
WATISHIBST, H'g HIEe % a9 & fIAT »iz wus Afsnmeg © AHdE T8
nird €9 S Fi® AAH 3 He< ATS ©F HoH ¥ @ &6d I &7 HI3e
J9 & U AT I »iF A HienE9x IHeIeE »iI fJgse © IHAT 63
T I3 & AT dar-AHat 3fodtg »i3 g9-I9at 3 AHG<SE!
(FMie;T378a) Higead § 89 g&smi UR Js, fem AN goger =
ASle®3T (&7 & I9t &t faareT A Afor 94 a8 Ife wireh) @ Aer AST
IJ THIT I AT J |
n3-3C I IS
nife qfg, Jar 581
nife qfg, dar 1291
nife g, Jar 930
wife g, UaT 469
nife g, Jar 349
nife qfg, UsT 462
wife qfg, dar 417
nife qfg, Jar 468
nife g, Jar 472
nife 3, dar 16
nife g, Jar 470
nife qg, Jar 145
nife 3fg, UaT 468-69
wife Jfg, Uar 1288
nife dg, dat 140
nife qg, dar 350
wife Jfg, UsT 1015
nife qfg, Jar 1288
nife 3fg, JaT 360
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UaT 141
UaT 662
UaT 722
UaT 472-73
Uar 153
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UaT 468
UaT 470
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Uar 7
UaT 140
UaT 141
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UaT 15
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AIaHs fRw!

H 39 36k €< A/t YA AT, AfSMEE W3 HIE € U39 ©F nidtH
mHME I AR © feus Afewres 3 fast nida qu 951 Sxueer U feg
B HE FIS & JE T fAE AU I, 88 AeHAndnft feg yg € mies9 ©
 feu fex T osadt »i3 ndfa miEmE J1 393t fefsom fev e
FAET USUTT © afeat feg' fex I €8 iy uon & gt »i3 yar 39 J fAms
fuwfog o T9rfed »i3 AREWS atd 9dt | IarT femer 3° €9 gistarat
TIAs © fAHIAA I fARd 37931 T9HE € AHBISI M3 ATHT TG USudT ©
Aee fed wifad Toms & fAgas it famer Adu fods St w3
Hos3aH FAe3T € AggUdt Hast &% Hafus Al fefsors 39 °3 393t
FYET JUT BT HAG IEHT HIIEls HIHE 199 € oi3 IHS € feg T fan
& e ot I2 1 fAge fed o Ig a6k T f © figer 9 fam =
YTHET € Ud 2 9 a6d € AYHMES © 899 © yHd e fdd I qu-Agu
fioe I8 1 7 BUIFS qU-ATY T Jt feEdHAE 3T AR 3 AT I93T USud
feg 99 ook © AHfEE mifadt JeT d9 AE= &t T
fer &t Agt fRut-srat-waintt '9° 3HY IT Uds 393! AfensT § faoee
3a fede ot fem 39 § AR &3t A gfanm I fa gast AfonsT =
ngra Urarg & g9st T o ufoH feuz I Tgw1 udg AE Uadt s
Afgnad GuT SUt »i= ferf3s 8 99 a6k &< AT =F J1

mgfed fonfinm TA39 feg U9H 3§ TUJ J9d HAEWGIS AgY fe9
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WTHETHET »3 IIATHY Jegdomit & FATH=T AOHE & Wieni| €ATT Adc

feg sufonr fx uaH 3 fe=x Ag-fedt (Mode of Consciousness) ¥ fefamiag
U 'Y fd36 T feiT &7 9T AT A9 UIH § WHTS gu "9 fAIe niftmisia

and, Ag® virg Ut A a‘»IH darg LJ'I(‘)I'E'dIHCI da‘»ldl:f
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fd3s ©F TAZ g T famm fer &% gon g #fax s 3° U9 ndiaas
¥ ey fou y=m =9 o3 fomr fAm &% A9 AW s o e/ 3
fegaadt fo3r famr 3t fom o yEfia ASa9 < &dt faor| fer Aae &%
¥ASdT feAe € A9 UIH §3-9d3 ni3d o fod A fegat @ I g &3
e | feg A” &% I3 A Jifeg g At I fI o I UIH € AHHAST
It I? ot T 99 & <t Az It 3?7 o A9 U9HT © 99 fed fAag 987
nife »idd B I&5 | He ot fies § Uz feg gon 93&-fedt = €€ yom
FITT I AC HRH HISI-AT®3 W3 999 Hies 3 Mdrd AHH @ fegAs
ygm usterEt g y_w d9TT J1 Wt dies € 83ues ¥ gEsY He-AUs
3 fedt &% 935 feg TUds % JEBHA UfG=ass Hedl AHH &
AE-U35T 3 »Eld U9H-936" o8 & AT U651 fer & u9H-93T, AHS
fies fegrg @ »iar gz A<t I feg fA9g niftwm3HasT © 839 ©F niBfaasT
&J1 IfTEt Aar AT fies € U39 ©F a3 g At J|
wufess fentfam FTA3T 35 © @39 39T & a7 UgHT <far iy uan
3 & »B3fad vz »HI3 ¥ J UdiEd QU YT a9 o3 I iy oo gdhor
T 9U3 UIHT T ImiE AOHE mBTr J1 fER I9d fer feg fefds uont @
fegrgt w3 G5t ©gr FEUS Hies-Aig &% Jfgaroet Aee & m3 8 I
VR AHSST niuE Higa w3 foeas aeg ygu & J1 TATT yHy UAS
feo & I & fiiy ugw fAge fAUSs 39 °3 Jf 9997 J9d IX &Jt AeT HIT
feg9x 39 '3 GF QUT »iv® & F9eT I »i g9 difde iy 3 deT g9e9 3
feg ®nr o 3fg aox ferm § feoua gu fev yfes & s=@er 1 fiy
Bfd9 & »idd II< »i3 fef3aHx yHe fer & mmHasT § AEUs d9e 36 |
fer mmasT § fefsoma ufeuy »= gon &F S3a-fett 3 Has a9d &dt
AHSMT 77 AT |
IT 6d T T T HS HA®Y gIH J U3 feg gou niftmmna Hs®
3 AH3 &dt Aar AHY gfons = fAgaa 31 fer gfors wivg o3 &t A339
&t Ao Wis9-HEfts 3, fea gn wiew I mafenr dfenr I feg god
yfaasx Agy fev AHY s & H& wuw J1 fer y® wow feu fes 9
3 IT Jfent™ J|
USE IIF UTE fUST HTST U93 HO3
feer gf3 efe et ofenr

¥® AAG 713 |
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9 &6d v A & get = g yE Aasyu fenrfentt, festent »i3
fearfentt e AYSt Ife3 el B miTAET 3° Miarg fomrs & 93T 31 fem
e goH fogou Hawy &, fammensa =93 J1 ot Iafs famrs fegel
§W€mm@€mfe€mﬁwm T foam A
AHASST feg yIr &9 AT J1 &g gon 393 daret © fies feog ' 2
87 wedHa Hod ¥ ARV § fores a9er I fAAg goufs & s fes
oy’ faar famr 31 feB poms feo 9 fx g9ger € wiftmmsyesT
AHASST & AHSE @ 7993 J fa8fa goust &t niftmmsyas su gwrt
wagt @ I god ¥ fer yHar feg 3. 398« fiw deg ferfzz wiftmrs
€ UH J| &9 7St 3 goH 993 €9 J | R 397 ASST 2193 299 U6 €53
ot Hast 3wt I8, fert 39t QU gon 3 & udh I8 gon famrs Gug
AHsTEt & &t niagedt J1 99 %k o fen Imaf3asT § g3 of At
39 &% FUT I6 W3 8 UJ g feg TAC I8 & gonst & nagedt 5%
HEfU3 g9H »As fa? goH U3 miu niftag mret 86 Ja1”' fe€ a9
56X gIH § 2193 BAET BET WA w3 fams € quU o8 AgUS a9d Hast
T BF Aowy o 73 foe I8 fAa3t nift=3HAST 3 nidlid AHHAS WSt feg
fegAz I At I Uadt 935 feg a9 56k © AHAR, TASISE, B853S »i3
VIJ3 &% HAUS AJAS § 3T MBUeSHA JU 8 AHSE & U36 137 famr
J Ud3 T2t & AHSt AHHAEST & 3%H & A5t aetl fern F9d dAm
fg3s 'g ot § & a Tt 3 T »iz9 feIu fenmu A Tw1 few yra feo
5. Ifggrs fiw & oger ot 7 AIEt J1 7R, 3k g T HeH A3 J
® " NF AT HI nigAW fer T y® A9 feeddt 31 gEtast &, =%
feegdt St A3 3t €31 goH 3§ & wawer vdnl feeddt o HS
WA WIS TI3HS AfE3T 3 ISt J, oyswumHa?a"rm“ra?W
87 fex < Fuu-ydu o fAsAe &3¢ J1 ook T feg H3Iot diw S
goH & WARIES &d1 J13T, de% miuet fefsora 3T § diesr 3° Has o3
I &< Aau-ydu ©f fAgae & AUAC 399 aex & fou feurst adt @,
3<% TISIHE AMEST @ 836 I »i3 B8R I Hast @ widifuer J17°? 37
Ifgsrs fAw T 936 & y® Ade dt feg I fa 8 fefds wams uum=t ©
gIH M3 99 &6d ¥ JIH € Howd © feusr ot &dt a9er| fem &2t a9
569 € gIH H® U 'Y eist A A uduar % goH =9ar ot 71 feE
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Aae feg fenmer I 3 89 a9 sox & gt § H=aa © fore Hey &t
JHEIE! AHS BT J1 UI3 8T v® U feg a8 % FiStardt Aawy & o9 sw
HMWB&W&R% %ﬂaﬁ@ﬂammﬁaﬁm
Afast T ¥3s Y33 It I, m?ﬂmﬁmmalﬂvﬁm
55X ¥ YISt T WiEdH T ST AHTE I 919 aed T & 4E § Aese I
F99 € NS AN T Ot RS &dT J, feg 99 AW w3 99 AHTT Ufds &%
AafUs HAwT J|
I9 &6 T © niftis AN »iit »ust Y Bt I8t 99 GRel @8
femars gu feg a9 &¢ o w3 Gt niegdh vizg-Haftsr w3 fex AIz 3
¥3H 9 3% I JI Afow = gt qE & IR 8F H® I, He fewuax
79 &% feggasT gat Ifost grdi<t I
2

mm%mmﬁﬁﬁ@nmﬁwmmaﬁwf
‘FEggel’ ¥ gu few Afenr Afer I I9 sex =< & fed gt 9 fAme
feﬁamazamgmﬁmaﬁw%(fswwﬁuamwnmﬁ
yIuT feg 993 I3 J9 & fHeer J1 fer et ¥ 99 AT »iF Adigels 9
“As 1521 €A few Ae g #F S€t G 3 TuA v 3 UAe U9 I99
T gHer Jfewr, ferm feg g9 & & o= 9T 65f 7 33 fJers<dhi &t
gIge! Jef aft A €3 'yo I Afo® foud nmet o% T/ € THs fanrs
CIESMERY| Wfﬂwé’rﬁiwmemwf@awm

37, oy fifw gegast feg wie g niefs wis3d 7fs Aso
w9 8T & feue 36, VAHS 1578 feu (Fs 1521 fe9) ac- I9 aod &< A
S+ GEHY AN He 1518 feg Ha 3 J® A5 | €F €9 TF 3 medrferns
TH © It &% TH®  gde® 3 9% © JAS UA W J MHEET He
1521 feg B8R I UIY He, A ¥E9 AT MMBae § v & feg udfonr
AT | AS®<- AHZ 1597 fe8 (Hs 1540 f<9)... B9 HJ AT & 999 € Y39
IHG 3§ fJerss feg' Ha gafent 3 nmy 1540 feg &8 & 9 Aifgnr ™
TIs e 89 € IHS § 1519 feg €37t 993 5% AEfus J9x Aeus

(59 fem T 3™ T8 & niHETEE JuTT J) § g99 midts Jfenr €Rer J91°
UJ3 T89 FE9eH feu fauer I 13 38® 910 famst (1504 ) feg fafamr

s
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ATl 87 AN 3 fJgAss € 9793 AT 2 g9 <F SfdHST a% I o gaer @
faars 7T 5% feg ydt &7 I Fet| feg €9 fos & nrfenr 7 feg gaeet
A Banit| E27 AT 3T »ifddT I Fa1 &I A 7 HIT Idt I8t a1 Sug
TH I | 925 famat (1519 € feg H € S5 wdhnit € nieg 879 & 3829 ©
%83 & fonm w88 Tfent § I I FdtTr famm| g9 § & Bfenm &
Wl@%%%ﬁ%(%ﬁ?ﬁ?m@)%ﬂwwmmﬁ
TH® o BAAY feg @5 ot »iz Igw sfenr fomr €€ 3 g Sa © AS-s
A feg fdgnss Sua U o= i3 Rl o9 g & faqr <, fegardti
fAg S & gfenr w3 fJerss fagr @-93 vex feer f&3m1””’ g99 &
393 BUg UF IHS 13| 3ET nigA™d 1526 € 98T JHS AT A fegardiy aat
&% UEhy3 feg dfewnr| Jag Qua ufa® oHfewnt 2 fefsomra Aoz ATud
&% AAfU3 I A feg y3t3 der 9 fa Aeus €ug 1519-20 =t feg &t
IIHATH Jfent "Y1 926 faadt (1519-20) BHITS 3 HIT AaT WS ANS
X q95 3 gmiE FOs-nifgnrs| IAS fe9 ic © 9t § AT 13T
fUgdt @9 @ wie 3 I fu ug 371 fieae @ oHer dfenrm feg
et & m=3H AHIUE J9 fa3T1 fer 397 Bat & mivushntt f&HT Aushert &
It a9 ®»ET1 88 F=9 wiar oo, ARy famr €8 =fewt 3 yfssu
a3t Bt § W9 € we €379 fg3r 7° ydre wJe & ga9 Mt ISt
Hfdnr feg 3t Hfdn =7 1520 SRS It foguas ager 317 e fefzom=
39 '3 fer IH® € AN 49 Jud ffedw U861 Ud3 HdlgEls 9§99 =
weH:s'h??o(aﬂEJBo(dhET)-rterEHﬁwmﬁrl @Umﬁﬁﬁw—a’
feg FuEe affe 3, fderss dni Sfamrmenrt feg™ feq fego T fa Hax
993 It 9T 937 J| Aer gt g9z I
393 Tt Hfddt feg ATud @ oH® < feaq I g99 g9 ¥9g
WMETT, 3BT ¥ T I HITT N3 B-HHC J9e7| ATYd Sug IHd® B
yf33u & (Frggen feg ferm d9 fosr 91) Afest T ud3 fem yfsdu fus
Feyd @ 87 AN 993 I3 U ded I J1 fgeg ni3 It ¥ fegdd
HEUT Ag 3 5 UTH Jed »i3 Tat Hid9 AT I9e yise fer mfog g9
fewer 9,7 feg fiT agfoest = mfos A 78 &3 A0 wAeHs & As)
go-faest fig sudt As 7 fa HAGHS F@e33<t As | fedt aas H fa &1
AR 3 AeyS oo »is It fegde fed 593 HISYTs =USd ded I8
famr At fEH »i3 3799 3 gme uEh et e A 3 TUT HISRUTS
fegrsr /Y1 ugH 3 »@z T utInit »i3 wsdni Bet 2t feg v feaer
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g famr H fa€fa few Urmg € €9 BH 3<0 Hed <t As fAos »i3 yapds
3 Hed A5 17! 88 Aeyg Qug onw fem mfog & AHfdu wiafas Afast
e gfenet args Ht I far 337 5% =9 fer Afgg '3 oHeT ager I, 389
T 19 '3 ¥o enff aErt gg7 e U, Be-HT 9 J, B fue fer mfog &
geW 393 I feuret féedt I1 A8 »i3 ®d9 3 gmie Aeyd @7 UGS e
ge5T, I w3 fosrg fegad HISeYds feas geaT, Ieqst It 99 ©F
I3 § BSIT 99T I |

afe3T w3 fef3T & AU 3¢ SESHR QU fR9 &dt" Jer ud3 Jfesr
%aﬁmam%ﬁfeﬁw&m@mwmfwwwa
?Haﬁaﬁméﬁwwwmmwm| gAIT 9 ue
ﬁ??%&@@mﬁwaﬁéﬂﬁmwgﬁﬁaﬂamgﬁwq
Aerfenm J1 38 8% &t JT, 38§ Bud & Iue »eT J fa8fx 3§
feuet A3fo € fUe & »igg uT J¢ I afe3T & fen »ifede HY § AoHe
fenr@e Jur J1 eI fefsam mdigets o899 & oHe Bt 393, A9,
JgwT, 2, IEI w3 Hidw © fedft-feos § 3t R Ager 7 uIg fogewm
BaEt QU3 TY g®H, BAT 9T § Jfe3 & TAT J| feR J9d Jfes o a9
fe3 are &x & »iew § A WE9Ed ¥U o9 UR 9t J 3T @R AN It €9
fefsorx §u gser J| mmaﬁwmwémfgﬂma
ﬁmﬁmmmmﬁﬁﬁmuﬁmuﬁﬁ
far 39t = g&ur a4t Ifder| fed fird IBY AGHAEMT feg I6 a3 T9
W@ﬁﬁ&@ﬁ%@ﬂﬂﬂ&gﬁﬂﬂﬁ%@ﬁﬁ?ﬁﬁm
yrtAs feg ez ur 82 gs| Reyd Qud JT oH® AYUt IET g&% T
AoHA! feg g89 &% It fHeset feg AT Adftas feo afder J, " qg /T &
f&ar A9 HIT (I8 §) T93T I 3T FEles 23 €I U I I fanfm gas
I 3t Hig 999 3 faor 7 ATt usETT 993 9%l 3T Hig 99 3 A g9t
YSH IS AFST #t § AU UfdeTe I3 quAs o137 3T g9 A 83 yHe dT 3
" o= & o997 UR 9% 99172 57 fAg 3w A9 it weaet euifEs
=% AeHAH” feg' & fuwe 951 AeHARdert 9 sea € &t
AHHME w3 g2t § fefsona maer & < Hifgwx »i3 gHsast IHA
80 yHE © AU o8 seaeet feg fsos J1 wa@er snsadt fiex IHiA
feg I9 aoa o= i § Feyd AN FE9 € de feg feurfenr famr 31 ud3
fefsora 39’3 fem € Y J9 38T % Fa3 J9T I5| ASSH T
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fefsgAag 795 9936 < yrsy Ry foredt feg gewr fder 3, 7Ae
HABHS Je9adl & fedh T9a9 & fesso fist fa fea =dfls @f 3 gow 3
fewer aet udt fifimr 2 fagor I w3 fors GAT HI9 & 77 94 & H
fam fa8 89 A3 Hdts 3917 fer s nigAg 3T &8 AB3s3 Gug Ia9
YU 1526 3 gmiE Fo€T J| AT, I9 ATJY § fo@ g8 o oSt Afer I
3t Aeys Shff weaet T fRefmm fiex-39a 3for ofor § AfeT 31 AT,
I9 a6 T A & AHME T JEAet 9T © 9w & feg it muEe 3 B9
J¥ I6| 9 56X €< H B AoHAN! g 99 € IH-IH I BT JfoT &
nidtgee fd3m Aater 3, 89 €8 udv & Judt yATHS Uds od &< J| A3SH
g © feg Jfge I 17 J9 a6x €2 Tt 24 AT it Gernrt & Guew
HfdH & U3 =qar feg &8 @ AQESt »i3 TaT @ €39 & wier W fags
"HAS ARSI § = H3TT feuret € a1 fum /| few fefsoma 39 '3 36t
w3 et feg »i3T I I3 feg e 99 & o= it & mEE o3 gt
@ feg9uex HI »igAS feg ez 799 J¢ I61 seage € FEA 9T
E%mﬁmﬁgﬁmaﬁ?mw&mﬁmﬂ%ﬁﬁm
au%—u'fewermwzﬁzﬁ?ﬁl fefsors 39 '3 soaast @ nisddt Ar9-33
3 7 ¥ =19 yfsx 73 Vs & 8F € fefsoma #u w3 feoroua unites &
T oottt »i= wEeEx JU few AHsr 7 AT 9
-3-

oo gt feg ‘ggggst fopg It eU9 IHAEE gISt-fagst < gt
J fa€fa feg mme Ju feu B3t IHAST wea=! »3 393 & A AN &
IHAT AfESt 5% AIftz 91 93 yiy mors feg I 3 o fed wet feu
ITHeISF foret I 7 39 a7ox o< #f &F 99 7t few & fen fompet = uyAg
w3 80 37 feg I g9 aex w= # & et = 8 Ay ufowy gEeT I A E
U9 ©F AHAEST & ASt J&t J1 J1g aTed € A € IF 96T T U HIee

N

- I AT HaeH I3l
e Aarfefs- 88 B30
g &aeT utfefes wi
93 fuz 33 gfe 78
- H I3 & JUF AH IfE uS3 |l
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7 I3 Utefo wer 35 a8 fagns I3
- Jf% =t I IATET
uadHq U xfg Gafanril
IZ WH'TH AY TEaHT
R adt g Il
- 78 38 YH u%s I I8
g ufg 3@ I&t 13t w1l
fez vrafar U9 udtw
frg €7 afe & A1l
fer 39" & nidx Beggst I6 faodntt a9 aex €< AT € IHAT
feret €t s I8 fegt 3 99 a6x @ At ©F feg9uex yrtes yst &t
I Aed &dt Ifder €9 €/ €9 ¥ THAT ydIu, A3-Hode' »is BH o
HEmaer Yfeast y3t 993 rure gu feu e GAae 51 fem fgdta <F
g nist 3t wiz Tt 9 7 g9 Afog = feg fgrdas »= fegguax
UrtHs = wiform J 7 31 fer fgdts 3 niarg €9 8r IA3 ©F @/ ugT
I& 7 I3 UIE ANH 3 2497 J1 f&J 998 (Alternative) &7 IAST J| 7 AHH
@ worafae fIAT, RS w3 H3T Jefd3 T 3T AHTH JIf®ne-Af3nT, HEH
e, Bg WtEr »i3 Sk % I Aad AN € gfenme fumrg, wifdar w3
Y3z ¥ 39-38 GuT fedt I 3t A IfoEHar w3 ARE 3 HAST T I
a9 Afow fer YW u%s’ Yt w6 AYS 96 1 Ae-Ae ¢ fer IAs & mis
gt YISt 9ds 9% Jfde 96 fa fIAs A ge®e &t Yo = ANE 8RS
@ feg HIar fAT < Har g9er I1 feo fAg & Har IaAt niggt @@t I faret
WOrgfaeT FEtaret I1 f&d wuafaesT iy ugH w3 ®fag T »Ee uArgt
feg feoox QU feu 99 »iods @< & 3 HY I X I difde fHw 3 IoH
ATH >3 udget T
ITTET M3 AWTR 3 foat feg aHa gefent adt 77 Aeer| o/ J9d
fAge "grgggel’ &t &t A Gt € AYET It feu feg gt ot I T 9
36 T YHY HaAE JF Ha ot fies & I9 ANHI-IWAT Jus 3 Hast J1
fed HaSt UIBUET T ATE S ¥ 3% &% g J fAH § 3T, A.A. T feaf

HIel I AUHS 9T Ji-
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The goal of life for Guru Nanak is liberation, liberation-in-life. It is a state of bliss,
but not an inert passive bliss. fit is an experience of God that enables one to
participate in social life as a regenerated individual. The liberated in life is an
autonomous individual who does not work in self interest alone. He works for the
moral, material and spiritual welfare of others. The essence of all knowledge for
Guru Nanak is parupKr. And this is the essence of Guru Nanak universe message, a
message that makes no distinction on the basis creed, caste or gender.
Dispassionate service of human kind is the ideal of the Jiwan mukta. e

fe€ I9 soa T A T TIHG T HY MEdH des-HST J fAost

MH3HERT 3 ATHZ &dt Adr 8T Hadt s € 99 uAW 3x ferfzz I
frost sm®, 73 7 f&a © fesafontt & Gw At I "wEewel few I9
a5d T wt TU9 fe33T &% IHAT ygu w3 i BIEr &% Aes gt
HAfoNT & sfiee Ja| ggqgel feg 8T gfonmet HA® A (Us, AUS) =
8o8T Is1 f&g HA® fAge 9w ydu 3 It AW &JF° Al I9 He ot foms
feg y=rons J1 fem Qus &t myst sus-femast b3t 71 feg wigfaasT
aaa g2t feg Hienr © AgU feg 8¢ Jet J1 9997 J9s 3 ufos’ g9 Afas
¥ Huv feg gmIe I

¥ w3t Hfg grfu @arfu A9 <5 @< it

It AWT ©9 H3U HI®' JJT 7 I ATTEL ||

Fat g AF AUt aHfE fag 2y ste & urst

FIT {H UTE ITHT TIHT T ETET HIET |

fer 79 a9fs wat fearst fefs A9 wat ynrst ||

YT gT8g d< &TIT Hfen AfE & ATET il

JJ 5761 €< U AN € I feu Us, €83 »i3 AUt ¢ A9 T U
feg fonias a9e Jo| fed Us €83 I | Hod § AEUS JIet J w3 f&d
8re Adc @ gfonwmdl 96 gsdl I US & &SBAT 9 A fgmfsnt feg
I3-IzEr i3 A & gfonme 1 faa3 & mE T niog & Aust @
wWUg 3 ¥z J, 87 AHH © foAs AR adt J Aae faBfa Hadlh famfant
3for afor a9 fder I vz AHA 3 forfant § et & Afast feg & AfeT J1
FHTH AfIgST € AETS &Jt Ifder Adr »iuAt fI3T°3 efd3 3 & 2d3 293
J A J1 feg &t AUt vow &1 »u fer gfovs & »iar 9, R 3 fegs
féet J1 ey fem gfois § g&x 7=t mreE’ '3 AW J A J1 fegt

ASt ForeEt T oe o Aust 31 feg AUt fast ARE (RS 39 oo
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T2 Yy FfJT T5) 3 fedal st Jet 1 S AUt vey S uu T IAS 39 A
WAHAR g fedt I1 fed AHH €, He Y ©f 39t @ g J 1 for Aust 2
AT H3 I3 HIgB-HSit, ygrds geu fenast, aH-93 u® Ag fer €
q95 3UT I TS| I 36K €< IIS HASTHSG gU &% fET AEUS J9Y
5 fa feg AUt How & & 13 3 997 A I i3 & It HS ImiE BF &%
7 AaEt I1 f&d AUt & 3t 99 © oW T a9s I fem fEA Aust ® nig
HE U™ ¥3H o9 fddl J1 €7 HeY3T A ¥3H Ja J 3F &7 37 Uigt <F nigHt
T »i9g Ifder I &7 font gont =71 feu d9 muH Has & dH a9 foor 9 fx
a9 Afow feg fosre T fa &t AUt e w3 § Hold uaH3HT & 8%
faHt-gant 3 wiv-feremt © A3 39 &<t I fem 3adt @ ¥ime & I9
ATog »ifas € IT UTHTSHT § HE U3 &% HY(US F9C I6 | UIHSH »i3
HE UST WEEST € HA®' J| AT HE U™ 'T UIHTSHT 9 de J 37 Ifammemt
€ ¥3H JT <1 AfESt g=<t J1 uaHsHT €< It g9 dTT I A He v fEHT Aust
@ foes feg »r@er 31 g9 Frfgg <t fem v & AT © ufogs feg ot
AHSE & 7993 J1 BJs © FEE I% ¢

RS nifu ynre g937 yff e Ifamrret ||

3t g g =3f Joe 7 Hig mfenr arfen i

'S HaH 7% a7 Heg vfe Hfe afeg gofenrm

T HA® & I nir fas & udgT &fenT||

feg fort AUt T afimme ey © AYY vio-ferem dASarge J AT

uger | 99 Afog 98 ¢ Hu3g dfenf affe s ik 3 A fer e v T 3
3T & feg 793 I fem J¥ § Anse & Ag9s J fa€fa feg J9 fAse
nformang Hest feg feggs @@ fsotw oRst &dt1 feo gfois &
frgrsgs 9 »3 fem gfods feg & avs 31 1€ fom 99 o® Ao Ay &
J AaET JI

7 HIST AXS a8 HI 37 Hfs 97 & It
AKST AT HT U <41 YAH AT YAt |
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AUHE U few 9 Afod Ifde I5 fa AaStHEE T AaStAst § Higar
Mmammwa@mawwwm fE’FfT—FEHB‘Eﬁ
8r yg 3§ faae dls'ﬂTHde'UﬁmmW?maﬁwa—q'S’
Mﬁmmwwa&m%ﬁaﬁmﬁﬂ?wafm
HZ T § AI6-dAI=EII dldﬂ%?%ﬁﬁ%ﬂﬁﬂﬁwm
ﬁwmwﬁm@ra%@ﬁ@wm%mwéfﬁm
fgor feg I goHf3 < 8 udsr & AHSIST 9%t 9 & €9 3 Ay €R
UIHTSHT © T »igAT J| fER I9a I9 361 €2 WieH I8 miel IfJe
I51 ud3 fem g2t ¥ U €96 feg AunEe IfTE I fx 39 ook ©=
fegguax 39 °I WTH AT T U3 T& M3 ATI-g%H II6 < fug g9
€ fuwe 951 3% It ueret € Jar 98t feg dfes dies € gu’3 § fosqae
I | ATt w3z f&AT Aust feo @a9w ueemdt © fem ot €9 3970 It
8r fug 3 fouBe go 7 »muE niy 9 I8T T a3 M3 T § I & T ot
ﬁ|%ﬂ%€ﬁwmaa%ﬁ%mﬂﬁamaﬁﬁﬁaaawm
g??ﬂ%’%ﬁmls& g yfgz J J s 5a'u?>‘fo(|5'§?wmf8€rm?ﬂ"1'
3t "1 g Ao & fer gt feg AUt fug &% fan & 337 & 3
JHESE! adF J1 8T 3T AT fig T Tuisa fYm UH 399 AUGs He Y
BBAE Hies T JAS feu@e T8 »i3 »uE 8H AYH § HY9T U6 H Ial
seaEet feg ASIE®sT € H39 § yarent dfen I viss Gul 3T 789 ©
89 HItH 939 UR J9¢ I51 Ud3 &% It B vy HA® § BAWN 9 e
I

U Hug e <9t dT et 9u g HEd

fem A8 © HY 96 U6 I »i3 ngs fARd vt AIst faast § Jar
I3 Hies fev ufos a9 fosm 31 fe€ g9 Afog fem s & €R wrafaas
&% HEfUS J9d oH® © T9-3W few ugt Aust & moe s fée Js, f&d
g HET9Ed J | e § w9 et feus fev TRe-ster afder 9|

I9 aax v Ht & ferm gt v fex fImm gEt v g AEfus I IET
&% Feyd foerr 3 g9 Afog & 3913 1 fem st & qux fenrg = J)
UJ3 &g fenrg o= = fenrg 3, #9393 © yaew J fAE & faedt =
w3 & I HeUsT T FfeeT qgs J1 HIH M3 TIH s & It S &t
g9t, AT Hies fegg I 8®e-yse I famr J1 fowrg 78 mHAx Hes @
feerfas a9s < Yfafonr I, 88 uer yny &t 7% gz foor I 3 799 94t oF
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Ut Sfent gftmr fagr J1 387 &% I It B9t o8 I 56K fe9UI=S
999" &9 fgor 1 fed 598 wifon I fa€fx g =& Fe & A9 afos = JI
a9 Afag Y3 miftias 7% Ifg I I6 & "AY & gat &6 e 7Y HETTERT
AY of 9% | 799 ¥ W& €7 A 3 Ul yHfsa 9T mrfee fed feae I
fer 292 € »9 '3 fqgr 7 Aaer 7 fa 7 g5 At Afos feu 99 aea &t
99 &% fH®Sr = fHea IuA fagfmr famr 3, €9 39 Ifoz I B8fx
g9 € THS § U ot H3 FfIT T gEd € IH g UiS-va-iSt g% =
nHgeTE a0t € ASET | AT YHY HAS &g I X 99 sk ¥ ff fAn
fordt »i3 feogugx UritHe 3° 9799 © IHS T "BIaSHA I997 J9¢ I5,
8 fefsoma 39 '3 Aavst © fedu &% AIfts J1 89 use' © 97 ydu 3
IJH-I3 Jar feu fedble dfenrm afox féee I8 3t &% I 799 © IHS & oM
afde I51 fem © o It 89 Aoy © IF o< &&x’ I wiust famet =
yH'E & T 75 f nidl € 7 93 37 fes e marfe’ | &0 gfentet o
JI I9 &ed AfoE fAA I Hosu IO HE Y § nEIHd, AHTHA N3
Jer JI

Y qJ I JI3T fIH & »ify gEremt |
T Ay 39 3T faH &7 7 el
JIHt JfH goe fedm aax &t et ||
8 g9 mfog 8R ugH= '8 feHe™ HF fg3 39 &€ Is A
UTHSHT 3% 036 &% Ho Y BBAE 9703 3 €9 J o JIOHY 986 © JAS
Uer J|
I3 56k Aoy & ‘gEegel fed guee It 3 fex ufos g9 ¥9
g I f fem o=t B 9 Afow & Hafra AfESt fad fAdt 31 feg ==t
'Y I HE ©F I3 I | AH O sexat feg 2t feg 2ftmr 77 Aoer I fx 7
AHAA nifentt € g9 99 Afog 8% 889 o6 3F 8f & afe 3 feg
fyyz vz Seer Uer J A7 J1 fEr v gfonmdt a9 nied3s feg U
fozE, foae »i3 fon™AT Hoy @ T9e J| ‘ggdgst © 8% 993 39 Aeg
TH Is 3 I9 3§ & S Aust Qua fed useRdt-AiseEr yEu €
fuwe g5 ferm fumes AN He A3 adl 7 ALET fAA J9d Jed gTaT JF B8R
A »f3 AfESt § ySifeu qu € AaET J1
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uUIT3 TI9T QU3 A9 33 T fXoT 7 AT I X 99 sex w A

& feg o&t fige fefsomx wes o o WEfTS adt AT feR weer @
HTtMH 919 &6x €< Al € TIHs W3 fRg9uar € 8F AHHSST 3 udfant
AT ASET fAHS »ifSHE M3 »iHETHET fd35 fmer Ha3e adt féer »i3
AHH FTH3ST 936 fen fefsoma wesr Bug g9 Afog < s997 § feafodt
IHSIS 3 AHS &9 fder J1 uon § AAEEE U ©F gAe fomrdt &+ A
930 fedt =7 A9 J9d GF & AHWEST 3X udee w9t J1 3t It
J9gEt € AfSTsT © 5% 5% JIHIS & THY T9HT 518 =u9 U feg Anfsmr
T ASET J1
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99 5ox et : fex Afsnmesa Fist
THfeEaris &9 gt
I 56K (1469-1539) € MAHE &% I3t AN <9 fx &= FI=t
T HE 8¢ JI J9 364 AJ¥ © IB T FIST AHH I9 WY fagee =
fAa9 J g ATl T9H © U39 <8 AZ g9Ht ¥ »ig F9W U g As | mifd
g AH™H & A8 AU ©F & 8, 85T § »ig ferert € Toes <9 Hee &0
JT AS | UIH WUE BA-UHt M3 IfEnEIIT »ide WS AHTHA AT9ES3T dIeT
g Al AW T9HT € gl BF I & BTE T nERE J96 3 mAHTE
99 A& feR 337 € Adeqrs »i3 usSs-grAs AfESt 99 39 a6 & AoH
grfanr| €t & miust wet feg' fem uefia w3 Afgnraga fagee © oo
Y3 ge I5 ¢
% 3T I THET TIH W IfT Ssfamrmil
I3 MHeH AY 9eHT TR a7t g9 Ifanm o1
feR 39t T fed 99 oo sea gt feg yuz Jer 91 fen g &
AHST fagee &t 3A<e Um SISt aret Y3 et It
A9H T9H efE i usT I3 feg usus T & I°
fer gt Avfax, TwsH3x, TafHa, Afsnmagx miz a3f3x fadgee
T F9YT foge- iy gon © fidvet feees mi3 ufo® yWifex fefsoma,
ITET JIH & I nuEht T9T K9 593 AR gU 99 &isT JI ITE g9eH
wiust ufost @9 9 ot uBSt 9 eJes IIv Is:
s et 3 HIt urg Ifen™ yaerg gATET
TH U IHeT 8%t @73 U3 Iyt
YA vidh fams 85 I3 IAZ Hug wistet |
98 A TATee 596 a9 993 fafy gret
Aex gofs w3t fEg afg 8fs wdt f3ar3 7rst
I Ife forest <<t & & I JIevet |
fergt yau = foz 3 nrfe fag@ amet|
I3 yry msfA Afar Hidt 1 (30) °

! YeHT, Uarg fefzam miftmis fegmr, damst gateafret, ufenms
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793 Aoy I fqor 77 Aoer T f& 99 ugar y3t fifne<t fagz <

3 fagee @&t 3% feg HE fa 763 wifomrs 99 @/ o g3 gAS = feag
FI6 BT UST At Ae3 feg” AT A3 ¥3H § 9o ATl A f*9 ferst-uan
7 USt-uzat © 993 & Af3a9 T% i3 gfent<t fars fS9 oo fowg nr
famr /i {3 fem R & fods UR w3 B3 § I fer = nrog Hs fenr famr
HY | AHET urafia fagee & A9 919 a6d ATdg & »iust gt fieg e un
3T T

TE I3 B WS ufel

FIHT &< Ao urfe ||

Tt ga1f3 &7 718 »ig il

EiRCCI=Re U1l

Suias fefsoma fugas f9 39 Afge & A9 3 ufos’ fesas™ uaH

T 39 g fonier| fJorss ff9 yofes 903 uan fanmew €3 A9 foe
A& | BT gfore #1es § »UE UdH i3 HasSt € 99 99 I8t g AHsT
Ao | dd 36 & must get 99 wa A Jfordr = f3nmar a9s = fHuiss
w3 feE9uax 39 3 ¥ss 371 Byt U9H § AN &% Asfent fen dis SuT
#9 fesr fa AT uofia ies Bz ®et ART & fanmae & 7993 ot A
HeY § FAT w3 ufges f&e Ifdfent &, AASx goemt »= 39 faoeet 3°
MUE W § HaS Jue & fAftmr &St 99 a/aa nigATd ¢

Afg fadfowr, 39 ugdry

37 3 faftmr Hfg 39 Gew

Af3dT o W 2 f3nret i

yz a®3 feg aifs urst 1°

Ae fiot & g9 Afog & Ae® &7 X 3AT @dlet @@ 3A 3

JorE fEg Ifdfentt nmuE nmy § fogsu fae Ju Aae 3¢ fer © Ao fo
I9 a6d & miuEt get 9 A AT fo3r, B8R It uon 9 qforst fies ©
HiH® 3T § fex feaawd! sgeidl @ ftmr 7 AkeT J1 AT I9UT &F &
9 A & AR i3 1 ¢

ToT AATg €39 JdH

fa@ afg urght urg?°
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Id &6 T A< HY
77 A% Hfg aHE fag®y, Haarst, & A& |
AIf3 Aafe 3T AGIG 3T, 3ok &'H ue |’

I9 57 3 Ufost -2y gafHa feafontt &8 a3 da niuer gaaT
aT&mEﬁwrrew—cF g fBftmr HaT ¥ IO Asl J9 I & At & fen
wuﬁ@gwﬁwmﬁmﬁwamsﬂ?ﬁgﬁrmwm
rites & féfoor a9 3 w3 feg 87 @ O wot F Viare Wi 91 fe€ 79 oo
3 T9H T & 3 fegwst, fedfimrt w3 o ufenrt § HY uofia feniast yes
GRiNC{EG

393 396 GuT A9 €  JIT 364 & TIH © 839 &9 fex I9
feaawg fonfer| Uon &, HeY & M3 ANH § a3 5% A3 o U9H § MH
BT GUT §F gT5 »3 IIGTT BX ©F Be T IET g56 3 HA3 &9 o3 T
aﬁmﬁuw%miﬁféﬂm%ﬁmzjwmﬁﬁﬁdw

8

J "UgHfIS3 o9 H3s AT fa93 muw AAfg3 © Aue f93u 3 gforr 91 fem
T YIf®3 ni9g I5 'Hoss' 7f W' fag3 gue e fAge I+t ez <t
geaT IF &I AT feR fS9 HdY ©F HaY In fHIAS-HaST ©F ANTHAX ydier=T
& &3 A I fq93 mue fHge wicfaa ufas & It gfenm Ifenrm adt
Jogst g Wwifs' I96 = H3®Y fAde »USt 7Y 39aT &Jt Al JagTar Irat
e T| T TR MEATT :

Hug 3fe & 35 uFT |

TIJ &9 Jg A3 A= ||

39 Utg ATE HarE Afe

3T X Hi® & Hatt ufe |l

wifs urfe fag ggg 2fe |

ax 97 Ugsfa Afel’

I9 56k Afog & 979 GeHf 96 3 gmiE miye BeTHT 3y 839

3 wWI 9 »Bs T Har3 et ye fxarat a3t »iz &8 niue minst e
&% WS IfJET § FIST T gU €371 9 s 3 Ufowt g9t 29T 95 <9
393 »i3 a3t €af § 3l AHfsnr Afer HF | 39 a6d & fast fa9s 3
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HIG3 AHST "igr H i3 {g33t § st 73 »i3 geg AT AT A, a9
56k & A fg93 & It Egarg € UGSt g fi3T)
fefg T8 AT IHEM I 37T Tdd0 A e | fer 3 & T e feo fa
frgt &t § 319, »ufeg i3 fast & g9 8 ¥ mHfenrm Afer M- g ook &
3 Bt T AE 3T !

StoT wiefg &tg A3 skt g »if3 &ifg |

a6x 35 & Afar A <fenr A fomr A1

Jg = gufgn 3t 309 < fEgt gdtat '3 ¢t UE 9

A8 olg Asifs 38 aefd 39t aurte 1"
Afogs & BR fies &% Al Jdll I MHIEH Hfdg & 9 IHEH &
fHfemr féfent fagr A f '7 =t ity 8eAt d=9r 37 @R = g9m J<ar| &
iy foors fS9 »ietar, UInAT Ayt Judr| uon ©F f&93 J9&t, nius nmy
fag &t Aeee| €< 9 39 & AGuE )’ € a9 ok & UIH § 393
&% A3fent® f£ a2 AN o fAgAT ®ot fIa3-Afswmag = fsgHs a9
g3 n3 fxa3t 207 ¥ ANTAI HE w3 HE @9 &fHAS T oi 3T |

A< I J9€H 99 aed @ fHAS I3 fegg A a9e I8 3T €9

38 dfs fumit Aor ¥~ feg FaT 99 &ax & AHOT HAU3T ©F fg3T w3
U9 &J5 T, AIES © 3B T feAdt § YHfes ade Is | fegt niget &g
a9 &k gt fHae fan dardt Afsnrerg, a3t AF fHy, fdg Afsnea €
A3 ©fed Sa ffHz &t st 7 Aaetl 8t &t gforst 935 g Ao
HouT @ 3T HfH® AT UATg € & © ANTHAS Ales 9 399 @ nrE
% g &g Wt yste damst Aed © ufade, 3, T9d w3 37 I3 Sua
U, J9 36X & nyE Tt Re fegf gmyset & & 593 »iduesiHa
faret 3 fesus a3 I fae' miw o9 87 < € u3t ¥ wius U9 23 4,
HeET O 9% g% ®a UT Ae | fa €9 &% g9 3I9a7 % Ates fAgT
vied wIt 8 T3 F fJg-uar e Ig-JI3f 916" yfonrt aee s

Y3 3 U9 Efenr, HBg It ardt i

fAfe Afs fex =9a I=t, uan ot arfs 9dt 12
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J9 3t I9 goHr Aot € ys= nitts fdent & nmug ugHsH ©
Aa®y & & fer Irsif3a It & g&™H g fon /| 18 576 igH™S:
Ve Y9y &8 M%g Jdt, AT nitet @t ||
TTH oI I BT, WA 93 TEH | P
7 fer 37 fJoni @8 gx fau A=t Adh aefia 9g-J13F =
<t 99 Afgg & fenm faae =T O
V319 ymr, usfo a=397, HAH 39 STET |
2518 undsT, &y sfent 7fa 3der 14
B T g% QUT Uz T FEAT YsT® WS nuS §%t © IHs3A
Tt g9E fInmare & afedsT yas yfeast § <, 9 & nust gt <o
g faniar = fersT garfenr J:
THI wieg IHSTI P
UItHe g <t fer Haég yge 3 &7 59 A

& ygeE I39 II°T
gt Ufs3 99 yIE |
6 &8 Sfen gaHE
FgaEsT 3 eI A 0'°
fer yag ufgae w3 yax Qua & aorit yge = foraedt aafent
Iy & gIHfEnT It
at% A3 ufafg J=fo udez
E
WETHT ST J&T FAIT HTET
983 Sug far & 7= 17
87 B I AuST Afenogx faaee <% AA3 IIfent g9 & M9
AHT &t fargee w3 vifamrssT & fer yag fea Hos 939 @1 yA33 98
T HOA o7 J:
®g Uy gfe I7 HIZT, g3 I fAET I
Y 3y Afe yehr, gfg gfg a9 Sterg i
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gt IHf3 famrs feget, gfa 39 Haeg | '

JJ 56X & Hod & fex &< HaHt AfsneTg © %3 s8fen ue-ts,
Ufgas 3 &dt Ifam Har wifaar o3 ue-dls, ufgss & a3 yers oSt J
fm &% Arn R9 Ifdfenrt, Hay feg B3t ydhr a9 &2 1 ud3 fegf & I
&7 32 i3 fodw 85 396 T ug faast & fage & J A= | fer Adu fSo

g7 J9 HTET YA Yo 1| A3 ¥ 33 WiE He Hfg g&fa feamg i

T I9 UsE YAt ynia | A3 3T 35 Wish He Hfa gsfa feaman ¥

feR yarg ufantt 3 935 & yat w3 ‘AT ¥ fearat g9 99 & nuE
fee Um &3 g8 99 Afog & ye-le w3 ufdss & fedu adt aism |

U9H WM™ 39 3 B § AF I3 AfJes 9T o A9 3 o fHitmr fder
JI I3 Uf3 3% fale = f&x a2 »i3 a9T AfgnmeT & EAdT & Hasy
& g9 axx & nu et fT9 mont T 839 feu ufodt @9 Hfea gqu fee
UR 13T J|

yfifia feees 396 fiw & fo7 1o TF © fiag aafentt fsfimr 3 fa
&K IS & AHY II3T AN ©F fagee T @d%s J9d fEa o<t fies Haou
UR 3T J1 BT wigAS 'IIg a6d ATfug & U9 © fEx &= AasU © I fER

Jat 379 & F9T HEH3T © A 3 €8T T Hw, gt »i3 w3 3 €39 fi
GH

yf3 feg yar A3 feg Ann 73 feg d 738 1%
Y &7 e 3 HE &% /iR AT fes § It fies Y6 oisT I

7 /e ufs mEt 7fe A8 g9y 737 fag ufe ) ?

396 fiw & fex 99 wifod Ju & A3 AOHE UF S13T J1 99 F g8t

A HEY T I@sfia »i3 viegat aHesT »i3 fAgresfia rast a9 & A
Ao3 J9et J1 Bt nigA™S, 'IIg FE AT & IHS I&T § HedsT © Qur BET
WRARX Hionm| HIZ 3 afesT § »iy & aH® Jadt & Hadr Hfen J1 Hdy
&g I 3T 92, Bu It 8F § U9H T Tt NG I6T FH IHBIT HJY
IECRZ LI

Hfs ¥t 8T I=f® ferfs va agu |
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fex fg Aefa Ifont 31T 3 59 AWS AU

fex &7 &€ & 8¢ & I I, IA A & T3 ||

feaar Aft & gft & wiaf® A9, »g a 38 &7 B33

36X H &9 MAfS ¥9 A fas Iz a99 s93 1%
IHBIT  Hale UM, TIH T, YF Y3 I<ar | HeasT T yg I 17

§udas g9 99T § ARcfent fagr 77 Aaer J X 39 &6 & TIH

T9H »3 TIH 99 & &<, &8 w3 fesawdt ferdids o AausT Iat
TIH »3 AfgmaTg ©dF § asfent fea ‘Afontad Hay &t ws3 w fefzon
97 HUs o371 fEf 99 yarg < fagee »i3 S ¥ fifarg 9T 393t
AHH & feq a3t fles yE'a a9 € fef3oAa a9a™T Ji3T1 79 HaY & fex
HAS mi3 fiie HaY g8z &9 far <t Afswmgg T 9% AZ 3 nifad nis
HISTYTE Jer J| &8 I9 a%x gt & u9H, AN, AfsnmET € ANY YHdl
&g feaomdt 93aT UTT I USAIAS fles He' @ 68U J9d o HisS
ATI-ATS n3 YISt NS € AEUST o9d fed a98 AW ©f fRans <9
fea fesamdt AfswmaTg & AgUsT T fef3oAa J9d Aus o371 feR age
I9 oo © fer fefsoma fims € yIst g9 niu 97 U=9, v feqas
€ FIuHST 57 yfantt g9t ot

feg €&t nifug mer 3dte of JAg Al

fde & fea Hoe-fe-afhs & AarfenT yg A1l
ni3-3¢ 3 I
1. H wife gig Aias, dat 145
-Bdt- dar 722
3Tt rIeH, =79 ufadt, uBst 30
H orfe g mrias, dsT 662

S

-Bdt-, Uar 661
-dt-, Uar 938
-
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I T AU &3, FJIFFe IIFET HIE JH, dHGS I AN,
UBEMIT IMIS6 Hddle, Iieal 9, fEs, 2006, UsT 329

10.
11.

12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.

Hl wrfe g mrias, dat 1245
-Qdt-, Uar 15

%09, gHl 29 1982, Uar 37
Hl wrfe g mias, daT -663

Hl wrfe g mrias, dar =902
-8dt- U 471

-8t U= 468

A nfe g mas, d&r- 16
-8dt- Jar, 903

-8dt- s, 142

A wiife gig mfas, e 1246

15y, 17 w3 1573, AHET J9enaT Yysud aHeT, wifsrg, dar

61-62



g 5ox gt feu adt-femst
UIHHIS TgH™

fere 935 € yAd <9 99 oox ©< Ht © 935 arfogret »i3 feressT

T HAaH J1 feg niftmisy’ T oifeq feg Jer Ifenr & viegr dles A9 @
Hies A T H3®T AN U fegafont Jor3 nigA<t Mies H&' & musT
& AfgTaT fies g313 oIz AR | dfas 87 €9 € AH feg nifaor &t At T
fgar| fife = Adtgedt Ha-ydu feg »igz &t AfESt HoT © Hass a3
J&t At 8 § U9 F 7St 3 Ifg iz A A g9 Arfog 3 ufost Hg
frHest 3° & o 99 993 AT yis qu feg wigs & gfenrBz <t 7t afm
SISt aret At 9 Aoy 3 g8 g AEr ufost 3 Har M3 few vies &
TWE 3 T T9A fesT| fEH yI9 g0 H3 T foamm § wigst € ds Ae
@ Hedt /1 A fe8 HIE T aisET Wt oS AHTH 0i9S § Afsae T a3
f3AaTg ©f 3= 3% SueT Al fodt a9s I fx HofsTas feg wauet =Jqft
VIS E AT UST eI gR T e 3 & fesT AT 91 IHfes few HiZT B
niErs Ut 23t U 31 oifid o3t feg vigs @ ARtagsT, EfenrSE w3
YIH ¥ §9ET fom I UZT I96T 993 ST g At w3 99 a6 €% AT &
fer g&3t § Ftarfonr| g9 a'ex Tt feg widgs agt qut feg orfag ofdet
J1 A3 3 ufgs U ySasHasT & I wirt Aee 7 3 dre! fegaua
feg UIHSHT i3 »e ¥ Aaey § -7y yISiat I yare 3T AT J
I9 36k Afdg & fer aadle 3 yam »3 fersdt § 9999 Jue I8 UgHSHT
T It € UA'9 A9 13 95 187 foue I5

W yIy mg It st il

I YTHT Y AT Il

i fug st 79 5%

T HTZ uret Jusa!

T YIA 3T yg miy It I 3 ferst St vy It 31 28 yg wru I feg

AIS-Ut S8UT & ¥ I I vy It IQuz T &I T| UIHSHT & nmy Tt
feg #a=z fAgafent 38Uz <t us QU fuz fonrmg oz I w3 wu & fem v
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A e wmswet fersdt © St ordt & yr33 IEher gsifeR wEt
Aores feg gl © »igg 3 "wiAr 87 UIH yIy I adhem I =
Aa®U AES JIfds S9er J|
fer 8UJS I9 &od T AT MESHIST © Tfed 3 nidl 7 &
a3 € Tfed nitfts AR U0 3 vigs & Afest § 2ue a6 »is
Maa?ml@weﬁwa%ﬂﬁmﬁﬁmamem
wmewﬁﬁwaa’@wafwm%@afwm%wefuwafm
fa & nre gHT AT IS ©
A a8 ¥er nmdhr fas fHfg a7s 1 12
A 9 TatHa Ho=Y € yHdr feg gfmmm § 8F 29 feu fogasa
T neE3Tg Hfent Jier /A, 37 UgHSHT T aHTEer Hfeon 7w At for &=t
I9 Afoss IfJe I6 fa Hag I "fsgasa’ I 3t A & AoH T T a8
%?Uﬁ?fsﬂwﬁﬁm gsslﬂTaldﬂso(do'faﬂéTm
SIS 293 &It | feR yHar feg 8o f&ue 7% -
3fs Mt 3fs 8T 3f3 vz g |
$3J Je SRSt 39 98 I |
33 ¥ 33 B 33 I UG |
A a8 ¥er nmdhr fas dHfo 971 |
g3 It 33 QUA 33 T ST AT |
36K $3 gTIdT T AIT AfE I |
a3 Wiy AeT Arsdr g9 93t 9rfg | |
55& 3 vy 8% 33 A9 T9fal I’
Id ATag € U9aT »igAT 8 nigEs fERsdt (u3ah) § 3%-g9T fag
i A7 fersdt § Hae 3 &l 38 AHfSnr a7 fersdt 37 rer Ot
YEd TG Wl J| I HTSTHT § AGH T @@ feAsdt § Her afoe
w3 AHST fdE € AHSTdr 97 famt-Hat, AS-HI3HT, fesawer GU 3
HIHS, JO-UIT-UdEdt § AeH T T »3 US-UH J Ifsm™ Jds &9
MUET UB-US FJITE FIG 81, HHST &F UA, fd & 43 »i3 fanrmar =7
AV feRsdt 3% HiEt fa? J Aaet J .. ?ammmfeﬂgﬁﬁﬁrfﬁ—fru—ﬁ
fis HeesHts o6 fon © fogad "oug gay I T
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frs fAf Aafs udh Hish ufe Hgg i

A AT T3t Hatnife o fefg nie ofs i

HI& niefd I&hr gfs gafe & fhsfe gefa nau

YEH g9 WMeH |l

nife Yyay 397 vz & Utfen Jfg fg Tufa 2/ 1a13a€ |

Heg Hinrm Sordinr &3 Aafs urfa i

T8 9z nirghor g2 d3 i3 I |

Sugg ust Tt 38 fBHAfe Ut 121

fea &y ®afg gfgehm &y safquzhr |

ISt 2979 e Hisf Fegher |l

35 afs fAmar urshnr 32fg HeATT 131

Uy Hag Tfe 9T 9T fast 9 g &

I & gonfen & 98 uf3 aerfe |

7 37 3= @ =fenet 7 Ie 2f AAfE I8l

i @ 7 9 3T Ffes 1S Aafe

ATt g3 JIereo Ifar IHTH TTE ol

Tggoer fefg aret gfeg & St ufe nun?
3T g99 © fJens™ © oHs AN far 39 vigst < g9as Je1, @R @
I9 &6 T Ht »UEt I9T o9 YA33 9T 9T IfdT I & fagh vigst =
frg €3 ant T fegaro® I19 fe AuT um ¥ udhr AgEhr it gdr I3,
Iz Bust ® Ho feg et ¥ 9t 31 fagdhnr ufost nmug Hiost fes Srehm
As, 3% 8us' § 8aa Hiow © a3 33 3t gz adt iz AferiAe €9
Hedm™ fentd™ nrehner A, 89aT ¥ o3& 89T € &3 Aue &d1 9J As, €89
UsaT feg 93 & mreh A, 8dst S grgt €3 gEt-€ € 93 AW 9T
Ao | AJI-WT nieEn™ T €3 TF Haiat @ UTEr Ifgn™ AT A, HiRfIT-A3
Uy 8s’ ¥ % 8ust ¥ I8 feu forx 99 He 18T ardt-ga9 "ieh Aw, 3
AJd™ AT HTEg™ AG | UJ »id 83T ¥ 1% fog ToHT & JHT urshnm
T I5, BIsT T I UT 3™ @ gd 22 IJ I51  BJsT w7 U 3 A9,
figt & Gust Hedh & srr gfgnr dfenm H, win &< &t Gost & Tt 58
JT g5 1999 &AM frrdhn § gan ® Sftmr 3, 8o Gust & foms o= &
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835 § & 7 3J ga1  fer ya9 a9 Arfog wiftmmHa AT 3° nidl 7
AHTHS ASTaT »i3 It ASSaT © yrdT feo fersdt <t Afast = fosas 3
H®IE &9 IJ TS|
IT &6 ©< it € aA9 e 193 & TS uT X g st Uad
J1 fen wEt g9 Aoy WIS € Hoe3T § 99 8 AEIQ9 a9e Al 83T ®
frge g™ & AaH T T 1t 3 It a1 efsnrfenr sufa fem qu feg &
fsnrfent I fx feg mae a9 © %3 BdT T Yot § AeH feet J ¢
Aafe H9 HE HTfI Ug ASet Hfemm 11°
T A Ho U & Aedt yHAT € &fex I 7 JJ © URs HaE e
Hfen™ § HI X HE § TH "9 &9 BT J|
AoH fadt J
Ug U5 H Assl fafe arg Afen wfe 1°

fer Y39 &9t © AeHs feg 39 aTex T i erTaT TIATET Hies A
tes Ag 8T Hatt fageg 3 993 fammer S age I5 185" nigA™g
fggerg feg feg & 1'% wiH® I fa It & Hey st dies AE/USsT 3
faar far & 39 V93 % I53 fors s & JffF &7 a9 = g Afog
WEATT Y-t & Fam fgre fages & format J1 a9 7 Ifde 5

TH IH38 auzr His f3rsT Gust 3t |

ferzt 3t afg i fenrfimr fo3 sfen ug &7t |

iy 39 fg AT & 916 Bue I gA<T |

ni3fg fay gafg fegamst 37 A9 &9 ynirat €N’
3T 87 fdT I I Hovy Hed f3nmdt g & 98 feg folt 23 e
3, B9t T I ufgs T I U He feg Hifen &t gt f3HeT Uer 9=t Ifdet
JImmyE & et g2 I niuet ferdt S8 & e § TH-TTAST & nr
UgTEET, IH-THST feg gfimr dfenr 3, 3 fem 39t Afenrit g < af saf
T et feg HAYTT FfenT Ifent I 1HaHY T nied 'nmisHx 13 fonrz
T f3aer = Afo9 7, 9799 & § feue TS /ST u9s JiSt 9T I Inmd
st § =3 1S wid a9et J|
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W3 FE BT I UIHSH T QU 951 UIHSHT 83 € few mHs I »is €9
UIHTIHT & NS T fgret © U39 76 189 afde Js -
Y3y Hig &fa, a9 Hia yaur, gsg gan famrat i

gfes Hfa famrs, fimrs Hfg afenr, Jedfy wisg saar 131°
QUi fer3g feim 39 3 'I9 aed T it T gt few ardt-femet
T YHdr feg w9y qfos ade I6 1  fer feret ©f AgfEasT friat 339w feg
A, 89t I mia® feg T 3 Gat If fogars feg gaaitl  wiw &F sdt-famet
niAs feg aat-aefes fegrgurar & yShues 9t J fAr § "9 © fedu
feg Ju I Cfonrfenr 3 =fanrfent afer I fAR 96 s9-a79t feg "AHGIT
& 8 nAHeST T IR FU9 ydie 9T I Bfds JI9 Aoy € Fet fe’
59-5791 fed fHa € € UH I51 <ot € YIasT fex gn € &% It J18T 79
U feg ANS I& | 99 3t I "UIHIHY ® U feg & "w9-adt =% feens
I5| fer B2t 99 ook ©= it € g "Hua® few 99T dT ¥ Fege
WOfed’ w3 839 miufex I & IIAHR Sdet sad mBer J1 fer &t
BTIt-foH € &< »THH BIT BT Id 5764 I8 § UFaT, T8 3 Hurssr
799t I 3t It oAt I9fAF3T T YA 3% adt-fen T »ifthis 39 AR
feuztor 3 o=8
Ht a9 9@ Afag, YT 1020
8dt, dar 473
gdt
gdt, Uar 417
84t, UaT1286
8T, Uar 310
84t, st 1013
8dt, Uar 878

I S I



Jg 378 TE! : AHTHI 93&T € goH-A ©f93 Aeds
VR IHT YT

H&ST AHHA-AfeW™ETg »i3 feiAdT 3931 AHH-AfeW™ETg © Jidemat
fefsom fev I9 aoa Mg Ho® afea IT Js, fAgh & It J9o »=
fies gfd39 & foasr ug® AEfUs i3t I1 wiad fomms-fefamrs @ gar
feg f-fAe a3ts niftmis Y@t »iz FTHST AOHE »i 3J I8, JIF 876d
w3 Gat T Fel-fd3s & "ozt ude @ fSug a AoHE i It T1 BT
WIAT J9 &6 ¥ A § fea o9fHg »ig »F U9H AREVR © 39 3 dt
femm-AHfsnr Afer faor I U9 niax @9 feg fomrme-fefamrs &t
WISI-NGHTAST feRSt ni3 ydo-fetin gnrar Bust § fex Has Tarfea,
fefsaAag, Afgnmeea-F3aat, €9 act © Afasad w3 AHH-AASS
o <t St 77 {907 J1 sex-TEr T gonigEt If93d F96 nifddT Ase J
f3or I1 I9 sox Tt & fegouar FERI-AEf93 dT © Fege AR
feam &t fegraurar 3 w3 ATHS feamm ©r 30 ufgeass e 30 I fefsom
fer o7® T ae9 I & arfax feam § Saandt T=hissT yee J9s @
WW@W%‘T%@WH&WWB&WW%| Id 36
W@Fﬁaﬁﬁ%@mmwf&ﬁaﬁamﬁaww%@?w
@Wmmmﬁmmmﬁ,w@ﬁmm
AHA-AfSNES § feamndt St §3 33t T

393t fef3gm € Hoas €9 feg yers o3t 3918t &fog @ y=asd,
fAgt {9 Sa3-H3, HEI-HUSHT i3 IEI9-9d HTHS I6, it Jgaret feg
AHSSE AHT feerear 99 & de f&fir famr 9§ Ad f&x a<ts yarg <t
JIH-A T[T AT T3&T T yaiere &F Ifemr I Hoast €9 © fegt me
et & gt feg fex faas9 AHm-fogne € Aud § <t Anfenr famrm T
II3 &HES, g A, IfeeH A T9d TS IS AT ©F 9K Jot
feermar § v &t »3 Bx fo3Ht SFt-At mfag 93 @ fegat 5%
gE%E & IU96 As| THUI® ¥ fegt yf3ges ugH-usedsal & muE
GaEy I SITWE AHTAI »i3 Afereed AfESt €@ diE99 Aae @
ygEfentt 8F & wifddr AHTs YASS Fi3T # Aeries ®Er sull Y3 »iE
niaIeTEt T BHT J feafanm !

‘ yftmmu, Uaret fesar, 3t 2. & 3o, Asug
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Ay e 99 a6d fer I3t & & dew nifds »iar g5, FAar 85f &
fg3T| JJ 36K I I i3 HIRTSHT, HE o i3 YIIst, niftm3tHasT »i3
AAfaasT, 8ot i3 gforst, fAus w3 feog fegarg AWS® <F FEUst &t
nE yIr 3E & et I 3T A fea wifadt mofag S3er @ mo-yEg &
FEUST 3 A, fAA nieg If d Hee niud 3fad »i3 udsfas Hagar &t
st § Wl g A |
AHH M3 ANTHE 9357

JJ 36d gt fegd@ ANTAA 9367 ¥ JoH-oefds Heds ¥7d g99r
BET AR AHH HoY © Heds feo femm ni9g Juer I HeY faf 7 fx
AHTHR fiT J1 He Y & HS™ ANTHR Hdos § 88 & fen@s der J1 Hae
u feg f&d M Haes Ha= AdOHT § AS3T w3 HifHs & 3¢ 35|
Hoel fies @ feg fex nifsnis 3¢t 793 J12 AHH 3 fas ey &t Je
¥39 feg U At 1 Heu 3 fewer Jost gt yEut die-rgnrt fegs &
AHHT B8O J¢ I8 Ud Ha Y ©F Ade 93T, 8F ©f Adedt w3 femsyussT fem
% fou fofos 9 fx fag gt M A7 J9-AHHT YUS-Ad8 midE AraT
Hies yus gegst feena=t niggyu It fa37 fEe Is, 88 Haw & AHH »i3

v

A 93 fea ufgeaserls, figresid @93-393< J, AR & Hed
WS GdI3T &% &A1 I 3 Aeger, fourger, fearzer nifenr 31 €3
AHA Ha= fAafs wifrar @939 3 faos Hee qu fe voe © fen@fsse
?jfﬂ—cméﬂeﬂﬁkgmgﬁwﬁ'@@?m feR 96 A HE<t
w@mwfﬂaﬁg%ﬁg%amwwwm
AT I fem AHm T »iz9d3 dt Hee »uE s @939, Yifaaf3d
WMS-TS, WIUAT AETr »i3 33T T yAdT feg ot nifadhit feera=t fAgae
et I51 feR & 99 He<t AHHE feg 3|, UIH, ©IHs, ATIS M3
IHIHI JIMT BI-I73 S9F 3% HeH Aoz =93rfont & Itz feg
H® A I |
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FHJIE T HEY ANTHA e € &®%-a% UdiHa e @ Jer J, 8r < feg
fewyesT 8GR 3w Yt AA9 5% Sufgnm8et J1 wifgr gon yfs vae &t
mamwwmmmwgwmw
mvﬁaaww@ﬂﬁmﬁwuﬁﬁmnafwmmgwérm
wmm?ﬁmgmmmmmww
J1 B8R & Hay Tt ugfeasint €3 fouizgs Tu 3 8t § mHfia afenrs &t
forr 3% Hfgnm 317° U9H T 3%-a'® J9 T YS9 ot ANTAS, 3f3=,
TSt I, fAgh T SBAGY Ha ¥ TUJ ANTHR I3a7 JTTHS dde’ Ifder J|
IH-I »uz 3fsx Yo & 69 Hev 91 won €T fegt mest fev
yts, wifdd »3 AaSESt 3T Juer J, fer &t wiarg feg Hee fAafas
J9&t ygut feg a7 des TusviTH J9e J g8fq ggst @9t feg fegt ygut §
Wm%mmwwmmﬁuﬁuﬁmm
JI f&d 395 I T Hee At »iuE 99 ydu »fi3 YWY § goH-I 293 ToH
€ fgHdt »iggy % T & 9% W3S JT) U,WW?W—&?&B’
T9H mrfas yEat § It 3tq Anfswr—e i Afer fagr 91

oot fefsgm fer I® = v I fa oy IF mug Ifad »i3
UBfad yIage & Yyt § FAee g@te wer fAR & ya9 Eft fedin,
feerget AF AUsT T% AN YygU AETUS o3 fanrm, AMT U7 o 3% &
87 A9 ydu €3 fer aes Iy U 8¢ 76 ] Heu-He Y fegas afhd
Agu ¥ fewes & fex wifadt Afgst Uer § 76 I fx 99 I AfAa Agat
AHT M3 AN 936" fog goH-defd3 ATdg ¥ de9 AF I8 I
J1 nifadt AfESt feg Ha, fimrmg, fesea, foHdsT, AT nife T9ar Ha<t I
BUI T AT T& M3 AHH USSHET »ieAET 2% 0T J |
IJ 56X B T IS ANTH W3 ANTH 9357

9 56X % Bft FIISt AHTTHS YRSt At Areardt & yHTes
HS 39 a8x ¥t § Hfent 77 Aaer J1 feg ot »y& AN € 993t AHH
3 GR fev Hofgs Anfia Ise & Ho I%et SARIT J1 9S AW ©
HI-Ty 437 o9l fewesadt Afast Addt Aeadt 99 sk gl oo
Bumgy J A T
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JJ 581 I € IS AHH M3 AHTHS 9367 § feeHt agvs < 933
96 HASd 99 UY 3 9T »d1 faar At feg €9 At At A< HABHBT I
ydu i3 fersiHa yg< 3793t AHTHR 9337 § gt 397 993 &9 99 As |
wﬁmmﬁeﬁwﬁmﬂﬁwfﬂuﬁ@gﬁlﬂaﬁwm@wﬁ
SEgt-oh3t ARIS UgH-T9Hs & widl 55s o &fFE &9 foar At Uarg mifhd
A feg gdt 3gf niowasT T fhae A1 IHH, uefia, AHfAs feerar
WG?&H%HHWHT&H%HWWHWWW
fog SwHET otz 914 wmﬁxm@mmﬁammm
EWWWW%@WUWWo(eldsHedsETlec'qls_(S
fem 3gt 3T T

@ nret I3 Hdt Yyt I I JTATET |
I UY IH=T Bt @3 U3 I8 uEt |
UHT vidh fams fag I3 IATS Hug wisreT |
9% A IATeY 5915 I9 993 fafy st |
e gofe war fefg g9 €fs wdt f3a3 At
ST Jfe fIrest << & & I a=et |
ferdt yau = foz 3 nrfe fag@ amet|
I3 yu \3fE Afarr (B3t : 30)°

JT 561 I T FIST AHH M3 AN I3 29 o637 aeat aHst
T g naf3azT T gsEe W feeHt gaHTst € 933 I96 aer nifaddt
WIfed HeU g5 ®dI 3 AT 89 II9d w3 AS9E Jt fegh & H3e gz famr
TEH HS &% 33T TIAES © ASIEIUT ©F Jad1 feg JEF AN Ha3=t
3 R3S 3 38 J a1 fen@ste® w3 3f3ame g nifdd AN €3AW fiser
peTfex It AT | wifadt AfESt feg B-aefos fenastet AHH & go9 geat
g9 J Jret At feg AfESt fan & mma &t nsmwst & 9 31 99 aea
Afag & MUE AN © ANTH M3 AN 936" fed” »idy 7 g JoH-I <93
HE9g § HT A3 a6 & QUi i3t 8 & su9 fev fed fed fex
999 3 A fAR % AN € AW § nmsHwSt AfESt fes Jfenm &
AeT HEl 919 36« Afog = feg feg fomer At f& 7 Hast AHH »r3
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AHTAX 9367 § goH-a(€f93 Heds Y3 J A 3F Ho ¥ »Uet H-def9s AY
3 89" €5 & Ao © I3t 99 A HY &9 <4
Jg 38K TS : AN I35T e goH-J ef93 Aeas
I o6x gt fegst AHTAa 9367 © gUH-Jefd3 Heds § odfent
3 20 oifofns 7 far § y=s 9e I 3t 89 T Hew »iE Hedh AW
wifgfenast fidt 1 feim gasT feg I fx wiffar aoe Ifentt a9 &rea Afow
& a3 & izt gor-3efds udg § &dt f3nmfamim) a9 &ex € AXST

aﬁmwm@’m’%fmm@rm fer <& M,
TBUT, IT, JU-AIY nife & fams 99 a6 gt & Hegger femr J1 39
Waﬁﬁgmmwmmaﬁwﬁwzwm
@@H§mwﬁmﬁWﬁwwmﬁw—wwaﬁm
HOe J1 WEHT w3 YIH3HT & Audt AfEST § o7 »ag yers Jafentt 39
a5d feR § Hou™ AeH 37 ufast &t nieAET 5% AUSS J9¢ I8 | He o™ Aies
n3H UIHSH © fedar &t Afast I, ferm Afast 3 w3 Aug yus J9s =
WRAT TAfentt wifsy gu feg neesT & ugn werer T €3y Ifenr I
HOHT A6H 3 ufdst T AUdit niereT €3 U3 udas @ &F J

He U™ A6H 3 Ufgst & Audit AfESt mis amie F ni3e3T I nieAgr
TIfis ifanfs HISTYTs U™l Hiss! Hies & J1 fem uamf €3 o= 3
H&S AH, Wwﬁﬂdls Yfaaf3a mM-g™s, IS of! F|'H?E|'FUH3':T
AT € W398 »iet IT § H3fes Jufent wifdd a9r-a9H 396 76 3
fx 8o "Afg ¥ Afonrg 3fz & uehn A9 fAB foz ®fe =dfs &
VEM 1 TH HIH § TS a9 B2 €3 T Fed HeSl Hs §
JOH-AefI3 Heds YT's ade J6| fed’ &1 I I9 ook It »ighs UT’
¥ feg y=H T HfowH J AaeT J1

I9 oo Tt feg” §g9Et AR 93 T goH-I=fd3 Hegs 8¢ 99
 foug & AOHE W8T J AT Y &6 I8 NPFEST § HeT € AR
AJaTdt &% A3  YASS A9¢ Ia| fAies 3 ufgst Audt »i3 AR s
udz yus 9T @ ngEsT © feg® THies-Has”t »igEs gaTel Ydss
TH far Mies-AE @ €3y sex gEr 99t I, 8u a3 T wieAmet
=Ifims feq Hags J3T J1 Hies-1as’ T feg gl Hasy goH-3efes
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AHTHS I3 &% 138 gfanm nifdar Aasy I 7 Hed € gurat el &gt
IT UTT F9eT JI R YIT IT R UIHSHT, WSHT, HAST nife
niftmm3fig Hawut § Hou € Bfax UAS € 793 &% 13 few 961 a9
36 He Y § BF € AHHT d9H &% "HigMST 88 o 936 ©f Y3aT J9¢ I6
3 &2 feg AT 33X, ANTHE UAT Ha= & »idees J9d gHT g Al
J1 fer AHAZ UA feU A8 @3 VAY 39 ¥ AY goHs 17 niggyu I, I3 &
B35 &d1, NEJAJIE, HEHY, Wmam?fewzﬂﬁ; CES
IHT FZ UIAT I3 AS A I TS|

J9 361 I® € FIST AHNH 0 B € AHTAI-T9THA 9357 g
UJUTTET e T YII-YAT 20 I AT | ferAs™H & nivE 3% 99 ni3
Udigg = fex d9 &<t Aa®U 2 AOHE »if g At Iifa fAusa 39 '3
feq goH T 13 T yIfes At Ug ggeee™ © SHS J96 UIAUT 358 %
HJd® HI I9 &ox m3 83t & et 3 fem 36 § w3W F9s e
I95 BEF ‘TIg feq I T T e 13T S AHH § fex st femr it P
I9 &6d & J9 € & €3 J€ sarfanrt & ggfene i »i3 goe niew feg
feu faar & I9 Agat HaHt fadfentt feg feews 3117

a9 &6d gt feudl AHTTAE 8936 T JoH-IEf93 Heds god et
ARUTS ferms=t fo8' Ae saaer 1 feg gat wiust yos A9 @7 goH
it fagt Aguars ferms=t = faag J9<t J, 8t Asw & yfsetenT Hast
FHH nied S&HE! J1 I9 &6 Afdg & "ye W39 feg fam got-Agr =
fex UH UtgarHt goH &t »iutd AHSET w3 I9-fedu Ifa3 niggsa =famret
€t HId I8, €AY UH f80 99 &6x € IBiU3 AHH ©F fEar § & AuHe
aaﬁwamammmﬁeﬁ%%%w%m@wﬁuﬁmw
ﬁmﬁsfgufeﬁmﬁ?wwmwmam

J9 561 IEI HS H3I »i3 Bt &t It At et fev U-=y meet
NI UJH MT3HT © AR <t JI5-8Be, JIH-JIfH AT As™ = faag Jfenr
I, Bat Fest HEet € figt, yItat, 3=t At viget ¥ Uyt €3 3 w3 HIse
HEHT AHTH i3 AT 93 &% Ot afenr dfenr 31 fAs @ 99 aex
T oourgT feme @ foxd fea gu dT &g <93 fefss Age (Af3, AoT, Hor
Afos, fsaeg, fsas@ »rfe) ©u 7 Aae 51 fer 3F° I9 oox ¥t 8




JJ &6 T : AHTAR I3&T B gUH-J ©I93 HEds 147
e nifad Ave9ET, feduget Hue-de, AHH »i3 FooUSHE Haeh ©
JU-AIY THee T8, fAgh & 99 &6d I8E AHH m3 AHTHS feerer €
W%H%HFWBBTUﬁﬁ i & fegt ¥ HI3e 3 fesadt &t
JIfen 77 AIETI HY-33, AfS-nAfS, Frf%nﬂ—darl"a’wa gar-Her, 3&T-gdT,
HO Al-q9 A, FIdIE-TIWE, JIHE-HEHY w3 TG, Hfewmm, HH3T, Hy,
HIST, Ha3, HAG nife HE€ d¢ M3 Ao, »idg w3 3= € yUd €3 a9
361 € AN ©F AN J03® w3 feeneT § €9A8e ¥ %68 Jd 3764
% A9z fau39 AfAg 936 & aHeT & YA3SS J9% Jo | €3 39 aex
Y3 AN et wiet 7 gaeet T fadg I nmust et vied adt ade
AaE vuE ¥ fEfes Aara3Ha A T HE® & YA33 J9T 95| nifid
e © fogus feg rofea gt (g99a3T, fonrfe, niurt sete, foHasT,
AT T AHTHE 9367 & YdIe=T J1d &6k e € TAZ T fehH JITHRS J1
niife UIHTE! 33 R AN 9337 § niftn3tHa Aeds yers J9e J5 |
J9 56d T T UIHSH T B33t U »3 9939 fem gt &
A3 feus & AR ¥ 31 fer w2t g gt wefex uue 3 aet
@ It I95 T a5 AE9, A3Y e JFt feg It ®%9 § Hee
foge feg' Hoel ada &3¢ I1 feg gt =fenr, Ho, fumg, A<, F93T &
g 83 Ho" »i3 BF € AW § IwBE wder J1° I8N, aw, du, &3,
Ha, Hfenr °3 mofas fiiedt § sea-aat g7 afd & I%3 ofga8et I »3
fer © @®e foHgsT, AfasHi®sT, fadr, ygBuaTd i3 AIY 3 ©F I&T HalE %t
3I-fiedlt & St EAt J1 feg gat AHfa Jeat-dtHsT § I8 &% Hefs
FIe JI I § HOH © A3 GHT T Afed BT T Af eHel I8 HEST A
H&‘Tmaﬁﬂaﬁ@wﬁwwww@waﬂﬁ , THos 99 & ure
m|maﬁwﬁmw@wmﬁaﬁ®?f8&wm
forfas a9t 9, gt T 'S T99ra »ige3 39 & &9 feg Uer I fem Ag
I T AN HedT niAg feg dvr I & Hay @ At mdAs, €/ =
AHH, B8R € AHfAX 93&T, Ha<d, AHTAX fearg nife 87 A feg v& #ie
I6, Moz g uie J1°AJgduAe J, Bo o9 Hos fee &x fosHt I 3
JAT, VIfAdt B Ha3T J |
JJ 36d g2t feg®l AHTHR 9357 € JUH-JE(I3 HIRJd & UEEH
Ms?@wgmfunmﬁlamwwm”aaﬁ{aﬂﬁrm”(mmwﬁm
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Uar 01) g fm-mHfsnm 77 AT 1 g IAE gne fex €39 FiEStardt
yfswar & & Afodqr, Jorg & g f3numgr, fasst & & ge<3, Ars <t @
IETY, HIeQ #¥d € g adtewlr JEdt-ahi3t i3 fimr & ' g €3
A AHTHI-MTIfER-T s SI-AfSm™aax 3getsr o fafant s it »is
A6 SE8T J1'7 niust 2t »ied g 36) IaH A FE T HIftmH gnrraT
ifadt dies-feut T €3y 9T Is, AR »ivd ANTT Hae3 T FA-Ysd &5
Hefts yga9e’ & yIst = femew foarfenr famm 31 €35 g9 aox ot
feo® goH-aefd3 Aeds 3 &' 3<% USHA Har AHTHA fEeass feg @t
HISYTS Wares Utfent J |
9 &8 I B nHEB €3 »iurfas »iffd a<ts uaH & yfsues
g9t I faA feeddt mfa yrAfoasT onet get J9at| 39 aex €< A
feg fog fomgr A fx It & uon €€ 3a & 3t Yfed gser T w3 &7 IF
3T & 931 IT 56K B T TIH AT YHfeasT »is yrfasT 3 feger
J g Ht | »fdd AN AHH © U9HA di9e § TTeH I96 BET g w1 & HG=T
AII &% 3f38° 73 I8 niffd < ugn <t &g Jut fAgsT ugst &t gf »isg
A" 3 AT niHst” €3 wirorfas /1 wiAs o9 319 aea A, feg9 »i®
JIH wife ASaT Uyt 3 £ wifdd A9 w3 §9 Hee o foaHE J9aT g9ge
Ao A3 Ha<l ANH e niedl A3 d AN | f&r a9s 89 nmudt =t
o9 69 AZ & Qufg Ag nmag |
(39 qg Arfag, Jar. 62)
HI-HY HG=! WEd6 § Id 376K A8 HE Y € AT HIS6 € Ae®3T &et
"ot funs I9e I5, €8 feH & goH-dTf93 HEds yes dfentt
5II-ARA ¥ UIHTE Hasut € a%-a% Hast gt I8t neesT &% & A3
fdeT 75 :
* €8 A9 It Afg fog3z ofs <fy q= FaH e
g8 5 ufefs I3 Ho T8 eAfk Irfent il
(a9 du Afag, Uar. 463)
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* Ag 3T Ug Fa 77 fae Ao IfEl
I3 & H® 837 35 9 I UfE|
A 3T U Aet 77 Afg T3 fimrg |l
&8 AfE HE JTHM 3T U8 Hy e ||
(g dg Afag, dar. 468)
9 &5d €< Ht & AHY Hies 8939 w3 get 938 & HaesT set
faA mfAg 93 & A9 &13T J, 87 g9 @ar et yAfEsit niggy HeHt
AHH € nideTet d96 ©f AHYET Juel J| %ﬂﬁﬂﬁﬁgaﬁmwm
{&93, HIS »=3 AT € Howu §€FHWFWWU|%U%%WW
AHH € 9-29 vwigge, 831, RUIHi, fie-gi T THfot »i3 it A5 3
TIAET TS| JU &% T I AUHES T 7w I fa 393, Aoz w3 Aer
H&Sr AHH € 89 U9 s, fAgt 3 fast mma & amus & & &St &
Aael | 39 &6 & nuel gt feg fegt f3at €3 993 o% 3T J1 Hee ©
fsgmag A=Y EW@WWMWWW@
fimr g= &2 981w wify fag g of 1 swa o9 vatefy Al afg
d I 56 He H § a9z 96 miz niuet fags aHet fes” AW &t 33
AT S = »idr a9d for fags’ § "HRds’ feg ugeafss &9 fée I5|
J9 56K I3 AH TN I8l HE Y § JOHGdT 886 & Hew feer J1 fem gt
feg Afenmr & g qforg vIar § yuesT &3t ot 91 gforw & gfonme
Ha3 €3 nmorfes J1 fer 3 fewer Has € Aa®y § AYTasST YE'6 e 9T
J9 &6d He Y § “ASHAS d96 W3 'FHAS’ 3 89 © AHH QUTH dde
Is

* sy sy 7 a9t sy B Uifs syl

fag Farfs Ao & grfor fag &< gy AW |
(a9 qg Arfag, dar. 20)

* €34 HAf3 €30 I= 1l IE I8 U= nRIE TR

(a9 J= Arfag, dar. 414)
I9 56k & fogaaE, A H-flmrg €3 »iorfes AHTfAa S3aT
T AYW J9¢ Jfemt Af3-HAS § W3t ¥ 33 wiE g3 5% O9
HAfSNT & J% 96 € 999 39T €A o HaS & JaHt Iee feg fomrer
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JI fer 37 ART ¥ AU @ TET »iS TIAMd € HYU Age I fed
HAgS 3T Hofen 39 a6 foue Is :
fefg Tah™ AT aHEMI I
3T ©IdId TAT UTEM |
(arg qg Arfag, dar. 26)

I9 561 HET AT HeEr IE § AT YF ISt NS HBE HAST €
AU SE8Y 75 3t 8% fex 3 feR Hemy § gon-aefis Hees yus der I
3 gH feg AT Hasl AHTH ST wiedn J fegser 1 AeT fAd wreen g
YUSEE 5% Ho ¥ Jadt A Eous faasht 3 Afor It forms ur 8% 31

833 AT feeds 3 AUFEe T fa 39 aea T gt f¥38 = wifod
RIS feardl fifedt w3 M J1 feardt fifeat w3 M & Gaomndt
AHTAR 9367 Yes J96 I3 a9 &6d & niueth gt feg »iex gret Yot
[CERLY %ﬂ%ﬂﬁmmﬁaﬁm?ﬁr%@gm%—g’u
feg niftmmavel Tv9nfss As1 Gt & AWEr feg@uer A AHTHA
fegquar ¥ w3 I9H-837 T mug wiftmmsfias & T U9 feg uuT TS
wigEt feg &7 niftrsfiasT &t I9 a6k € AIAT USUIES USiHA
A 3 U9 I 3 feandt fdedft »i3 v fer & Jedt 82T J1 He=t
&< 7517 9 561 T fET use »iAd feeas w3 fef3oAa Hdse & Tadt
JI Hat ASISt § mifsfeniast yers 96 I3 goH-3efes ude @ Hoed
T YUl I9 56K © F2f 936 T HoRw Ufag I

*hkkkkkkkkkkkkk

-

TS :
(fermrme are: H 19 o Arfog & Heu3T 3 B femm wia), Uar. 356
2. 9. WIH. HaEed 3 9T9SH w9, UH., AHH @ e ydfsa fershs,
(. Afegadts a9), Uar. 05
Afeearls dd, AN fefamis &% AE ugs, s, 85
4, * %g U gfe I HIST g3 I fRgET I
31 39 Afe yehy gfg gfg &9 digg|




10.
11.
12.

JJ &6 T : AHTAR I3&T B gUH-J ©I93 HEds

(9 AT, 919 38 ATfod, UsT. 468-69.)

* qf&s I3 I ITATET Iy By &fg 83fanil
I3 MHTH Ag 9eHT TR a7t a9 IfanT il
I8 Ffw fedat It Il MU I7g & J=T |
fefo o8n afg gy It a0 e fafs fafy arfz It
(9 H3, 919 98 Arfag, d&r. 145)

* gt g3 3% He ufe
JIHE &< F7horm urfe |

A4 a3 & A& Mg ||

IS &3 3 gy

(F8UE, UaTAdt, a9 dg Arfag, dar. 662)

* it Jufs famrs feget 3o 39 HIE |
(9 v, I 98 AT, UaT. 469)

19T ITET JIGETH (FUT. JIHIS g A7 dit), Uar. 71
3 TI8 T HtaT B HE®! oH MZBTT I

(@9 dg Afas, dar. 25)

a9 qg Afag, dar. 419

* fies Ha3 Hfs a0 @Ae 1 ar9nfy 3fe 3 Afg el
(@9 qg Afag, dar. 412)

* dles HI3 77 A9 AT | AY 993 A9T 7Y UTfE |l
(@9 qg Arfag, dar. 1343)

Afgnat 7Y Afgnt AE8 sHmiHs |

5 fearfes EA® ust A el AE o1

(@9 J= Arfag, d&r. 937)

a9 q= Afaw, dar. 463

8dt, Uar 468

T9Hs W (4.), 739 g Afog ITHSST B3 € HSS T

151
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(femme &= : H a9 g Afog & HeusT § T ferm wia), s
467-68.

13. 3 Hfg I IH Hfg 3y Stafi a9 Stemar il
(@9 qg Arfag, dar. 1153)

14. A€ A3 s FI3T Yy f5I38 fogeg »a® HIfs
nEsT A8 39 YA I
@9 3= Afag, da. 01)

15. foms fifw (4.), I9a7at v HY, dar. 03-05.

16. €dt, Uar 25-31

17. MHIAS fAw 99e@ (37.), fedi<t Adl € o< M3 AN ©f fAgaer
e g9 d8 Afow @ yHAfaes - fex fendtae”, (eme s @ o
a9 qg Afog &€ HeusT § €2 fenr »ix), dar. 73-74.

18.  fHST »m3y Hfonr ygH=y ALt
T nifyz Ty I @ wifyz It
(@9 qu Arfag, dar. 421)

19. f&g 35 g3t 9t J9HT &9 Afes »mu@ Afdanurat ||
He fogrs ofg fae AHfe & €€ uefr ue fogati
(@9 g Arfog, dar. 23)

20. 919 9g Afag, dar. 1245.

21.  =9Hs w (4., 739 Afdgs & gt feg Hae yH »i3 sEgd,
(femie s : # 99 o Ffog & Hews™ § T ferm wia), da
433,



A9 97 € AoAISt T HO'9: IY 5K At ©f 3t ¢
I TSIH HIS™ QA WI U WiGTIEShAT
el 39! A g2

|

9 &6k ATgE Al 9T T93 T BF Jfe-gut g’ wiwgel fex
nifgr afe-gu I, fAAer HET 13 © »ioro™® 678 J1 “MBTE UT T HS
FAGS Hae© »onls J fAR € »i9g J6: S86 o96T IUs feg, AJ ©F s
feg feAE9 a95T, A NITAT TG 3¢ 9o deT J| fEH T wiwgsr @ =938
Ha df3 & 33T 3 foor & fam Yt © HIS U9 A Adnrt 3 fiisat Ehrf
et 9617 HU'S dF nigA, “HSWT ot Jfe3r, 8u a3 I far feg fam =
JT IME A%, ¥TH JIS HE Y&t © I J9H &fJ I | JN3 arfen 7ier I, 67
T &8 wiget 317 yfio SIur9T ATHSST TEAeT g9t © fen Jfe-gu Hedt
qgs J, “BF Ffe-gu = fex qu; Yyt & A3 €3 7 JgeHE I A4 o3
JITHE! Fe&T T AAT JU TS| HS MIHST 3 ITaT § Aigh &ar et
JT| nimTEt feg =09 9 T3 Yt ® I are are < 96177
& g= oK & YHAT JgEHE! 5T feg aget 31 U1FF [Tatent ehat sestet
[Tgeeua Hall §&° T Had Jet I ... mEISHT yBs BET FH &7
1598 ST JT aT 71 FIrEd] St BT #isT di% UT [eT HF A 35 5
fegara 318 318 e & EHT 3 HST € »idAT 6F & mewr 39
TEBHET BT Borgel & 3 515 I #8, 2731 3 vt BT fredt & 31 afEE &
Rra-fire W feg B3 [ER3 e © 1Bdr W3 GHT WaHT Faar
Eoraetnr gz 7"

VB Ffe-gu AIUT QuIas feeewt ¥ fefds feordt &F Jmat feu
faor 7 Aaer I fa feg fexq Adt afe qu I # far AI-FAdd &t A3 §u9

: Tomi9 foree 8, g.At.H. YAt fegmr, Uamg Jedt galeafhdt, afés
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8re ufgerfox Hgat AT foEseat % i3 AW fegoy o Adfus I fer
feg feez g A3IT © g < FHWT @ IgEHET AT feg A= AT T
Il

far Afof3x us fegs I9 Hae TAJ A &6 83 o JF 3 § BAWD
e I for »E gt df Hafas Jdt 3t 3fos I Afofss us @ o= »i3
IF »iTET § AU 7 Aaer 1 »ige-fefommaa wiftmis fedt »ere fex
ITHET US II3 AOMT ni3g-Aau3 fearemit @1 3ar-grar gt J »i3 feg
i3I-Agu3 feareht 3t STHET Uus © wiggt & fAgAs ©F HEs »ug
ot I51 fer Adu feg SA.GOHTH (1966) T MU YASH ASIATH
AHfesH  (Structural Semantics) feg @@ 3 <3dni feaget us w3
59373 T niftis BT YA 3T fomim gas=Ha »igg fefomrs = fAois
HT3YSs J1 8T us & fodfanr us-ydu feg aoadts 3730 &
Ni39-AYUS J€ € MU '3 &deT J| BF nigAg fan fead »i3 fexfag 33
@ 3T I JFt AogasT Quser I AT v v 33T ¥ ufowy fev fam fom=
feg g5 J1° fem 37" IOHH nigA9 nig-fearent & H¥u-gaz gadt
yfaast &t d&t 3, fam feg A w3 93 a5 Hge Ifder J1 fem
wet 89 fan Afosx a9z & nige-fefomisa Ha3 § AHST &t BR fog
IITHS wige-fefimass fearetn © wizg-Haut © A9 femsre odt us
@ HIH® AJESST I UJDE of % JIe7 J |

fen 33t nige-fefomrsa 9oz 3 3= fea us fegdht wige-fearght
T At wizg-Adot ¥ 3%-9¢ 3 T fagt © yra feg 8r us dhit fefss
nigg fefamrmsg ud3st Grad €t g8 3 B T AHTT nidg-ysus
faafmm #fer 91 fegt uIst 3 »is9-Fefts aoa & fegt feaemt ©
WIE-UT g2 36| fox Afasa us Tt nige-fearsnt © & nigg-ufanit
€ »UH »i39-Adut ¥ 3e-ge § It BAE nige-fefomrsd Har3 fagr Afe
J1 fer &t niftmis withs gat-us T AT9SHE YT 39 Udds &t Ufas
Ut I ANY T8 Ue feg nigg-feaent € ugT 99 9T US-YRdT
weAg ferstiz i3 famr T w3 fegt niog-feagmt & wiurt 3e-98
It AT U € IR-HET § AHSE © W36 13T famf J|

1]

H JI Ja AIIT €9 War 578 3 581 T ‘T TSIH HIST 1 UT Y

BTSN THIBY WIS TIH TI-UE T WIIAF HIBT 9 W3 HIBT 3

5 ((
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eNTT GITS WBISINT Hilas & dF FBA €€ ] enaT JIg3 w3 Tl
TETH & W=5Id5 ETF “WBISIHT HEGT HITed &d 1T& er FT J86 Jer
g Féa 8 & BT T W §IF RHB &I 057 I/ FlIHs W3 HIYT
AT € € g9 I& HAdl W3 ferdl 77 nieE w3 7/ JJ 33 € & HoE
HTS? € 803 & T& 3 [3urar & gloHs € ghwrel 31 3 rer ferr
g T °
I9 376d € I3 niEger g & B Tfe-Fu wigge! & 39 3
T »iF BAS3 ¥ It & Ut dE I U9 fiE 81 Ffe-gy wigge =
Aeg i3 Yt &t o feu &I o fegmy »i3 Rt 8F33 &% J 88 39
5d If93 viwwet Us feg BASS T dE9-fig yoy & 8 ni@wydy 7 A
IH-IfI3 T w3 HAY 3§ BF 5% I9ar uE wet Yfonr fanr I 7 fa onmr
Ifgz T J1 ferm 370 I9 Afog B Ffe-gu »iFge! & qUTSIE JI¢ 9T
fer T feugrs Ay feu &<ts A9 Aae JT fem § Hfeas yes ade Ja|
niftls nitls us feg Jedt gar wiawsydy J1 ufgst wisdsr 2
fermet et & 293 J9¢ 9T BF ¥ fHoAx, AY®A M3 HY AgY © 96
I I5| T HaHt dies @ 3%sT Us-w3t @ Ut &% safent™ 8reT Ho
AASR Ufent 3% 89T & YW (HEY ) W3 WYy, €< € TgesHA
THIIT T YJIE=T 13T famrm T US-YHdT »igAS mid®sUId AN 3 HHT 3
Ifg3 T ACfd Yoy % © nitlts J1 IH-NUls I€ J9 H3 GAT diws <t
YH?:‘FSF!ETE':TUI wwmﬂﬁﬁmmﬂgmwm HoH
sﬂsfwaawérﬁq—cmaq—a’ 5 f fsaufas o3 mie os1 £ feo
FUHS J96 &7 W3& o137 famrm I & viawyay’, ‘yau’ 3 fanmux 3 Ads
JT J| YIY IB-TS3 TAST J, ALl IHB-HAS MA&HYIY & 3T 3% dhnft
vt 3 Has I i3 gATT 89 Avet it © fAemx 3 Aesx & J1
WAHYIY 3 YJd € feH egeds ud< § a9 Aoy fer 39T fans x9¢ Ja:
U fRJer moT uf3Ag fAafs Aq 40 sfenri
HIB3 yat utst 3dt adnizT wfs g&fenr||
(Ht 319 9f Arfas, uov)

e ufg® ue feg Yy’ »i3 MYy’ € THESHS THde & T986
WWU@HUWW?EFW%HWE ‘Afog’ € U feg




156 Panjab Journal of Sikh Studies

‘A8 3 TIT N3 JIH-HoIBE B od UF o3 famrm I &5 4O wayr
Hies % AEfUs ni9e-fearet I 7 Hast grst @ fafonmifissT § niasysy
T foui3fas 3 fogufos €R X GRS sAHsST § Wifas J9et J1 vy
HEnT € Yg< nitte AR9R aH-adt feg 8% o niug W& § ferg féer
JI 89 feg g% AT I fa 8 § s fomfez AW & &t fHfenm T »
ferer fex HaHE »iuE v® &% fHeU & W3s 96| fer &gt a9 a6x
HeY 3§ I € nitts T9A o s H-HHTs & Y3 3 AST yE6 J9¢ I5|
fer Ast eorar & €T yg © T § AHS A J1 AHS-AHT 999 o9 ¥%
HoH © 3%aT WJ »e HIgHS &% 9 8Rg AA9 feg fea gfoz = dag
f3nmarE Bt faor famr J1 you fa8fa o © »itts I, AR Yy we feo
Ifger I w3z 9 fam 37 & IF T gar & »iEIRE &It I9 AT IS
Arfog Hey g ¢ feg Ifge w3 J9 fammare < sHigs fide 3T foue Ts ¢
nirdl AU A fAg fHon= orJ argg i |l
A3 A<t T9di0 By uehal &7 3R & Sl
(Ht I19 3= ATfag, uot)
I uT feg viasydy &t B33 ST ‘AyE’, AogT, fAonsg9 fermst
T BT ATR-fonuUx »i3 AIS-AASTHG AU € 986 A3 famrm J|
WIHIIY MUE AHIE AU feg fig fiRet © J=-as feu feevs T, €9
et 3 U gaH ©f UsE It J9e8 T J1 98U uY f&g I fx figEdt
feg fimm J= © s=ge & 89 nifgme T nifgne & fomers J9s et
%ﬂ?ﬁ?ﬂﬁ?ﬁ@?mwm m?ﬁmaﬁ@ﬁwfﬂaﬂgw,
@Hﬁﬁﬂ—dwzﬁfeaﬂﬁzra@ﬁ?fuwzam SBAGYU BT miry It nifrd
Heut g feadt fagsthut 3 vas 9= o €af vieg B9 I § fan fder T
Hodd &l Ifen™ AT AaeT |
nifis nitts us fea wifadt feret 3 ysuz yes s9er I AR <
It A3 96 Qurt TueTEt 9 S FeeT § I FE feg ufaedfss 9T
JT MAHYIY &% THBY ST 9791 @7 wieAeT 3 UdfanT A7 AgeTr J1 fer
»Er I 98 ue feg us-uegEt € 59 w3 Ho-Hfon 95 AHTHS Heds
feg SISt e Tdh 9 € yfafonr § fenge fig a3 fomr 91 3w &t
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WAEE Yfaast @@ I51 fof SAHSt niite 89 U niAs 3 Sywgd Ifder
JI eMAG BIfeR ARt I o I X A€ A9 & 0t &/ d 77 J 37 A
Aeg & nmE-nmy dt w3H I A€ I51 J9 Agg feE ASide Haut g
A IBE & AfESt =7 fa39z IIfent® A% 991 €% UdsE ©F RSt
YTs J9E I feg S99 fiee niawysy 3 fees € niggst @@ Afest
feg Uer Jer T ni3 ¥® 5% ey e |3 AT I HEY  eerdT nifed
W I TeF I A A3 AT TS AW AT § I9 AfIg fengw fHU aee
T 32T AI® faag e AATT Hfent Jdfs =i

dar e fag 73 &t feg 33 < w1

(Ht I19 3fF Arfag, uot)

= fena, ﬂmwwwmwwm%ﬂww
ﬁﬂﬁémWquHdslHloslwmw@Wﬁmmﬁ
g3-fodt »3 3= orst o9 At fAgmer 91 ufo® ue femg ‘fAgax enmar
fAems A3 & yfagst »i3 yfeast & e9es or ue feu i3 famrr I fem
fAgrer § AAfox dfent feg g w9 &, fiond &8 fegz 7T © %
§#W%€%ﬂﬁ3w%€mﬁﬁwmf€ﬂmm
fAorx € gon few o3 Ot 8r 3 fegze I6 w3 8R <t fHog Ao yus
sH-fAHTE I3t Fstes J & fHeY IfA® 9 8¢ J61 39 ue feg Ug 3T
YU W3 »id®sydy € Hedt § 98 uT g fex a2t uA fosm famr 31 few
HeY & AE-Aadmf & 13 §u3d di3 aie fegsry & 3l J9a »idsyay
T ey Bt wrg 99T feg »@e & At fiSSt aet T 3t A Hey N B

JEI3 T S foun Hae dT Jd 3 § AHS A |

d9 &6 AT enfdT I3 grt »idaet € Ufo® ue feg »iads yad
et ‘Ag3T, Aoy feRmsr oW @93 I GA<t Aewr i3St ot I g feq
UH B8R § HY AU ‘TaH-II3" fagr fomr T 88 fere 8®e Wew @ GRe
T T UBES-II3T © gU feg Um 137 famr I1 Uy’ few HaHt Hies-HIar
&% HEfUs wiee-feaet 7, # A3 © A3 3 AT J998T J¢ HeY & BReE
TH-GA3 IAST 9 U36 J9et I HI3eYTIs Uy feg I fq feg amsT fAge
W3 T &7 & ‘Arfog’ & yust wr 50 & q98Tr J1 ferm 37 & ASt Hay
Y3-d$T &% 936 AE Jet I fEE masydy § FEds J93T, I9F,
HI®A M3 JIHT T »0Tq '3 €8 €8 @ fagerfed € gu feg Un ot3T famrr




158 Panjab Journal of Sikh Studies

JI T AfgE Hey g BF & JEds Hh 3 AT JIeET IT IB-HAI
MBI © 1T feg IfaT »3 BAE SH-THHTS € 3Tele dae Ja:

Frfog mfea Ug feorfsa i f3 68 Tl
AR & o 35 I St Inr 37 & Il
(At I o8 Afag, uot)
T Ue g H3 ¥ AU A AR |7 famrm I & fam yae &t i3
g féfenr adt A adter? fer = €39 & fer ue fev fism famr 91 f&F
fAeAa € aH-TAHTs & Ha'33T § fea8e 3T By Haut & F3 & Aefanr
fam™ I 7 €AC ©F W9l »igAT I &< J&| ‘HIsI Afe uefa’ wigg-fearet
HeY ©F BF niRAE § JUHs J9et J fAar It 8T Aeds Ut Higw few mar
YUz e J| fEH 13 T T 396 956 ©f SATE H3FCT ©F YIiX I fegzet
JI T ue oo fermet Aawut ‘gfon”, ‘AY° Gt Haut & ySifdes aoe
mmmﬁmmmaawaﬁwﬁﬂw STH-B<T,
Asles, foHg, IaH T nigASt i3 By YU o937 Je d6| 87 Aafs A9 &
yg & BT Js, A &% Gust © onf mi3 gyt o afegst I&t J1mfg
Astes HaY T 3 13 & fan Y& & gy adt udu8el Ad feg ot g¢ feo
3IgEi®% 7 At J1 98 e feg ‘gt I feg RS wifddt wigg-fearst I fAn
TS AN O It @8 A9 33 Jefg3 J1 for ue feu feo Aew Uer oz
famr I fx far-far § Sfenr A= fA8Tx My Yt Aoz &t s T
oo fom & grgr gE g+t I feg ARSI
3T Y AT wiUE IEIf3 &9 SO ||
(At I9 3= A, uox)
&8 ygy i3 ma®UIY © FHET AVET W3 feg-Iget Bg™f <
TIES 3T famim T you Anigg TR It €83 Aa-Agunt st fegmsy
FITT J Ud mIHYIY fag-mnirge miz faguy Ifs & »mug Uer i3 A9 Ate
@ Alg-He® J9er Ifent 8t »ied muE gar § uges ©f 7S5 Uge I »3
AfMI™ JU I I AZ I T AEH-UETS € 036 & 97 J|
fer 39" gt »iwget © ufgs ue feg nigwydyd § THIRd, JaH-93T
"3 TIH-T fogarfea @ UF J9e I oHHSST © feus ¢ fos 98T dT
T e feg fer 3@ g a=f umAw ffont H3 § 397 Hos &t aAfe A ©
WAS wiTEt 3 A Joeten famr 31 fem Ie g ferme fide 9T W ue
feg G5 vaut $ AOH9 A guEs faor famr I & AA9 feg fegafent FO’
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W%IHHW%H%FWEWB?WWWWEW
oo 43t AT T U faor famr I w3 B8R oorer AY de § @u-=y
Ufenrt feg &ar & feg »uE gaH ©F RSt a9e8s T MiTAET €7 T986 oI3T
famr 31

It wimast © ufo® ue feo niamydy ST ‘udeTdrd’ Hasu ©f
293 I9¢ IT BF & ATt TRt € use-q93T = UF 13T famr 1 99’
feg et § fies-Haar & ASt J9ete ¥ 3 At it &% Hefts nieg
fsa@rmaﬁe?fﬂfmﬁyfaﬁwﬂ?nmmewmﬂgu?mf
s § AIETl TH OuY ¥ nA®ydy ¥ J9H-e% fedefed AU @
“Frdmeae felEs &% =afs3 &3 famr 31 foF wigAE 67 3 niud AT
TfeH F96 BT Fgegs Pt U3 & I9e diSt »is fen 3us Gug For Ifenr
87 et TnraT A3 AT IIHT © MUd '3 TAB FeT I 31 UL feg JIny
M3 HoHY fenta3t &t fags-amet = edes o3 famr 3, far @ Aows <t
A9 vy It I9€7 T HEHY I €8 o widier @ @5AJT g€ o7 J, fAR
96 87 feardt € 39 FJs A3 © Ufentt feg &t ufgs I #fer J1 fem 39
87 & niasysy fers AT I »iz 8T AHe-HIs © i feu Esfonr Ifder T

Ue feg widemydy et =9fsnr famr feRme 939’ @Re ToH =t
HJ33T B Hol3 oJeT J1 AT TJIH »igAd IT Had HoH-HIG © g dd f<g
Uz 3T I& »3 AHES & GAT gaH feg ¥% 9T Heds A Qe & y=w
3 999 HaY T AJId T WSHT w3 AX-Haut &% fegst ut fée Ja|
MIHBYIY T AEl! JAST »i3 BA € g <9 95 Hay BuT a® © yge @
<985 919 Afog fer 39T &9¢ T6 ¢

FAE3 »E 35T AT JIfH A9 J939 ||
arat yIy fegfent fegfanr Awsag |l
(Ht I9 df= ATfag, uco)

Uie uT feoet B8 ©9 o’ nige-fearet & feednt &t mex I w3
% T WcHIT T TITS AIT] %|#W€WWW(%)
BT I 3T WY Tt & fEodhnit I%s 3 fegardt d A I651 &
féednt &7 JaTr wrw feg BAT ASlS 3 w3 © feEs v yIix 31 39
fog & &% Add 3 m3HT 2 fee3 @ 3%&T AMHA UTd © Heg
USt-usat © 23 &% ISt gt J1 ARG UT9ET <9 I%3e HeY Y BH
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3 fegs 4 A9 it fegz oo got At enrfont 3 geaer Ifder I i3 €R
FE MTTHYIY T &TH It MTAIT 92 AdeT J1 &< uT feg fH=3a yat &=t o3
AT WEHGST JIHT T e 9T T ASt o9er J Y3 ¥ A-Aaummt
HI-TH J o <971 feg »Bz 3 T97 & MI®UdY &% A'S U8z &=t Yfonr
famrm 3§ G8fa I Ifos AT ADET TAST =@ wid®ydy IF I % Ul
fegge et & fees wifddt »ics FAoret I far & ofenr adt 7 AdeT|
Ue feg IIHY »i3 HoHY ©t ffaniftessT & wrH® w3 fe-umir®
Aa@ut grdt ySteas i3 famr 31 fea uR fag Ho-wfenm © yg=e nidls
HEHY MUE 1S 3 g3 AT J w3 Ho-TH 3 8333 J & 996 ade' J
88 TH UH J9Hy g yAH Y3 § foge fe uge e J1 8 Ho-Hiemr
T AU 437 gt 9T & 5 »UE U &% »igT JT el <99 U6 9T
%|éﬁ®ﬁ€ﬁﬁaﬁ‘m’nﬁawmmeﬁ@mﬁﬁ*
7 Hey  E afent ydt 33t use Rt 91 €U HeHy (ZIWR) @
(AI9E) g& féet I1 39 sox fea efont Aadhf € w%azgfeam
gedst fouH eI & H3Y T § HUaE Tt a9 Bt YI& J9¢ Is, At
nifrdt 9 Aear 89t § aw & 23 T Ty &t Afve Uerl wifdd Jond
Hou T €t nieRET T 296 g9 AJY fer 397 39 Is ¢
gEifg &fH Aoaet AY AS9STTS I
=g I3 & H993T ek goH FIT I
(Ht a9 9@ Afag, uto)
fer 33t S wizroet € 2 ufentt feg® BUsas us-yHdT fex mifrar
ufaiy fRare 98 AR nigrg fex uA ARG feo ufos HdY T € oMt =
HT-TT 3T g I 03 TH UTH Ma@®USY € USSdT M3 AYsd AU 3§
eal%?aﬁ?mrmuﬁ?%uﬁfﬁanmmgmmamm
Eﬁwﬁa@mmﬁgaﬁwwwwﬁmmeﬁmw
Wﬁ?ﬁmwalé]ﬁwﬁ—ﬁ@ﬂ?am{wm&aﬂguaﬁrmg
HoHdt & Hes-Ag § UF o3 famr I 8T 8g & wedt & oy Tt
A3 »3 HEHY % »igs A8t fder 31 98 ue feg nid@ydy © gaH <t
HfgHT &7 T9es JI3T famrm I 3 AR ue feo fer & ferfzs qu fée dB i
o w3 § BREr I =1 UF &i3T famr I 29 uR few i M3 QI AR
AT TS NgHGS! F9HT B f&fen T9a TB-Ifa3 niIBUIY &% & 736 3
fog Fgefenr famr 9, €8 A3T uT feg J9Hy i3 Heny &t fesusHa

04,
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YfgIst  UH I9¢ 9T o UT feu 39 © I9T ToNE 3 HIGE e IOy
ITET T Aies-Ag T II&6 13T famir T
I8t wigrgel € ufos ue feu niasydy € fAgAsdS AgY & 986
a3 famr I, far § GRSt I9o-AIST ge9s It Afent 7 Aae 1 fEw
‘AT UET nIE-TEdE ndwsydy gndr 293¢ 8F gaH = e J, fAA
I Hey & GAEr FTEr fagne fe8 It €F ¢ usws & Idie St At
JI fer mEw 3 ugEs e ufgdt Ut yg = aH-fHgs J1 0 ue fe8
ﬁm—%ﬁﬁmswmmﬁgmﬁwa%@ﬁm
Wmm(mm)?ma 88 s% It f3ust = ns 99 &
fere few I ¥ige J1 fer st vifenr feg A HEY geaT © fiae I &
I9H BY got € 9% fe8 €83 AT I U9 "9 €9 s & Ast It
Wﬁ%ﬁwa?%mmmﬁﬁﬁawﬁm
ﬁmgmm@maﬂ? @H?T—ﬂ?@ ‘FaH-fegumsw
M3 ‘FTIH-T& feazsaa HUT%EUHBHB’TWU
HJ JIH IIT FI3T EHl 39 & TH |
ny sy G0 gt afS gaH 2s<edW | | (F 39 I8 Afos, ucq)
S Ue o9 Ty BTt Aasfud U € 293 J9¢ 9T BH § HaY
T A9 AET ¥ U e Um &3 famr 31 f£E sH-fiigs Fru%)-w =t
wiRAET T fad9 aefentt AAex a9i-fegst feg ufes d= & nifamrsst quft
T&T TH JUHS 13T famrm I1 IT AT wigHT nifamssT T nieHET &
H® 6 HEH  enfdT fEa393 HY-HUSST YTis J96 % HATIR UENE I6
fa8fa fegf @ Ja9-—=r I & I Hoy »mE v® 3 fegs A J1 fem wet
&8 na®ydd ¥ FIH-E3T »i3 ‘Ty-feegE 93T T AJTTER AU =T
T9es A3 famr I 98 U feu wigwysy g9 fHefAs AAg ot us =
niJE-fearet fed #7913 & aHHeST € FOd J IR 337 AUd 3 AdE Ha9
HEY T IF I3 adt n8T 8F 39T g HATfod dfentt few 88 Hew  wet
& HA9 fod auaT It I 7 HQY I®B-<H JeT J 3T B ¥ I" AuE dIfo
HiE TS| MU HIfA URegar It widsyay © fHitmr €137 AU & <986
o3 far I fa€@fa 89 e It Wew & I yEs Jgd(aH-THgs = A
HoHY 3 JI9HY foo ufdeaf3s =9 feeT T :

Y HIIfaT Uesdar niJ J9H SHE ||
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&TH I3 1f9 U9 I &k AfgH B Il (HF 919 dfF Afas, ucq)

fer ya9 I8 nigoet © 99 UT »id®ydy © fHIAa AQY © I
% SAEt fAgre fo8 fAgra &t uge § a9 © HitmiH @7 Hofos J9e
T5 | Ufas e feg vigwydd © fAgAs AU § ded faT =@ fen’ 8Hg BH
& g=Et g feg ueTs w Aen 3 famr I »i3 TR ue s fer ge g
et yAS feéfentt A9 § &7 A% geas Adr fRust &7 99 3®HE € HY
HTitn & Hfenr famr 31 fer 337 30 w3 38 uT o8 nIeysy & ARG
et = HoT AE o3 yE-yEIRa faor fomr I 7 #iet 3 yg o feafhas
e g9 © It AST wuEer I

YAt wiwget € ufos ue feg 9 a6d ©9T /13 § o7 UTHD
Hfent famr I w%ﬁg@mmmé“rma ‘Ao wd’ eFruB”rFEra—a’
a3 famr I1 fe® oy § Afonrar ges BE ¢ “’afmﬁ'c??@wﬂ%?
W%lwwmwm%@wgﬁm—wﬁmﬁﬁg@ﬁ%ﬁ
HeY  FElet feaa Y3 96 3° wiAndg Jfder J1 89 fAeax (937 <t
gfe 8Ret fAgme § vifsH He He &T J1 AAW feu fegafent wfAd vy
ﬁm@ﬁwemﬁaﬁmwﬁgawmamw Uug et
<t 8 § I3 gaz &dl uGer| fen sEt AR Ut w3 feg At fams 3
mﬁuiwﬁ?mﬁwwmamwwﬁmg
ﬁHﬁHﬁHdsd'?qdeédlslﬁTWFUlfﬂﬂﬁﬁﬁﬁﬁaﬁer AATIS
Aagr T fe23 I9s QuA Ty @ 3% 3 §ug €5 Faer J1 f£E feo & AuEe
13T famr I fx HeY § aH € At g9 © HEE It dEF I »iE niasydy
sz‘ra'rd?a’ufeaw aﬁra?fFrFtrWﬁ?mémL@]%HmsT
W‘HfEB(TE‘Tﬁ@rW'TU?ﬁsss'?weho(delU@HFD:FHHHHUTS’
yeget @ sHHeIT § wue W9 feg @€ J1 fTE nawydy ©
HIS-HISTHE M3 HEY & TY-HY <9 JuT T8 ‘FoH-e% fegefea’ Agu
@%maf]?%mrrmmwfswﬁgmw E”rmfe%wrfﬁfrwu"r
7 I3 <% fudt At R feg I y= fawmar féet 91 &% SISt et I voHy
WeY & AASE AITT 3 Fot-fegat Ut Ho-vfenr s feue & nifar
yfgs Jer J fx fegt feg & a®-<w/ J 7 J1 fer &t ARg feo ufos
WY T wife w3 ni3 § nidsudy ©% fegufaz & 3 Grg efenr<t
yegE T IA9 e e Ieie 1St gt J fA€fa ey g W3 = He
faR 2 =3 »r AT J
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foftmizT &y & He =fg Ta3T nitfent T
(At 319 dfF Arfas, uc9)

ue feg Afax U9 '3 Hay < 13 §ud Bre Aa-AYUmit %
a3 A fegey & fongg g99 &3 faorr 31 I&%-gA3 I wifadt Femet I
f?m?H'ﬁtrHeao(deamUHde'wwawm"rﬂa?M%HmW
Hod © AJ-HIUMt @ mwmﬁﬂmwmmaﬁﬁ
%%@ﬁmﬁ?%ﬁmww§wwddlslﬂ'e'UHelo(6(8°r
<t HEY  faH EAJ ¥ HIS &% HI Bd1 ASET W3 I9d HIL T AHS-HIS &7
AHT fagurfas e I

fer 39t Uret wisrget © ufo® ue feg & S&t vt @i AAg &

STHHGST & 2986 J9tentt fer & Sor uAg faar famr I E'?ru—tf%—ﬂ’ﬁ@r
m%wmﬁméﬁmmra@asﬂﬁ T feg
SH-fAHTS 3 AuE Way & 8F nieAgr @ fgag o=t famr 3, A< €9
Hfen fug B9 d »3tH 13 AISeT I »i3fHa 13 HIS &% Hay T &t
3 AT fegsy § 38 ue feg féfent famr I »is a® & »idssT & @90
3T famim I

v

9 561 T2 A AT QUIFS UA niwder ust fegdt fefds
W‘HWW@H’WWWWW & gfen<t »i3 garat
mﬁwmwa@ﬂﬁmmﬁmﬁﬁﬁﬁa@m%ﬂ
Wﬁ@am&w—ﬁ@rmzﬁma@ﬂwmaﬁﬂﬁaﬁ
UFmM-g9-uz™ 89 Ba1 A 9oz &t pET U5 fagt It vdy  minust g3
AaEr I i3 03 &t gueE! Afast § 98 3T @ ARi9er Jfenm niEEs
eﬁmmwwmfwwﬁfeﬁwﬁgmsmﬁ?
g & §rg ‘fRger, mer ufsmfe’, fAerse’, g, OfF, ‘Adies =37
nife TY-TY AS®UT &% HaUs J9d QAT AI<ET T »i3 AfE AU §
JUHS F3T famm I 9 &6k ATOE nigAS wasydy It figEet =
fsafeafﬂaﬂwaaw@afsﬂ?ﬂméf%eﬁf%auﬁgaamm
@HWIHdedddégegﬂﬁfEﬁTmﬁWﬁWf?ﬂW
dIfenr T w3 fegt dfentt feg ufgs Ifenr &t 8 fee3 =t AfEst Sarer I
At <t fRgme, Fo®s 3 fasrs & Adet yfafonm wersusy’ © gad
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it &t %St J1 HoY @ NS TB-TASST NS MIAHBYIY T WHTHST T3
% 3 HIS JASE @ AT J€ '3 I NI 2 nid® TIIT ©F AHS N At J |
feus wigA™g 7 UeT Jer I, 8T fasHeT 301 T

fe8 nasysy’ »= yIy & Tgeds feddt yfaast &t Ast © Aus
g9 eAfent FH-TAHIs’ & Ho33T § 8AW 13T famm 1 3, fAena
VIHYFY T e wESt uHT »3 AY9 Wit I AR It ey @
niftrmisHa AT fusdt I1 &1 & Ie & 8F fRgax <far Age-fenmit I »i3
feg s I ni3fia 83t &t AT<3H AUs = I ferm &=t fer us 2 34t
VT UTHST WgA™T H3 TJdN »ic® HITEr § 98T 3¢ feg quisfos J9s &et
Wﬁmymwmaﬁ@ﬁwwﬁm feg 7St yus
aavafafeammmsffawfﬂﬂfr@mmﬁamwm g=6 M3
fasAE = f&g A9T TI39T QRE TSH nigAT It g faor I mAHT
JI&BH UATT BF © gaH feg I3 dfenm I w3 v Je < fem
JITIHI UTHT &7 I oA T

Hod ©f J€, AHTAS AfEST 3 ANET nifti=3Ha AST ‘gad eniar It
fogufas Jet I1 fer & HEY  ©ndT I3 AT &9H < JoIH & nidls Jt
BT T& W IIHT I ged9r USE BE aH-fMHTs JI& & AT TAH B
UgTEs T JF 8 yu'y AUs J1 HAY oI gfent<t JeHt 3 §ug €5 &
eI AY &% fedfHa 9 @ AN UdfHa i3 nifinSHA nins 3 g =7
It form I fer &5 AUEEe 3 & OH w3 ‘gan E< nisg-Refuz I8
get 31 fer 3g° sH-fHTs enar YU At Aea of HeY @ miust de &
%ersw@?m%B&?Uwfsﬂ?uu:s'ﬂ—o’umeawww
WU??WW@HF%%H@WUK ﬁasTH?w AAfax arg-fearg
3 Gus €5 I HY AgY miad®ydy & »iIwe 9T Ifenr Gret fRaH geds
feg" It Grg 7es & JfFw F9er I, 89 visfia 39 '3 €% nerw IR 39
e J, e gfonet vA® Tt € GurE T Ide FE6 ©F gdTfe I8 JaH §
AHSE 3 Hoz o9 ufoeafss AR 76 »i3 vdu T gAsT »iuE He A miAs
&% O3 del J1 fer neAer '3 ude I It HeY § niegst IE J fx @R &
fAoAa IAST nasyay AF HEHT € T H® €9 &d, Aa HoAs A4S feg
It feerns T




VNN

HU 3991 €t HoFiS! T AO™9: 99 5 Ht € I3t : 991 TS9H HO® Qg U nimdEer 165

nifadt Afast feg A< oy ‘fAgner feg' It ‘fAgAx’ & ugs 96 @
AHIE J AeT J 3t B8R § AATfox Heut A 33 forfant € Adt mes wrGEt
J fx 87 fom-fom &t fegoy 397 fa8fx A9T A9 Tt Iweag I I <t
Hhr feg gfsmr Ifenm J1 HaY T Ho fog Aas-396 § & & feg Ae® Uer
J T 4® A9 & ‘faoax &t 7 fa@fa 8T »u It ey wieg »muE goH 3
UZ'Es € §S URE J »iF AfIME QU 7 X A I T AE6-UETSs € US6 &
e JI HoY Ae fASAE Yg ¥ JaH UEEs ¥ AHIY der I 3t It B8R @
UTH M3 MTUIY & Yfaast feg® »izg = g Jer | fer nierer feo
fegsu 39 faor T v 3f aw & Al fosT @@ ot As| e®AgY BR ©
AIHE fed »ifdd fous @ HY »8Tr I 7 AT 3 HoT J »i3 feg famsr
et ft vey T 9 few @ Agdt I fem & AR few nmuE Tge &
Jt JI

TH UTH Hed 09T Ho-Hed &gt 37 famrr fegsmy &t niye
‘Y& 3 ez IT Hey T & eas It I »i3 fen seas = gfentet I9s €A
T fams fege d& J1 AATOR AYOr 3 Us-ue9Er T A9 J96 T HoY
T HOHE A< H3 TJd wid®% AIEt &% Jer J 3T 8T nigrsst a9Ht feg
8%z #ier I miz for AYEr 3 gfenr feger I & I T nidls J& a96 A
8rT fies T wiffor 29397 J fAR 3 €0 o I 9 ad” AxeTl fEH met
s witts Us 37t f&x »iffar udsys fRgas < JfFR i3t aret 9 fAr
I A3 3 UT 7 A »Id®YIY € IS AgY ©F AT IdT @R gaH @
UETent 7T A | ferR &ET ag ATfog Hod & »iue Tt € faede et o3

3% A8 UBT »TT YT Io A nifesw I fa€fx Ardt et wr fegzsr 3°
niew J, fer ®et 7 3 GuT €5 o gfovist feus & AHST & w=s 96 &
Aol €3 famr I »i3 HE AQY Ma®usy’ &% nige de ©f Ast fst aret
JI A9 & sEHesT § fug aoeT dT HoY @ MUE U® § UETES
frfimr = ferm us & vy 8TH »3 ¥® HE9 J 3 7 89 »iuE niAs Toe
3 7E der dfen AAfod guf-aret 3 U9 7 & I8 3E § AHSE ¥ JES
J A |
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WMIHYFY & AGY »iS BAY sH-TAHTIs & ASt »iz vfow & fars
nIE-feqel § 7 AHY JUZIE T Hiftmid gset J1 HaY T AHS € nigA9
I, 7 vy AT H9dT T U T w3 HadT Bt fomis T yITH 96 I J |
d9 &6 ATIg MEATT WA feg Ma@yay’ & niye-niy § Jt g9 Ju feg
yare o3t fewm I1 g mEE T Wifoont e HBY § widmudy ¥ AgU
HHG?HTE&H%T@?TmaHW%BTWMMWﬁsz
nifgmresT Ut 789 feg” ¥r99 Jeer J1 fem 3§ a9 HeY  wET fed mifmar
UE-YTIHR & J 1 glonmel sHfent feg €85 Hey & FIH-HAS 9 BF
o1 wifams3T 3 Hast a98er I

Y e I vy & feg At ofhs It I fa fam A9 & 89 Aer
mmwwa%mﬁ%wmammﬁm
& 8r mt A fears I Ao I FB-ntls fegds T8 Hay @
YST-JA3 &I6 TF A 3 T3T 9d1 Hfen™ I| ferm ¥ yge ods It Hay
fer Hrg & AR yfagst & uadt He & fen feg ufgs dfenr Ifder 1
SHAGY BH 3 W3 TN nic® Al Yt 3FF 3% Ael J1 Hfenf € nidat
Ut feg" Arfoa foms & wfenm = & uAS 95 7 HeY 3§ BAF We I
g I ¥et A9 feg ®ar fET Ia| Wifenm T ysw ads It HeY  IBH =
fagg 3 Afer I »3 feg o8 &t 87 § fonuz @8 Ag T & A7 JI
Hfen @ Ha feg & HaY T9-T79 AHT-HIT Ifde Ts n3 w3t dies
@ 73 3 HuE dT a96 Hfen™ 98 B¢ A J6 U9 ‘I ek »ifddr Ag9T 9
ﬁﬂaﬂa“rw Wﬁu@egmawalmzﬁmwm
wgwmﬁnﬁma@wgwmwwwmwm

niftls nitts s © wige-fefomrfea uAS feg Iony »i3 Hory 3
3 Je9-fig gefenr famr I1 »yE Ag™f 96 HEY 19 ©F fHftmr It
Fo! fad3 &% J9HY 9T AT I8 3 =t He fUe Bds 8% HeH uf @ Jat
feg »rBe I5 JoHy FTaT HRY T Hies T fex-fed 2R I 7 I9 © Ao
Je &% I yIr dev I oy feg & s9fes o3 fomr I 13 ey wiasysy’
T gIH MigAT It Jondt A HeHyt T {393 a9 I51 fer 33T @AY oo
wigHg I g Jony fammses, I8R-HE3, AfgAes w3 Afomry yfasst ©
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H&S Je 36 88 Hory J9 feg niur § gfan »i3 83t 9 J96 T Jer
I H MIBYIY § IHAT TF I »gse J9e J |
Hies-g € YJer et g6 7 8Rg AHe-HIs & AfEST § Jg® d96 3
fer feg' 999 foomws © AHYE &9 AXS | niftmis witte Us feg ‘yau’ @
AHAR Hegh & niAget yfaast § quns J9fentt fegt © fegg A '3 Uer

e II91 § HaY  ©F BF Wﬁﬁgm%ﬂamﬁﬁwﬁw
fodt yfagst 58 S9er @n Auf9s IO ‘HY 99T BT Yfas o137 I

-~
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HUAT € UA 43T ' fegrgugx ufauy

NHIEN 3’
AUt IoHfs fegaurar &7 ye I U1 feg 8T I9eT I 7 Tt 938 ©
H® HE® e ydu GAger J1 fer Juo & yweas fer s feg I @ A

Ha®y J9 dig Afag & AT fed BAge Js, 8t Hawut § 33 qu feu at
feg Frag g eftmr 7 A J1 fer fammensa 99T ©F fegeued 3T
JOH 3 & Jd UIST UOHA'S 3 @& 98T I ANY gfors feg gad, 99 <t
H® Jo fod A9 de7 J1 gaH, FoH & Je93, IaH, I8H, Afgntd, o
fAHIs, 7Y HY M3 nedH Hae & wiid Ud A Aasy Sr9 J6, €9 fer
JgaT € fegguaa difgaret § 8rae g5 | fem ot § feds g & Unet <€
faar I nifAgT 2T 7 &K UIsAT @ IIH Quzer I Bz »iz uIdfaasT
% fex Tn &t fUsat feg nigw Tz <@ feg gt wiust fegrguea HaS!
AEdT 93T U= I8 I & I9e7 feu »idx Fowu A J& fer gat <t
HHJET ¥ AOE J6 | JIF 36K & UJst 3 HAST 3& © A9 UAT fer aat feg
A o3 g8 ferm w2t & a9 ¢F Afog & fegrgurga gt Hionr famr I
AU & UA d8 U famerss UA e €6 yHEx 96 fa fafammy fegt
T 399 feg nfun=H w3 Ugdst @ AHY AdAd &3 AJET J1 UIH, famrs,
IH, ATUGT € Aa®Ut & AURE d9e 9T &g d3 mifthrmaut Hrgar & Jurardt
FIT I5 | Ufost d5 niAs feg Aawy ¥8 I 7 HoY € U® U9H § AURT ader
J1 fer b5 fog o0 & Fast & €99 &13T I HEY © I IIH T FUT J
fgar 91 fem SoH & famrs € 98 &% A3 o AUST ©F A9EA3T § 3N uF
feg mime o3 J1 fen 39t ao9H U3 Fufim € 3 J1 o9H © Aasy Audr
e fed FAuAl @ 98 U3 ‘I9H-43° ©f 9997 1T 3T fagr 77 AgeT 9 fx
fer nierer feg A€ Aol udser 9 3t yg-ufam A sefs §Fe wiawa It
JITan’, famrs 3 ‘AOH-¥3 HEY § ‘TOH-83 © Ud g féT I
‘FIH-US" feg X HEY »mur fanmgr gar der I 3 yg-ufan & gdt =@
famr Jer J; for S9d 8T n=3HA 39 3 J9 906 J AT J1 o 9o 3
Ig Arfag & TIH-H5" & ot § 79 TH nirfemr T

HoY ©F ySt 3 979 ¥3T € »g U9 @& It I ug UAsh ¥3 =t
VA% o9 HEHT J9H &% 7T g3er J| AYYs U ¥ yg A% »mu sufhe
g9 I 3t At TT39T »i9E YUz J9 &t 31 fegt U o3t & w3 wies

nifiAde USHT, HIT I HaWe, ST, . oA €9 THG, Hacd-36-F, 931013
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HoY ©F niftmSHa or39T J1 ‘FHI-¥8° @7 ‘A9’ fAies € AJY 337, wnigh 3
Yut & feaEt T A9 J 3 A US T wiggel H3Y AydE 39 I feaem de
I AyHt feo® U7 O3 3939 90 291 5% fefimmea 3 Hafefamrss dug €3
HYIs 3 feamg, famis »i3 HedsT &% g9Yd AYAMS & f6aHE J9¢ I |
niA® o9 AyTs Hadt miAz & w3z J9a I Ud dst & ufy wrEr J1

HoY nife a% 3 It fer Huwer feu foor ¥ fa 89 »mug »iog nigse
3 HydesT % fear a9 Ad | Wm@ﬁwkﬂﬂ?ﬁeﬁwﬁw
T Wml—:ﬁem? Waaﬁwﬁawﬁ?m a9 36k
IS AUy éman@mmwwaﬁw@mmwm
eaﬂa@rg'ﬁ-wwaa@rm

AUHT €t g% »id3t UGSt g5 | I Adntt UGSt H33T Ju feg
YESH 33 A3 & Jt yaie=r 3 fedH HIStH® I9entt I5, ug At d37 ="
ferag T95s J<e® 931 3 At 3 e UGSt feg Ot fHmer I UAT dst
T femr AY 39 {" Aoy fe8 w9 & nrfenm fem fem € feq @<t
BT &% fer T »iES AES S vy AE3 J AT I UF 83T ISt
g9 uBEhit yg FAeds & yuSt TR fex wafefamrsa wog Is,
MRIHI-33 A3 © fefamiss yam Js1 3< feo g9 U3 3= 89r WY
i39 AEUS & I, UI 99 UGSt & Az JIT A3 & I v9t uGShr
fog U9H, famrs, AIH, J9H, 3 AY U3 @ IJ36 fHeer J1 A9 fug <t
yuSt T3 fegt dst T famrs A9t 31 fegt dst & o= fiedht feu fesge
3%&&%%%%%%%&6@&%@??&?&?%W|
IT AHTT ‘AyAr TR nEHa Hies @ fean foo fox s UEe @ mEw
Juet I, ug Aur fees dst & wifosfia eAsfeasT 3 Gfonrst § A
st ‘He-u3 feo @re fodag o feaHdsT Y3 IJat niAs<e J1 fodae
fodag &% feanas™ Y3 a9s eh3 fegh Un usiuget fed swe wifs
A<t I

JIuel feg b3’ HIT 9U3T A9 F-HE® © U feg It =If3mr famrr
JI AU9E w9 feg ¥z ue U380 3 fieH @ gt feg & T9f3wr Afer
Tyt feg nizg-Hduz fagt Ut b3t © fuag wifonm 3, 88 ¥ ®
miAe 3 formug = = w9 A ugr It 3, 3-Hs®, filsr 7 fiom
ST YMMBHA HIUTH Migse Uud 83 vada ¥ Taar faoz Ao-fAug <t
yst A3 feam a9 J, 8R € feam uzr § Jt fem o3 wirfiar famrm T
A AYAr feg® UA-43 HedT-nigse € U3 I6 |
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fsarea a9 {w Arfoy €t gfHar, T9R6 3 If<3T &7 Hed AHS, nigs<
3 S99 T HaH, TIH 3 U9H HHAST € HISAYIS Widl, Id1 & o€ 3 HAS
N3 Y¥U 3 U3 dif< & FEAT THBY ydie d96 8!, Id 576k € HIdd
fer Juo & fiug 3 1® 3 vifsy gu feg gon &t 9 7 fed fea Aerer
JT T 5% &% nicfaes feRms=t @ ugst I, ud €F goH < A fardt 3
W%ﬁ%ﬂ%)—ﬁ?&%%ﬁﬁfme'di, fegrat & nug few fudet, feg goar
AU ©F A9YS feg UA & ot AT »ieAET @ fdad & J9<t I Ayt
Emmﬁﬁmwﬁgwﬁ—%’?w I3 3 HdY It fem uAS
EW%ﬁmﬁm@—ﬂaﬁl gIH 3 A3 Burfenr, fer feg vae Uer a3,
H&e T Wif3H HE&JIE HZ goH feg &is J, gon feu fas &ts d=, fedt
feeg a9 aea & AHET wiftmm3Ha SURREET TSTT © U @R AuRr fes
Buzer I

Hoe
Gudt au9 feg f3s I i wet © SEdt 573 U8, U ufad I UE sa3
‘FIH § 5 TS I HeT ¥ e I9 U fen et I fiwe Im1 fem
gu-33t fAgrer fed fAgAsad & AI<S3H W33 Hae J| Hadl fog d=w
fegoHt® HaY 81 gaoH ©f »id33T 3 gfeag AT 51 €7 € JoH 3 97 feu
Ifde, 87 & fHog &% ‘Faz’ Ug-ude® @ wgar uge JT, f&d Hay
‘Afgs” g AT I5| ‘Afod & uest ugfent It Bgt & ugH=3HT &
oJ99 &Hdr der I, iy IFt-29e3 3 nicfass foui-fadnt® @& R <t
dedit feg &te sadt e I5| fagag ygH=HT € T9g9 feg yam Aud
A% feg nius dles Ae® d9d ‘Ad’ d g de7 J1 ‘A’ ©F nieAET
8r S5t neFE & FUa I, AR T T9Es AT IR & nuE niftmmsHa
w39 feg wnﬁa@wa@@a%@ww@ Tes Gur dfe afe f3m
8 & mF Afew’ ¥ QU fem AT JiMw TR ¥ fefds ume § s
TIATTENT AT AdET J |
fogas - wrfe, He, goH, 7Y, fex Je, T &, I/, »ias, »igal, fogs8
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WM - A7d3, AR, SeAWag, UdH a8z & 8, niftmmsHasT &t
YTATHTST
USRI - WRY, I3, nizd, 794, A3d, 8337, Us, uel, ua3, I&AUST,
fageg - H&I-A6H T AIS3HIT
fegg -  fefss uafHa dusntt @u-2u 97 €31 gaH feog
gfsag - gad feg Ifoe, s, 977 Hesr, &H foge feg <em€w,
A<H-ASH fAHg difee
Hfgnmg - Jg < ue<t, J9nyd, AY, f9rt, goH fammat, yurs, udeTs

¥J9T -  HY US, Ig9l © W6E, YIHSH 33 T AOHT
ASY -  Ha3 Ue, fogee, Hast, nigest, Hos, fedles, gon qu J
Eral

At ® feg fefds urg for feg yASS ¥3' &% & 93 92 g6 fAar
3f3x goat = famrs der I A feH AEx a9 3 ‘faged Ut uAS

‘ggH-u3’ feg Afh®3 7 AT 951 famrs-d3’ feg vaY & st STEHS
Je, MY uAY & 83f993T 3 @R ASeRaStHS dT ¥ fomrs yuz Jer
J 1 fanrs-43 feg fer ¢ fAc =1 feo9’ 3 ‘gfsa9g € uAT HfHS T Ao
I51 famrs & yust 3 3f3x @99 & uss 96 Quds W3y I s
‘AIH-43° feg yem uBer J| fom ds feu 8r < gafs, uf3, His I gfr 3
igUH I91 8% Aer J1 niAs fee feg & ‘Afenrs’ dT & neREr T
UIH3HT & THJ9, JIH 3 SufAR &% AU BF ¥ ¥J99 feg 73 ©3s, A8
Wﬁ@ﬂﬁﬁ@mﬁﬁgmmmfwﬁﬁwgﬁﬁm
WHES HYs ’ feg A & AU AT J AT I CFYS 3T WY e fager It
I, 8 ygHfUsT UIHSHT T J9eT I H IS ANST J 3T dew fese I fx
7 UTHSHT H3Y © He feg T 31 fag Ao gfors 3 for @ 3o feu feao
fa2 = Ifenm I ug 979 ¥3T § U9 a9d, AT AU UAd ¥3 g uew
y@er I 3t R & fem oiw & At Afow I T AT T fx =% AT »uE He
feg It &Jf, AdT 99 g UIHIHT @ACT J|

A Hay & niftsfia os9r gu Tyl © fefds uAg A ¥st 5%
7 g3 g6 fegt Un uzet & w39 q98 % »ir3fia uidt € Adt9 S UE
%r&s—é's'isﬁ\(a@ UTEL, MaTst, U932, WITH) €7 YIS Jet J1 Ud »rg
g3 33T € 98 A9 <9 62TH 96 T HE/MmSHT et AaTfea feednt &
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Aftmr & U7 J€F 31 y®-33 33T T Adg fedhr 5% ; ITT € AS &)
&%, nEet € AT Ho &%, U ¥ Heg oiyt 5%, U9st € AYU AUSH/Ed
3%, VTR T 7S dat 56| H g5-33 337 578 gIhr féedhor @ Ais e
U3t 3% oo 7T Adet J|
‘9N U3 3f3x gaw & aHSe & gf feg g wust 29, s FudR
T HaE T At (TSt FHfsnr 7 AeET I r d8 ‘fams” 979 919 Arfag
T wEs U s ¥3 Hig fomrs udgs 38 e fase a3 widel wieEs
“famrs g3 feg famis &t AST & Buds wis oni@ nide & niergr feg
Yfmm Auer I 3 s ot nrde & At do uft feedt ot Adle feu y=n
U8et J1'AIH-48" 99 Y 376K € FES J, I AT ST JEMT & Afa A
&J fug ugsfe i’ w3 FaH-us’ feg ya »m3fHa uth g9, €F &3
9 Ho % 8% o e I &t 7 AaeTl B feg ds Ha/ds Ut feedt 5
nT g3e JI F U8 ‘T9H ¥8 ¥ J9 &%k © €6 J, ‘FIH ¥S o gar
=l mmmmmmwaﬁwmn MIE3 FIH U3 feg
UGHTSHT & TufTE &% 393t © 99 B 83 9w a1 Gafgnr der 31 A
Ud v® 33 331 o9 Ut o o3t féedt dx &8 »r gs<t I Aedfs @Afo
fogas afg afg ufg sefv foa® I sx FEs fe8 a9 Afog & afoe J fx
UIHTSHT AT U3 fog =rer J1 feo ‘Aoz’ €9t nimsfia niergr 3 yd Hay
T foger J1 7€ Hey & fem g9 At J ATt T 3t @R Tt wivt g9 &
YIHTSHT § IH9 a9 Aaeft I&1 feg I wiAs feg A9 d= & wierar
T

niftrmi3H 839 feg 7T I8 YU 96 <t fomst Jat I 3t fomg It
far AUeT fed qaaTsT MY g€ AeT I AUsT T widgg feg faEt Hait
@ 3y AueT & 9, fefenradt & fioes @ 3 Haes & vHas & fefonrast
w3 HAEd feR 37 9 I8 Y3 96 © Hage nitls AUST 3¢ I8, UJ
It H&T, UigT Udtgar &t ATUsT gu3iit I3t feg, 8F widfax #ds8 &
famis & ofA® 596 € AusT get 31 T3 few 3t AT A T WagH, 6F
S T s THS &96T 3 8r feg A= I fem ¥iz= nits I9 TN,
8F UIHA3T 3 yrT ST ATE Hadl & €A J|

TIHT3 feg niftmmsfix AT & Higar = s I w3 forg It feo
H9aT U<t 3 Uk &dF 1 AUAr € migg JF @ ® fdeR 3 Jer 3, fAge
feg It gr &Jf, 87 ygHA3T T fox J= g9 gouel feg g yg g o fime
T |
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(1) T3 A3 fea Ifanr afen?
(2) ®od 93 feg fed fex 301°
Joust feg fomet 99 3 ufo® & neAgr g9 fonrfimr Afos
ofor famr 3 fx €7 3B I9 I3 &df A, 89 HIST It 99 8 AHTET It A
B8R <& € nieAEr g9 I3 fanrs S &dT oi3T 7T ASET| 9 3% ¥ A feR
AU feue 9%
niJge &Ig€ UgSdT |l
U3dfE & JETET JIH MU ||
& feg Ifs & §€ 5 AIAI
Fo AW Sarfeer*
UIHTSHT @ YUt UH 977 3T 77 ASEr J 3 UH JI37T »i3 H{E3T &7
fex nifeuz=t viar 1 qoHf3 fegguer feg fAe® ygH=H & Uiz © 9
far famn & i3 < yIer &dt f&st ot gogret & fHor Heu g9 »ids
YUY (UTHTSHT) &% g3<" J, I/ AAfIx UH &% fer @ Jot f9msT &dt 3,
fa<:

I He wirt Ifg AR Wfifs afe wrt #s anssfal
Bfadt &% ug= St fearH wiEafa |l

I He wiAT ofg A8 Wifs 39 Adt of3a "l
HY 39 5% Ifanes fex ge & u=et g’

JITS MEAT IId fum™d wiFtH, wiE™g, »id® 3 wids J, 9 3
Wﬁgaﬁmﬁ|ﬁmwe¢aa@@(ﬁm)ﬁa§3'€€r
3 Ht fHA® Jfer i3t 3

H HE Jer Garefo Hon v3fo aA9|I
3 T Jfent 99 fas wag niog 1 °

I UIHSHT 3% UH & A’ AETUS 396 g vafhe quft 9 4=t <F
WW@?UW%&WW%W?%@EWWW@W
fer AUt 31 Jogst feg fer AgUt nifenr J:

A8 38 UH ¥ & 976,
g ug 33 Tk vt »rgl
fez vr9ar U9 udte




174 Panjab Journal of Sikh Studies

frg @7 = s A1’

fer AYUY 3T 9€TH € JES J:
Jafmdt gt I €3 urg ask wifs St
68 fea & g®az 9% & Ao Qufa =TI
Ty oot nindhar 3% 3% & a ui=Etin®

7 UIHIHT 3 yAT &t I8N =7 yger I gaee geer J 3T JIHf3
& fem § T3 a9s % < G99 furs feefenr J1 98H § €9 d9s B
famres & YUz JT A9t J1 famis ASS 3 AAS ©F sHHGST T, fomrs
SIHT T wirg €3 JdT @@ fau3 =, famis fAHds & A3t = d&r grdter I
B fen ewAe & sw fev »uE ny & €37 AdlT 3 fogmsT & A
It Uz 5t geTi feg HeesT © wig fesrs § B © »i3 I fmrs feege
5 3t 17 GT miust »iAd=3 AHS A 3 fer 83t fadt A9 <far st nimg
o7 AEBUTd &9 A

IH el I e A7 af g ugeg |
g oo foag =g adt gud A8 AArg I’

AATT © AJIg € aTHHGS3T, 9d1 I9H &96 3 &'H ©f 393 99 A€ o,
famrs IfA®s 9d < gu3t @9 I8H = aH &df Jer; g8 7 ufh® o3
famis It I8 T I9s g AT I oA Tt JOHf3 T A9 = famrs
TTA® 96 3 &d1 g8fg ITHS o3 fomis 3 nins 59s 83 J;

ufz ufz Tt sdifo ufz ufs saifa Al
ufz ufz 33t utshr ufs ufs ashifa a3
Usnifg 73 991 uSiifa A3 HA I

7 fesrs 3 Uz I »iH® &t JJaT, 3T B8R € Grg fenrgg J et
Idl IIH IS 3 H T TAHTS JT6T »iTfe A9 IIE »i3I-Hifus Aue
I& TIT N B B »9gs M AT a9n o3 mEdr, 89 faor I €% ynis
Jear, 7 fer A9 feg Ifg & yIH=HT T & fAHIs oISt A=ar 3T 3t R
@yt gt gouet feg a1 fAHgs 3 993 g% fest famr 31 a1 =7 85U
3 WABIZ T UST d% &H ©F IHTEN JI5 Tt § g% I &TH 3 FHt
feg It »izg adf Ifg 7w fAr Aox @ o feg feamdsT Uer a9 &=,
8rd W& BaH ©f YUt a9 BT

OT™H HUd 6™ HY U'ed
3H Jud IJIH3 Hfs gz !
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AUt T UA g3 = fegrgurgret wiftmis sdfentt niAt afs Aee If fx
TIHYS T AYU HoY ©f AfITl HGfAK @@ &% J1 UdHEs @ @ fog
fere™ g et I fa yg © 999 g A8 yus J1 feu fan 33t & & I
WIS BT I9 H{Y & IIHT wigAg B8R ©F udy Jet J| feg =t faar A7 Aaer
J fa feg nm3y uidt = fopgT gz #7ier I fx form ¥3 feg H3y & 99 a9n =7
fegg AT AEOIx HY ©F JA<r 83 Jur Ifder I 9t q9dt dfg feorg
YT »ify AeT €999 A7 o9 uder 88 utfe nrfe Tgaint A9 WY feg
IS A ACYOd I Ud6 JILRE 3 HyY ©f 9939 ATt agar It fem ¥
& femmsT 31 Ayt © T Us fomrs few Aow yg < ez, 8937, nidssr
3 »yEt gH T © famis IfR® J9er I1 St ds AoHds niAs fee
UIIE © dF J, e Aua & \59f3, Hi3, vfs 3 gft & &2 Aok wss
Jet J1 ‘AOHs’ o8 YA & AUE AYdssT € 33 UA AeT J1 A9fs, Hf3, gf
e o< fAT 3 w3 7T I5| AC I1% ‘TIH U8’ ©F »r8edt I 3T UIHIHT <
Tufae = 83y 3T famr fiser 31 I9ufs = oo Aoy (F9Hds) fasas
nif3H niereET 3 UJg Aer I, 88 qoHf3 wigAg ugH=HT < Sufal, 8 @
A% 3 fOat AU v ©F nieRET 39 &d1 UJYd ASET| ‘AUAT T it 88
A9Ys AfdA HIar, 3t & I8 feams € nirfoo &t féer|

feusnt 3 =&

1. Ty, uB3t-24

2. 39 ¢ Afag, dar-1140

3. Ldt-, d&7-966

4. Ldt-, 51035

5. Ldt-, dsm-59

6. Bdt-, dar-463

7. Ldt-, dar-1412

8. J9HIS A9 At (AU, 9T et grgeH, @ 9-11, 2UB3t-5
9. a9 " Aoy, Usr-1429

Ldt-, dar-467
Ldt-, dar-367

_—
—_ O



H 79 5ox €< #t ¥ Tonfex frufs i3 nrofex
Hafefamrs
p e

HoHt HE-¥U ISHET HAIgeT JI AHIMT yIdt w3 UeH o
Rasust & fern ve-gu & yfg3t § wiog g7 9 fegouda fersns yr3s
3T I HEHT HE-8U T niftnis 96 Ten feuet fae mHfaa fefomrs,
Hoe fefomrs w3 fom famrmeee 258 Hafefomis iy I 7 Hafaashit ©
935 T niftrs a9 Hee T30 Tt fefds Bt § yareBer J1 A
HoZfImMs € UTT '3 936 »i3 P36 HAUSe® § ANTHR Hedd &g du &
& Tger I U9H @ Auu fS9 Hafefamis & udg fedt fonast @ uon
T3 T niftmis 396 fa3 AEfus ISt ot 3, fAr = »irs 8er fenast @
HeAS fies f@g 33t u@s = Jer I ¥3<h & u7 Mafefamrar 2
SIH-839 =7 gIT J1 far faad & HafAd 9539 fenast R wigew 7 99
TIH I9H J9e e J7 foam famH & He-faast faniast © s 9 T<e
UeT g9el J A¢ 89 ¥Ux 39 '3 U9H & Higwer 3 3789 JeT J U9 e U
&g faR nifdy HaSt € 39 3 77 SBA-TA A ARG © YS'< nilts TIHA
Hfgwmer fsgret Afet J1 8r © fememt &9 833t fagt a9st J9a Uer Jet
J? u9gH = Hafefomrs for fedt € Gur 3 2= J1!

Ht 39 &k T2 A & Hedt Afimit § IO J96 BTN Hout
Hofefamrs niorfas fegrauraT yera i3t 7 He T e »i3 UIHsHT fegarg
agteg ydu & foorfinr goet 91 3 A9 It uoH mASS wiftrds fem
fegrguex »iu9 § ded 9 Jue I6 U3 HE I9 &6x €< Hf & He ot
HetH3T § fer 2% defds fa< |i3r, &< Had fer aefds HatHasT & B
nH% f9 T2 & B9 AN @3egs fAgd Aaer I 3 fas a7 & fEx
HTaTdt Udg eIATET |

I9 361k ¥ A"t & wuE fegat ® UI uIHESHT § Jftmrm w3
fer »et fagaHt®sT @ Hawu fd371 1T He & 99537 fans 9o 8g ferm
He & AosT 3 I w9 fie g5 fAan ®t Bt fedus fedt woret 7 fAge

1

Yers »i3 mft, nisein fERdifole nie Ars Arferw, Ht nideus mfog, U
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feaqesT, o niengr & widfd wide wierer § fam e fan & 39
AII9’ A& 3 Ffearel § I9< &dt €37 famrml g9 &ex g&t wigAd
SIHAT®IT 3 fHTs3 nifddt ATsT I 7 Afgr niergr @9 ygedf3s J<t Jet
nioe femme 3x fems9 qfoc a9er I UIHSHT ©F AI=ET3 3
AIgHaSHGST JF fer Hoaefgs nerer @ nigse I # & A 3 Arfox
W?gﬁéﬂﬁ%lﬁ'ﬂB@*é’S‘ﬁW@.%.ﬁH@‘a’(W.H.Mcleod)W%:

For Guru Nanak the meaning and purpose of human existence centres in the
divine existence of eternal one, He who creates, sustains and destroys. He
who having created reveals himself in his creation. He who by his grace
communicates to man the way of salvation. Set over against this Sovereign
Master is man who in his unregenerate condition manifests a corrupt nature
cutting him off from the divinely proffed way of salvation, deluted by the
transitory attractions of this world and the creature of evil impulses. He lives
a life which binds him more firmly to the wheel of transmigration and
comdemns him to an endless cycle of death and and rebirth.”

I9 aad v it fen fiRdt €3 935 33 & fogs aoeT 9T Hou §
fer yfgst © et fo9 fAaie ¥ae Ja AR © €30 WofAx a= fer yfgst
SET YUITHS M3 BUeE 76 UI3 fed S GR & v i3 3 o I3 3fder 9
87 3 feg AoH-1Is T I&9 Hien™ A K9 e & Juer J1 fer 39t e
Hofagst B8R 3 ArAfoa feaat €5 Tawemft 961 UJ3 J 361 o< i &
39 T34 Hafaast § & ity aafia AU »igA™d ATa=BHA BT 576 YA33
3T fI He bt HaAE3T &9 7 UIHSHT AJSHSSIHS € 39 96 A< 3T 89
S JOHT % Jefd3 J A I for yfonr o 87 uan=SH a% 93 o 3
Ha3 J AfeT I J9 Afgg gege 9 goHT s X wifdar Hou Hafha
39’3 3w »3 fagst T A I

3 feg fags8 ufenr 37 Afgr & wfg wrfenm®

I3 Afog & fem vé-AfgA wierer § uge &gt fedt feus & yAss
3T T & UgHIHT = aH fAHIs gfent »3 Jagst Aefent Hafont
UIHSHT T 3 He &8 85 AfeT § 7 8A & udHs3H & ASgRaSHeST &
g3 I Teni™ fies T I9 3N I HAS FI<T feer J|

HOHT He 0T &% AIfus J1 iy U9H WigHHS ©F »ide™@ <t Ha ot
H& § Ho Ehff fsget 3 €97 91 & I3t o »i3 dfuasT & yder JI
T AT I UT H Ty 9 J9x fmis feqae &3t AR 3t feg 8 v
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93! a%T % J Aer J1 AR 37 J9gus fHw 31fee fee o5 f ag aex
T ft °F g 9 He T niftwmsHa 8937 o1& J&r SHHT Hadt 3H J1
It nigHTS;
“It is a condition of spiritual life. It is the first intial step where by the soul
is prepared pursue the absolute the awakened conscience the realization of
the presence of God everywhere, so that man may not consider himself
ever feed from moral responsibility. It is what in the context of moral life
is called duty.... In the mind of man. It is the the divine urge issuing in

good action; for its neglect and absorption in evil and ignorance beings
retridution in the form of continuing transmigration.””*

A% 9 f&g niftmmsHasT @ Ju He & U3 &% m3H-famis HrIatt
fer nigAdt fenelaeg der J1 9 & €2 At & m3H-famms 3§ fefomrs
W3 AT T wdBIT MErRET fanis 3T, fies ©9Hs ©F 4F »id € ugTE
3 HI I & v famis @8 3 fars St 7 Al J1 He, 3O 3 HST
feat f357 T UTg 3 QUT T I HE Y nif3Ha U9 S MUIeT I 1 UIHIH
YATHHTSST B8R © nigge & fJAT g2 Al 7 3 feg AT 8F § AHAT 3 Ao
BT B AT JI IY 36d ©° A & »iftng fegmurar & fesuss feg
J fa Qg W& 2t § aor I Ao F9s € fedt © 39 g5, uafia Hies &
ﬁ?@ammﬂwgﬂ@amaﬁﬁ%mamﬁmmaﬁm
mm@ﬁﬁ;ﬂwﬁaﬁmamﬁr@?ay%ﬂawm
8F © e®AgY It 7 @HE‘TT’%&W@WWW&WUW@?
J1 fer 337 99 a6x ¥° A T Hafefams He il HafAx JIs® BeT gumat
WIAT M3 ANTTTS YASS &9 f9aT T

37. Tt9 fAw wigAtg; “fA8 3 Hadt ANH € AfEEx I3<ds
T Huu J, fonast ©F aafix 3eaT nisAg 8R € Hfumt 3 ueeTat yET ot
Bur It I fom s © niuse AT @9 fe_x @ g3 Ju &JF Jer 99
fentast &t uaEt 19 o fearts fegat ¥ yse < qfaz dT I I&|
fAg-f8 fonast S Tonet Hs-g3 2ust J 6r © Hies 8 nur-urAg
7 I3t @ femss v T Jer AT I TR BF T wmE vy 3%
THZ-UIA ferelde, A 9-BaI3T & IemT, U%der HY J mier J| AT 87
& nrEH-SET @ g IBITS Jot 7l UW?WUWW
H<a-TaHE MUSTE @ 736 I J AR @9 At HeysT & feqgasT =@
feog ygs 321 feg 35 gz Sfux yse & I I8, mi3 fegst © widts
feafAz It UgH I=aT T8t Seg-Udt &dt Ifdet fiat Haue™t 3 YIHHET J
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At I Hafefomias ga=3 3 nifadt 993t feme-foret =@t faast st 7
Aaet J far &8 fonast A98 & des-fie &dt Aar 89 »muE »u § IS
mwwmmwmmm * St fere I3 A
RSt "goH famrs’ = g9 Juet I177°
H 39 &g €2 i nigAT fer 3gF & JIAHET Hafaast far & yaa
T JOHIET TGt &It B3IUE Tt AT &H fAHIs It TAfenT-g3feni,
yifenft-ifent fies @€fent & yus 7 maet I o@fx fomrs = F93<
fenfast & nifrgr godt nigse yes J9er J & 8 ‘mee Af3” € Haar 3
U T MGHBHI® 3 nisdydl d AeT I BES Hos 3 a1 fegds @@ J AT
J1 M, IS »i famrs € 868 vt = A gu &8 feqm Hay & mur
feamasT 9 Suuiatt fiu 32 I5 »i3 €9 nide & yust 96 € AHIE J
e I
H 39 a6x €2 #f & Hafefammsa 39 '3 HafAasT § U dust 3
WWWW%W§MH@TWWW%§H%
fans 3T I 7 J9ger <9 wift=SHa HE Hs® »i3 Hfast © 39 °3
fontfimmia=ar feg Ua He UT9 Is; U 43 U9IH 43, fomis b3, AIN b3,
I9H U3 M3 FYES | U9H U3 Hafefomrsa und '3 fegsr & 89t niemer
31 fem nierwr &9 vy vyt fesny3t dies 9 3H-uaH nuz8Tr dfenr
dd1 He JoHt ST »i3g AnsE v fesa ur &er 91 fer 397 @ 8f3a3 Afgs
HE Y MAsdt HGTA WieAET 3 UJd &deT J A famrs d3 afom8er J|
H9H, JBaAmf, fithrd, g, a8, g0, odf-ve3, #3s, I35, A<J9
W, fadsht aerf, dfF, ferem nrfea Agut & gftmrs 31 gfods &
fer®sT gfas agfent I 8R vivg wis, HfenT, S&AT 32 J At I8 3
8H T Ho U< J I ‘AIH U3 I® YyAES 9 I far 9 6r & ues
HofAx aT fSg gt @ feary Jev J1 €F g0F 3 niAe9 § o 89 9K &3
T Jer I fA 8 8T UIHSHT ¥ TJSH nigHd Hed S9HT @ fEsHs J Ater
J 87 ¢ ies aon Afenfgs I A Is 3 8o TRfomt Y=t Bfgee I Afer
3¢ BF &t HOYs 3X udT »As J AE J1 BH & UIgoH T nigse YIS
Jer 71 feg v& neAEr 3t ge, miée 3 ferqe & wierer 9 fam § A9 &
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TIHG HTH3IT & AGS3H HS wieAE fanrs &3 31 far 337 37, Bfdeg fAw
g%t fer wiergr § feR Ya9 AURE d9e J&:
“Guru Nanak Dev ji's moral and Spiritual interpretation of the five plans
remind us of journey and goal of the seeker a human. In order to rise from

the plan of pirty to plane of truth, the seeker has to seek knowledge and
make efforts to obtain the grace of the Lord.” ®

I A8 AT UIHSHT & fqur Afor o83 8 yus d<t J1AfaA
87 nierEr It I fAr &9 T9u-Aar, Ty-HY, Adu-fedu, Gm3f3-fder
WIE3 I9 fard = TeT u3H JdeT I feo fogae gon fS9 &ts d= <t
A3f®3 neAEr 31 JI A »ioAS AYUs HE wiftmm3va ud9 J feg Jet
s &9 &t JeT| “d3T @7 4y Ha9g 3T I9t &% fexfHa § A® €7 99
fear@z It At ug g Mt & UGSt &t B3 € s=ret T fx gonfs & fex
ot fegrgurar Qws & ATOHE et yIts AR 3 3793 nied oot &t
YISt © g9, famis 3 3915t 36 23-73 AUs fHe o 96| et Ag® 69
FIHT '3 #9 e Ao, aEmit fams & I Ag @35 AHS fonm dfenm A 3 It
J96T & o= ISt § If yussT fESt I AT g Avfow & nust fegrouaT
At f& a8t 3= »iuE winy &9 3 gfeni<t 39 '3 Yy I &9 993 JF 830
Jug g € 33 & fen © Aofex g8 I U8 nweEs 38 I myax u
ﬁmm%ﬁ%m%mfg&ﬁéwwﬁmm
3 YUJ I9 I IY ATl J| %W%ﬁ%@ﬁ%?%ﬁwzﬁaﬁ

fegrer, fenar 3 Amer 3 fegt st 3 F qout, fomrs w3 3=t & yaws

Jer 3177 fer 337 & HE yIEH3T af3a 8Adt 3% fams et 91 Ty
ot feg ISt g9 Afog © wodlt wofefmmea femsmre & dfua
yf3ges3T & HaH Hed s J5|

YOS HEY &7 HSAS 8% @9 @/ F HEJdT d&T M3 MT3H dies
=% Ho H3a BR @ feamsT €8 & 7 for 91 <A & HotHee fefamms »i=
3II& BT 2 feam Afoz gAa €53t T Hfast utg &9 famm ug niftrmiHa
Hfast 3 ueEs famr 31 87 T He ugu=sHT 3 fosg J famrm I far a9 €9
niu-fegemt @ 39t I o fefamis w3 3Te®Ar o F83t feamaet =93
FI Ut WS Yfgst § ferg foor 91 u9n wigAAdT ude Heer T
gferntdt 39 °3 feu i fog A9 &t T feo feRm J9a 89 n=Ha d€ T
far & feg Aol 3 fem € fed »as 3 fend, He, feae 3 AdY o=
Ifenat € 3973 1S To 1 nmeHT § Sfimd Ju ¥ BT AT niget R fBe
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&dt Ifg AT AT w3 for © A% Jfonid oAl® STHES J6 o=® WiSHT It
fag I Aetet 1 feg ugH=HT a1 ifgaAT T1 »i=SHT T »igd UIHSHT J
I5| 36 3 U T HIEs I9-gedst J1 feg nmeH-Hss © feut € fegu I
Hoy @ fef3gH AT I g 99 mi=3HT @ nieg wisH-Ales < 33U J for
96 87 AU € H9dl '3 3I9€T JI UTHES® © I3 3AJy BR
iftm=SHE Hies 28 Yf93 I9€ I6 UT 99 376 ©< Al & Hod & UENER
SIfentt Jfentt &t a1 fards Idt »ieH Ha® @9 fegg Aaer J1 8r <t
H& AUST €7 THI® faas Ot Jfumm I fAR It €9 nisaydt 3 gragydt €<t
faasnit 39 AS®e U AoeT J M3 HBMAX 39 '3 A3SHS M3 YATS Aies
g313 &9 ASET J |
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g 35x gt & gforist femss v ufeuy
UTHATS T

yIss AR 3 It Hou FedsSt 3Tt § AeE el 830 f9uT Jivey
NUE MB-gns 8 Tudhr weaet § vu & »idfsa AN 98 J98ds
dfenm| 8AT He €8 IT i3 IAST § Aee @ fJgr Uer Jet| fem dT w3
JAST § TeE BE QAT AOHE ¥93 AT gEEmr Ae | 8Rg yfaast <t
J9X THZ AOE BT HAYD &9e! e nAHS fardl & ovx, g% & aun
3 3C6, IZ M3 "I 199 nidl &ar At »ife | R He 99 IEt AR &
53 &1 Al | gfos <9 293 € IEast 93 font & Hew § fan nehdft de
g9 76T BET HAYY o371 8RS yfaast & 99 wew fue fan wdfax mast
gt 9T § ¥s o fer 8 I uon g9 »idat a3t w3 femem Uer
IT| g AN g & T 5% I8 sars 93 7 99 I3t ugadiht §
HE Y "Bfad ISt S aawdn AHser J1 fer »dfax #ast § Ui J96 Bt
ndd HEST IT 8 wrentt| fegt HEST, =fori-gaont, AT »i3 IIHST T
fegat & Ha 3T & g nraE 9 AHET Jfimr 31 u-Jy fepemAf, HEST
€ U9 3 Hed & S Hies et AHTHNIR & AHUS 3&H J96 HY
31 BR enfar Uer Jot AfgmrAr &5 3 A<t @7 AueT 2@ 3dtfomit
BT TEMT gEST § sftse © BT AE fIX AW <F 37 IT R9 nrfenr
nigse de I Yo ueHt feees M e9a9 fouer I fa “gon @ »ids
e &% der J17
FEIST ISt T Ifder AHS fonm| a5 36 At 3° fefammea €3t
N3 eIt TI3TIT Y3t fefomiesx fsoHt & Hew & 83 & yeie fega §
mfﬂnmgaﬁmaﬂzamﬁ?fsﬂ@rwwﬁeﬂ ﬁraér
aﬁ‘H—a'ETa??Prfa—e’ T U3 & IUIstan w3 JBHE 3 T3 I99 T
%?U@F?aﬁwa%(wmemwa‘fﬂ%’mﬁmem
%Hé’rﬂfa?Rﬂ'UYHS’FU?BGFS’WfEH?|d|deU|do(dHTo<cJe TG |
gcr fagr qfv I1 & Aom ¥ fege-fo9e v&9 acer Ifder J1 fer 339t

! WIHHIEE YSHY, UIH niftmis fegmar, Ht 319 391 507e9 UsAT a6, nideyd Afdg
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feA®H UdH nigAd fAde A3 U™ w3 A3 | o s i3t aret I
WH &% TIAS AE3 &dt Jat17? nAa g &9 fefomrss feam <t 7 7%
It 3t fugd@mit 3=t § A3 d96 BEr AEST € 3T 93 HAGS J
I fefomrs & yo93z § & U9 AZ I AHS S Jof sy &dt
fefamrs & »muE »rs e UAY IT glonst eastfont &5 Higer ueod
&8 &t S 5= & Aas ©F JfFm 3t T fefomrs € fomrs § vt
AYJs &d I Aae | fefomis & A g0 &% J, 39 &% J »S Udy ©
M‘%ﬁﬁ]ﬁmw@%aﬁ,%é It fefamrs Sz i3 Hoer I ug
UgH I8 nim & fefamrs &% et ugT 7 Ater I fa8fx uan = AYU nidfax
ST & midfaasT T 7 AHY gfods ffo et It I, ANet afess © o
-gz <9 Hge J1 I9 &6k € A € »aHe &% 9 &< T9tHa nf3
fefomrsa @ar = »r9g Jer J1 I8 UIs R9 39 564 o< At © QU Gaf
€ A9 -Ad AEIL! fegat § »iug g7 & &g feg9 &35 & W36 137 famr
J a9 sex Tt &8 nifad fefamisa S8 g6 7 »mdt fefoms & < Aee
e HAgd I3 fee Io | fefamrs fI& wifiar famis T faR & Ao A8 a9s
BET Ho ¥ § UTY UISH © UHfent &9 gmaer Uer I »i3 e formst Hss
g8% UT g5 fefomrsa formgt f8° 7 38 Arone m8T I5 €5 3 »Bs
THEt WSt fes s femem &t ageht Aar AR-AN 5% feg a3t
gEge IfJe I8 m3 H3-H3  fegt €t 7Y U3z 98t Uet I fefomrsa
Igt &g It IT @ NIAT yerr IfdeT I Ud nisfaa fefamrs 7 fesrat
A3t &% gfsnr dfen I 8R &9 393 & It yedT &dt Jer »is & Jt
AOEr St At I feg T93T9T gar-gar3dt 3% @93wr IfdEr I YyeAd
JIe< fHw fega nust yasa iy aan 3 fefamrs @9 foue I -
33t ue AE € g3 &9 feg 3 puEt it A 9 w3 feg
TIIT BAMITT I Ifder I fEA T wigHs niAT fUE® I8 g AN 996
Tt weset 3 war Aae ot far fee fefomrdt fda gav € fAofst § dss
9T 25 9 g5 12 9T O feurgs =@t aT% I fx Aa9 et 2w
feg9 & miur €9 &0t fhee 3t @A vty YT & anis3r § fas A
AaT I5?7 B € g9 & fae' ur Aae &7 fem udy v Gew feo & & fa
fefamrs %3 AEs § f9or 9 g&fa fem ugy = vame feg I X 39 a8
¥ #@F oorgr fi3T fefamrsa ufddy wina fefamimes Udt a&% {33 nia@ar
JI BR & 9 § Ao # HeT J 3T faR fem nEg § AeE BT JY 5l €
ﬂ?awrfuwﬁaﬂairammfsﬂwaxmeﬁrmuwx
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He U & nisd=t Hast = e i I far 37 fast B8R § Aee Hee dt adt
J AEETIIG 56 €2 Ht & nmuEh gt &8 ‘He -AHT &t neRg T
YHSHT Hienl B8R & fAgra 3 feama <t faaT 139 aax gt § »urg g7
I »Ad AN € I IJ B39 g8 g AeE € JiHA 1S AT Ager JIfeR
A6 € 0367 § d96 3 Ul I9 &6d o< #f & He Y § Jerfes &t & €9
HE M3 AE 9T § Ho | I SIH® J ¢
I HEl HE 3t 38 ||
%eﬁ%‘mm?aa&wﬁsm%ﬁﬂﬁa?ﬁuﬁzfﬁmwé—%ﬁ%
S5 3 Hez 3 faor 3 U8 37 afg &3 i3 7 Heuw fend Aeer ¥ SRt
nfi3Ha nierET @ fanrs adeT maer 3 a'ddaﬂ'elaﬁ@ﬁgﬁﬁg
féat mHaET e g A 9 fx €9 dhui, W,%TBW%LBWE’TFTS&%
BB HeA-HIS & Tdd 3 < Ha3 J AT I 199 gIHS J:
Afen T & US|
mfen ufg & A B 117
feg nierge &e € g8t I9 aed ¥ Ht § YHSHT ¥ H% 3 YU
Jet1 fer nisge a® € &% dt e Bfge & g9 »ige ¥T1 iy oon s
fix 73 = qu ot a9 afde it 7@ 3= fadsg sfanr faor 3 feo 73 & a9
g Afog © gu R9 3 AaT U © 9 »iF 7S AoWE J1 fem § Ae &
fgor AfeT I 7 =R 99 AfoTs 3 feg |t 39 dF Afog © gu <8 A8 Arove
ferctags J Aer J |
AT dF U8t &% JET 9 nifadlt wiaHst Je feudntt g5 #
fefamis & AT 3 UT "IN UITHET NIt § A I fae Uaret
fefa8as 2006 €t nrE9 Q9 feg wag &t A fa s € fda 39t fefamrst
Ht <'H 39w € H Jfoied Afos »iff3Ag fed gogst & us mes ©
3% AT T Id °43H J famrm w3 8T aA3x 3 niA3x g famr | ©
mrd AN S8 99 UR HeY weAe, figet 3 fame< © fiag
Ifen vt Ul T 3% Jed faor I1 fam uR < A9 3 Aan feurst adt
T faor B39 HE Y Uegg fEdd ads @ 93 99 ged3t @3eds 3 AIIIN
TIIT & I TET UJeT fgar T1 wiF 9T 3 Ust & wiE T I gA I8 AT
fg Hou AEer I 13 g2 3 uet 3 fast fies Ase o &t yTr feme 3 fda
UH fgor 79 »iAt 3793 & I 1% a9 3F 993 A nifadint weaet
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WM& - e feaot Jehnt fourst féddht g5 ¥ mAae I fa niedt
I3t yge fegt 0 g I & Hay § 3y &g garat It wiast e AoWer
&IoT U AT J |

TIRIE AYUT AW, I, UTE € HUST BT qE qH5 g A
IJ T BAT § AR SI5 T U35 3 7 99 I ﬁﬁrﬂaﬂﬂa—dme—é
ﬁaﬁ%mmmﬁmﬁ,w,mﬁmzﬁra@?eﬁm
Jue I51 B3t & u=s & dg, uet § fusT iz udst § Wt ' weAr s
39 TIHS T :
U<g dId uTet fusT W3t U938 Hag |l
feer gf3 fe Tt ofenr 8@ HA® 793 |
Sfgmirehom gfanmehor @79 goy gefain’
J9 &6k €< A & g9st § HIT © w9 93 AT How Ao 3 @
& fem & 9w feg umer I, <37 Jer J| 7—|?'>—“t|°r2%3€°rdao< TAZ TSt I
83Us et T | ISt &9 &t ust Yz JeT I I9X A & oM BT Bt

uet € 7993 Jet J ﬂ?f&?tﬁéf@wwmﬁ@u—d%—@vﬁaﬁ?s@
B%HWW%WF§WW%| A9 yEge § I ferm e set
Ydre oi3T famr I1 HeHt fies § Az 3 fAgdg Hfenm famr 91 veyw §
Jogst feg fer a3t ©r fAgeg faor famr I far & ugH=HT € nisde gat
% 73T J | BF Tff »idd fanist J9a He v € 8F ugH=T § fhsse &
feg =t feg AaH T fom 7eH T Hame & ufggrssT, Aee w3 B8R € finig
3 UJYT T BT JJ 36X €< f & f<famiex gt & JEsh T8 yae i3
J1 BT widat It "st, dm I Uz & Haw I I nifdd ISt AT © A9
fée I5| a3 e € A<y fefomrs feg 2 &0t I51 I9 g9Hs T ¢

3 goHs U™ »idd U3 Ugdret nifeer

UIHTIHT T 80337 T Ha ¥ e & view I I AdET | Had WA

US U9t ¥ oE-of& € I Udd USY® 96 ®die 3t AT AHYT A9
H5® feuret féer I1 widat qIfo- Querfa, gHag wife & Helfg AW Uer J|
WWWWWMWWGWWM
fefomrs e foue I5 -

“A9T AJ HS® HIA AHS I3 fquf- Qufaet gHagw nrfe €

fedts &% gfent Ifen I1 I3 J[fg AIA € 3B Is M3 T JfT

9 e uge gon 3 fer & @% 39186 3,32,89,60,000 HiS
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J \m%aéﬁﬂ'%ﬁwmﬁd‘zj'd ey & 939 ©
9T I 3 ASW J J UBS T AT JI6 T HG FTemT 3t I
@F§L@?Wugd¢8ﬁdddldéued'wwmﬁw
feg 3t A9 &a view &t ySa mug Aadr |’
fer »Et Hoy fer A9 ¥s® 3 g9 foawe @ a2 A9 @ &dt AdeT
UJ He Y WUE »H- UH € Jfonf 3 ugh & daff 397 e=-dic 799 a9
AAET I 3 B39 oI < faar TIHa Y Tit fer 39 ffg St yruzsinrt &t
ITrt g5 UT 8T BR yH= & sTET IET i3 99 § AY9s gu Y adt
7T Auer faffx €9 nid3 I, WU@FﬁWEWWﬁW
gat IIt A< &dt T AaeT| AR e & Ir3 fer gfors e fdx f3aa
T A < &0t BT fer A9 ¥isw &9 fies &3 € %39 dAfHR &9 fgar
JI I 36k T i & T fa »id3 € gEEt IFt gees T aE »iz &t 3
fagt & <t @ € »iz § Aae € fJa yareret 8a nusr »iy gmr & It »re
I5 YT B © 13 § &t UT A | I9 SIS J
feg niz & A& IfE
gI3T It Fg3T e’
3
&3 I8 IuE 7 IfE B e nie3 g !
85t 3 T3 § It B8R 3 83s It Hifonm 3 gonfent .
Y 3 UIET IfemT Ues 3 A% JfE |l
7% 3 f3ges Ao we we Af3 Adfe 2
87 A3 uH T3 § IHT JTT Haxw Is M3 SIHET Is ¢
I3 TAfT ITI3 el Ied3 38 7y Ag Il °
fies o fer®sT Hoy < gt g AH3 &dt J AXEr Bedds =
Ha9 HIA € d% JEt Jfd ¥ Qudfa I8 3 AST niaw dar feg Hge sy
3fant T @ »iug Jfg w3 Buqrfu J=arl faR o0& we A U J Aae I6 3
Hag &g q@uaT st A X niAss fex A9 3@ o fJa udst nifadt
I5 3T Afgy Tt niee &ar AT IF fa dies foor fers 31 uast Gua Hadt
Hes 803 Is%e nignt & g9e3 fufanr dfenm I »iz fefamrart nigag
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AT I8HET »iE 996 331 GUT »urfas Ia | a99s 33T 3 »iurgs AR
fefomrs § wigdifas gafes fefamrs sga & Ao AT J1 arggs 33 =
e &% sur AEg I 3t fefamrs & Hionm I ug 3983 3 fast & fies
ASal HoHT AT f@g 39®3T 3 3@ J UE Hadl AIIg = Bd8dl H3J
gIst & fAug &g & »ist o ust I for »8 Ad9 i3t < wiAt dies 38T
& afam a9e It 3t ufost uet § ®ge wIdt e J1 fen wet fefomrdt fan
ﬁmawwgmﬁmﬁﬁwﬂwwamamfm
gforls @ A9 U femre 3 w3 g3 fefmies 9dn fed 3@ os1 fem
gfofs T 79-79 ff9 A3 g< foor J1 €9 Adtz fam It uahr feg
AH St goRUsST 249-349 JU U9 J9e! Ifdel J fA” I 9As, aT u'sss,
oa¢ HJel 3 WWWIW?WW%W@I?;
SSHASK JT7 J1 9 &6 o= Hf & »ue giet K9 Tantent X e nids
J 3 BA »id3 TET T FEIS § BHG I Ho W T HEH SId & J N3 JIS<
187 fsgge v ff9 AT gfos 9 v foor I 8 3 fast g3 & Hew
&1 YHSHT & HEd § ferHTr, fefomrsa IIAT 3 UdfHasT € aarfanrt
aarfantt € 399 I €8 feam € wis & I HedsT 39t geas & fearfsnr a
faor 31 gfos feg Wit a7 <t fWel ot @ o oot &® 23== 3T 77 IIt
J fam €t fJa gg3 <&t Guogs dne Sus I far § gUlHi & 3999 ©
39 I =If3nr I ANST famet far f&9° fefomrs a9 35 & 49 =9 It
J fx fAget fa= at? fa= 9ot at? fem v €39 37 famr | figedt 9o 3°
ufost gor fegae qu <8 AT A8 o It gon A AZ dea9 A 6€ & fusst
HI & W&H &7 96 &7 HIA &7 fee & 913 &7 I &7 ue € yde fAHes
AA3Y g femd fie g5 & o A g7 o= [ wias It At € nEw
VEET WMUE WY § ydie &9 f9gr A AWeT 3f3x yAS A3 wife A8
RS T JITS NIEATT »id® ©F THI3 ATEST, Mied T Agd gIa7, f&Ide
T AIIE AU fifEet 31 gowet fes fem umeferAw, 3= AWm, 3, 79,
UE, 713 niife HIe <93 I8 I& | 9 SIHG J ¢

VIIgE &I9€ U |
Udg & I IXH MUt ||
& fes I2 9¢ 5 §90 He AHT &drfeer ||
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uEt & gt u8E & uet 1 Buf3s yufs & nres At
U3 U3™ AU &7 AT ael &7 stgearfeer |l
HfgsT X3 U Wi nidigd M wisyfs urfeer )
a9 s fAw #t & AuHe Haet €9 faor fa €9 fedsr df nug nmy
g oo /1 87 A ferdhis famdt & femerg adt #/t Sfenrm) it
T nife &g Qo gaf-garzat 3 fumrs Baret o »uE »iy &9 AfEs T |
fAct 99 © wife 33 & 99 aad €< & He & &H 37 I1‘He 3 Ar
83357 nife 78 & 83Ut He 3 9T J1 a9 IHG J ¢
S ST MUIUd Trdt 1 fagmsy niug niumar ||
Y gedfs Jfg afg 28 Hed He Surfeeri....
A&d Ut Hod Iat | Hog Qudt Bfs ™t i
8357 gw3an fAfg =93 famHe Aafe Turfeer)
3
AI9& fogars fodara #e AHTT wmy |
MUE ST &Tsar v It feg arfur '
39ed 396 AW fHue I5 ¢
8 =% goH Ht 8r fE9 €% Yy g3s < 3 feg yan 3
yfaast g=5 & Agee Hge ATl »iPgt ¥9gt A% 89 feaw He
goH gu <8 A gu Re dt faar”
AHY gfois & uAw T fefommsa ufody 919 soa 2 At &t famet
9 USHSHT T g I | ISH HI'® UATTT J| I SIHS J :
3T UAR T I= QI
f3r 3 dfe @y =fgnr@ 1®
39ed B9 R feue 95 -
et | YA T U3 I UFTeT, <&, TUT- 8T feR v gw
RfHEHs 3 I ITET »9Y 96, AEE I6| IOH T I J IaH
3 d6 J 7, AT I 7T T g° g9 AdE &t 3T JAH T niEE
MTI3T AT IHT &t Is1 TSN T Fe fdgr A fegwer J1 fem @
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T Jdt g9eT J, EHIT gI6T It AT ARG © IT €T 96 J1 I9
6 T AT NEATT YHSHT & d€ 3 It ASt figRet yare I8t I
UIH3HT 3 fast fam 99 a9s € »uE niy § Sfenm I “wmits
g AfAg »imite 3feE 78 “fem gan =@ It ySta 317
feret 99aT YH=3HT © gaH feg I8t 91
gIuet <9 ferm niHtH 3 »id3 IaH € uA § fesus fefamrs € gu
&9 yarerfen famr I
HJT nife ST AEE<IS I° I61 I 861 ©< Al feA a3 YA »f3 fer ©
WEfaE3 & I3 HIT T93 I TIAET I&| IJ SIHS J ¢
3 ULE UE AT O3 IS HIH ... 03T AISt e o 316 i3 & nig i 2
gfons € fer®3T § A€ AT Hadt gut € </ feg &t fen &gt
JogEl IHt 339t J fx a3 <t 9799 AE & &3 &t fEg A I niAl »iuE
nied It ¥ AT I 9Tt f9u ‘A gfons At fUs” o fAufs fem ore <t
IHt 39T TIYH IHT mT3T niust yAsy 7 gfods At fils oo feust O
fa“ fA? 337 g=®me 96 HAH < geser J 82 AT AJIT g9Us mE 3
g% 7T J1 7 fafan gag wiAt 2y 7t 89 fafanr A3 nieg <t g%t J|
WMITH -US® HeH o ofHH &I 3T »UE wied It ¥ Ader J1f8T nieg <t
Uy T nies It nigge JeT JIfen fuissd fefommex qu <9 99 aex o=
#t & HeusT AronE Jftmr 31 feg mESt 99 &t AT ynsHT © dar fie
fgw 3T g & J1 7 8 s T 393 yH=w g use de J1 8T BR
€ AHY JEJST T93W § I A€ S JIJF 56 €< f o gl T nfmis
F9a 8at T gforst oot reddt feggt § A & oo AURe I AT T fx
frg fefomrs & mufsd gar <9 993 feam 37 I 3 fem &t == 3
wEdifent &dt o3t A AaeT €8 feg fordidog dvr I fx R € g 3
et 2 5" UgY 7 AfaT| JT 56k € A 8H WHH § AEs T fefamrs
fercldes J9e J6 fig fefamms AEs 3 Aun <% <uer J1 €% 39 a6k
wm@mmawmwmm%ﬁmm
Wmﬁféﬁmms—o(mwzmms”rmﬁ aﬁm—apré'? T JIA
mﬁmmaﬁ@a@ﬂ@wﬁwﬂamﬂﬁmaww
&% fda fHa 3 8F € mig St fefammsa ufggntt 3 A § AfeT I w3 ies




190

Hfmw & yust g9 e J1 89 g9z ¥ A9 gfonst R
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TIHs fRw, TgaH niftmis i3 Ty miftmis, Jar 27
sttt fAw, o9d »iz fefamrs, Ja 15

Jerd Jdve AW fegx, iy uan 3 fefamrs, Uar 25
it a9 ot i, o 3

8t , Uar 3

8dt, ¥ 2

Uaret fefeBs, I8targ, 20 »uss 2000
84t, =T 1036

3IB96 HY Ho™s, J9ae ‘B Ager 3 gfeus fefamrs, dar 68
Ht 319 dfF Arfag, Yar 51

8t = 464

8dt, ¥ 19

8dt, Uar 464

8dt, U=sT 1035

8dt, U=t 290
396 AW, 39 a8x €36 3 J&1, UaT 200
gdt

79 fRw, Joxf3 TIrs, Uar 231

Ht a9 o= Ao

YN a9 »idFT, A7 gfons AEt U3, der 22

:
:



g sox TSt feg um dfenr adast foss
uaIfies fRw’
fTA<iads & 29379 f8x fene gu sz feme fUs, feme nafaasT,
fepe IHIS, fere g'&ld'd'W?WﬁW&%ﬁWUl
vidadT © Ha?mﬁm?ma’umqwo geeT J1 fEoR wigAg
%ﬂ??ﬂﬁgﬁquwfeﬂwwwammﬂg%m
3 993 ®g8T Aue J fa fan famy & Ix 3 3fo3 fex ARg, Adt HausT
T HA9| ‘“fepdiads 7 I@g®EnAs HIT 3 3T 88 gmer I fae fom
HIHS Bof A7 ©7E9 § eomf fosr famr 991 fe ues d¢ fUist, wfosf, soef
3 TE 3 fepe A a%y g fo3r famr 321 T A, fER T939 T AOES
96 Tfentt T Ifoer I X g Ao © HOYEW 3 YA T96 YT fere fex
g¢ I fils 7f amy & U U9 famr 317" fer IB@EHAG T A3 Hies
&% arfggr Heg J1 fer fegrgurar § wgfeasT, fefomms nife & &2 fAfeE
u—aﬂs’w@wﬁnﬂﬂﬁmmma fem =939 3 fes(%r&a@r
yg3T, €93 i3 fore JTdiads 99 3Tt IUTHT &TH nUTT e
3T JI A € IF € &H J9 »ue rESt ferer iy e 1 feg g
gI&3=Et HA9 ©F g% feq 9 AR fAgas <% fawmer 3fg3s 9o ARG
fea iz gz famr 3 far feo gaoial fis qmmg famr J1 ferdiaas & niddl
U9 fer A8 ®Et St galert = fustg {48 ot west & fifenm w3 &% It
8t T Wi fegAz THT B HAT3d AGt I B3 AT IS ufded g&5 <t
Ug fepdiaes © foR =939 T A9 §d dIBgd% 393 §36 <& Afu3 J|
ferdtags & fer At 9997 »idls a9 aed Ao = glonst 93 &
frafmr gfoist fils T FAawu fiwrer nirde9 A3 Jer J AR = fasg
Wi Wid 7 F F9tdr | feRdiags 9 fHast Saret Hest J, 39 aax 8Rg <t

fa? W=BHA™S &9 AIfO3 JT J6, &/ uaa = ¥3< fedt egm8er I
I9 &6d ATfag € Ufgsr T AHYT HousT &t fEa »iffd udl feg ude Ae
T nifge A fAF &% I9 & HaY I T TMET oId MTUET HaHt ©f faedlt

7 Ao HY, fast for #Frgas figse €1 99 ATfog »ie I5:-

“&T IH fdg & HABHTS”

ur fefenrqdt, Ut fegmar, dArdt gatestiet, ufenrs
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fadt fegrauraT € w9 ’3 g9 Ao & wiyE AT fewdt y=us
frafimir | fer feggurar & fan fex = Samiftarg & Afos < fuss urst
3 niyet feBue grAst & faBs € Ix & niard 1371 g9 AT fer I
3 fawgs ¥s Y, faodt fa 99 gefes 3 fogoy feduz, fonrst orst @ Qu
feg AoHE »rBEt T »i= farer 7ol I9-3® T96 Wi G-I 3F FyEt
i famrr |

ferdiags & fAosr qu A o yuz dfemm § 8F & wug
wiafeasT 7, U9 frg d& gdler 7 fesrdnrs! “fesAsnz & Jefes
ISt 935 T B w3 fedus wiar IR T A fa on um Jen feu
fesAsz wafimrs far faAH e e39a HigeR &t &isT ™
JT Ast feasT =@ =<t § At A € a3t 5T6T Ui-

¥x fusT &H & IH Ffaa

a9 361 Afgg HET A & »ud »igfaasT § &dt Hae, fae 9g3
YHTEIWT:?BS( MHIS Hod AHST I | mwm&rae?feﬂﬁaﬁasfm
fAdt urgeT -

fer 79 aafs wat fearst fefs A9 wat ynrrst |l
U gT8g < &t Hfenr afg & Avet?

JoHf3 fegraurar feg fam fex Avr & yossT I 31 89 T = =,
fer 3 fewer It & Bl T I3 AEUS &JF I I9Hf3 R fads uega=Te
gomit & afanT famm I w3 fge I8 & a0 & § & ARlafonT &t
famm) feg @9 Wy o%-5% I%< I6 n3 fogs’ A3®s Jt fies feg A3®s
fonBz feg 999 A Jer I far o faus feg 3 funrs & w8 »i3
He feargt 3° 3fgs 991 I9 o6k AT €7 qE86 Ji-

grgT Jg HTET YAt ynrg |l
A3yt 33 UiEhe He Hfg gsfa fearg i

ﬁsﬁfars’glﬂﬁ'mlrﬁeﬁfh%aﬂau‘*
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AT J19 36K ATIg € YR Je7 J 3T g6l g6 '3 nidst oy <
um-ygs I gdt # €153 AEt & feodhs ysIriaEt €9 St Uz
T AR gy feu w9 a9 foor A, fex uh fefomrs & yg3r mEs J odt
Al »3 I99 ©F »ud vz IS Uz ¥ w9 sEd w99
Ao | TAS-ST-dTHT w3 I®%gH € 96N, froat & A9 feg =g o13r,
IUISTEA T YFe, fAHS niAnst § S &isT, Yt gdhr feg o2 €9
T WOd gEEE few »uE WaEs U 9 Ae 17 ¥H UH I 36& AToY
nUEntt BETHINT feg As »3 AAT § F9734I8® & HadT ¥ JdaT HaudyT
o o fed39 %9 99 A | Bast v feg &3 yaar AET wiF <t fegHs J|

HATG € 993 U9H J9 § »USt A & »iiug Hee 6 »i3 fer fex
HBHE{EﬁHFﬁWEC‘rE‘THTSHHTLBUHo(elUl faee feg <t fedt 39
WWUWWWW&WU@TUW—

“frae fex & It 9F J;

v o

f9HT Hat ferg S9-2u9 o<t &% ue J9e I5 17

fen 3g° It fex J99 = Hasy gt uoH qaf feg feans dfenr fJg,
iy g9 © a®%-&5% 99 UaH &t fea I3 & JT I fex Y33 T 95 e
fereH, wget, uart, feret wrfe fae fx feo A9 won I8 < Ta3T §
HasSt & fam & far qu yefes g6 e wifenr, vismr, Weg, A3,
nHY, feafsn nife, fMadit A sea@e I81” 1 U™H JoHT3 Hadl
g wife fern fest &t I ferEsT ARtSTT &dt i3t aret | JIHfs Higar fer
T AIY HAIST H9dl 9T AOHE »8er J AR & I9 I miuem ASeT J,
fast fon g IgEIEr @, fAde nie9 ge&%e ©f &3 J1 for a% ©F Amet
Hdl 96 § »E I8, HABHS § HYT HABHG 886 § MY J6 -
- fHag WA freg HA® I 0% ITE i
AIH Hof3 Hi® 9AT I HAGHE ||
Fast g7 AY U9 IBHT a9 feed |
3IAST AT 37 <At 5od 99 A"
- Her H3Y AOH U3 39 famrs o a3fo fagf3il
g % ST Jifen™ garfs 337 ugstsi’
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W IJ HIY HAEdT € Hies ¥313 9 AT J W3 UJST J%E® Uud ‘3
HAYST T I BT 90 &9 AT J| A T A, JIHE »i3 = S
JT g I IT 3 ST A3 JI6T »IF JIE I6 i3 fesHe T 399 fewr U
Aer I 3t g9 Afog fegst 367 § sa9e 96 w3 feost § 8A= = du ¥Fe
T5 -

Tl I3 &% v ufEll

FIHT &< Ao urfe ||

Tt ga1f3 & AE »ig |l

S Gaz gy '?
I9 &6 Afdg A UT9Ed TAST € 3% J9¢ I6 3T §IsT & aHHeST §
JJ g 79 J9e &1 Quat & Y faedt fabs =t &3tdnit @Azt <t =93
Tfed ToAet I 68 It 9 © &0 »idl A3 fear TIATfent J| & o9 wiH"
FeISt neAE € fedu § I feqm =7 3HET &9 ¢ I, U9 feq uyR 3
ASt 83 Jt I T UH 34, A 3 o TIHNE H3B6 &df Il HIEs
g g IJar | g Afag miue fedu fer 39 w9 J9% J6i-

HST 3 e Erafo I3at 3 Ifo 738

FA3f9 Jar viarfe gefs Hfu nie T8I

HZ =ft 3% AT 397 f8f3 3 nie &8

afg fas M8 #fe afs a8 "

fesrdt ude feg Ifo & I fiT niusr i3 gt Afo-Aier € 3% &9

Aaer J1 fesrdns & gear It g fears se@et I U9 AT fegux qu
HfgAR 3R H3Y &t A8 3 33 I= I 7St feenwr & 7 feemw wfs
IITHIH UIH § Hazr, fags & fde gon &t afg qu Hfenr #fer 31 fem
J A9 33 U ufoeass dfenr I fer o9 g9 Afgg & fagshr fousnt
A=t I& §asT =T niftis 96 3 niAt Afgw IF 919 oo ATfog < Isgst
fegTguTdT € TIAG T AAE I BIsT & HAY T HAY &% Had d& © &3
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A'S § YHusT fiESt I »is AZ § T9A o 91 I7191 I Adft Jat § erfanr
JI 73t feerer 7 fqR gon &t af'g I AIeEr 7 3F 7St feerw § Ja1 9
fift & v I9 sox Afog @@ gefenr famrl feg eaamr fAIe WaYw @
HOY Hos »i3 I8 A8 o5 It ¥3H J Acer J| dId ATfag nie I8 -
H9d TF 313 nidx
6d J93 I o3 A2
A'S AsHY J€ft g5 U3 8Jst T v& fea uarnsH J1 fer A<ie 3 fese
ferg »irt et Saret ® gu feg & AHS AaR OF fa fds J9 3 Sugzt
T HATT UTT 13T I »i3 niAT o de Jf BF feu f8a-3v mEUS 95 5|
J9Hf3 feg for famy & feage<t »et It 8 adt 31 A9 fewdt Aer f&x
St Ha3T Tue I8 »i= T fed® MUE YIs J &7 €T adF a9 AdeT|
&3 3 T4z I3aT T ATz UAT J9TS 3 3T I €F &% 7St
feergT &t FHi9r 2t Ia 1 feg fex wifgar femr T fAR<t AofassT o9 AN
WUE a5 I 3T I AE AN few oiF & ferer U 93 39
'S ATOHE J1 J&g®t U9 3 319 a'ad fegraurar € UTHTIT &7 forer yr3HT
t s®-a® Jear| Uzt A feg At & g g3 g9at & wiust gt
geer I »3 feg & GR Ugser fev wousT fedth 31 Y=y qu feu faos
FZ UaHt AT feg AroHE »i@er I 8r feu Ja1, sret fesa9 ©r I
“IIgE T YIS HAT M THE © HIAES BTl gIB AT S
3f3a T3&T T HGa AT J M3 AHT HGL A3t € nied foem J9 It
fex Af3 T yam ug 5% féer 3177
- Ag Hfg #f3 Af3 T Afel
f3r T gefe AZ Hfg 975z Ifen '
- 3 76H &7 YEMT AS Wy &g g3l
A A3 AT uf3 I 79 J9H e e
JT arfeg I AX w3 AMEST nigA9 J9get feo faosT oot fag ug Sfewr 3
8T nuE niy feg feduz J1 I3 Afdg AT e § 39 U U Is »f3
I8 § ¥AH U feu fowrs aoe 751 AR nidat »idgd nmust Ha fer aeg
79 9T I6 fan Ig Afgg 3 &t w3 HIe & fer Ugsfen § fes-fis
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AAIX U feu fanrs a9 3T 9 ug Ae »iAt ferel 99 uaHag U9 3 uF
J9¢ It 3t AT gt feg 99 Afog & »id® Y9y § a9t Y9y & ¥5 3 Ifos
M3 &t YIY & €237 I HIS Il T
Y3y Hfg a9 a9 Hig yIur g5g gaH famrmat

“fegst dashnt feg gdtarat & gfonst 93& € 8R uan faez &
Aa@usT UR i3t I g fgact-gosr feodt Aot <3 u3H J A<t 1 fedt
mIusTdtaeg €t AfESt 917 st & yrass mast § nufesast © wfed feg

Sy & Shmr e foar 31 “I9 WS T sed Sefenit yres yfafar @
feqr feg daes Uz AT Jed3t 39 I €F % 73 I Id &6
Afog. .. A93 QU feg AAsST € fer Afvr = 35 &l gae 967"

# T A3 Het Ag 3 A3 dfE I

J1J M3 BIST niefg o=z IfE

73 T8 nis F 7T I8 & JfE |l

ufosr ust a8 I faz afanr /g afell

A3% a8 afT ot 733 U= JRfe|l

56% A3 T2 & 839 famrg €3 ofen”
9 Afog fer Ha3 § G »id® Yy = 3IATd He A giodst g3ar =r
B HIF6 & 736 & J1 I9 Afag »est § 33¢ &dT Adr GAT »i9w ferms
a—d%?aﬁw@nafsawmwwmmWHHIdé‘TWB’TE
aufégtmaa?zrm hﬁmmﬁﬁwmmﬁma—

J9s N 5% Jfe 9¢ T 98 3TTIaT H3® A6 H3T |l
QY HENTES URE 999 JJ AAS F6d7E 83 ATl
AT w3t 3fe 3T dser 39T nrastil

M&JI3T AIC THI It 1120

ARE Y »rage s »iaass ifesd e g ¢ feg €AF 6 f
@Wwﬁrﬁfﬂbﬁﬁgmfmwﬁmwﬁ?mw
&<t Afgnsr Ter w9s o AHIE I g meeE 219 mE @ mew o et
uFs feg wifor 3fha nier a9 & 317
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I9 &6 ATIE § WiSI-UIH ASeE © HEl & Arfent deT 1 8aat 3°
ufost grgfHa Aerer @ € 3 Hodd &Jb JIfen™ 77 Aaer ud far famy <t
guat & udgw At 8u ggz ft ST Uug &t A fex & gn Qug fiz uBz &
Aot faa3t Aer I 1St A™ = fIAT 9dt I 8F 3 fue® 9% »@T Aew
3t fogsu ad° As, 3= 87 Hag ¢ o3 Aee J€ 3= HI993, Sufere’ feg
Vifg3 ATE| J9 aoa Afdg fi3 & e § UH Iy A8 & 89 § »uE 1S
H3< 98T I5, H%ﬂﬁmﬂ?m@mmwm a'rdHTﬁrEr
WWWW%W@WBW%@WMU@?WWW
Aee & ydae I5| RO &% i3t Ao & 3% < s mfee &t fam
e FAew fog' yus I A | feg A 9d13 It 99 &od Y=os ©f fEacmmat
A9 feg ugare I<t | ug fem feg YH = g fa3 arfeg adt J:-
- A9 UST Us WS JUZ gH Alarg 11 2
- A9 wAfs Afg 93 A9 yH fiprrg 1 >
- YN U=y utEhnr qrenfy 33 fegrgn ¥
- nieg yst gH fag 2fg ¥t 35 291®°
39 a5x Ay & fegrgurar § yarfen “fHy u9H AJgfenmux uaH
Jfenr, feg miet fearamrs g »miE aw< feg &er J17%° 99 a6x Al
& et yn T e oSt I o3 et gy B39 Ag vt AiS € B39 @
UInf ASeT J |
I9 Afog & A Hee-fosadt feme ferdt yes st 91 fam feu
8ust & 73t feemwr © dust § 3fonm w3, adt & BRE == HiE fHfenr,
UH T H9dT FHE HEdT @n 8o miz Hadh Az ®Ft 99 & 93T 3
fewer Yy As Uz <% AT fims AU &3t J1 a9 &od Afog © fEn
IBFH 935 T uitt gz »ift u9st § Ifg »fexd ARgdr gu & 8¢ Ade T
gust T f&3 gon FAee & Ho '3 Iufonrt 79 famy © =< I@F § W3
13T A7 AFET J1 HedT &A% feg g%l witndt »i3 J3edrds g Ifamm A
AaEr 3| »ifAd widat I Aasy J6 fidst 8UT ©8 it fere At © e3 5
Ao It feg Aot fifieret foR fea 43 &t &0 A NS I®%g @7
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fegst & wHATS g9aT st T 3t 7 HEHT Hies € FrafaasT w3 yHfaesT
3 JfeH I 77 A |
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g 36K ISt BT FHET AU
niafeéeg 49 35<t
I9 aax €< A 1499 €. feg nmyst ufgsh et Bg ag9e Ia1 feg
87 AT FI A Uny feu RAS, I Hias RAMGS, 9T, g7 STHT M3 9J3
ufgst uEdt miz miugrat 3T feeHs A | BF AN S 9HT AIdr g9s A
TE %1 VST AT Ued<l Adl € ni3 3 76 AUYs feg S AT g8 fde<t,
MUSH, AAIGS M3 AESd Yifg3t fud-gug fafantt feg S@ht arehet s |
8 A AT wufexd @Ert nmE-nmyE Fdifsx fafaet € A,
AfMOTa, IHSH3E W3 cudd Ufentt €3 mufas mae fAgre feo
ISt €Mt A | 919 Afogs © I8 feg UAmet g9e 593 Ad gaet ©
AoHY 3 o udeer I far § ufgs, en »= 39 g Afog & AAfgS, U,
yfgs 3 nght feg" fidh wivg feams § Ao @ Jadt g R @9 g @
3 o371 fer F9a I ofF Afog & 3THT »i3 ferH J9d a9 &6d ATfdg
o7 I T ITHT B Us TH, BS HIRI & 33 M3 MTH AS AUTS ©f S59%
& I J1 I &6k AfoE ©F g & FH B € g9 © 53 I& T LS
ads Qust = miH A5 e feg fegdsr, Bt o% fegw e J9a w3
33X &% ANSTET Bt Bast & AN feg w8 ot 3| w3 Hoed feg a®
F3aT A1 fedt @96 I X 39 5o T @BAeT UAtd 76 Hies o8 g HA €
foms & 337 75 veR € fiwdtt & 39 feg mofenr Jfewr 31 AeHEH ©
2E-f3809, IAH-T3F »i=z B A3 & It § o9 8T F I 56
ATfTg & WS SBAST BT ATIHE T |
a9 Afe 3 YT &t | UATE FTH »i= ATIS IOt AERE AY »iS AH et
T Ho'ed § fefsomx ufot few ugres et go-afe & fed fea A J1
At 3 o3 ondft falt feg Ag 37 ufos Afdsx sAee g9 fe © QU
feg It yus 31 39 I 3 ufos gomdt faut »is Jardt s feg yus 38t
JE I9&T  H? fer g9 foam 3F w3 fedt-usex ¥n & wiede I fen
e AT YTfes uwer I fa 39 Ffe 3 yIet ot feus dat Afis ©

La Wi

nifiA Yers, YAt ararst fegmr, daret niftmis Ags Uime gatesfiet, dsiag
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fefsam feg ot fiset g9 afe 3 daet Afus © fefsom feu a@fhat
Afd3 = w97 yus J17!

JJ 364 ATdY & HIE (U, TUe, MECUEIMT, nigst, BT, J9 A
nife); ASx, Tat (U8, 2w, ufad, ael, Udt, m®gal, A%d, STIHT,
Ufad, mMi@gamit, wrast, I dt, AT AT 8¢ WA ot Ig&T=e Ta |

AT € T9, WS € T, He9 € @9 35 9t & 99 aex Afdg
8z T Aoz fozr fomrr I feg Aot Tdt niftmsfia yfgst S
wofex g6 | Uadt € yfio dx-afe U T3 § niftmmsfig Jae © J 39
Afag & niftorm3fia @79 JoaT ©f foeadt fugs urst|

J9 561 ATfdg T BI-T1fe Ut § »UTRT T HY HaAe YAEST »f3
el »igA9 FIT WSS I9d HY JU 8 »mug feget & AYW agsr J1 8af
O & T JedT U IA-HIUs M3 FI-BUTH T T II-AIUS Bt
FF-afe U T T93° fex HI3eYTs feur T

I 36d €< A YFEHE Y3 € B A »3 Bg § fers Hies
T 3099 oS AT feR F9d 8af € T T Y FETE AT I T
HEE-339 IS a9t J1 8 €t wat few fig, Y3, midarg, 9n & =93
9%-f939" T AOHE TUde YIS J¢ Ta| I9 3761 €< Al & Wust gt
feg yIiat & AofesT a7 993 edhor fom fozgs oi3r 91 e

39 T BIET &5 FHIBT/
HIE 3o [HH &HT T3

397 5% FI=l HgTTFT F37
FIE STABT FIF TS/
Hl dar T37 169 151 B diar @&/
fegat arfe A3TT It 99 sax ATfag & Tfon<t Hous @ 89 fAgq
2 WIHTS YHSHT T IAEIS it o A st T




g 55K TS T FTHE AgY 201
Afdes My ot & I9 aoa o< #F & faged g9 fegg um
FIfentt feftmr I fa ‘g 3B e 7 3 fF gI57 63 g9-89 T AeT
W&nﬁwﬁamﬁvﬁw@@%ﬁwyﬁ, 7%’77’?32’7’?5576’7%’8’
o fH® 939 o0 B8 JI& J&| 34 38 3 & o WHHS o 3 WHNE
& ol 38 & UFH 3, HYF 1GFE 3 3 & TEHT I, JINT TSHT
F' B & wiHlg FeTg T w3 AUGE I 7 HABHS 3 & & & 77 FIHE
For GaaT & [ O St FHTH AT T fanr)
J9 56d €2 #t & gEI3 © UAW o5 g w3 ySiat § & I Au9s
3% T few ggar A3t T wiest fHedy nilts gger feg ugHSHT o
i3 39t &% »UE »iy J IIT TGSt ©F Hed &aar UF o' J  fAr
feg v Ut 8% feg AoA w3 g€ e AHs wis 3font & i ©
3T F gioHs &% A< q293T 39 '3 UINTIHT T It »iast Bardt faost
ZfaHT-5IHT TT U35 F9et J ¢
TS H TF Jie gg elia G5 F1Iar Hs&s Ao H3T
T HBWBE UTE T F9 HIIB TET1E §BF 731/
THT P1I5T TIEN FT HS3T I WIS
M&JI3T AYT I3 I9T| I ?
feR 397 I9 &ad T2 Ht & »UE HYH I8t I § ydieeE BET fen
WEHY Feds fog @LD—F%TEEME‘TWE"T%’THTHT IJ3 UM 93
St J1 I 36X WEHT HeH & AANR dA9-Ted9 FSfent, JAfent
HIgrEr € e Ut feg Jfo ¥ gege & €% ¥ miuz €3 diwdt = I
»%g 3 fogau Ifg I Afgnrar dies g313 I9a7 It J ¢
G HIT THE [5T@Y HITET 3 S
HIl3 REle 5 Haid 391 376 37 T4 /)’

JJ 361 €T Al & He HT s & JI9 T »ioH® TAfent Hod & Jd1
mmmaﬁm?@mﬁ? w3 srtgs fodt 3 fo fem
dHST e & ATt © smf fenae adt gmrBe rdter ¢
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IfE FeTEl HIE & feeq etz i)
JIT 7R 75H I TEST FEeF 7TEN°
feR 33T oA & 79 o8 a9 Ao & B8R Herd © faged € 9%
fAH® 9y € yISta g7dt a3t I 7 fdedt feg fan © o &t mi@er, fam =
I3 AR &t ASET, »i3 GAET fiwdt fenrgw st At J1 fere s I 79
Afog & Hou & fHor 8% 3 fast fan Jag € fdedh feu fegds & & Hen
f@zr I :

1HHS TY HITETT W15 SIau #13 HT Il
G1& 177 wielT wiiE Jfd 71T 1697 &3

F [ear &F Jargal S & WeEld U/
133 31T 33arm J& TIamEhyT 351’
JI &6d €< #t & Ufod” afe Ju feg Hadr Hiee € g9 ufgdt

gOUS, AN, B®El BHY 3 R § I3 € ¥9 Ufod 3% Inagfent
niftmmsfia feeat § Ur a9fent Hed § Hice © Td-Tu ufoadt feg

UTHBHT © &H &% 036 3 9dl adH J9ienit fies 9313 ads ©fF ydar st
a
Jl

ufa® uag Ife & Teafon i g gft »io3 |

Htg U gl geafan figT 3 fusT B3 I3 I

TH Ug9 If & Tafonr fugr 3fa Aafs B Hi3 I
nifafsta afh v ssafonr T3 YWius a1 & faf3l
3t ya9 Ifs & T=afonr iz Afg 97 8@ax nrfe|
Hos we AT fAae Taafont g wie we feg Afell
988 ug9 If& & ==arfonr fHzr fasgft sfenr 33 diz|
it vig & SRS TaAonT figT Jat AE & =11



g 55K TS T FTHE AgY 203

I9 36x F&t S I »iE ey S vassT fer 9w few I fx GasT &
@ﬁrmaﬁ'wam&?wwd'?q'ddmﬁmwﬁa
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Book Review

GURU NANAK DEV — Dispenser of Love and Light
By: Dr SS Bhatti (Chandigarh)

Reviewed by: Dr Hardev Singh Virk'
Published by White Falcon Publishing, 2019; Pages: 294

Dr Surindera Singh Bhatti is a multi-dimensional personality and a celebrated author with three
doctorates in his kitty on three different subjects resulting from his intensive life-long study. In
the Preface to his book under review, he writes: "I dare say mine is not a routine write-up of the
kind that professional scholars tend to produce. It is backed up by a treasure trove of versatile
artistry rooted in Creative Mysticism as my family’s invaluable legacy across a few centuries". Dr
Bhatti has shown deep reverence and gratitude to the author of Japuji in the following words:
“Guru Nanak is a prophet class apart because he brought ‘religion’ on a platter to the doorstep of
the masses — illiterate, uninitiated, and without patronage of the clergy.”

In the Prologue to his book, the author writes: "My research has convincingly shown that
Guru Nanak’s Bani is neither Metaphysics, nor Mythology, nor the Muse, nor even Mysticism as
‘religion of the élite’. It transcends the domain also of Science that has not been able to belie any
of the Sikh Faith’s tenets so far.”

Gurbani understanding demands knowledge of various disciplines and the author aptly
remarks: "Having worked in 55 disciplines/subjects conscientiously since 1961 and made
versatile creativity a habit of mind in my approach to the understanding of what all we humans
do—consciously or unconsciously in umpteen different ways—I am convinced that the
understanding of Gurbani is not a matter of scholastic investigation presented in glib
gobbledygook."

The author defines the “Pragmatic Spirituality” of Guru Nanak as follows: "Guru Nanak,
the greatest Prophet of the World, was painfully aware of how men in power exploited the meek
and the hapless to turn them into eternal slaves in order to stay as their beneficent rulers. He
offered the fruits of his Revelation on a platter to the lowliest of the lowly across the globe by the
three-pronged formula of Kirat Karo, Vand Chhako, and Naam Japo."

Dr Bhatti has used the terminology of Computer Science to bring home the inter-
relationship of Naam and Simrin: "I am inclined to think that, metaphorically, SIMRAN [God-
Remembrance] is the activating of Memory that contains only NAAM, that is, Divinity’s Data
Files from which the deadly virus of Lust, Anger, Greed, Attachment, and Pride has been
studiously removed to prevent the Human Computer, MIND, from crashing!"

Dr Bhatti has a probing eye to discern this topic of NAAM under three headings:
Significance, Magnificence, and Munificence of “NAAM” supported by appropriate quotes from
Gurbani (Japuji & Sukhmani). He concludes: "NAAM-recitation or Divine-invocation is not
confined to ceaseless parroting; nor is it the focusing of attention on the letters of a word or

Retd. Professor Guru Nanak Dev University Amritsar
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meditating on an icon or idol. Much to the contrary, when consciousness attains to a state of mind
in which no thought at all stirs it, it melts into formlessness. The meaning of Naam-recitation is
Lord God’s form with attributes [Sarguna Saroop] that is worshipped with profoundest longing
for communion, most intense love, deepest devotion, and unwavering resoluteness. To uplift the
mind to such high level of gumption or exalted spiritual state, it has to transform into liquefied
psychic condition soaked in divinity."

His rendering of Pauri 38 of Japuji is given as an illustration of his marvellous style of
poetic translation:
Let continence be the furnace, and patience the goldsmith
Intellect the anvil and knowledge the hammer
God’s fear the bellows, austerity’s-heat the fire
Fill the vessel of devotion with the Holy Name’s nectar
In such a sacred mint forge then the divine Word
They who by His glance are so favour’d
Are in such hallowed task blissfully absorb’d
Only heirs to His grace, Nanak, get this unique award
Dr Bhatti’s book is a welcome addition to the Sikh literature produced during 550"
anniversary celebrations of Guru Nanak Dev. He has attempted to interpret Revelation [/lhaam]
of Guru Nanak in the modern scientific context. Combining acute scientific temper with rare
artistic talent, and analytic discernment with synthetic comprehension, he stands well above
scholars of Sikhism, and his awesome contribution has enriched the existing literature on the
subject manifold.
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